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ONSOZ
Giliniimiiz toplumunda farkli tecriibe ve yasanmisliklar1 olan bireylerin uyumlu bir
sekilde bir arada yasayabilmesi, birlikte yagama kiiltiirii gelistirilmesiyle iliskilidir.
Ciinki birlikte yasamak sadece mekansal olarak ayni cografyada bulunmak degil,
aksine siirekli aktif ve yapici bir etkilesimin insa ettigi bir siirectir. Birlikte yasama
tecriibesinin bir kiiltiire donlismesi ise ancak sorumluluk, adalet ve bilgi temelinde
miimkiindiir. Dolayistyla genel olarak insanligin ortak geleceginin adalet, baris ve
sevgi temalar gercevesinde sekillenmesi; 6zel olarak Miisliman diinyanin tiim
farkliliklart ile bir arada yasama tecriibesinin gelistirilmesi baglamindaki ¢aligsmalara
agirlik verilmesi onem arz etmektedir. Bu baglamda Islim Medeniyeti'nin gerek
kendi i¢inde gerekse kendi digindakiyle saglikli iletisim ve etkilesimini saglamak
amaciyla yiiriitiilmekte olan projeler hakkinda farkindalik olusturmak igin giincel
sartlar1 dikkate alan yeni uluslararasi organizasyonlarin gelistirilmesi gereklidir.

Miisliiman kiiltiir ve diisiince tarihi muazzam bir miiktesebata sahiptir. S6z konusu
birikimin birlikte yasama katki saglamasi amaciyla yeniden arastirilmasi ve
insanligin hizmetine sunulmasina ihtiya¢ duyulmaktadir. Bu ihtiyacin giderilmesi
baglaminda kardes iki iilke olan Tiirkiye ve Azerbaycan arasinda Uluslararasi
“Islam Medeniyeti’nde Birlikte Yasama Tecriibesi” Sempozyumu’nun ilki
Kirikkale Universitesi islami Ilimler Fakiiltesi ve Azerbaycan Ilahiyyat Institutu
tarafindan 20-21 Eylil 2022 tarihinde Azerbaycan’in baskenti Bakii sehrinde
gergeklestirilmistir. Konunun 6nemine binaen Sempozyum’un ikincisi 5-7 Ekim
2023 tarihinde Kirikkale Universitesi’nin ev sahipliginde yapilmistir. Miisliiman
tilkeler arasindaki iliskileri gelistirmeyi amag¢ edinen Sempozyum’un iicilinciisii
Sunan Kalijaga State Islamic University (UIN Sunan Kalijaga) nin ev sahipliginde,
28-30 Mayis 2024 tarihinde Yogyakarta/Endonezya’da gergeklestirilmistir.
Azerbaycan, Tiirkiye ve Endonezya’da gercgeklestirilen bu Sempozyumlarin
ciktisi, verdigi mesaj, belirlenen hedefler, iletisim ve yasanilabilir bir diinya
olusmasina sagladigi katkilar g6z 6niinde bulunduruldugunda bu etkinligin devam
ettirilmesinin gerekli oldugu gériilmektedir. Bu baglamda 4. “Islam Medeniyeti’nde
Birlikte Yasama Tecriibesi” Sempozyumu’nun Kilis 7 Aralik Universitesi’nin
ev sahipliginde 7-9 Mayis 2026 tarihinde Kilis’te diizenlenmesi karari alinmistir.

Kilis, birlikte yasama tecriibesi agisindan olduk¢a manidar bir sehirdir. Suriye
smirinda yer alan Kilis, i¢ savasin basindan itibaren Suriyeli miiltecilere yonelik
yogun destek ve barindirma faaliyetlerinin merkezlerinden biri olmustur.
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Devletimizin himayesinde Kilis, Suriyelilere gida, barinma, saglik, egitim
ve insani yardim igeren kapsamli bir yasam alani sunmaktadir. Bu yoniiyle
Kilis, yakin donemde birlikte yasamanin somut olarak tecriibe edildigi ensar
sehir konumundadir. Bu nedenle sempozyumun Kilis’te gerceklestirilmesi,
uzmanlarin konuyu mekaninda ele almasi agisindan ayrica onem tagimaktadir.

Sempozyumun ger¢eklesmesinde her tiirli destegi saglayan Sayin Rektoriimiiz
Prof. Dr. Zekeriya Akman’a tiim igtenligimizle tesekkiirlerimizi sunariz. Ayrica
katkilarindan dolayr UIN Sunan Kalijaga Rektorii Prof. Noorhaidi Hasan,
Azerbaycan Ilahiyyat Institutu Rektorii Dog. Dr. Agil Sirinov, Azerbaycan Manevi
Degerlerin Tebligi Fonu bagkam Viisal Gdyiisov, alWasl Universitesi Rektorii Prof.
Mohamed Ahmed Abdelrahman, Enderun Uluslararasi Ogrenci Dernegi baskani
Doc. Dr. Adem Yildirrm ve TIKA Baskani Abdullah Eren’e tesekkiir ederiz.

Saygilarimla
Sempozyum Diizenleme Kurulu Baskant

Prof. Dr. Sahin AHMETOGLU

7 May1s 2026
Kilis/Tiirkiye
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PREFACE

The ability of individuals with diverse experiences and life backgrounds to live
together harmoniously in today’s society is closely related to the development of
a culture of coexistence. Living together is not merely a matter of sharing the same
geographical space; rather, it is a continuous process built upon active, constructive,
and sustained interaction. The transformation of the experience of coexistence into
a lasting culture is possible only when it is founded upon responsibility, justice, and
knowledge. Therefore, it is of great importance to give priority, in general, to studies
that contribute to shaping the common future of humanity within the framework of
justice, peace, and love, and in particular to efforts aimed at enhancing the experience
of coexistence in the Muslim world in all its diversity. In this context, there is a need
to develop new international initiatives that take current conditions into account in
order to raise awareness of the projects carried out to promote healthy communication
and interaction both within Islamic Civilization and with other civilizations.

The cultural and intellectual history of the Muslim world possesses a tremendous
scholarly and civilizational heritage. There is a need to re-examine this heritage and
make it available for the benefit of humanity in order to contribute to the culture of
coexistence. In response to this need, the First International Symposium on “The
Practice of Coexistence in Islamic Civilization” was jointly organized by the Faculty
of [slamic Sciences of Kirikkale University and the Azerbaijan Institute of Theology
and held in Baku, the capital of Azerbaijan, on 20-21 September 2022. In view of the
importance of the subject, the Second Symposium was hosted by Kirikkale University
on 5—7 October 2023. The Third Symposium, which aimed to strengthen relations
among Muslim countries, was hosted by Sunan Kalijaga State Islamic University
(UIN Sunan Kalijaga) in Yogyakarta, Indonesia, on 28—30 May 2024. Considering
the outcomes of these symposiums held in Azerbaijan, Tiirkiye, and Indonesia, the
messages they conveyed, the objectives they established, and their contributions to
fostering communication and building a more livable world, it has become evident
that this initiative should continue. Accordingly, it was decided that the Fourth
International Symposium on “The Practice of Coexistence in Islamic Civilization”
would be hosted by Kilis 7 Aralik University and held in Kilis on 7-9 May 2026.

Kilis is a city of particular significance in terms of the experience of coexistence.
Located on the Syrian border, Kilis has been one of the main centers providing
extensive support and shelter for Syrian refugees since the outbreak of the civil
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war. Under the protection of the Republic of Tiirkiye, Kilis has offered Syrians
a comprehensive living environment that includes food, accommodation,
healthcare, education, and humanitarian assistance. In this respect, Kilis has
become a contemporary example of an Ansar city, where coexistence has been
experienced in a concrete and practical manner. For this reason, holding the
symposium in Kilis is of particular importance, as it enables scholars to examine
the subject in the very place that represents a living example of this experience.

We would like to express our sincere gratitude to our Rector, Prof. Zekeriya
Akman, for providing every kind of support for the successful organization of this
symposium. We also extend our thanks to Prof. Noorhaidi Hasan, Rector of Sunan
Kalijaga State Islamic University; Assoc. Prof. Agil Sirinov, Rector of the Azerbaijan
Institute of Theology; Mr. Viisal Goyiisov, President of the Azerbaijan Foundation
for the Promotion of Spiritual Values; Prof. Mohamed Ahmed Abdelrahman, Rector
of AlWasl University; Associate Prof. Adem Yildirim, President of the Enderun
International Student Association; and Mr. Abdullah Eren, President of the Turkish
Cooperation and Coordination Agency (TIKA), for their valuable contributions.

Yours sincerely
Chair of the Symposium Organizing Committee

Prof. Sahin AHMETOGLU

7 May 2026
Kilis/Tiirkiye
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Islam Medeniyetinde Birlikte Yasama Tecriibesi ve Modern
Kentte Kalabaliklar I¢inde Yalnizlasan Insan

Dr. Reyyan AKKAS*
Prof. Dr. ihsan CAPCIOGLU"

Ozet

Modern kent hayatinda bireyin kalabaliklar igerisinde yalmizlik tecriibesi klasik
sosyoloji literatiiriinden itibaren tartisilan temel problemlerden biridir. Modern
kentlerde bireylerin kalabaliklar icerisinde bulunmalarina ragmen sosyal iliskilerin
yilizeysel boyutta olmasi ve sosyal baglarin zayiflamasi nedeniyle ‘“kalabalik
yalmzlik” tecriibesi yasanmaktadir. George Simmel, “Metropol ve Zihinsel Yasam”
adli caligmasinda kentlerin mevcut yogun uyarict yapilarinin bireyler iizerinde bir
tiir duyarsizlasma meydana getirdigini ve bireyler arasi iligkilerin yiizeysellestigini
ortaya koymaktadir. Bu cergevede fiziksel yakinlik ile duygusal mesafe arasinda
dogrudan bir orant1 bulundugu goriilmektedir. Zygmunt Baumann tarafindan ele
alman “akiskan modernite” kavrami iizerinden bireyin iligkilerinde kalic1 baglar
kurmak yerine gegici ve daha kirilgan iliskiler igerisinde olma egilimleri sosyal
aidiyet duygularimi zayiflatmakta ve yalnizlik deneyiminin yayginlagsmasina neden
olmaktadir. Bu ¢aligma, s6z konusu olguyu Islam medeniyeti ile karsilastiriimali
olarak ele almay1 amaglamaktadir. Modern kentte yalnizlik, Simmel’in metropol ve
zihinsel yagam, Baumann’in akiskan modernite ve Richard Sennett’in ise kamusal
insan teorileri ¢ergevesinde analiz edilmektedir. Buna karsin, islam medeniyetinde
bir arada yasamanin unsurlari i¢erisinde sadece cografi bir birim olmanin GStesinde
ahlaki ve sosyal bir birim olarak yer alan mahalle kiiltiirii, kul hakk: ¢ercevesinde
ele almmas1 gereken komsuluk hakki, yoksulluk-yalnizlik-diglanmay1 azaltan ve
sosyal baglar1 giiclii tutan araci bir mekanizma ve kurumsal bir yap1 olarak vakif
sisteminin mevcut olmasi, cami ve ibadet mekanlarinin karsilagma ve sosyallesme
alan1 olmasi ve bireyin birbirleri ile olan iligkilerinde dini ve ahlaki sorumluluk
iizerinden kurulmas1 gibi normatif diizenlemeler bireylerin toplumsal aglar i¢erisinde
daha gorliniir ve irtibat halinde kalmalarimi saglayarak yalnizlik deneyimini

*  Tirkiye Maarif Vakfi, Tiirkiye, reyyan.dogan@hotmail.com

**  Ankara Universitesi, {lahiyat Fakiiltesi, Tiirkiye, ihsancapcioglu@yahoo.com
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sinirlamaktadir. Calisma, modern kent ile islam medeniyeti baglamindaki toplumsal
ve mekansal orgiitlenme bigimlerini karsilastirmali bir bicimde ele alarak kalabalik
icerisinde yalmiz olma deneyiminin toplumsal ve mekansal nedenlerini analiz
etmektedir. Arastirma tarihsel ve teorik literatiir analizi ile Islam medeniyetindeki
bir arada yasama pratiklerini incelemeyi amaglamaktadir. Ayrica ¢alisma, yalnizlik
kavramini psikolojik bir olgu olmaktan ¢ikararak, mekansal, toplumsal ve kiiltiirel
cergeve ile birlikte degerlendiren yeni bir bakis agisi sunmayi1 hedeflemektedir.
Bununla birlikte ¢alisma, modern kentte yalnizligin mekansal orglitlenme, sosyal
normlar ve iliski bi¢imleriyle dogrudan baglantili oldugunu gostermektedir.
Bu calisma Bati kaynaklar1 ve Islam medeniyetinin sundugu bir arada yasama
pratiklerini karsilagtirmali bir sekilde analiz ederek, kabalik yalnizlik olgusunu s6z
konusu karsilastirma tizerinden yeniden diisiinmeyi saglamaktadir.

Anahtar Kelimeler: Kalabalik Yalnizlik, Bir Arada Yasama Kiiltiirti, Toplumsal
Norm, Mekansal Orgiitlenme, Modernite, Toplumsal Biitiinlesme.

The Experience of Coexistence in Islamic Civilization and the
Isolation of the Human Being Amid the Crowds in the
Modern City

Dr. Reyyan AKKAS®
Prof. ihsan CAPCIOGLU™

Abstract

In modern urban life, the individual’s experience of loneliness amidst crowds has
been one of the fundamental issues discussed since the early days of classical
sociology. In modern cities, despite individuals being surrounded by crowds, they
experience “crowded solitude” due to the superficial nature of social relationships
and the weakening of social bonds. In his work “The Metropolis and Mental Life”,
George Simmel demonstrates that the intense sensory stimuli of cities induce a form
of desensitization in individuals and lead to the superficialization of interpersonal

*  Turkish Maarif Foundation, Tiirkiye, reyyan.dogan@hotmail.com

**  Ankara University, Faculty of Divinity, Turkiye, ihsancapcioglu@yahoo.com
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relationships. Within this framework, a direct correlation is observed between
physical proximity and emotional distance. The concept of “liquid modernity,”
as discussed by Zygmunt Bauman, suggests that individuals tend to engage in
temporary and more fragile relationships rather than forming lasting bonds, which
weakens feelings of social belonging and contributes to the widespread experience of
loneliness. This study aims to examine this phenomenon in comparison with Islamic
civilization. Loneliness in the modern city is analyzed within the frameworks of
Simmel’s theories on the metropolis and mental life, Bauman’s liquid modernity,
and Richard Sennett’s theory of the public man. In contrast, within the elements
of communal living in Islamic civilization, the neighborhood culture-which
functions not merely as a geographical unit but as a moral and social unit-the right
of neighborliness that must be addressed within the framework of “the rights of
others,” and the existence of the endowment system as an instrumental mechanism
and institutional structure that reduces poverty -loneliness-exclusion and serves as a
mechanism and institutional structure to maintain strong social bonds; the existence
of the mosque and places of worship as spaces for encounter and socialization;
and the establishment of individual relationships through religious and moral
responsibility-such normative arrangements ensure that individuals remain visible
and connected within social networks, thereby limiting the experience of loneliness.
This study analyzes the social and spatial causes of the experience of loneliness
amidst a crowd by comparing forms of social and spatial organization within the
context of modern cities and Islamic civilization. The research aims to examine
practices of coexistence in Islamic civilization through an analysis of historical and
theoretical literature. Furthermore, the study seeks to offer a new perspective by
moving beyond the concept of loneliness as a purely psychological phenomenon
and evaluating it within a spatial, social, and cultural framework. Additionally, the
study demonstrates that loneliness in the modern city is directly linked to spatial
organization, social norms, and forms of relationship. By conducting a comparative
analysis of coexistence practices drawn from Western sources and those of Islamic
civilization, this study facilitates a re-examination of the phenomenon of loneliness
through this comparative lens.

Keywords: Crowded Solitude, Culture of Coexistence, Social Norms, Spatial
Organization, Modernity, Social Integration.
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Birlikte Yasamanin imkanlar Baglaminda Cok Kiiltiirlii Sehir
Tecriibesi

Prof. Dr. Zeki TAN"

Ozet

Belki de insanlik tarihi boyunca giiniimiiz kadar insan kani akitilmamistir. Hemen
hemen her giin bombalarin patladigi bir cografyada yasiyoruz. Patlatilan bombalarin
tilkelere verdigi ekonomik ve insani zarart 6lgmek imkansiz. Artik uzmanlar ilgili
stratejik kurumlar ilim ve irfan ehlinin bu kadar yikimin 6niine nasil gegileceginin
hesabini yapmalariin zaman geldi gecti bile.

Bereketli Mezopotamya topraklari ¢ok dinli, ¢cok dilli ¢ok etnisiteli ve ¢ok kiiltiirlii
sehirlerin varligiyla maruf olarak tarihi kayittaki yerini almistir. Bliylik oranda kimse
kimsenin tavuguna bile “kis demeden” sulh i¢inde birlikte yasamay1 bir sanat haline
getirmislerdi.

Modern dénemde birlikte yasama bir tercih degil mecburiyettir. Bunu da basarmak
“Birlikte yagama sanatini” bilenlerle miimkiindiir. Bu da ancak birlikte yagama ahlak
ve kiiltiiriinii yeniden insa etmekle olabilir. Bunu yaparken herkesin tek din, tek
etnisite, tek renk, tek mezhepte ortak karar kildig1 anlamina gelmez. Ebru sanatinda
oldugu gibi biitiin renkler kaybolmadan varliklarin1 koruyarak orijinal bir tabloyu
insa eder gibi sehir ve toplum miimkiindiir. Zordur fakat imkansiz degildir.

Anadolu’da ayni topraklarin evlatlari olan farkli din, dil, etnisite, renk ve kiiltiiriin
sahipleri birbirlerine miisamaha gostererek birlikte yagama tecriibesi ortaya koydular.
Bu birliktelik bazen zayiflayabilir veyahut savas gibi bazi travmalardan dolay1 tahrip
olabilir. Gegmisteki “Tarihi yasanmislik” yeniden bu birlikteligin yasanmasina
imkan verebilir. Ciinkii bir defa yasanmigsa daha sonra da yeniden yasanabilir. Yeter
ki anakronizme diismeden yeni paradigmalar insa edilsin. Ciinkii tek tip toplum ve
tek gibi insan insasi projesi tarihte kalmis ve kalmaya mahkumdur. Bugiin artik dini,
irk1, mezhebi ve kiiltiirii ne olursa olsun asimile etmeden kendisini nasil goriiyor ve
nasil kabul ediyorsa tarif etmeden otantik haliyle kabul ederek birlikte yasatmanin
yollar1 bulunmalidir.

*  Jgdir Universitesi, [lahiyat Fakiiltesi, Tiirkiye, zekitan64@gmail.com
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Sehirler sanatin kiiltiiriin mimarinin biliminin iiretildigi mekanlardir. Bu mekanlarda
ne kadar farklilik varsa o kadar zenginlik anlamina gelecegi unutulmamalidir.
Farkliliklar ayni1 zaman farkli iiretiminde olacagi anlamina gelir. Farkliliklar birlikte
yasamakla kendisi gibi olmayana bilgi aktarimina vesile olur.

Farkli renkleri birbirine tehdit olarak degil, zenginlik olarak gérmek gerekir. Ayni
g0k kubbenin altinda farkli olanlari barig i¢inde birlikte tutmak toplumlar igin
kazanimdir. Clinkii farkli olan farkl tiretir farkli tiretme topluma kazanim saglar.

Giliniimiizde yapilmas1 gereken ayristirma yerine birlikte yasamay1 insa etmedir.
Gegmigte farkli kiiltiirlerin insa etmeye c¢alistigi farkliliklar1 gatistirma yerine
baristirma esas alinmalidir. Ciinkii koy haline gelen ve i¢ ice gecen insanlar birlikte
yasatmak i¢in farkliliklari ile insan1 merkezi alan yeni bir paradigmaya ihtiyag vardir.
Bu da ¢ok kiiltiirlii sehirlerin insasiyla miimkiindiir.

Anahtar Kelimeler: Birlikte Yasama, Sehir, Kiiltiir, Din, Inang.

The Multicultural City Experience in the Context of the
Possibilities of Living Together

Prof. Zeki TAN"

Abstract

Perhaps never in human history has so much human blood been shed as today. We
live in a region where bombs explode almost daily. It is impossible to measure the
economic and human damage these bombs inflict on countries. It is high time, indeed
past time, for experts, relevant strategic institutions, and scholars to consider how
to prevent such destruction. The fertile lands of Mesopotamia have taken their place
in history as cities of many religions, languages, ethnicities, and cultures. To a large
extent, they had mastered the art of living together peacefully, without anyone even
harming another.

In the modern era, coexistence is not a choice but a necessity. Achieving this is only
possible with those who know the “art of coexistence.” This can only be accomplished

*  Igdir University, Faculty of Theology, Tiirkiye, zekitan64@gmail.com
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by rebuilding the ethics and culture of living together. This doesn’t mean everyone
agreeing on a single religion, ethnicity, color, or sect. Just as in the art of marbling,
where all the colors remain intact and original, a city and society can be built in a
way that preserves their existence. It is difficult, but not impossible.

In Anatolia, people of different religions, languages, ethnicities, colors, and cultures,
all children of the same land, have demonstrated a life of coexistence through
tolerance. This unity may sometimes weaken or be destroyed by traumas such as war.
Past “historical experiences” can allow for the re-emergence of this unity. Because
if it has happened once, it can happen again. The key is to build new paradigms
without falling into anachronism. Because the project of creating a single type of
society and a single type of human being has remained in history and is destined to
remain so. Today, regardless of religion, race, sect, or culture, ways must be found
to enable coexistence without assimilation, accepting people as they see and accept
themselves, without defining them, in their authentic form.

Cities are spaces where art, culture, architecture, and science are produced. It should
not be forgotten that the greater the diversity in these spaces, the greater the richness.
Differences also mean that there will be different productions. Differences facilitate
coexistence and the transfer of knowledge to those who are different. Different colors
should be seen not as threats, but as a source of richness. Keeping those who are
different together in peace under the same sky is a gain for societies. Because those
who are different produce differently and producing differently benefits society.

What needs to be done today is to build coexistence instead of separation. The
approach taken in the past, where different cultures tried to build harmony based on
differences rather than conflict, should now be focused on reconciliation. Because to
enable people who have become like villages and are intertwined to live together, a
new paradigm is needed that centers on the individual with their differences. This is
possible through the construction of multicultural cities.

Keywords: Living Together, City, Culture, Religion, Belief.
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Diinyevi Devlet ilkesi ve Dini-Mezhepsel Cogulculuk:
Azerbaycan’da Bir Arada Yasamanin Normatif Temelleri

Prof. Dr. Ali ASKER’

Ozet

Din ile devlet arasindaki iliskinin nasil diizenlenecegi meselesi, kamu hukuku
literatlirinlin en tartismali konularindan biridir. Dini ¢ogulculugun giderek
belirginlestigi cagdas toplumlarda farkli inang ve mezheplerin baris iginde bir arada
var olabilmeleri, biiyiik Ol¢iide devletin bu alanda kurdugu normatif cergeveye
baghdir. Bu ¢ercevenin temel unsurlarindan biri olan laiklik -ya da Azerbaycan
hukuk terminolojisindeki karsiligiyla diinyevi devlet ilkesi- devletin dinler ve
mezhepler karsisindaki tarafsizligini giivence altina almakta, ayn1 zamanda farkl
inan¢ gruplarinin esit hukuki statiiye sahip olmasini saglamaktadir. Bu yoniiyle
s0z konusu ilke yalnizca din ile devletin kurumsal ayrigsmasini degil, ayn1 zamanda
toplumsal ¢ogulculugun kurumsal temelini de ifade etmektedir.

Dinive mezhepsel cogulculuk, sosyolojik bir olgu olmanin 6tesinde, hukuk diizeninin
kars1 karsiya kaldigi 6nemli bir normatif meseledir. Farkli inang mensuplariin ayni
siyasal topluluk i¢inde bir arada yasayabilmesi, devletin din karsisinda tarafsiz bir
konum iistlenmesini ve bireylerin vicdan 6zgiirliigiinii giivence altina alan bir hukuk
diizeninin kurulmasini gerekli kilmaktadir. Bu nedenle din 6zgiirliigi, esitlik ilkesi
ve laiklik ¢agdas anayasal devletlerde birbirini tamamlayan normatif ilkeler olarak
degerlendirilmektedir. Kamu hukuku doktrininde laik devlet anlayisi, yalnizca din
ile devletin kurumsal olarak ayrilmasi anlamima gelmemekte; ayn1 zamanda dini
cogulculugun barigeil bigimde varligini siirdiirebilmesini miimkiin kilan bir hukuk?i
giivenceyi de ifade etmektedir.

Tarihsel siire¢ icinde farklt din ve mezhepleri biinyesinde barindiran Kafkasya
memleketlerinden biri olan Azerbaycan, bu baglamda dikkat cekici bir ornek
teskil etmektedir. Sii ve Siinni Miisliimanlarin yani1 sira Hristiyan ve Yahudi
topluluklarinin da varligini siirdiirdiigti bu cografyada dini ve mezhepsel ¢esitlilik,
uzun tarihsel donemler boyunca toplumsal yagamin ayrilmaz bir pargast olmustur.

*  Karabiik Universitesi Iktisadi ve Idari Bilimler Fakiiltesi, Tiirkiye, ailasker2068@gmail.com
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Bu ¢ogulcu yapi, 1995 tarihli Azerbaycan Cumhuriyeti Anayasast ile hukuki bir
cerceveye kavusturulmustur. Anayasa, devletin din karsisindaki tarafsizligini agik
bicimde vurgulamakta ve din 6zgiirligiinii temel haklar kapsaminda giivence altina
almaktadir. Béylece dini ve mezhepsel farkliliklarin siyasal ¢atismaya doniismesini
onlemeye yonelik bir normatif diizen tesis edilmektedir.

Bu baglamda Azerbaycan’da diinyevi devlet ilkesinin benimsenmesi, yalnizca
anayasal bir tercih olarak degil, ayn1 zamanda dini ¢ogulculugun yonetilmesine
yonelik bir kamu hukuku mekanizmasi olarak da degerlendirilebilir. Devletin farkli
inang topluluklar1 karsisindaki tarafsiz konumu, tiim bireylere esit hukuki statii
saglayarak toplumsal uyumun korunmasima katkida bulunmaktadir. Bu durum,
Azerbaycan’da mezhepsel farkliliklarin gogu zaman catisma yerine bir arada yasama
kiiltiiriiniin bir unsuru olarak varligini siirdiirebilmesine zemin hazirlamaktadir.

Bu ¢aligma, diinyevi devlet ilkesinin dini-mezhepsel ¢ogulculuk baglaminda
istlendigi normatif islevi Azerbaycan 6rnegi iizerinden incelemeyi amaglamaktadir.
Bu dogrultuda oncelikle s6z konusu ilkenin kamu hukuku teorisindeki yeri
ve dini c¢ogulculukla iliskisi ele alinacaktir. Ardindan Azerbaycan’da dini ve
mezhepsel ¢ogulculugun tarihsel arka plani incelenecek; devaminda Azerbaycan
hukuk sisteminde din o6zgilirliigli ve devlet-din iliskilerinin anayasal cergevesi
degerlendirilecektir. Son olarak diinyevi devlet ilkesinin Azerbaycan’da bir arada
yasama kiiltiiriiniin olusumuna katkilar1 analiz edilecektir.

Anahtar Kelimeler: Diinyevi devlet ilkesi, laiklik, din 6zgiirligl, dini ¢ogulculuk,
Azerbaycan Anayasasi.
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The Principle of the Secular State and Religious-Sectarian
Pluralism: The Normative Foundations of Coexistence in
Azerbaijan

Prof. Ali ASKER’

Abstract

The question of how the relationship between religion and the state should be
regulated constitutes one of the most debated issues in the literature of public
law. In contemporary societies where religious pluralism has become increasingly
visible, the peaceful coexistence of different faiths and sects largely depends on the
normative framework established by the state in this sphere. One of the fundamental
components of this framework is secularism-or, in the terminology of Azerbaijani
law, the principle of the secular state-which guarantees the neutrality of the state
toward religions and sects while ensuring that different religious communities possess
equal legal status. In this respect, the principle in question does not merely signify
the institutional separation of religion and state, but also represents the institutional
foundation of social pluralism.

Religious and sectarian pluralism is not only a sociological phenomenon but also an
important normative issue confronting the legal order. The coexistence of followers
of different beliefs within the same political community requires the state to adopt a
neutral position toward religion and to establish a legal order that guarantees freedom
of conscience for individuals. For this reason, freedom of religion, the principle of
equality, and secularism are considered complementary normative principles in
modern constitutional states. In the doctrine of public law, the concept of the secular
state does not merely denote the institutional separation of religion and state; it also
refers to a legal guarantee that enables religious pluralism to exist in a peaceful
manner.

Azerbaijan, one of the countries of the Caucasus that has historically accommodated
different religions and sects within its social structure, constitutes a remarkable
example in this regard. In this geographical space, where Shiite and Sunni Muslims

*  Karabiik University, Faculty of Economics and Administrative Sciences, Tiirkiye, ailasker2068@gmail.com
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coexist alongside Christian and Jewish communities, religious and sectarian diversity
has long been an integral part of social life. This pluralistic structure was provided
with a legal framework through the Constitution of the Republic of Azerbaijan
adopted in 1995. The Constitution explicitly emphasizes the neutrality of the state
toward religion and guarantees freedom of religion as a fundamental right. In doing
so, it establishes a normative order aimed at preventing religious and sectarian
differences from turning into political conflict.

In this context, the adoption of the principle of the secular state in Azerbaijan can be
interpreted not only as a constitutional choice but also as a public law mechanism
for managing religious pluralism. The neutral position of the state toward different
religious communities contributes to the preservation of social harmony by ensuring
equal legal status for all individuals. This has created a framework in which sectarian
differences in Azerbaijan have often been able to exist not as sources of conflict but
as elements of a culture of coexistence.

This study aims to examine the normative function of the principle of the secular state
in the context of religious-sectarian pluralism through the example of Azerbaijan.
In this regard, the study first discusses the place of this principle in the theory of
public law and its relationship with religious pluralism. It then analyzes the historical
background of religious and sectarian pluralism in Azerbaijan. Subsequently, the
constitutional framework of freedom of religion and state-religion relations in the
Azerbaijani legal system is evaluated. Finally, the contribution of the principle of the
secular state to the formation of a culture of coexistence in Azerbaijan is analyzed.

Keywords: Principle of the Secular State, Secularism, Freedom of Religion,
Religious Pluralism, Constitution of Azerbaijan.
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Challenges of Promoting Coexistence Values in Light of the
Rise of Digital Racism

Prof. Mahmoud Abdelhafiz Khalafallah®

Abstract

This study aims to analyze the contemporary challenges facing the promotion of
coexistence values within Islamic culture in light of the rising manifestations of
digital racism across social media platforms and virtual spaces. It is grounded in a
conceptual framework that positions coexistence, from an Islamic perspective, as a
civilizational value based on the recognition of diversity, respect for others, and the
promotion of social peace. This framework draws upon authentic religious texts and
historical practices that exemplify refined models of pluralism and tolerance.

To achieve the objectives of the study, a descriptive-analytical approach was employed
to identify and analyze patterns of exclusionary and hate-driven digital discourse,
as well as to examine their impact on individuals’ value systems, particularly
among youth. Within the same methodological framework, the study also explores
the underlying factors contributing to the rise of digital racism, including the ease
of content production, weak value regulation in digital environments, platform
algorithms that reinforce polarization, and the fragility of users’ critical awareness.

The findings reveal a growing gap between Islamic values that advocate coexistence
and digital practices that reproduce patterns of discrimination and exclusion, thereby
posing profound educational and cultural challenges. Consequently, the study
highlights the need to reconstruct value systems in response to digital transformations
by activating the role of educational institutions, enhancing digital media literacy,
and developing a contemporary religious discourse capable of effectively engaging
with digital spaces-particularly in light of the rapid acceleration of artificial
intelligence applications, which present significant ethical challenges alongside their
vast benefits to humanity.

The study concludes with a set of practical recommendations, most notably

*  Professor of Curriculum and Instruction of Arabic Language and Islamic Education, Ain Shams University,
Egypt
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integrating coexistence values into educational curricula in applied ways that align
with the evolving uses of artificial intelligence applications, while framing these
values in a rational manner that convinces learners-especially youth-that coexistence
does not imply submission to racism or the erosion of identity. Additionally, the
study recommends adopting digital awareness strategies that include partnerships
among religious, educational, and technological institutions to counter hate speech,
thereby contributing to the consolidation of a culture of coexistence grounded in its
authentic Islamic principles.

Keywords: Coexistence Values, Islamic Culture, Digital Racism, Social Media,
Hate Speech, Youth, Digital Media Literacy, Religious Discourse.
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Memltk Misiri’'nda Nevruz Bayrami:
Miisliiman ve Gayrimiislimlerin Birlikte Yasama Tecriibesi ve
Kamusal Ritiieller

Prof. Dr. Fatih ERKOCOGLU" - Ogr. Gor. Fatma Gamze APRAS™

Ozet

Nevruz kutlamalarinin ilk olarak nerede ve ne zaman basladigi kesin olarak
bilinmemekle birlikte, iran kaynaklarinda Zerdiist ncesi dsnemden itibaren baharin
gelisiyle birlikte Nevruz’un kutlandigina dair bilgilere rastlanmaktadir. Orta Cag’dan
itibaren Tiirk boylari da bahar kutlamalarini “Nevruz” adiyla anmaya basladi.
Nevruz, Biiylik Selguklu Devleti ve Osmanli Devleti donemlerinde de biiyilik bir
cosku ile kutlandi. Nevruz Medine’de Araplar tarafindan bilinmekteydi. Endiiliis’te
de Nevruz’un varligina rastlanmaktadir.

Maisir da elbette Nevruz’dan haberdar olan bolgelerdendi. Bugiine 6zgii uygulamalar
Misir’da ¢ok eski donemlerden itibaren bilinmekteydi. Fatimiler doneminde yapilan
kutlamalar daha sonra Memlikler doneminde de yapilmaya devam eti. Nevruz burada
toplumun farkli kesimleri tarafindan ¢esitli merasimlerle kutlandi. Bu bayram klasik
kaynaklarda Kipti bayrami olarak geg¢se de Kiptilere 6zgii oldugu diistiniilmemelidir.
Zamanla Miisliiman Araplar Islam gelenegi icindeki diger dini bayramlari 6n plana
cikararak bu bayrami onlara hasretmis olsa da s6z konusu giinii birlikte kutlamaya
da devam etmis olabilecekleri seklinde bir degerlendirme yapilabilir.

Bu calismanin konusu, Memlikler doneminde Misir’da Miisliimanlar ile
gayrimiislimler arasindaki kiiltiirel etkilesimin Nevruz bayrami kutlamalari
baglaminda incelenmesidir. Bu ¢ergcevede, Misir’da Kipti bayrami olarak kabul edilen
Nevruz’da Misliiman ve gayrimiislim topluluklarin hangi adetleri benimsedigi,
bayramin iki kesim tarafindan nasil ve ne 6lgiide birlikte kutlandigi, ortak eglence
ve ritliellerin bulunup bulunmadigi ele alinacaktir. Ayrica, séz konusu kutlamalara
yonelik resmi miidahalelerin varligi ve devlet nezdinde Nevruz’un tagidigi anlam ve
onem de galigmanin amaglari arasinda yer almaktadir.

*  Ankara Yildirrm Beyazit Universitesi, insan ve Toplum Bilimleri Fakiiltesi, Tiirkiye, fatiherkocoglu@hotmail.com
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Bu calisma nitel arastirma ydntemine dayanmaktadir. Oncelikle literatiir taramasi
yapilarak Memlik tarihine dair temel kaynaklar ve arastirmalar tespit edildi.
Ardindan dokiiman analizi teknigi kullanilarak konuya iliskin anlatilar belirlendi.
Ilgili boliimler Tiirkceye terciime edilerek igerik analizi yapildi. Elde edilen veriler
dogrultusunda konu degerlendirildi.

Misir’da Kipti yilinin baglangict kabul edilen Nevruz giinii, halkin en gérkemli
eglenceleri tertip ettigi mevsimlerden biri olarak gdoriilmekteydi. Memlikler
doneminde Kiptilere ait bir bayram olarak nitelendirilen Nevruz’u Miisliimanlar ve
Kiptilerin ortak kutladig1 anlagilmaktadir. Bu donemde bayrama 6zgii ¢esitli ritiieller
ve senlikler diizenlendi. Miisliimanlar ve gayrimiislimler Nevruz’u adeta milli bir
bayram niteliginde birlikte kutladi. Bununla birlikte, kutlamalar sirasinda edep ve
vakara uygun olmayan bazi davraniglarin sergilenmesi sebebiyle kimi adetlerin
zaman zaman yasaklandigi da goriilmektedir. Halkin yani sira sultanlar ve devlet
erkani da bu bayramda eglenceler tertip etti.

Anahtar Kelimeler: Memliik, Misir, Kahire, Nevruz, Bayramlar.

Nowruz Festival in Mamluk Egypt:

The Experience of Muslim and Non-Muslim Coexistence and
Public Rituals

Prof. Fatih ERKOCOGLU" - Lecturer Fatma Gamze APRAS™

Abstract

Although the exact place and time when the celebrations of Nowruz first began are
not known with certainty, Iranian sources contain information indicating that Nowruz
was celebrated with the arrival of spring since the pre-Zoroastrian period. From the
Middle Ages onward, Turkic tribes also began to refer to their spring celebrations as
“Nowruz.” Nowruz was celebrated with great enthusiasm during the periods of the
Seljuk Empire and the Ottoman Empire. Nowruz was also known among the Arabs

*  Ankara Yildirnm Beyazit University, Faculty of Humanities and Social Sciences, Tiirkiye, fatiherkocoglu@
hotmail.com,
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in Medina, and evidence of its existence is found in al-Andalus as well.

Egypt was also among the regions familiar with Nowruz. Practices specific to this
day had been known in Egypt since very early times. The celebrations that took
place during the Fatimid period continued to be observed in the Mamluk period
as well. In this context, Nowruz was celebrated through various ceremonies by
different segments of society. Although this festival is referred to in classical sources
as a Coptic festival, it should not be regarded as exclusive to the Copts. Over time,
Muslim Arabs may have emphasized other religious festivals within the Islamic
tradition and thus associated this festival particularly with the Copts; however, it can
also be suggested that the day continued to be celebrated jointly.

The focus of this study is the examination of cultural interaction between Muslims
and non-Muslims in Egypt during the Mamluk period within the context of Nowruz
celebrations. Within this framework, the study addresses which customs were adopted
by Muslim and non-Muslim communities during Nowruz which is considered a
Coptic festival in Egypt how and to what extent the festival was celebrated jointly
by both groups, and whether shared entertainments and rituals existed. Additionally,
the study aims to explore the presence of official interventions in these celebrations
and the significance and importance of Nowruz in the eyes of the state.

This study is based on a qualitative research method. First, a literature review
was conducted to identify primary sources and studies related to Mamluk history.
Subsequently, document analysis was employed to determine narratives relevant to
the subject. The pertinent sections were translated into Turkish and analyzed through
content analysis. The topic was then evaluated based on the data obtained.

In Egypt, Nowruz, which was considered the beginning of the Coptic year, was
regarded as one of the seasons when the public organized the most magnificent
festivities. During the Mamluk period, it appears that Nowruz described as a festival
belonging to the Copts was celebrated jointly by Muslims and Copts. Various rituals
and festivities specific to the festival were organized during this time. Muslims and
non-Muslims celebrated Nowruz together almost as a national festival. However,
some customs were occasionally prohibited due to behaviors during the celebrations
that were deemed inappropriate or contrary to decorum. In addition to the public,
sultans and state officials also organized entertainments during this festival.

Keywords: Mamluks, Egypt, Cairo, Nowruz, Festivals.
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Coexistence in Islamic Civilization:
The Discourses of Emir Abdelkader as a Model

Prof. Aounallah KHADIDJA"

Abstract

This paper examines the concept of coexistence in Islamic civilization through the
speeches and letters of Emir Abdelkader as an intellectual and practical model of
tolerance, religious plurality, and human dignity. It argues that Emir Abdelkader’s
discourse was not merely political or moral exhortation, but a civilizational project
grounded in Islamic principles and directed toward recognizing the Other, rejecting
injustice, and promoting peaceful coexistence among religions and cultures.

The paper also highlights how Abdelkader expressed this vision both in language
and in action, especially through his letters reminding scholars and local notables of
their duty to protect minorities and the People of the Book, and through his well-doc-
umented humanitarian stance during the Damascus events of 1860. In this sense,
his discourse demonstrates that coexistence in Islam is not an abstract slogan, but
a foundational ethical principle capable of shaping social relations and countering
contemporary narratives of intolerance and division.

Keywords: Coexistence, Islamic Civilization, Emir Abdelkader, Tolerance, Reli-
gious Pluralism, Civilizational Discourse.
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Islam’da Sosyal Dokular:
Biitiinlesik Bir Toplum Insasi I¢in Fikhi Bir Vizyon
(Adalet ve Hosgorii)

Prof. Dr. Ahmed BUSNAK"

Ozet

Miisliiman toplumlar i¢in uyumlu bir sosyal dokunun insas1, tiim Islam toplumlarinin
arzu ettigi temel bir hedeftir. Zira bu, milletlerin ilerlemesi ve varligini stirdiirmesi
icin igsel bir gli¢ saglar. Sosyal doku ne kadar uyumlu olursa, toplum o kadar giiglii
olur ve kiiresel alanda dnemli bir varlik gosterir.

Tarihsel olarak, her devlet, dig baskilara ve i¢ dalgalanmalara kars istikrar1 saglamak
amaciyla gii¢lii ve uyumlu bir sosyal doku insa etmeye ¢alismistir. Bunlar arasinda,
Peygamber (sav)’in kardeslik, adalet ve hosgdrii temelleri iizerine giiclii ve birlesik
bir yap1 olarak kurmaya 6zen gosterdigi Islam toplumu da bulunmaktadir. Bu temel,
Islam toplumunun on dort yiizy1l boyunca varligm siirdiirmesini ve genislemesini
saglamigtir. Peygamber (sav) bu birligi su hadisle aciklamistir: “Miiminler,
birbirlerini sevmede, birbirlerine merhamet etmede ve birbirlerine sefkat gostermede
tek bir beden gibidirler. Viicudun bir orgam rahatsizlandiginda, diger organlar da
uykusuzluk ve atesle ona karsilik verirler” (Miislim rivayet etmistir). Imam Nevevi,
bu hadisin serhinde sdyle demistir: “Bu hadisler, Miisliimanlarin birbirlerine karsi
haklarmi agik¢a vurgulamakta, giinah veya zarar igermeyen konularda karsilikli
sefkat, nezaket ve destegi tesvik etmektedir”.

Bu arastirmanin temel problemi, toplumlarin genel olarak inanclar, irklar ve
kiiltiirlerden olusan cesitli bir karisimdan meydana gelmesidir. Bu durum, Islam
hukuk (Seriat) prensipleri sisteminin, insan ¢esitliligini yonetmek ve farkli sosyal
gruplar birlesik bir sosyal doku i¢inde biitiinlestirmek i¢in ne dlciide etkili gerceveler
sunabilecegi sorusunu giindeme getirmektedir.

Bu arastirma, basta giicli, biitiinlesik ve uyumlu bir sosyal doku inga etmek i¢in
Islam yasama sisteminin sundugu Seriat temelli ¢oziimleri aciklamak olmak {izere

*  alWasl Universitesi, BAE, ahmed.bushnaq@alwasl.ac.ae
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cesitli temel hedeflere ulasmay1 amaglamaktadir. Konunun dogasi geregi, calisma
hem analitik hem de tiimevarimsal arastirma metodolojilerini kullanmaktadir.

Calisma, baslica su sonuglara ulasmay1 hedeflemektedir: Islam fikih sisteminin,
Islam sosyal dokusunun potasinda insan ve entelektiiel gesitliligi biitiinlestirmek icin
coziimler ve yaklasimlar sunma kapasitesine sahip oldugu. Ayrica, arastirma, ¢cagdas
sivil gelisim ve ilerlemenin taleplerini kargilayan biitiinlesik bir ¢agdas sosyal doku
anlayis1 sunmak amaciyla alimlerin bu konuyu daha derinlemesine incelemelerini
onermektedir.

Anahtar Kelimeler: Sosyal Doku, Toplum, Biitiinlesme, Epistemolojik Biitiinlesme,
Adalet, Hosgorii.

The Social Structures in Islam:
A Jurisprudential Vision for Building an Integrated Society
(Justice and Tolerance)

Prof. Ahmad BUSHNAQ"

Abstract

The construction of a cohesive social structure for Muslim communities is a primary
objective to which all Islamic societies aspire, given the inherent strength it provides
for the progress and survival of nations. The more cohesive the social structure, the
stronger the society becomes, commanding a significant global presence.

Historically, every state has sought to build a strong and cohesive social structure
to ensure stability against external pressures and internal fluctuations. Among these
is the Islamic society, which the Prophet (peace be upon him) was keen to establish
as a strong and unified structure based on the foundations of brotherhood, justice,
and tolerance. This foundation enabled the Islamic society to endure and expand
across fourteen centuries. The Prophet (PBUH) illustrated this unity in the following
narration: «The believers in their mutual kindness, compassion, and sympathy are
just like one body; when one of the limbs suffers, the whole body responds to it

*  alWasl University, UAE, ahmed.bushnaq@alwasl.ac.ae
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with wakefulness and fevery (Narrated by Muslim). Al-Nawawi, in his commentary
on this Hadith, stated: «These Hadiths explicitly emphasize the rights of Muslims
toward one another, urging mutual compassion, kindness, and support in matters that
do not involve sin or harmy.

The central problem of this research lies in the fact that societies, in general, consist
of a diverse mix of creeds, races, and cultures. This raises the question of the extent
to which the system of Islamic legal (Sharia) principles can provide effective
frameworks for managing human diversity and integrating various social groups into
a unified social structure.

This research aims to achieve several key objectives, most notably: clarifying the
Sharia-based solutions provided by the Islamic legislative system to build a strong,
integrated, and cohesive social structure. Given the nature of the topic, the study
employs both the analytical and inductive research methodologies.

The study seeks to reach several conclusions, primarily: that the system of Islamic
jurisprudence is capable of offering solutions and treatments to integrate human and
intellectual diversity within the crucible of the Islamic social structure. Furthermore,
the research recommends that scholars delve deeper into this subject to provide an
integrated conceptualization of the contemporary social structure that meets the
demands of modern civil development and progress.

Keywords: Social Structure, Society, Integration, Epistemological Integration,
Justice, Tolerance.
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The Legacy of Imam al-Bukhari:
The Spiritual Wealth of All Humanity

Prof. Shovosil ZIYODOV®

Abstract

When something is written about a great person, one may at times resort to
exaggeration. This is because, no matter which qualities are used, it often feels as
though they fail to fully convey the entirety of that person’s virtues as envisioned in
the heart. However, there exists a category of truly great individuals before whom
even exaggeration proves insufficient.

The Imam of the hadith scholars, the Commander of the Faithful in the science of
hadith, a memorizer (hafiz), jurist (faqth), historian, and thinker-AbiG ‘Abdullah
Muhammad ibn Isma‘l ibn Ibrahim ibn al-Mughira ibn Bardizbeh al-Ju‘fi, known
as Imam al-Bukhari-was born in 194/810 in Bukhara. Out of reverence, he was given
the titles “Imam al-Muhaddithin” (Leader of the Hadith Scholars) and “Amir al-
Mu’'minin f1 al-Hadith” (Commander of the Faithful in Hadith).

The scholarly legacy of Imam al-Bukhari requires no further praise. The fact that
his magnum opus, Sahih al-Bukhart, is recognized in the Islamic world as the
most authoritative source after the Noble Qur’an alone is sufficient to demonstrate
the genius of this great scholar and the value of his intellectual contribution. This
collection is regarded as the most authentic compilation of hadith. According to the
belief of Muslims, Sahih al-Bukhari is the greatest book ever written by humankind.
For this reason, for more than twelve centuries, it has illuminated millions of hearts
with the light of faith and has continued to call people to the path of truth and
righteousness.

The scholar’s works such as al-Adab al-Mufrad (“The Pearls of Etiquette) and Birr
al-Walidayn (“Kindness to Parents”) possess not only educational value but also
great social significance. This is because the stability and prosperity of any society
fundamentally rest upon the moral upbringing of the individual. A person endowed

*  Imam Bukhari International Scientific Research Center, Semerkant, Ozbekistan, shovosil@yahoo.com
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with good manners and proper upbringing benefits society, whereas a corrupt
individual leads it astray.

For this reason, Imam al-Bukhari authored al-Tarikh al-Kabir (“The Major
History”), al-Tarikh al-Awsat (“The Intermediate History”), and al-Tarikh al-
Saghir (“The Minor History”). These works, which can undoubtedly be described
as encyclopedias of hadith scholarship or even of Islamic history in general, provide
detailed information about all the Companions, Followers (tabi‘iin), and Successors
of the Followers (taba“ al-tabi‘n) who transmitted hadith-their identities, lives,
travels, and the individuals they met. Scholars of hadith are well aware that if there
is any flaw in the chain of transmitters, the narration is considered defective. For
instance, if one narrator in the chain did not meet another, or if, in terms of time and
place, such a meeting would have been impossible, this can be determined through
Imam al-Bukhari’s 7arikh works. The works Kitab al-Kuna and al-Du ‘afa’ al-Saghir
serve as distinctive supplements and complements to the three aforementioned
encyclopedic works.

Keywords: Imam al-Bukhari, Hadith, Sahih al-Bukhari, al-Adab al-Mufrad, al-
Tarikh al-Kabir.

Imam Buhari Mirast:
Tiim Insanligin Manevi Zenginligidir

Prof. Dr. Shovosil ZIYODOV®

Ozet

Biiyiik bir insan hakkinda bir seyler kaleme alindiginda, bazen miibalagaya basvu-
rulur. Ciinkii hangi nitelik kullanilirsa kullanilsin, o sahsin tiim faziletini goniildeki
gibi ifade edemiyormus gibi hissedilir. Ancak dyle bir grup biiyiik insan vardir ki,
onlarin karsisinda miibalaga bile yetersiz kalir.

Mubhaddislerin imami, hadis ilminde Mii’minlerin emiri, hafiz, fakih, tarihci
ve miitefekkir olan Ebli Abdullah Muhammed b. Ismail b. Ibrahim b. Mugire b.
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Berdizbeh el-Cu‘fi — Imam Buhari, 194/810 yilinda Buhara’da diinyaya gelmistir.
Ona hiirmeten “Iméamii’l-muhaddisin” (muhaddislerin énderi) ve “Emirii’l-mii’minin
fi’l-hadis” (hadis ilminde miiminlerin emiri) unvanlar1 verilmistir.

Imam Buhari’nin ilmi mirasi, ayrica bir dvgilye muhtag degildir. Onun basyapit:
olan “Sahihii’l-Buhari’nin, Islam aleminde Kur’an-1 Kerim’den sonra ikinci sirada
yer alan bir kaynak olarak kabul edilmesi, tek basina bu biiyiik alimin dehasi ve ilm1
iretiminin degeri hakkinda yeterli bir tasavvur sunmaktadir. Bu derleme, hadislerin
en glivenilir mecmuasi olarak kabul edilmektedir. Miisliimanlarin inancina gore,
“Sahihii’l-Buhéari”, insan eliyle yazilmis kitaplar arasinda en yiicesi sayilmaktadir.
Bu sebeple, on iki asirdir milyonlarca kalbi iman nuruyla aydinlatmakta ve insanlari
hak ve dindarlik yoluna davet etmeye devam etmektedir.

Alimin “el-Edebii’l-Miifred” (“Edep incileri”) ve “Birru’l-Valideyn” (“Anne-
babaya iyilik™) gibi eserleri, yalnizca terbiyeye yonelik degil, ayn1 zamanda biiyiik
bir toplumsal 6neme de sahiptir. Zira her tiirli toplumun istikrart ve refahinin
temelinde, oncelikle bireyin egitimi yer alir. Edep ve ahlak sahibi, terbiyeli insan
topluma yalnizca fayda saglar; koti karakterli kimse ise onu bozar.

Bu sebeple imam Buhari, “et-Tarithu’l-Kebir” (“Biiyiik Tarih™), “et-Tarihu’l-Evsat”
(““Orta Tarih”) ve “et-Tarihu’s-Sagir” (“Kiigiik Tarih”) adl1 eserlerini kaleme almistir.
Hig tereddiitsiiz hadis ilmi ansiklopedisi yahut genel olarak Islam tarihi ansiklopedisi
olarak nitelendirilebilecek bu kitaplar sayesinde, hadis rivayet eden biitiin sahabilerin,
tabiilerin ve tebeu’t-tdbiinin sahsiyetleri, hayatlari, ne zaman nereye gittikleri ve
kimlerle goriistiikleri hakkinda kesin bilgilere ulasmak miimkiindiir. Hadis alimleri
iyi bilir ki, raviler zincirinde herhangi bir kusur bulundugunda, rivayet illetli kabul
edilir. Mesela, isnad zincirindeki bir ravi digerini gérmemis, onunla karsilasmamis
yahut mekan ve zaman bakimindan aslinda karsilasmasi miimkiin olmayan bir
durumda bulunmussa, bu husus Imam Buhari’nin “Tarih” eserlerinden tespit
edilebilir. “Kitabli’l-Kiina” ve “Duafaii’s-Sagir” adl1 eserler, yukarida zikredilen {i¢
ansiklopediye 6zgiin bir tamamlayici ve ilave niteligindedir.

Anahtar Kelimeler: imam Buhari, Hadis, Sahihu’l-Buhari, el-Edebii’l-miifred, et-
Tarih
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Celebrating The Prophet’s Birthday “Syahadatain/Sekaten” in
the Islamic Sultanate of Yogyakarta: A Socio-Cultural Study

Prof. Muhammad PRIBADI"

Abstract

Syahadatain, commonly known as Sekaten, is a traditional cultural celebration in the
Islamic Sultanate of Mataram, Yogyakarta, marking the birth of Prophet Muhammad
(PBUH). The celebration is held once every two years in the North Square of the
Yogyakarta Hadiningrat Palace.

Subjects of Study: This research is a field study conducted in Yogyakarta, specifically
focused on the Sekaten festivities held at the Mataram Sultanate Palace. The event
takes place biennially from the 5th to the 12th of Rabi’ al-Awwal (Hijri calendar),
extending from the North Square of the Palace to the courtyard of the Grand Mosque
(Masjid Gede).

Objectives: This study aims to examine the social functions of the celebration in
terms of social and cultural life.

Methodology: The study employs a hermeneutic approach to interpret the meanings
of the Sekaten celebration from a socio-cultural perspective. It is based on the
hypothesis that there is a strong correlative relationship between social, economic,
tourism, and religious functions and the study of cultural festivals.

Results: The study concludes that there is a strong supportive bond for the
community within this celebration. Sekaten serves as “psychological support” for
the individual and the nation. According to sociological theory, it provides meaning
to religious and social functions, such as the promotion of Islam and the unification
of the community. Recently, its focus has shifted from purely religious functions
(Islamization) to economic and cultural ones, known as Grebeg Sekaten. It has
evolved into a series of art and technology exhibitions, industrial products, culinary
displays, and tourism activities.

*  Department of Arabic Language and Literature, Faculty of Adab and Cultural Sciences, Sunan Kalijaga State
Islamic University, Yogyakarta, Indonesia ,moh.pribadil8@gmail.com
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Conclusion: The Sekaten celebration is an Islamic procession for the community on
the occasion of Mawlid al-Nabi. However, the Islamic element has recently faded
within cultural festivities and social activities, while the benefits of Sekaten have
become more prominent on tourism, economic, and cultural levels.

Keywords: Syahadatain/Sekaten, Mataram Islam, Cultural Celebration, Tourism,
Social Support.

Yogyakarta Islam Sultanligi’'nda Mevlid-i Nebi “Syahadatain/
Sekaten” Kutlamalar1: Sosyo-Kiiltiirel Bir Calisma

Prof. Dr. Muhammad PRIBADI"

Ozet

Sekaten olarak bilinen Syahadatain, Yogyakarta Mataram Islam Sultanligi’nda Hz.
Muhammed’in (s.a.v.) dogumunu kutlamak amaciyla diizenlenen geleneksel kiiltiirel
bir térendir. Bu kutlama, Yogyakarta Hadiningrat Saray1’nin Kuzey Meydani’nda iki
yilda bir gergeklestirilir.

Inceleme Konusu: Bu galisma, Yogyakarta sehrinde Sekaten kutlamalarmin yapildig:
alanda yiiriitiilen bir saha aragtirmasidir. Kutlamalar, Hicri takvime gore Rebiiilevvel
aymin 5 ile 12’si arasinda, Mataram Islam Sultanlig1 Saray1’nin Kuzey Meydani’ndan
Biiyiik Cami (Masjid Gede) meydanina kadar olan bolgede icra edilmektedir.

Amaglar: Bu arastirma, kutlamanin sosyal ve kiiltiirel yasam agisindan sahip oldugu
sosyal islevlere odaklanmay1 amaglamaktadir.

Metodoloji: Bu calisma, Sekaten kutlamalarinin anlamlarini sosyo-kiiltiirel agidan
yorumlamak i¢in yorumsamaci (hermeneutik) yontemi kullanmistir. Caligma; sosyal
yasam, ekonomi, turizm ve dini iglevler ile kiiltiirel bir kutlamanin incelenmesi
arasinda gii¢lii bir korelasyon oldugu hipotezine dayanmaktadir.

Bulgular: Calisma, bu kutlamada toplumu destekleyen giiglii bir bag oldugunu
ortaya koymustur. Sekaten kutlamasi, birey ve toplum igin “psikolojik destek”

*  Sunan Kalijaga State Islamic Universitesi, Yogyakarta, Endonezya, moh.pribadil8@gmail.com
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islevi gdrmektedir. Sosyolojik teoriye gore Islam’m temsili ve iimmetin birligi
gibi dini ve sosyal yasam islevlerine anlam kazandirmaktadir. Son dénemde ise bu
islevler dini odakli olmaktan (teblig/islamlastirma) ekonomik ve kiiltiirel odakl1 bir
yapiya evrilmistir. “Grebeg Sekaten” olarak adlandirilan bu siireg; sanat sergileri,
teknolojik gosteriler, sanayi iirlinleri, gastronomi ve turizm etkinliklerini igeren bir
dizi gosteriye doniismiistiir.

Sonug: Sekaten kutlamasi, Mevlid-i Nebi vesilesiyle diizenlenen Islami bir halk
torenidir. Ancak son yillarda kiiltiirel festivaller ve sosyal etkinlikler icinde Islami
unsurlar seyreklesmis; kutlamanin turistik, ekonomik ve kiiltiirel faydalari 6n plana
cikmistir.

Anahtar Kelimeler: Syahadatain/Sekaten, Mataram Islam, Kiiltiirel Kutlama,
Turizm, Sosyal Destek.
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Prof. Dr. Hasan Onat’in Diisiince Sisteminde Birlikte Yasam
Vurgusu

Prof. Dr. Sahin AHMETOGLU"

Ozet

Tiirkiye’de Ilahiyat alaninda 6nemli bir ¢igir agmis olan Prof. Dr. Hasan Onat,
din anlayisinda farkliliklarin birer zenginlik olarak goriilmesi konusunda ufuk
acic1 diisiinceler ortaya koymus ve Miisliimanlarin 1400 yillik gegmisini elestirel
bir bakis agistyla mercek altina almis bir diisiiniirdiir. Onat’in diigiince sisteminde
Kur’an insanlik tarihi acgisindan bir donim noktasidir. Kur’an’la birlikte aklin
oniindeki biitiin engeller kaldirilmis, akil ¢ag1 baslamistir. Cilinkii Kur’an’da aklin
“belge” niteligi tasiyan saglam/giivenilir bilgi ile i yapmas1 gerektigi vurgulanmis
ve insanin, yaratici yetileri olan 6zgiir bir varlik oldugu agikca ifade edilmistir.
Kur’an, insanin evrendeki yerini ve biricikligini fitrata uygun olarak insana tekrar
hatirlatmis, bilgiyi bizatihi deger olarak gérmiis ve insan igin c¢alistiginin ve hak
ettiginin bir karsilig1 oldugunu belirtmistir. Onat, Kur’an’in insam 6zgiir, akilli, bilgi
edinebilen ve sorumluluk sahibi bir varlik olarak konumlandiran temel prensiplerini
“Kurucu ilkeler” olarak nitelendirmistir. ilahi kelamin “Aklim1 kullanmayanlar
pislik icinde kalir (Yanus 10/100); “Canlilarin en kétiisii diistinmeyen, aklini
kullanmayanlardir” (Enfal, 8/22); “Bilenlerle bilmeyenler bir olmaz” (Ztimer, 39/9);
“Miimin insan zandan uzak durur. Zan, hakikat karsisinda hi¢bir anlam tagimaz”
(Yunus, 10/36); “Miimin bilgiye, 6grenmeye aciktir; her sozii dinler, anlar ve en giizel
olanini benimser” (Ztimer, 39/18) ifadeleri, onun kurucu ilkeler olarak nitelendirdigi
ayetlerden bazilaridir. Onat, ilgili ayetlerden hareketle bir degerlendirme yaparak,
Kur’an’in s6z konusu kurucu ilkelerinin gergek bir devrim niteligi tasidigini ifade
etmektedir.

Onat’in diisiince sisteminde, insan, akil, 6zgiirliik ve elestirel diisiince merkezi bir
yer tutmaktadir. Nitekim ona gdre her insan yaratilistan gelen ontolojik bir 6zgiirliige
sahiptir ve bu 6zgiirliikk digerleriyle bir arada yagamay1 zorunlu kilmaktadir. Birlikte
yasama ancak aklin ve elestirel diisiincenin merkeze alinmasiyla miimkiindiir.

*  Kilis 7 Aralik Universitesi, Ilahiyat Fakiiltesi, Kilis,sahin.ahmetoglu@kilis.edu.tr; orcid: 0000-0002-6154-2984
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Birlikte yasamanin Oniindeki engelin, en temelde mezheplerin dinin kendisiyle
Ozdeslestirilmesi ve bu nedenle Miisliimanlar arasinda ayrisma, ¢atisma ve tekfir
anlayiginin ortaya ¢ikmasi oldugunu ifade eden Onat, bu sorunun ¢oziimii igin
gelistirdigi “Islam Ortak Paydas1” tezini savunmustur. O, bu teziyle Miisliimanlarin
farkl1 yorumlar1 (mezhepleri) birer zenginlik olarak kabul edip, dinin degismez
kurucu ilkelerinde birlesmelerinin miimkiin olacagmni belirtir. Onat’a gore, kimse
mezhebinden dolay1 tekfir edilemez (dinden ¢ikarilamaz); iman ve sorumluluk
bireyseldir. Miisliimanlarin maziye ve malumata mahkiim olmaktan kurtulmasinin,
elestirel diislincenin igsellestirilmesine ve hayatin tiim alanlarinda etkin kilinmasina
bagli olduguna vurgu yaparak Miisliimanlarin geleceginin akla, bilime, sanata ve
hosgoriiye bagh oldugunu sdylemektedir.

Bu baglamda tebligde, Onat’in diisiince sisteminde birlikte yasamaya iliskin temel
prensipler sistematik bigimde degerlendirilecek; kurucu ilkeler 1s181nda insan, akil,
ozgiirliik ve Islam Ortak Paydasi konusundaki goriisleri bilimsel yontemle analiz
edilerek ortaya konulacaktir.

Anahtar Kelimeler: Hasan Onat, islam, Akil, Farkliliklar, Diisiince Ozgiirliigii,
Birlikte Yasama, Islam Ortak Paydas.

Emphasis on Coexistence in the Thought System of Prof. Dr.
Hasan Onat

Prof. Sahin AHMETOGLU"

Abstract

Prof. Dr. Hasan Onat, who has opened an important intellectual path in the field of
theology in Tiirkiye, is a thinker who has put forward visionary ideas regarding the
perception of differences as a form of richness in religious understanding and who
has examined the 1400-year history of Muslims through a critical perspective. In
Onat’s system of thought, the Qur’an represents a turning point in human history.

* Kilis 7 Aralik University, Faculty of Theology, Kilis,sahin.ahmetoglu@kilis.edu.tr; Orcid: 0000-0002-6154-
2984
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With the revelation of the Qur’an, all barriers before reason were removed and
the age of reason began. This is because the Qur’an emphasizes that reason must
operate on the basis of sound and reliable knowledge that possesses the quality of
“evidence,” and it clearly states that the human being is a free entity endowed with
creative capacities.

The Qur’an reminds human beings-consistent with their fitra-of their place in the
universe and their uniqueness, regards knowledge as a value in itself, and emphasizes
that human beings will receive the recompense for what they strive for and deserve.
Onat describes these fundamental principles of the Qur’an, which position the
human being as a free, rational, knowledgeable, and responsible entity, as “founding
principles”. The divine statements such as “Those who do not use their reason remain
in impurity” (Ytnus 10:100); “The worst of living creatures are those who do not
think and do not use their reason” (al-Anfal 8:22); “Those who know and those
who do not know are not equal” (al-Zumar 39:9); “The believer avoids conjecture,
for conjecture is of no value against the truth” (Ytnus 10:36); and “The believer is
open to knowledge and learning; he listens to every statement, understands it, and
follows the best of it” (al-Zumar 39:18) are among the verses he considers founding
principles. Based on these verses, Onat argues that the founding principles of the
Qur’an constitute a genuine revolution.

Within Onat’s intellectual framework, the concepts of the human being, reason,
freedom, and critical thinking occupy a central position. According to him, every
human being possesses an ontological freedom inherent in creation, and this freedom
necessarily entails living together with others. Coexistence becomes possible only
when reason and critical thinking are placed at the center. Onat states that the
fundamental obstacle to coexistence lies in identifying sectarian interpretations
(madhhabs) with religion itself, which has led to division, conflict, and the practice
of takfir among Muslims. As a solution to this problem, he proposed the thesis
of the “Commonality of Islam” Through this thesis, he argues that Muslims can
regard different interpretations (sects) as a form of richness while uniting around
the immutable founding principles of religion. According to Onat, no one can be
declared an unbeliever (takfir) on the basis of their sect; faith and responsibility are
individual matters. Emphasizing that Muslims can only free themselves from being
confined to the past and to inherited knowledge by internalizing critical thinking and
activating it in all areas of life, Onat maintains that the future of Muslims depends on

57



4. ULUSLARARASI “ISLAM MEDENIYETINDE BIRLIKTE YASAMA TECRUBESI” SEMPOZYUMU

reason, science, art, and tolerance.

In this context, the present paper systematically examines the fundamental principles
of coexistence within Onat’s system of thought. In light of the founding principles he
identifies, his views on the human being, reason, freedom, and the “Commonality of
Islam” will be analyzed and presented through a scientific methodological approach.

Keywords: Hasan Onat, Islam, Reason, Differences, Freedom of Thought,
Coexistence, Commonality of Islam.
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Ortak Mutfak Kiiltiiriiniin Cografi Yayilimi:

Halep Kahkesi Uzerine Bir Inceleme

Prof. Dr. Mehmet ALPTEKIN®
Yiiksek Lisans Ogrencisi Nevin KANAR"

Ozet

Islam medeniyeti, farkli kiiltiirlerin, dillerin ve inanglarmn bir arada yasama tecrii-
besini hukuki ve siyasi metinlerden giindelik hayatin en samimi alani olan mutfak
kiiltiiriine kadar bir¢cok alanda yansitan koklii bir birikime sahiptir. Bu ¢aligmada,
Tiirkiye (Gaziantep) ve Suriye (Halep) mutfaklarinin ortak mirasi olan ve 6zellikle
Ramazan aymda toplumsal dayanigmanin simgesi héline gelen “Halep Kahkesi” ele
alinmistir.

Tarihsel siirecte Ipekyolu giizergahi iizerinde yer alan Gaziantep, Halep ile olan
kiilttirel ve ekonomik baglarimi mutfak disiplini izerinden giiniimiize dek tagmmuistir.
“Ramazan simidi” olarak da bilinen Halep kahkesi, Gaziantepli ustalarin Halepli
meslektaslarindan el aldigi, zamanla yerel damak tadiyla harmanlanarak ‘“ortak
bir kimlik” kazandigi 6zgiin bir triindiir. Calisma kapsaminda; kahkenin her iki
kiiltiirdeki yapim teknikleri, kullanilan ortak malzemeler (mahlep, susam, un) ve
sunum farkliliklar1 (Gaziantep’te sade yag ile tuzlu-tath dengesi; Suriye’de serbet,
Hindistan cevizi ve hurma ile tath formu) analiz edilmistir.

Halep kahkesi, Ramazan aymin kendine &zgii ritiielleri i¢inde onemli bir yere
sahip olan geleneksel bir yiyecektir. Kahke, her iki kiiltiirde Ramazan’in manevi
atmosferini tamamlayan kiiltiirel bir simgedir. Ramazan ayinda firin Onlerinde
olusan “kahke kuyruklar1”, bir yiyecege ulasma cabasi olmanin yaninda kolektif
bir bekleyis ve paylasim ritiielidir. iftar ve sahur sofralarmin degismezi olan bu
lezzet; gog, etkilesim ve komsuluk iliskileri cercevesinde Islam cografyasimdaki
“birlikte yasama” iradesinin somut bir nisanesi olarak degerlendirilmektedir. Oyle ki
Halep kahkesi; sinirlarin 6tesinde, hamurun ve mahlebin kardesliginde birlesen bir

*  Kilis 7 Aralik Universitesi, Insan ve Toplumlar1 Fakiiltesi, Tiirkiye, mehmetalptekin@kilis.edu.tr

**  Kilis 7 Aralik Universitesi, Lisansiistii Egitim Enstitiisii, Tiirkiye, kanarnevin04@gmail.com
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medeniyet havzasinin mutfaktaki sessiz ama lezzetli taniklarindandir.

Caligmanin amaci, Halep kahkesinin Gaziantep ve Suriye arasindaki kiiltiirel etkilesim
baglaminda nasil sekillendigini ve cografi yayilim siirecini ortaya koymaktir. Bu
dogrultuda nitel arastirma yontemi benimsenmis; literatiir taramasi yapilmis, ayrica
kaynak kisilerle gergeklestirilen goriismelerden elde edilen veriler karsilagtirmali
olarak analiz edilmistir. Elde edilen bulgular, Halep kahkesinin kiiltiirel siirekliligin
ve ortak kimligin bir gostergesi oldugunu ortaya koymaktadir.

Anahtar Kelimeler: Kiiltiirel Etkilesim, Gaziantep Mutfagi, Suriye Mutfagi, Halep
Kahkesi, Ramazan Kiiltiirii.

Geographical Dissemination of a Shared Culinary Culture:
A Study on Aleppo Kahke

Prof. Dr. Mehmet ALPTEKIN"
Graduate Student Nevin KANAR™

Abstract

Islamic civilization embodies a deep-rooted heritage that reflects the long-standing
coexistence of diverse cultures, languages, and belief systems, spanning from legal
and political structures to the most intimate domain of everyday life: culinary cul-
ture. This study examines Aleppo Kahke (Halep Kahkesi), a traditional food that
constitutes a shared culinary heritage of Turkish (Gaziantep) and Syrian (Aleppo)
cuisines and has emerged as a prominent symbol of social solidarity, particularly
during the month of Ramadan.

Historically situated along the Silk Road, Gaziantep has sustained its cultural and
economic ties with Aleppo into the present day, with culinary practices serving
as a key medium of this continuity. Known locally as “Ramadan simit,” Aleppo
Kahke represents a distinctive product shaped through the transmission of artisanal
knowledge from Aleppian masters to their Gaziantep counterparts, subsequently

*  Kilis 7 Aralik University, Faculty of Humanities and Social Sciences, Tiirkiye, mehmetalptekin@kilis.edu.tr

** Kilis 7 Aralik University, Institute of Graduate Studies, Tiirkiye, kanarnevin04@gmail.com
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acquiring a hybrid character through adaptation to local taste preferences. Within
this framework, the study comparatively analyzes the production techniques of
kahke in both cultural contexts, the shared core ingredients (mahlab, sesame, and
flour), and variations in presentation. While the Gaziantep version is characterized
by a balance of savory and subtly sweet flavors enriched with clarified butter, the
Syrian variant typically adopts a sweeter profile, often incorporating syrup, coconut,
and date-based elements.

Aleppo Kahke occupies a significant place within the ritual practices associated
with Ramadan in both societies. Beyond its role as a food item, it functions as a
cultural symbol that complements the spiritual atmosphere of the holy month. The
queues forming in front of bakeries during Ramadan represent not merely an act
of purchase, but a collective experience of anticipation and social interaction. As a
staple of both iftar and sahur tables, Aleppo Kahke can be interpreted as a tangible
manifestation of coexistence within the broader Islamic cultural geography, shaped
by processes of migration, intercultural exchange, and neighborly relations. In this
sense, it stands as a quiet yet evocative witness to a shared civilizational heritage that
transcends political borders, embodied in the symbolic unity of dough and mahlab.

The primary aim of this study is to explore the geographical dissemination of Aleppo
Kahke and to analyze how it has been shaped through cultural interaction between
Gaziantep and Syria. To this end, a qualitative research design was employed,
incorporating a comprehensive literature review alongside comparative analysis of
data obtained through interviews with informants. The findings indicate that Aleppo
Kahke serves as a significant marker of cultural continuity and a shared culinary
identity.

Keywords: Cultural Interaction, Gaziantep Cuisine, Syrian Cuisine, Aleppo Kahke,
Ramadan Culture.
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Osmanli Belgeleri Isiginda Biladiissam’da islam-Hiristiyanlik
Iliskileri

Prof. Dr. Halid Abdiilkadir el-CUNDI"

Ozet

Toplumsal tarihin incelenmesi gerek Miisliiman tarihgiler gerekse diger arastirmaci-
lar tarafindan Osmanli Devleti baglaminda yeterli ilgiyi gérmemistir. Aym sekilde,
toplumun yapisi, unsurlari, bu unsurlar arasindaki etkilesim diizeyi ve farkli dinlere
mensup topluluklarin birbirleriyle iligkileri de yeterince aragtirllmamistir. Buna kar-
silik tarih¢ilerin ilgisi daha ¢ok hiikiimdarlar, saray isleri, siyasi gelismeler ve askeri
miicadeleler lizerinde yogunlagsmistir. Bu sebeple, toplumsal hayati ve toplumun ta-
rihsel tezahiirlerini incelemek isteyen kisinin; tarihi, edebi, dini ve benzeri farkli
kaynaklarda daginik halde bulunan isaretleri dikkatle derleyip arastirmasi, ayrica
glinlimiize ulasan eser ve belgelerden hareket etmesi gerekmektedir. Bu c¢ercevede
belgelerin dnemi ortaya ¢ikmaktadir. Belgeler, igerdigi olgular, toplumsal hadiseler
ve tarihsel vakialar bakimindan toplumsal tarih aragtirmalarinda diger biitiin kay-
naklardan daha iistiin bir konuma sahiptir. Ciinkii bunlarda yer alan bilgilerin dog-
ruluguna, nadir bazi durumlar disinda, giiven duyulabilir. Zira bu belgeler esasen
telif amaciyla kaleme alinmamis, dolayisiyla tarih yaziminda goriilebilecek 6znel
egilimlerden ve keyfl yorumlardan uzak kalmistir. Bu nedenle s6z konusu belgeler,
biiyiik tarihi degere sahip birinci dereceden bilgi kaynaklaridir; hatta asil belgeler
kayboldugunda tarih de onlarla birlikte kaybolmus olur. Osmanli Devleti’nin top-
lumsal tarihini, 6zellikle de farkli dini topluluklarin kendi aralarindaki iliskileri ve
devletle olan baglarini ele alan bazi kaynaklar bulunmakla birlikte, ne yazik ki bu
kaynaklarin bir kismi tahrif ve ¢arpitmalarla doludur. Bazi Arap arasgtirmacilar da
bu eserlerdeki bilgileri elestirel bir siizgecten gegirmeden nakletmis, bdylece sarki-
yatgilarin sdylediklerini adeta papagan gibi tekrar etmisler; temel kaynaklara, yani
belgelere miiracaat etme geregi duymamislardir. Osmanli Devleti bir Islam devleti
olarak, kendi topraklarinda yasayan gayrimiislimlerle ilgili meselelerde Islam’1n hii-
kiimlerine bagl kalmistir. Bu ¢ergevede Miisliimanlar zekat vermekle yiikiimlii iken,

*  Lebanese Universitesi, Liibnan, k jundi@hotmail.com
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zimmiler bu ylikiimliilikten muaf tutulmus; bunun yerine mali gii¢lerine gore yillik
cizye ddemislerdir. Hatta fakirler, din adamlari, yaslilar ve ¢alisamayacak durum-
da olan bazi kimseler bu vergiden de muaf tutulmustur. Tanzimat dncesi donemde
gayrimiislimler orduya katilmaya zorlanmamus; sahsi hal ve miras hukukuna iligkin
meselelerde kendi dini hiikiimlerine gore yasamaya devam etmislerdir. Bu durum,
Osmanli Devleti ile gayrimiislimler arasindaki iligskinin gii¢lii ve istikrarli bir nitelik
tagidigini gostermektedir. Nitekim Biladiigsam’da Miisliimanlarla Hiristiyanlar ara-
sindaki iligkiler de uzun tarihleri boyunca, iyi komsuluk, karsiliklt muamele, dostluk
ve llfet esasina dayanan son derece olumlu bir mahiyet arz etmistir. Tarih, Mislii-
manlar ile Hiristiyanlari bir araya getiren bu olumlu iligkinin pek ¢ok onurlu yoniinii
kaydetmektedir. Ancak XIX. yiizyilin ortalarina gelindiginde, Avrupali devletlerin
bu aznliklara koruma bahanesiyle miidahale etmeye baslamasiyla birlikte durum
degismistir. Bu miidahaleler ve Misir isgali sonucunda, Biladiissam’daki Osmanli
toplumsal yapisini olusturan unsurlar arasindaki iliskiler giderek bozulmustur.

Anahtar Kelimeler: islam-Hiristiyanlik iliskileri, Osmanli Belgeleri, Biladiissam,
Toplumsal Tarih, Birlikte Yagama.
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Azerbaijani Written Epic Monuments
as a Part of the Common Turkic-Islamic Cultural Heritage

Prof. Azizaga NECEFZADE "

Abstract

Azerbaijani folk literature represents a rich cultural heritage that has reached the
present day not only through oral tradition but also through written transmission
channels. In particular, the transcription of extensive folkloric examples into
independent books has often been made possible either through scribes working
on commission or through the recording of the poetic legacy of ozan-ashiq poets.
Different manuscript versions of works such as “Kitab-1 Dede Korkut” and
“Koroglu” stand among the most prominent examples of this tradition. However, the
systematic compilation of smaller-scale folkloric products within a single manuscript
is relatively rare. In this regard, the proverb anthology titled “Oguzname” constitutes
an exceptional example.

In manuscript sources, folkloric elements are frequently found outside the main text,
such as on blank pages, in marginal notes, or within bindings, indicating that these
materials were recorded through individual interest and memory. Such records shed
light not only on the authors of the texts but also on the cultural inclinations of readers.
Indeed, the ashiq poetry included in a copy of the Divan of Nesimi constitutes a
concrete manifestation of the interaction between oral and written literature.

The deep-rooted tradition of ozan-ashiq culture in Azerbaijan dates back to the
12th century and has had a significant impact on classical written literature. Nizami
Ganjavi’s use of folk narratives and motifs in his works reveals the aesthetic reflection
of this interaction. This demonstrates that oral tradition has been influential not only
among the people but also in high literary production.

The written folkloric materials preserved at the Institute of Manuscripts of the
Azerbaijan National Academy of Sciences are particularly concentrated between the
17th and 19th centuries and include various genres such as epics, tales, and proverbs.
These written epics are generally classified into two groups: national and nationalized

*  Karabakh University, Faculty of Education, Azerbaijan, azizaga.najafov@karabakh.edu.az
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epics. While works such as “The Tale of Kerem” and “Gasham Khan and Gulistan
Khanum” represent national epics, works like “Sayf al-Mulk” and “Khatam al-Tai”
were adapted from different cultural sources and reshaped within the Turkic—Islamic
aesthetic framework.

Epics that have survived in single-copy manuscripts are of great historical and
philological significance. In these works, historical events are reconstructed through
folk aesthetics, and social and political criticism is expressed through symbolic
narration. Moreover, the preservation of archaic linguistic features makes these texts
valuable for the history of language as well.

In conclusion, the transcription of oral literary products in Azerbaijan represents
a deeply rooted tradition that predates professional folklore collection practices.
Through the contributions of intellectuals and scribes, many epics have been
preserved in written form, and certain folkloric motifs have survived only through
manuscript sources. Therefore, the study of written epic monuments is of fundamental
importance both for understanding Azerbaijani folklore and for comprehending the
broader Turkic epic tradition.

Keywords: Ozan-Ashiq Art, Transcription of Folklore, Manuscript Tradition,
Turkic-Epic Heritage, Written Epics.

Azerbaycan Yazma Destan Anitlar1
Ortak Tiirk-Islam Kiiltiiriiniin Bir Parcas1 Gibi

Prof. Dr. Azizaga NECEFZADE’

Ozet

Azerbaycan halk edebiyati, sozlii gelenegin yani sira yazili aktarim kanallariyla da
giiniimiize ulasan zengin bir kiiltiirel miras1 temsil eder. Ozellikle hacimli folklor
orneklerinin miistakil kitaplar halinde yaziya gecirilmesi, ¢cogu zaman katiplerin
siparig lizerine calismalar1 veya ozan-asiklarin siirsel mirasinin kaydedilmesi
sayesinde miimkiin olmustur. “Kitab-1 Dede Korkut” ve “Kdroglu” gibi eserlerin

*  Qarabag Universitesi, Egitim Fakiiltesi, Azerbaycan, azizaga.najafov@karabakh.edu.az
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farkli niishalar1 bu gelenegin en belirgin drnekleri arasinda yer alir. Bununla birlikte,
kii¢iik hacimli folklor iiriinlerinin tek bir yazma iginde sistemli bi¢imde toplanmasi
oldukga nadirdir. “Oguzname” adl1 atasdzleri mecmuasi bu agidan istisnai bir 6rnek
teskil eder.

El yazmasi eserlerde folklor unsurlarinin ¢ogu zaman metin dis1 alanlarda,
mesela bos sayfalarda, kenar notlarinda veya cilt i¢lerinde yer almasi, bu folklor
orneklerinin bireysel ilgi ve hafiza yoluyla kaydedildigini gostermektedir. Bu tiir
kayitlar, yalnizca metni olusturanlarin degil, ayn1 zamanda okuyucularin da kiiltiirel
egilimlerine 151k tutar. Nitekim Nesimi Divani niishasinda yer alan asik siirleri, sozli
ve yazili edebiyat arasindaki etkilesimin somut gostergelerindendir.

Azerbaycan’da ozan-asik geleneginin koklii gegmisi, XII. yiizyila kadar uzanmakta
ve klasik yazili edebiyat iizerinde belirgin etkiler yaratmaktadir. Nizami Gencevi’nin
eserlerinde halk anlatilarindan ve motiflerinden yararlanmasi, bu etkilesimin estetik
diizeydeki yansimalarini ortaya koyar. Bu durum, sozlii gelenegin yalnizca halk
arasinda degil, yliksek edebi tiretimde de belirleyici oldugunu kanitlar.

Azerbaycan Milli Bilimler Akademisi El Yazmalar1 Enstitlisii’'nde muhafaza edilen
yazili folklor 6rnekleri, 6zellikle XVII-XIX. yiizyillar arasinda yogunlagsmakta ve
destanlar, masallar, atasozleri gibi farkli tiirleri kapsamaktadir. Bu yazili destanlar
genel olarak milli ve millilestirilmis olmak tizere iki gruba ayrilmaktadir. “Hikayet-i
Kerem” ve “Gesem Han ve Giilistan Hanim” gibi eserler milli destanlara 6rnek teskil
ederken, “Seyf’til-Miilk” ve “Hatemi-Tayi” gibi eserler farkli kiiltiirel kaynaklardan
aliarak tiirk-islam estetik anlayisiyla yeniden sekillendirilmistir.

Ozellikle tek niisha halinde giiniimiize ulasan destanlar, hem tarihi hem de filolojik
acidan biiyliik 6nem tasimaktadir. Bu eserlerde tarihi olaylarin halk estetigiyle
yeniden kurgulandigi, sosyal ve siyasal elestirilerin sembolik anlatimlarla ifade
edildigi goriilmektedir. Ayni zamanda dil 6zelliklerinde arkaik unsurlarin korunmus
olmasi, bu metinleri dil tarihi agisindan da degerli kilar.

Sonug¢ olarak, Azerbaycan’da sozlii edebiyat iiriinlerinin yaziya gecirilmesi,
profesyonel folklor derlemelerinden 6nceye uzanan koklii bir gelenektir. Bu siirecte
aydinlarm ve katiplerin katkilariyla birgok destan kalici hale getirilmis, baz1 folklor
motifleri yalnizca yazili niishalar araciligryla giiniimiize ulasabilmistir. Bu nedenle
yazili destan anitlariin incelenmesi, hem Azerbaycan folklorunun hem de genel
Tiirk destan geleneginin anlagilmasinda temel bir arastirma alani olarak biiyiik 6nem
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tasimaktadir.

Anahtar Kelimeler: Ozan-Asik Sanati, Folklorun Yaziya Gegirilmesi, El Yazmasi
Gelenegi, Tiirk Destan1 Mirasi, Yazili Destanlar.
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Translation and Translators in Al-Andalus,
a Model of Coexistence Between Cultures During the 5th and
7th Centuries AH / 11th and 13th Centuries AD

Prof. Mohamed Ali DABBOUR®

Abstract

The translation movement in Al-Andalus represented an important tributary of
cultural exchange and coexistence between different religious sects, between
Muslims, Christians and Jews, and Al-Andalus became a cultural and civilizational
passage through which most of the Arabic and Islamic knowledge and sciences
passed to Europe.

Toledo was the first melting pot in which the three cultures, Islamic, Christian and
Jewish, were fused and blended since its fall into the hands of the Christians in
478/1086 , as it was inhabited at that time by a mix of Christians, Jews and Muslim
Arabs, and it contained many scientific centers and libraries, which prepared it to be a
broad cultural center that witnessed the most important stage of cultural coexistence
between the various sects of society in it.

In the year 519/1125, Bishop Raymond (526-547/1131-1152) assumed the bishopric
of Toledo. He played a major role in the flourishing of the translation movement,
as he translated many Arabic works into Latin. Under his supervision, a group of
translators and writers were appointed, known in history as the first stage of the
establishment of the Toledo School of Translators. He often motivated them to work
and encouraged them to translate, and he gave them generous gifts and rewards
for this. Through these translators, a huge amount of Islamic scientific heritage in
astronomy, medicine, chemistry, natural sciences, logic, mathematics, literature, and
others was translated.

In the twelfth century AD, the translation movement from Arabic reached its peak
of activity. A large number of famous medical books were translated, or books that
Constantine the African had translated poorly or incompletely were retranslated.
Most of these were done by the most famous and active of the European translators,

*  Cairo University, Faculty of Dar El-Uloom, Egypt, mdabbour2020@gmail.com
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namely Gerard of Cremona, the Italian, who came to Toledo in 583/1187 and joined
the group of translators who were under the patronage of its archbishop, Raymond.

Among the books of medicine translated by Gerard of Cremona were “The Canon of
Medicine” by Ibn Sina, “The Arrangement of Medicine for Those Who Cannot Compile
It” (section on surgery) by the Andalusian surgeon Abu al-Qasim al-Zahrawi, which
was an educational book for about five centuries in Europe, “The Memorandum on
Ophthalmology and its Surgery” by Ali ibn Isa al-Kahhal al-Dimashqi, and this author
was known in Latin Europe as Haly, and he also translated with it the book of Ammar
al-Mawsili on ophthalmology, and they were used together in European universities until
the eighteenth century, and the book “Al-Mansuri” by al-Razi, and the tenth article of
it on fevers became very popular in Europe, and it was printed several times. Gerard
translated about one hundred books, and it is said that some of them were the product of
his students, and some of them were in partnership with others.

Translation in Toledo remained in this state until the 7th century AH (13th century
CE), when King Alfonso X (the Wise) (650-683/1252-1284) came to power. He
undertook tremendous efforts in translating and adapting Arabic sciences and
knowledge into Latin and Castilian.

A number of Muslim, Christian, and Jewish scholars worked for him. Alfonso the
Wise established an institute for Latin-Arabic studies in Seville in 652/1254. He also
focused on extensively documenting public events under his supervision, relying on
Arabic historical sources and documents. Furthermore, he concentrated his efforts
on translating scientific works and treatises on astronomy, demonstrating the extent
of cultural coexistence that characterized Al-Andalus during this period.

This paper will attempt to address the following elements:
Translation as a tributary of intercultural coexistence in Al-Andalus.

The first phase of the establishment of the School of Translators in Toledo and its
role in cultural coexistence among different communities.

Alfonso X (the Wise) and the second phase of the School of Translators in Toledo
and its impact on cultural coexistence among different segments of society.

Muslims, Christians, and Jews in Al-Andalus and their contributions to translation
to and from Arabic.

Keywords: Al-Andalus, Translators, Coexistence, Toledo, Muslims, Christians, Jews.
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Osmanli Medeniyetinde Dini ve Etnik Cesitliligin Yonetimi:
“Engin Hosgorii- Istimdlet”

Prof. Dr. Bilgehan PAMUK"

Ozet

14. yiizyilin baglarinda bir u¢ beyligi konumunda olan Osmanlilarin, kisa bir siire
icerisinde Avrupa’nin giiglii krallarina ve imparatorlarina karsi énemli basarilar
kazanan giiclii bir siyasi bir gli¢c haline dontligsmesi, elbette ilgi ¢ceken bir konudur.
Stiphesiz bu hususta, 6zellikle kisa bir zamanda elde edilen basarilar1 birtakim
tesadiifi olaylara bagli oldugu diislincesi tagiyanlar olmugsa da Osmanlilarin sistemli
bir sekilde tatbik ettikleri politikalar neticesinde basarilar elde ettikleri, genelde
kabul goren goriistiir. Bu baglamda, Osmanlilarin dénemin giiglii devletleri arasinda
yer almasinda, en bastan itibaren titizlikle uyguladiklart politik yaklasimlardan
istimaletin ciddi katkisinin oldugu goriilmektedir.

Osmanl Imparatorlugu, farkli dini ve etnik topluluklarm uzun siire birlikte
yasayabildigi cok katmanli bir siyasal diizen olusturmasi bakimindan diinya
tarihinin en dikkat gekici siyasi organizasyonlarindan biridir. Bu ¢aligmada Osmanli
medeniyetinde dini ve etnik ¢esitliligin yonetiminde dnemli bir rol oynayan istimalet
politikasi ile bu politikanin olusturdugu “engin hosgorii” algisi ele alinmaktadir.
Istimalet politikas1, fethedilen bélgelerde yerel halkin rizasim kazanmayi, onlarin
ekonomik ve sosyal diizenlerini miimkiin oldugunca korumayi ve Osmanli
yonetimine entegrasyonlarini kolaylagtirmay1 amaclayan bir devlet stratejisi olarak
ortaya ¢ikmistir.

Osmanli siyasal kiiltiiriinde hosgorii kavrammin teorik temelleri, Islam siyaset
diistincesi ve Osmanli idari kurumlar1 baglaminda incelenmektedir. Ayrica Balkanlar,
Anadolu ve Dogu Akdeniz’deki farkli dini topluluklarla kurulan iliskiler 6rnek
olaylar lizerinden analiz edilmektedir. Osmanli yonetim sisteminde millet teskilati,
yerel idari yapilarin korunmasi ve gayrimiislimlerin hukuki statiisii gibi unsurlarin
¢ok dinli toplumun ydnetiminde nasil islev gordiigii degerlendirilmektedir. Ozellikle
gayrimiislim reayanin can, mal ve namus giivenliginin saglanmasi, dini ibadetlerin

*  Kilis 7 Aralik Universitesi, Insan ve Toplum Bilimleri Fakiiltesi, Tiirkiye, bilgehanpamuk@kilis.edu.tr
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serbestce yerine getirilmesi ve askeri teskilata dahil edilen gayrimiislim unsurlar
(Voynuk, Martolos, Eflak) iizerinden politikanin somut ¢iktilar1 ele alinmaktadir.
Ayrica, tahrir defterleri ve millet sistemi gibi kurumsal mekanizmalarin, bu heterojen
yapiy1 nasil bir arada tuttugu tartigilmaktadir.

Sonug¢ olarak Osmanli hosgdriisiiniin yalnizca ideolojik bir sdylem olmadigi;
pragmatik devlet politikasi, Islam hukuk gelenegi ve imparatorluk yonetim
tecriibesinin birlegsmesiyle ortaya ¢ikan ¢ok boyutlu bir yonetim modeli oldugu
hususu amaglanmaktadir.

Anahtar Kelimeler: Istimalet, Fetih Politikas1, Hosgorii, Millet Sistemi, Y &netim.

Management of Religious and Ethnic Diversity in the
Ottoman Civilization: “Great Tolerance-Istimalet”

Prof. Bilgehan PAMUK"

Abstract

The transformation of the Ottomans, who began as a frontier principality at
the beginning of the 14" century, into a powerful political force that achieved
significant victories over the strong kings and emperors of Europe within a short
period, is certainly a subject of much interest. While there are those who attribute
these swift successes to various coincidences, the generally accepted view holds
that the Ottomans achieved these accomplishments as a result of the systematic
implementation of deliberate policies. Within this context, it is evident that the policy
approach of istimalet, meticulously applied from the very beginning, made a serious
contribution to the Ottomans’ emergence among the era’s most powerful states.

The Ottoman Empire is one of the most remarkable political organizations in world
history in terms of creating a multi-layered political order where various religious
and ethnic communities could live together for a long time. This study examines the
istimalet policy-which played an important role in managing religious and ethnic
diversity in Ottoman civilization-and the perception of “great tolerance” that this
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policy created. The istimalet policy emerged as a state strategy aimed at winning the
consent of the local population in conquered territories, preserving their economic
and social structures as much as possible, and easing their integration into Ottoman
administration. The theoretical foundations of the concept of tolerance in Ottoman
political culture are examined within the context of Islamic political thought and
Ottoman administrative institutions.

Furthermore, relations maintained with various religious communities in the
Balkans, Anatolia, and the Eastern Mediterranean are analyzed through case studies.
Elements such as the millet organization within the Ottoman administrative system,
the preservation of local administrative structures, and the legal status of non-
Muslims are evaluated in terms of how they functioned in the governance of a multi-
religious society. In particular, the concrete outcomes of the policy are discussed
through the protection of the lives, property, and honor of non-Muslim subjects, the
freedom to practice religious worship, and the inclusion of non-Muslim elements
(Voynuk, Martolos, Eflak) within the military organization. Additionally, institutional
mechanisms such as the tahrir registers and the millet system are discussed in relation
to how they held this heterogeneous structure together.

In conclusion, the aim is to demonstrate that Ottoman tolerance was not merely an
ideological discourse, but a multidimensional administrative model that arose from
the combination of pragmatic state policy, the Islamic legal tradition, and imperial
governance experience.

Keywords: Istimalet, Conquest Policy, Tolerance, Millet System, Administration.
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Osmanli Devleti’nin Sonlarinda Kilis’in Idari ve Sosyal
Yapisi

Prof. Dr. Adem TUTAR"

Ozet

Kilis tarihin ilk dénemlerinden beri insanlarin meskiin oldugu cografyalarin basinda
yer almistir. Gegmiste g¢esitli devletlerin idaresi altinda olan Kilis, Yavuz Sultan
Selim’in Misir seferi esnasinda Osmanli Devleti’nin hakimiyetine girmistir. Osmanli
idaresinde degisik idari konumlarda yer alan Kilis; 19. yilizyilin ikinci yarisindan
sonra uygulanmaya baslanan vilayet sistemi cer¢evesinde 1866 yilindan itibaren
Halep vilayeti igerisinde merkez sancaga bagli bir kaza konumunda bulunacaktir.
Kaza merkezinde idarenin basinda kaymakam bulunmaktayd: ki; kaymakamin
baskanligindaki kaza idare meclisi, mal miidiirii, tahrirat katibi, kaza hakimi (naip),
miiftii ve Gayrimiislim cemaatin ruhani reisleri gibi tabii tiyeler ile ikisi Miisliiman
ikisi Gayrimiislim se¢ilmis dort iyeden olugmakta idi. KOy ve nahiye Osmanli tagra
yOnetim sisteminin en altinda bulunan yerlesim birimleriyken sehirlerde mahalleler
bu birimlerle ayni diizeydeydi. Nahiyeyi kaza kadisinin atadigi bir naip, onun adina
yonetirdi. Zamanla Halep vilayetinde yapilan degisikliklere ragmen sonunda yine
Kilis; Halep sancagina bagl Halep, Antakya, Belen, Iskenderun, Ayintab, Bab, Cebeli
Seman, Cisrisugur, Harim, [dlib, Maara, Menbic ve Rakka adlarinda on dort kaza
arasinda yer almistir. Kilis sehri cografi konum itibariyle Halep’in 50 km. kuzeyinde
yer almaktaydi. Kilis kazasia bagli olarak dokuz tane nahiye ile bu nahiyelere
bagli 469 tane de koy bulunmaktaydi. Gayrimiislim niifusun mevcut oldugu Kilis
sehrindeki kurumlarin bircogunda gayrimiislim gorevliler de bulunmaktaydi. Kilis
kazasinin niifusu; Yahudi, Hiristiyan ve Miislimanlardan olusmaktaydi. Kilis
merkezinde otuz li¢ adet mahalle bulunmaktaydi. Bu mahallelerin sadece dokuz
tanesinde Miislimanlar ikamet etmekteydiler. Diger mahallelerden bes tanesinde
Miisliimanlar ile Yahudiler bir arada yasamaktaydilar. Kilis merkezinde bulunan on
dort mahallede Misliimanlarla ile Hiristiyanlar yine bir arada yasamaktaydilar. Kaza
merkezinde bulunan dort mahallede ise Miisliimanlar, Hiristiyanlar ve Yahudiler
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beraber yasamaktaydilar. Kaza merkezinde sadece bir mahallede Hiristiyan niifus
ikamet etmekteydi. Basta kaza merkezi Kilis sehri olmak {iizere kaza dahilinde
Yahudi, Hiristiyan ve Miisliiman ait ¢ok sayida ibadethane, okul gibi dini ve sosyal
kurumlar bulunmaktaydi. Osmanli idaresi altindaki asirlarda genelde ticari ve
sosyal olarak geligme gosteren Kilis Cumhuriyet doneminde Gaziantep iline bagh
bir il¢e iken 3 Haziran 1995 tarihinde il konumuna getirilmistir. Tebligimizde;
Osmanli idaresi altinda Kilis ve ¢evresinin idari-sosyal durumunu incelerken birinci
hedefimiz, degisik dini ve etnik yapilara sahip toplumlarin bir arada yasamasinin
miimkiin oldugunu &rnekleriyle ortaya koymaya calismaktir. Ikinci ve asil hedefimiz
ise, Miislimanlar olarak giiniimiizde Islam Cografyasinda akan gozyasi ve kani
durdurmanin bas miikellefleri oldugumuz i¢in, ge¢miste bir arada yagamay1 miimkiin
kilan ilkeleri tespit ederek, Ortadogu’da ve hatta biitiin insanlik cografyasinda bir
arada yagamanin miimkiinliigiine yonelik onerileri sunmaya ¢aligmaktir.

Anahtar Kelimeler: Kilis, Gayrimiislim, Yahudi, Hiristiyan, Miisliiman

The Administrative and Social Structure of Kilis in The Late
Ottoman Empire

Prof. Adem TUTAR’

Abstract

Kilis has been one of the most inhabited regions since the earliest periods of history.
Having been under the rule of various states in the past, Kilis came under the dominion
of the Ottoman Empire during the Egyptian campaign of Yavuz Sultan Selim.
Having held various administrative positions within the Ottoman administration,
Kilis, within the framework of the vilayet system implemented in the second half
of the 19th century, became a kaza (district) within the central sanjak of the Aleppo
vilayet from 1866 onwards. The kaza center was headed by a kaymakam (district
governor), and the kaza administrative council, chaired by the kaymakam, consisted
of ex officio members such as the treasury manager, the clerk of records, the kaza
judge (naip), the mufti, and the spiritual leaders of the non-Muslim community, as
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well as four elected members, two Muslim and two non-Muslim. While villages and
nahiyes (sub-districts) were the lowest level settlements in the Ottoman provincial
administration system, neighborhoods in cities were at the same level as these units.
The district was administered by a deputy appointed by the district judge, acting
on his behalf. Despite changes made within the Aleppo province over time, Kilis
eventually remained one of fourteen districts within the Aleppo sanjak, alongside
Aleppo, Antioch, Belen, Iskenderun, Aintab, Bab, Jabal al-Saman, Jisr al-Ugur,
Harim, Idlib, Maara, Manbij, and Raqqa. Geographically, Kilis was located 50 km
north of Aleppo. The Kilis district comprised nine sub-districts and 469 villages within
those sub-districts. Many institutions in Kilis, a city with a significant non-Muslim
population, employed non-Muslim officials. The population of Kilis consisted of
Jews, Christians, and Muslims. The city center had thirty-three neighborhoods, only
nine of which were inhabited by Muslims. In the remaining five neighborhoods,
Muslims and Jews lived together. In the fourteen neighborhoods located in the center
of Kilis, Muslims and Christians lived together. In the four neighborhoods of the
district center, Muslims, Christians, and Jews lived together. Only one neighborhood
in the district center had a Christian population. Within the district, including the
city of Kilis itself, there were numerous religious and social institutions belonging to
Jews, Christians, and Muslims, such as places of worship and schools. Kilis, which
generally developed commercially and socially during the centuries under Ottoman
rule, was a district of Gaziantep province during the Republic period, until it was
elevated to provincial status on June 3, 1995. In this paper, while examining the
administrative and social situation of Kilis and its surroundings under Ottoman rule,
our primary goal is to demonstrate, with examples, that it is possible for communities
with different religious and ethnic structures to live together. Our second and main
goal is, since we, as Muslims, are primarily responsible for stopping the tears and
bloodshed in the Islamic world today, to identify the principles that made coexistence
possible in the past and to offer suggestions for the possibility of coexistence in the
Middle East and even in the entire world.

Keywords: Kilis, Non-Muslim, Jew, Christian, Muslim.
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Everyday Practices of Religious Coexistence in Javanese Mus-
lim Society: Lessons from Local Communities in Indonesia

Prof. Noorhaidi HASAN"

Abstract

Java, the most populous island in Indonesia, offers a distinctive example of how
Muslim-majority societies cultivate practical and sustainable models of peaceful
coexistence. For centuries, Javanese communities have developed social and cultural
mechanisms that enable Muslims, Christians, Hindus, Buddhists, and followers of
local beliefs to live together in relatively harmonious ways. This paper examines
everyday practices of coexistence in Javanese Muslim society, highlighting how
religious teachings, local culture, and community institutions interact to sustain
social harmony.

The study focuses on grassroots practices found in villages and urban neighbourhoods
across Java. One important example is the communal gathering known as slametan,
a shared ritual meal in which neighbours of different religious backgrounds often
participate to express gratitude, solidarity, and mutual care. Such gatherings
strengthen social bonds and reinforce the idea that community welfare transcends
religious difference. Another key practice is gotong royong, a long-standing tradition
of collective work in which residents cooperate to build houses, maintain public
facilities, or organize community events regardless of religious affiliation, fostering
shared responsibility and civic belonging.

The paper also highlights the role of Islamic organizations such as Nahdlatul Ulama
and Muhammadiyah in promoting religious moderation and interfaith engagement
through education, social services, and community outreach. Their networks
of pesantren and local branches frequently organize interreligious dialogue,
humanitarian programs, and collaborative initiatives involving diverse communities.

Through qualitative observations and selected examples, the paper argues that
peaceful coexistence in Javanese Muslim society is sustained not only by formal
policies but also by deeply rooted cultural practices emphasizing harmony (rukun),
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respect, and communal solidarity. The Javanese experience demonstrates how
everyday social rituals, community cooperation, and inclusive religious leadership
can provide practical foundations for sustaining pluralism and harmony in diverse
societies.

Keywords: Javanese Muslim Society, Religious Coexistence, Gotong Royong,
Slametan, Interfaith Harmony.

Java Miisliiman Toplumunda Dini Birlikte Yasamanin
Giindelik Pratikleri: Endonezya’daki Yerel Topluluklardan
Dersler

Prof. Noorhaidi Hasan’

Ozet

Java, Indonesia’nin en kalabalik adasi olarak, Miisliiman ¢ogunluklu toplumlarin
bariseil birlikte yasamin pratik ve siirdiiriilebilir modellerini nasil gelistirdigine dair
Ozglin bir 6rnek sunmaktadir. Yiizyillar boyunca Java topluluklari, Miisliimanlarin,
Hristiyanlarin, Hindularin, Budistlerin ve yerel inanglarin takipgilerinin goérece
uyumlu bi¢gimde bir arada yasayabilmelerini saglayan sosyal ve kiiltiirel mekanizmalar
gelistirmistir. Bu makale, Java Miisliiman toplumunda birlikte yasamanin giindelik
pratiklerini inceleyerek, dini dgretilerin, yerel kiiltiiriin ve topluluk kurumlarinin
toplumsal uyumu siirdiirmek i¢in nasil etkilesim i¢inde oldugunu ortaya koymaktadir.
Calisma, Java genelindeki koylerde ve kentsel mahallelerde goriilen tabandan gelen
(grassroots) pratiklere odaklanmaktadir. Onemli &rneklerden biri, slametan olarak
bilinen ve komsularin farkli dini ge¢mislere sahip olsalar bile birlikte katildiklar
ortak bir ritliel yemektir. Bu etkinlikte insanlar siikran, dayanisma ve karsilikli ilgiyi
ifade ederler. Bu tiir bulusmalar sosyal baglar1 giiclendirir ve toplumsal refahin dini
farkliliklarin 6tesinde bir deger oldugunu pekistirir. Bir diger 6nemli pratik ise gotong
royong olarak bilinen ve uzun siiredir devam eden kolektif calisma gelenegidir. Bu
gelenekte mahalle sakinleri, dini aidiyetlerinden bagimsiz olarak ev insa etmek,
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kamusal alanlari1 korumak veya topluluk etkinlikleri diizenlemek i¢in birlikte calisir;
boylece ortak sorumluluk ve yurttaslik aidiyeti gelisir.

Makale ayrica, Nahdlatul Ulama ve Muhammadiyah gibi Islami kuruluslarin,
egitim, sosyal hizmetler ve toplumsal faaliyetler yoluyla dini 1limlilig1 ve dinler aras1
etkilesimi tesvik etmedeki roliinii de vurgulamaktadir. Bu kuruluslarin pesantren
aglar1 ve yerel subeleri siklikla dinler aras1 diyaloglar, insani yardim programlari ve
farkl topluluklar: bir araya getiren ortak girisimler diizenlemektedir.

Nitel gozlemler ve se¢ilmis 6rnekler araciligiyla makale, Java Miisliiman toplumunda
barigcil birlikte yasamin yalnizca resmi politikalarla degil, ayn1 zamanda uyum
(rukun), saygi ve toplumsal dayanigmayi vurgulayan kokli kiiltiirel pratiklerle
stirdliriildiigiinii savunmaktadir. Java deneyimi, giindelik sosyal ritiiellerin, topluluk
ici i birliginin ve kapsayici dini liderligin, cesitlilige sahip toplumlarda ¢ogulculugu
ve uyumu siirdiirmek i¢in pratik temeller saglayabilecegini gostermektedir.

Anahtar Kelimeler: Java Miisliman Toplumu, Dini Birlikte Yasama, Gotong
Royong, Slametan, Dinler Aras1 Uyum.
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Ebu’l-Feth el-Biisti’nin Siirinde Toplumsal Dayanismanin
Temelleri

Dog. Dr. Mesut CEVHER”

Ozet

Bu caligsma, hicri dordiincii ylizyilin en 6nde gelen sairlerinden biri olan ve hikmet
siiriyle taninan Ebu’l-Feth el-Biisti’nin siirinde toplumsal dayanigmanin temellerini
incelemektedir. Aragtirma, onun siirinin bireyler arasindaki iligkileri giiclendiren
ve anlayis ile is birligine dayali biitlinlesmis bir toplumun insasini destekleyen
insani degerler sisteminin olusumuna nasil katkida bulundugunu ortaya koymay1
amaglamaktadir. Bu c¢aligmanin Onemi, Ozellikle Biisti’nin yasadigt donemde
goriilen siyasi ve toplumsal doniisiimler baglaminda, edebiyatin-6zellikle siirin-
toplumsal davranisi yonlendirmedeki roliinii vurgulamasindan kaynaklanmaktadir.
Bu dénemde siir, kolektif bilincin sekillenmesinde 6nemli bir etkiye sahip olmustur.

Caligmada betimleyici-analitik yontem benimsenmis; Biisti’nin giirinden segilen
ornekler analiz edilerek icerdigi toplumsal degerler ortaya ¢ikarilmistir. Aragtirma,
onun siirinde toplumsal dayanigsmanin temelini olusturan ii¢ ana eksen etrafinda
yapilandirilnistir. Ik eksen ahlaki boyuttur. Sair bu baglamda giizel ahlaki,
algcakgoniilliiliigl, insanlara karsi nazik olmay1 ve iyilik yapmayi tesvik etmekte; bu
degerlerin kalpleri kazanmanin ve toplum i¢indeki sevgi baglarini gii¢clendirmenin
temelini olusturdugunu vurgulamaktadir. Ayrica diiriistliik ve giivenilirligin
toplumsal glivenin ingasinda vazgecilmez unsurlar oldugunu belirtmektedir.

Ikinci eksen dayanisma boyutudur. Biisti, insanlar arasinda is birligi, hosgorii ve
yardimlagmay1 tesvik eder; ihtiya¢ sahiplerine yardim etmeyi ve zor zamanlarda
baskalarinin yaninda durmay1 dgiitler. Bu yaklasim, toplumsal istikrar ve siirekliligin
temelinde sosyal dayanismanin yer aldigini gosteren derin bir insani bakis acisini
yansitir. Ugiincii eksen ise yonlendirici boyuttur. Sair, cinas ve 6zlii anlatim gibi
etkili retorik teknikleri kullanarak bireyin toplum i¢indeki davranislarini diizenleyen
ve olumlu degerlere yonlendiren 6giitler ve hikmetler sunar.

Caligma, Biisti’nin siirinin yalnizca edebi bir {irlin olmadigini; sevgi, hosgorii ve
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dayanigsma temelli bir toplum insa etmeyi amaglayan ahlaki ve toplumsal bir sdylem
oldugunu ortaya koymaktadir. Ayrica onun sade fakat etkileyici iislubu, sozlerinin
genis kitlelere yayilmasimi saglamis ve birgok ifadesinin atasdzii haline gelmesine
katkida bulunmustur. Bu durum, siirinin toplumsal bilingte kalic1 bir yer edinmesini
ve egitsel ile insani etkisinin siirekliligini pekistirmistir.

Anahtar Kelimeler: Hicrl Dordiincii Yiizyilda Arap Edebiyati, Toplumsal

Dayanisma, Ebu’l-Feth el-Biisti, Arap Siiri, Hikmet Siiri, Ahlaki Degerler, Sosyal
Dayanigma.

Foundations of Social Cohesion in the Poetry of Abu al-Fath
al-Busti

Assoc. Prof. Mesut Cevher’

Abstract

This study examines the foundations of social cohesion in the poetry of Abu al-
Fath al-Busti, one of the most prominent poets of the fourth century AH, renowned
for his wisdom poetry rich in ethical and social implications. The research aims
to explore how his poetry contributed to establishing a system of human values
that strengthens relationships among individuals and supports the construction of a
cohesive society characterized by understanding and cooperation. The importance
of this study lies in highlighting the role of literature-particularly poetry-in guiding
social behavior, especially amid the political and social transformations that marked
al-Busti’s era, during which poetic expression played a significant role in shaping
collective awareness.

The study adopts a descriptive-analytical approach by selecting representative poetic
samples from al-Busti’s work and analyzing their content to uncover the social
values embedded within them. The research is structured around three main axes
that form the pillars of social cohesion in his poetry. The first axis is the ethical
dimension, where the poet emphasizes good morals, humility, kindness toward
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others, and the practice of benevolence, affirming that such values are fundamental
to winning hearts and strengthening affection within society. He also underscores the
importance of honesty and integrity as essential foundations for building social trust.

The second axis is the solidaristic dimension, in which al-Busti advocates cooperation,
tolerance, and mutual support among people. He encourages assisting those in need
and standing by others during times of hardship, reflecting a deeply humanistic vision
that regards social solidarity as a cornerstone for societal stability and continuity. The
third axis is the guiding dimension, where the poet employs concise and impactful
rhetorical techniques-such as paronomasia and brevity to present wisdom and advice
that help regulate individual behavior within the community and promote adherence
to positive values.

The study concludes that al-Busti’s poetry is not merely a literary product but rather
an ethical and social discourse aimed at building a society grounded in affection,
tolerance, and solidarity. Moreover, his clear yet eloquent style contributed to the
wide circulation of his sayings, many of which became well-known proverbs,
reinforcing their presence in social consciousness and granting his poetry a lasting
educational and human impact.

Keywords: Arabic Literature in The Fourth Century AH, Social Cohesion, Abu Al-
Fath Al-Busti, Arabic Poetry, Wisdom Poetry, Ethical Values, Social Solidarity.
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The Creativity of Nizami Ganjavi as a Manifestation of the
Tolerance of the Azerbaijani People

Dog. Dr. Alimukhtar MUXTAROV®

Abstract

Nizami Ganjavi (1141-1209), regarded as the pinnacle of medieval Azerbaijani
literature, was not only a great poet but also a thinker and philosopher who faithfully
served humanity’s eternal values-justice, love, humanism, and tolerance. His
creativity, particularly the “Khamsa” series, constitutes a vast philosophical space
where different religions, nations, and civilizations intersect. In this regard, Nizami
is not only a poet of his era but also a universal poet for all times.

All of Nizami Ganjavi’s poems and lyrical works, beginning with the “Treasury of
Mysteries” (Sirlor Xozinasi), served this noble purpose.

Nizami Ganjavi’s philosophy of tolerance was not an abstract concept; it reflected
the natural way of life of Azerbaijan, his native Ganja, and the Azerbaijani people.
Just as in the 12th century, Azerbaijan today remains an ancient land where different
ethnic and religious communities live together in peace.

The philosophy of tolerance is most clearly expressed in Nizami’s work
“Eskandername” (The Book of Alexander). The poet guides Alexander the Great
through different peoples, civilizations, and centers of wisdom; this journey becomes
a symbol of intellectual and spiritual pursuit rather than mere military conquest. In
Alexander’s voice, Nizami says:

“In every nation there is wisdom, there is light,

One is a star, one is the sun, one is the moon-all exist.
Who separates these lights,

Is ignorant, remaining in darkness.”

These lines clearly reveal Nizami’s worldview: diversity is a source of richness, not
division. In his work “Leyli and Majnun,” another layer of tolerance emerges-love

*  Vice-Chairman for Scientific Affairs, Ganja Branch of the Azerbaijan National Academy of Sciences, Nizami
Ganjavi Center, Azerbaijan , muxtarovalimuxtar@gmail.com
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transcends all ethnic, social, and religious barriers, proclaiming the eternal unity of
the human soul. Majnun’s love for Leyli symbolizes not just personal affection but
divine love embracing all humanity.

In “The Seven Beauties” (Yeddi Gozal), the philosophy of tolerance is deepened
further. The poet gathers the beauties of seven regions-each representing a different
civilization and world-in the court of Bahram. Each beauty narrates her story in the
color of her own language and thought, and Nizami harmonizes these stories into a
single composition. This structure itself serves as a metaphor: different civilizations
do not negate one another, but complement one another.

In conclusion, Nizami Ganjavi’s creativity is the most brilliant poetic expression of
the long-standing tradition of tolerance among the Azerbaijani people. He embraced
differences as a source of wealth and conveyed shared human values- love, justice,
and wisdom - to the world through the language of art. Reading Nizami today
reminds us that tolerance is not merely a political slogan but a fundamental condition
of human existence.

Keywords: Nizami Ganjavi, Philosophy of Tolerance, Universal Values,
Multiculturalism, Azerbaijani Literature.

Nizami Gencevi'nin Yaraticilig1 Azerbaycan Halkinin
Hosgoriisiiniin Bir Tezahiiriidiir

Dog. Dr. Alimuhtar MUHTAROV”

Ozet

Ortagcag Azerbaycan edebiyatinin zirvesi sayilan Nizami Gencevi (1141-1209),
yalnizca biiyiik bir sair degil; ayn1 zamanda insanligin ebedi degerlerine-adalete,
sevgiye, hiimanizme ve hosgoriiye-sadakatle hizmet etmis bir miitefekkir ve
filozoftur. Onun yaraticiligi, Ozellikle “Hamse” silsilesi, farkli din, millet ve
medeniyetlerin kesistigi engin bir felsefi mekandir. Iste bu yoniiyle Nizami, yalnizca

*  Azerbaycan Milli Bilimler Akademisi Gence Subesi Bilimsel Isler Bagkan Yardimcis;, AMEA-Gence Subesi.
Nizami Gencevi Merkezi, Azerbaycan, muxtarovalimuxtar@gmail.com
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kendi ¢caginin degil, tiim zamanlarin evrensel sairi olma 6zelligini kazanmaktadir.

Nizami Gencevi’nin “Sirlar Hazinesi” mesnevisinden baslayarak tiim siirleri ve lirik
eserleri bu ulvi amaca hizmet etmistir.

Nizami Gencevi'nin hosgorii felsefesi soyut bir kavram degildi; yasadig
Azerbaycan’in, ata ocagi Gence’nin ve mensubu oldugu Azerbaycan halkinin
yasam bi¢iminin dogal bir yansimastydi. XII. yiizyilda oldugu gibi giiniimiizde de
Azerbaycan, farkli etnik ve dini topluluklarin bir arada, baris i¢cinde yasadigi kadim
bir cografyadir.

Nizami Gencevi’nin hosgérii felsefesi en belirgin bicimde “Iskendername” eserinde
kendini gostermektedir. Sair, Makedonyali Iskender’i farkl1 halklarin, medeniyetlerin
ve hikmet ocaklarmin arasinda dolastirir; bu yolculuk, askeri fetihlerden c¢ok
entelektiiel ve manevi bir arayisin simgesi haline gelir. Nizami, Iskender’in dilinden
sOyle seslenir:

Her millette bir hikmet var, bir nur var,
Biri yildiz, biri giines, biri ay - hepsi var.
Kim bu nurlart birbirinden ayurir,

O cahildir, karanlikta kalir.

Bu dizeler, Nizami’nin diinya goriisiinii acik¢a ortaya koymaktadir: cesitlilik,
ayrihigm degil zenginligin kaynagidir. Sairin “Leyla ile Mecnun” eserinde ise
hosgdriiniin bambaska bir katmani kendini gostermektedir - burada ask, her tiirlii
etnik, sosyal ve dini engeli asarak insan ruhunun ezeli birligini ilan eder. Mecnun’un
Leyla’ya olan sevdasi, yalnizca kisisel bir duygu degil, tiim insanlhig1 kucaklayan
ilahi sevginin metaforudur.

“Yedi Giizel” eserinde hoggorii felsefesi daha da derinlesir. Sair, yedi iklimin giizelini
- her biri ayr1 bir medeniyeti, ayr1 bir diinyay1 temsil eden yedi kadini - Behram’in
sarayinda bir araya getirir. Her giizel kendi hikayesini, kendi dilinin ve diisiince
biciminin rengiyle anlatir; Nizami ise bu hikayeleri tek bir ahenk i¢inde biitlinlestirir.
Bu kompozisyon bagli basina bir metafordur: farklt medeniyetler birbirini inkar
etmez, aksine birbirini tamamlar.

Sonug olarak, Nizami Gencevi’nin yaraticiligi, Azerbaycan halkinin koklii hosgorii
geleneginin en parlak siirsel ifadesidir. O, farkliliklar1 bir zenginlik kaynagi olarak
benimsemis; insanlar arasindaki ortak degerleri - sevgiyi, adaleti, hikmeti - sanatin
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diliyle tiim diinyaya ulastirmistir. Bugiin Nizami’yi okumak, hosgoriiniin yalnizca
siyasi bir soylem degil, insanligin temel varolus kosulu oldugunu bir kez daha idrak
etmektir.

Anahtar Kelimeler: Nizami Gencevi, Hosgorii Felsefesi, Evrensel Degerler,
Cokkiiltiirliiliik, Azerbaycan Edebiyati.
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Kiiresel Enformasyon Dengesizligi ve Alternatif Medya:
Islam Diinyasinda El-Cezire’nin Uluslararas1 Rolii

Dog. Dr. Vefal1 ENSER’

Ozet

Cogulcu bir toplumsal diizeni ifade eden Islam diinyasinda birlikte yasama tecriibesi
yalnizca sosyal ve siyasal alanlarda degil, ayni1 zamanda bilgi, iletisim ve haberlesme
siireglerinde de kendini gostermistir. Ancak gecen asrin ortalarindan itibaren
uluslararast enformasyon ve haber akisi biiyiik Olciide Batili kapitalist {ilkelerin
kontrolii altina girmistir. Bu durum, kiiresel medya diizeninde tek yonlii bir iletisim
akis1 yaratmis; haberlerin {iretimi, se¢cimi ve sunumu Bati merkezli bakis agilartyla
sekillenmistir. Bu dogrultuda ortaya ¢ikan medya emperyalizmi, Islam diinyasinin
temsili izerinde belirleyici bir gii¢c haline gelmistir.

Batili medya kuruluslarinin hakimiyeti, Islam iilkelerinin kiiresel haberlesme
sistemine esit ve adil bir sekilde katilimini zorlagtirmistir. Haberlerin ¢ogunlukla
Bati’dan gelismekte olan iilkelere ve Islam diinyasma dogru aktigi bu tek yonlii
yap1, Miisliman toplumlarin ¢ogu zaman indirgemeci ve olumsuz imgelerle
temsil edilmesine neden olmustur. Bu baglamda, Islam iilkeleri kendi medya
aglarmi giiclendirme ve alternatif iletisim kanallar1 olugturma ihtiyact duymustur.
Bu ihtiyacin bir sonucu olarak ortaya ¢ikan medya organizasyonlari, uluslararasi
enformasyon dengesizligine karsi 6nemli bir alternatif sunmustur. Bu merkezler,
hem Islam diinyasmin kendi perspektifini kiiresel kamuoyuna aktarma hem de gok
sesli bir iletisim diizenine katki saglama amaci tasimaktadir.

Bu noktada 6nemli bir 6rnek olarak 6ne ¢ikan Katar merkezli El-Cezire (Al Jazeera)
kanal1 kisa siirede uluslararasi alanda etkili bir haber ag1 haline gelmistir. Yalnizca
bolgesel olaylart degil, kiiresel meseleleri de ¢ok boyutlu bir sekilde ele alarak
daha dengeli bir bakis ag¢is1 sunmay1 amaglayan bu yaym merkezinin 6zellikle Orta
Dogu’daki gelismeleri yerel perspektiflerden aktarmasi, farkli goriislere yer vermesi
ve Bati merkezli haber sdylemine alternatif tiretmesiyle dikkat ¢ekmistir. Dolayisiyla
Islam Diinyasinda Batili medya hegemonyasima karsi1 gelistirilen alternatif haber

*  Malatya Turgut Ozal Universitesi, Sanat Tasarim ve Mimarlik Fakiiltesi, Tiirkiye, vefali.enser@ozal.edu.tr
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aglari, ozellikle El-Cezire Orneginde oldugu gibi, uluslararasi haber akisinda
denge saglamaya c¢alisarak daha adil ve kapsayici bir iletisim diizeninin miimkiin
olabilecegini gostermektedir.

Bu c¢alismanin amaci, uluslararasi enformasyon ve haber akiginda Bati merkezli
tek yonlil iletisim yapisina alternatif olusturan haber merkezlerinin roliinii ele
almaktadir. Bu baglamda, medya emperyalizmi tartismalar1 gercevesinde Islam
iilkelerinin kiiresel haberlesme sistemindeki konumu degerlendirilmekte, 6zellikle
alternatif bir haber merkezi olarak one ¢ikan El-Cezire nin islam medyasini temsilen
uluslararast haberlesmede dengeleyici rolii ve uluslararas iletisim diizenine katkis1
incelenmektedir.

Anahtar Kelimeler: Uluslararasi Haber Akisi, Enformasyon Dengesizligi, Medya
Emperyalizmi, Alternatif Medya, Islam Medyasi, el-Cezire.

Global Information Imbalance and Alternative Media:
The International Role of Al Jazeera in the Islamic World

Assoc. Prof. Vefali ENSER®

Abstract

The experience of coexistence in the Islamic world, which represents a pluralistic
social order, has manifested itself not only in social and political spheres but also
in processes of information, communication, and media. However, since the mid-
20th century, international information and news flow has largely come under the
control of Western capitalist countries. This situation has created a unidirectional
communication flow in the global media order, where the production, selection, and
presentation of news are shaped by Western-centered perspectives. In this context,
media imperialism has become a determining force in the representation of the
Islamic world.

The dominance of Western media organizations has made it difficult for Islamic
countries to participate equally and fairly in the global communication system. This

*  Malatya Turgut Ozal University, Faculty of Arts, Tiirkiye , vefali.enser@ozal.edu.tr
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one-way flow of news, mostly from the West to developing countries and the Islamic
world, has resulted in Muslim societies often being represented through reductionist
and negative images. In this regard, Islamic countries have felt the need to strengthen
their own media networks and establish alternative communication channels. As a
result of this need, media organizations have emerged as an important alternative
to global information imbalance. These centers aim both to convey the Islamic
world’s own perspective to the global public and to contribute to a more pluralistic
communication order.

At this point, the Qatar-based Al Jazeera channel stands out as a significant example,
having rapidly become an influential international news network. By addressing not
only regional events but also global issues in a multidimensional manner, it aims to
provide a more balanced perspective. Its reporting of Middle Eastern developments
from local perspectives, inclusion of diverse viewpoints, and production of an
alternative to Western-centered media discourse have made it particularly notable.
Therefore, alternative news networks developed in the Islamic world against Western
media hegemony, especially in the case of Al Jazeera, demonstrate the possibility of
a more just and inclusive communication order by striving to balance international
news flow.

This study aims to examine the role of news organizations that constitute an
alternative to the Western-centered unidirectional communication structure in
international information and news flow. Within this framework, the position of
Islamic countries in the global communication system is evaluated in the context
of media imperialism debates, and in particular, the balancing role of Al Jazeera
as an alternative news center representing Islamic media and its contribution to the
international communication order are analyzed.

Keywords: International News Flow, Information Imbalance, Media Imperialism,
Alternative Media, Islamic Media, Al Jazeera.

92



BILDIRI OZETLERI KITABI

A Comparative Analysis of the Coexistence Model in Islamic
Civilization: Azerbaijani and Uzbek Experiences

Assoc. Prof. Tarana HASHIMOVA®

Abstract

Azerbaijan and Uzbekistan, by virtue of their geographical locations and historical
trajectories, represent two significant examples of societies characterized by
extensive ethnic, linguistic, and religious diversity in which the Islamic principles
of coexistence have been translated into social practice. Despite differing historical
and political contexts, the ways in which Azerbaijani and Uzbek peoples have
embraced and enacted Islamic values have developed around a shared civilizational
framework. In both societies, Islam functions not merely as a religious belief system
but as a foundational normative reference shaping moral codes, social relations, and
the culture of coexistence. Moreover, a common Turkic linguistic heritage, shared
cultural codes, and Islamic tradition have fostered a strong sense of civilizational
continuity and collective identity between the two peoples. In Azerbaijani and Uzbek
literary traditions, Islamic values-such as justice, compassion, moral responsibility,
and respect for human dignity-constitute the ethical foundations of coexistence. In the
works of Nizami Ganjavi, Fuzuli, and Alisher Navoi, these principles are articulated
as aesthetic and intellectual reflections of a civilizational vision that enables diverse
social groups to live together in peace.

In Azerbaijan, the historical experience of coexistence among Russian, Armenian,
Jewish, and other minority communities has been supported by state policies,
conciliatory religious leadership, and legal frameworks. In Uzbekistan, historic
centers such as Bukhara and Samarkand provide enduring examples of Muslim,
Jewish, and Christian communities maintaining social and economic interaction in
relative harmony over centuries. In both contexts, the practice of coexistence has
been shaped by the Islamic civilizational principles of justice, tolerance, and social
balance. Religious education and madrasa institutions have played a decisive role not
only in transmitting religious knowledge but also in cultivating shared moral values,

*  Azerbaijan National Academy of Sciences, Azerbaijan, tarana_nur@yahoo.com.tr
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legal consciousness, and a culture of communal harmony. Through these institutions,
the ethical foundations of Islamic civilization were transmitted across generations,
thereby reinforcing the intellectual and moral continuity of plural social structures.
In the contemporary period, constitutional arrangements, pluralistic approaches to
state—religion relations, and public policies aimed at preserving cultural diversity
in both Azerbaijan and Uzbekistan demonstrate the transformation of historical
coexistence into modern mechanisms of social cohesion. In particular, reconstruction
and integration policies implemented in the Karabakh and East Zangezur regions
following their liberation reflect a state-centered approach grounded in the principle
of coexistence. Measures to safeguard cultural and religious heritage, along with
policies prioritizing civilian rights and security, underscore the continuation of this
tradition as a contemporary state policy.

This study comparatively examines the model of coexistence in Islamic civilization
through the cases of Azerbaijani and Uzbek societies, analyzing the sustainability of
religious pluralism within differing state structures.

Keywords: Azerbaijan; Uzbekistan, Tradition of Coexistence, Contemporary State
Policy, Multiculturalism, Principles of Social Equilibrium.

Islam Medeniyetinde Birlikte Yasama Modelinin Azerbaycan
ve Ozbek Halklar1 Uzerinden Degerlendirilmesi

Dog. Dr. Terane HESIMOVA"

Ozet

Bilindigi iizere, Azerbaycan ve Ozbekistan hem cografi konumlar1 hem de tarihi
siirecleri itibarryla genis etnik, dilsel ve dini cesitlilige sahip olup Islam’in birlikte
yasama ilkelerinin pratige doniistiigii iki énemli Srnektir. Azerbaycan ve Ozbek
halklarinin Islam degerlerini benimseme ve uygulama bigimleri, farkl1 tarihsel ve
siyasal baglamlara ragmen ortak bir medeniyet anlayisi etrafinda sekillenmistir. Her
iki toplumda Islam, yalnizca dini bir inang sistemi olarak degil, ahlaki normlari,
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toplumsal iligkileri ve birlikte yasama kiiltiirinii diizenleyen temel bir referans
cercevesi olarak islev gormektedir. Bunun yani sira ortak Tiirk dili mirasi, Islam
dini ve miisterek kiiltiirel kodlar, Azerbaycan ve Ozbek halklar1 arasinda giiclii
bir medeniyet bilinci ve tarihsel siireklilik olusturmustur. Azerbaycan ve Ozbek
edebiyatinda Islami degerler; adalet, merhamet, ahlaki sorumluluk ve insan
onuruna saygi gibi temalar tizerinden birlikte yagama kiiltiiriiniin edebi temsillerini
olusturmustur. Nizami Gencevi ve Fuzili ile Ali $ir Nevai’nin eserlerinde bu
degerler, farkli toplumsal kesimlerin baris iginde bir arada var olmasii miimkiin
kilan medeniyet anlayisinin estetik ve diislinsel yansimalari olarak ele alinmaktadir.

Azerbaycan’da Rus, Ermeni, Yahudi ve diger azinlik gruplarin bir arada yasama
tecriibesi, tarihsel olarak devlet politikalari, dini liderlerin uzlastirict tutumu ve
hukuki cercevelerle desteklenmistir. Ozbekistan’da ise Buhara ve Semerkant gibi
tarihsel merkezler, yiizyillar boyunca Miisliiman, Yahudi ve Hiristiyan topluluklarin
sosyal ve ekonomik etkilesimlerini baris i¢inde siirdiirdigli 6rnekler sunmaktadir.
Her iki toplumda birlikte yasama pratigi, Islam medeniyetinin adalet, hosgorii ve
toplumsal denge ilkeleri temelinde sekillenmis; dini egitimin ve medreselerin
rolii, bu modelin bireysel davranislar ve toplumsal normlar iizerindeki etkisini
giiclendirmistir. Tarihsel siirecte medreseler, Azerbaycan ve Ozbek cografyasinda
yalnizca dini bilginin aktarildigi kurumlar degil, ayn1 zamanda farkli toplumsal
kesimler arasinda ortak ahlaki degerlerin, hukuk anlayisinin ve birlikte yasama
kiiltiiriiniin insa edildigi temel egitim merkezleri olmustur. Bu kurumlar araciligiyla
Islam medeniyetinin hosgorii, adalet ve toplumsal sorumluluk ilkeleri kusaktan
kusaga aktarilmis; cok kiiltiirlii sosyal yapinin siirekliligi entelektiiel ve ahlaki
bir zemin kazanmistir. Giiniimiizde ise Azerbaycan ve Ozbekistan’da anayasal
diizenlemeler, devlet-din iliskilerinde ¢ogulculugu esas alan yaklasimlar ve kiiltiirel
cesitliligi korumaya yonelik kamu politikalari, tarihsel birlikte yagama tecriibesinin
cagdas toplumsal uyum mekanizmalarina doniistliglinti ortaya koymaktadir. Nitekim
Karabag’in iggalden azad edilmesinin ardindan Azerbaycan’in Karabag ve Dogu
Zengezur bolgelerinde benimsedigi yeniden yapilanma ve entegrasyon politikalart,
birlikte yasama ilkesini merkeze alan bir devlet yaklagimini yansitmaktadir. Kiiltiirel
ve dinl mirasin korunmasina yonelik uygulamalar, sivil niifusun hak ve giivenligini
esas alan sdylem ve politikalar ile bolgenin ¢ok kiiltiirlii tarihine saygi gdsterilmesi,
Azerbaycan’in birlikte yasama tecriibesini ¢agdas bir devlet politikasi olarak
stirdlirdiigiinii ortaya koymaktadir.
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Bu calisma, islam medeniyetinin birlikte yasama modelini Azerbaycan ve Ozbek
halklar1 6zelinde karsilastirmali olarak incelemekte; farkli devlet yapilari iginde dini
¢ogulculugun siirdiiriilebilirligini analiz etmektedir.

Anahtar Kelimeler: Azerbaycan, Ozbekistan, Birlikte Yasama Tecriibesi, Cagdas
Devlet Politikasi, Cok Kiiltiirliiliik, Toplumsal Denge ilkeleri.
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The Effects of Emerging Diverse Religious Interpretations in
Kyrgyz Society in the Post-Independence Years

Assoc. Prof. Zaylabidin ACIMAMATOV”

Abstract

In the early years following Kyrgyzstan’s independence in 1991, new formations
began to emerge, particularly in the religious sphere. Having endured an atheist
regime for over 70 years, the Kyrgyz society nonetheless preserved the Islamic
values that had persisted since ancient times. Approximately 90% of the population
is Muslim, around 9% is Christian, and about 1% identifies as Tengrists (followers
of Tengrism, claiming to adopt ancient Kyrgyz beliefs), with a very small number
of Buddhists.

During the Soviet era, the concept of religious communities (jamaats) was almost
non-existent in the country. The Hanafi school of thought dominated the public
understanding of religion. Toward the end of the Soviet period, there were some
negative reports regarding the influence of Wahhabism. Just as the era of Mikhail
Gorbachev (1985-1991), the last General Secretary of the Soviet Union, saw political
and economic liberalization, it also witnessed a relaxation in religious constraints.
While religious education was previously prohibited by the state, “informal study
houses” (hiicre evleri) acting as madrasas began to open in various provinces,
districts, and even villages in southern Kyrgyzstan during the Gorbachev period.
Geographically, southern Kyrgyzstan is part of the Fergana Valley, one of the most
important centers of scholarship in Transoxiana (Maveraiinnehr). This region
includes the ancient cities and provinces of Osh, Uzgen, Batken, and Celalabad. At
that time, the southern region of Kyrgyzstan was significantly more conservative
compared to the northern region.

According to the Constitution of Kyrgyzstan, religion cannot interfere in official
state affairs, and the state has specifically banned the activities of political-religious
groups. Consequently, Hizb ut-Tahrir, which had been highly active since the early
years of independence, was added to the list of banned religious groups by the state
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in 2005. Conversely, religious communities that do not interfere in political affairs
are permitted to operate.

Since the early years of independence, certain religious movements from abroad
have become very influential in society. Foremost among these is the Tablighi
Jamaat, which is widespread in India, Pakistan, and Bangladesh; its influence on
Kyrgyz society has become prominent in recent years. Secondly, the influence of the
Nurcu and Siileymanct movements, which are prevalent in Turkey, is at the forefront.
Thirdly, the influence of Salafism, common in Arab countries such as Saudi Arabia,
is also expanding.

Keywords: Islam, Community (Jamaat), Hanafi, Salafism, Tablighi Jamaat, Nurcu
Movement, Siileymanct Movement.

Kirgiz Toplumunda Bagimsizliktan Sonraki Yillarda
Olusmakta Olan Farkl1 Dini Anlayislarinin Etkileri

Dog. Dr. Zaylabidin ACIMAMATOV"

Ozet

Kirgizistan 1991 yilinda bagimsizligina kavustukatan sonraki ilk yillardan itibaren
ozellikle dini alanda yeni olusumlar meydena gelmeye baslamistir. 70 yildan fazla
ateist rejimi bastan geciren Kirgiz toplumu ¢ok eskilerden beri devam etmekte olan
Islam degerlerini kaybetmemistir. Ulkede yasayan insanlarin %90’n1 Miisliimandur,
%9 civarinda Hristiyan, %1 civarinda da Tengirciler (Eski Kirgiz inancini
benimsediklerini iddiya eden Tanricilar), ¢ok az sayida da Budizm mensuplari
bulunmaktadir.

Sovyetler déoneminde iilkede dini cemaat anlayisi hemen hemen yoktu. Toplumda
din anlayist olarak Hanefilik hakimdi. Sovyetlerin son zamanlarinda Vehhabiligin
etkisinden olumsuz yonde biraz s6z edilmekteydi. Sovyetlerin son Genel Sekreteri
yani Genel Bagkani Mihail Gorbagev (1985-1991) donemi siyasi ve ekonomik
yonden gevsemeye basladigi gibi dini yonden de gevsemeye baslamisti. Daha 6nceki
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donemlerde dini egitime devlet tarafindan izin verilmezken, Gorbagev doneminde
Kirgizistan’in giiney bolgesinde bazi il ve ilgelerde hatta kdylerde medrese iglevini
yiiriitecek hiicre evleri acilmaya baslamistir. Kirgizistan’in giiney bolgesi cografi
olarak Maveraiinnehr’in en 6nemli ilim merkezlerinden Fergana vadisine baglidir.
Bu bolgede kadim Os, Ozgen, Batken ve Celalabad il ve sehirleri bulunmaktadar.
Kirgizistan’in giiney bolgesi kuzey bdlgeye nispeten o donemlerde muhafazakar
yonii ile ¢ok farklilik arz etmekteydi.

Kirgizistan Anayasasina gore devletin resmi islerine din karigamaz ve 6zellikle
siyasi-dini gruplarin faaliyetlerine devlet tarafindan yasak kararlar getirilmistir.
Bundan dolay1 bagimsizligin ilk yillarindan itibaren ¢ok aktiv faaliyet yiirlitmeye
baglayan Hizbiittahrir 2005 yilinda devlet tarafindan yasak dini gruplar listesine
eklenmistir. Siyasi islere karismayan dini cemaatlerin faaliyetlerine devlet tarafindan
izin verilmistir.

Kirgizistan bagimsizlini elde ettigi ilk yillardan itibaren yurt disindan gelen bazi
dini cemaatler toplumda ¢ok etkili olmaya baslamigtir. Bunlarin basinda Hindistan,
Pakistan ve Banglades’te ¢ok yaygin olan Teblig cemaati son yillarda tilkede Kirgiz
toplumundaki etkisi n plana ¢ikmustir. Ikinci olarak Tiirkiye’de ¢ok yaygin olan
Nurculuk, Siileymancihigin etkisi n plandadir. Ugiincii olarak Suudi Arabistan gibi
baz1 Arap iilkelerinde yaygin olan Selefiligin etkisi de yayginlagmaktadir.

Anahtar Kelimeler: islam, Cemaat, Hanefilik, Selefilik, Teblig Cemaati, Nurculuk,
Siileymancilik.
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Birlikte Yasama Azmi: Kilis’te Gayrimiislimler

Dog. Dr. Nermin Zahide AYDIN"

Ozet

Kilis, tarih boyunca Siiryaniler, Hititler, Persler, Romalilar, Bizanslilar, Memliukler
ve Osmanlilarin egemenligi altinda kaldi. Halife Omer tarafindan Islam Devleti
topraklaria katildiktan sonra, Bizans’a kars1 sinir karakolu gorevini gordii. Sehir,
1516 yilindaki Mercidabik Savasi sonucunda Osmanli topraklarina katildi. Osmanl
doneminde Halep Vilayetine baglandi. Cumhuriyetin ilk yillarinda Gaziantep ilinin
bir ilgesi iken, 1995 yilinda il statiisiine kavustu.

Anadolu’da tarih boyunca Miisliimanlar ve gayrimiislimler baris ve huzur i¢inde
yasadilar. Giineydogu Anadolu Bolgesi’nde Acar Dagi eteklerinde yer alan Kilis,
gayrimiislimlerin rahat ve huzur i¢inde yasadiklar yerlesim merkezlerinden biriydi.
Sehir gegmiste verimli topraklara sahip olmasinin yani sira, sinir ticareti ile de
taninmaktaydi. Eski uygarlik merkezlerinin arasinda yer alan yore, ayni zamanda
ticari yollar {izerinde bulunmaktaydi. Gegmiste hareketli ticari yapisi ve farkli din
ve kiiltlirlerin bir arada yasadigi merkez olmasi nedeni ile dikkat ¢ekmekteydi.
Sehirde ge¢misten gilinlimiize eski inanglarin yani sira Musevilik, Hiristiyanlik ve
Miisliimanlik gibi semavi dinler hiikiim siirdii. Bu dinlere ait 6nemli dini yapilar
giiniimiize kadar varliklarimi stirdiirdi.

On dokuzuncu yiizyilin sonlarina dogru Kilis’in niifusunun 6nemli bir béliimiinii
Tiirkmenler olusturdu. Kilis’te bu donemde Ermeniler, Rumlar ve Museviler huzur
icinde yasamlarini siirdiirdiiler. Gayrimiislimlerin askerlik yapmak ve savaga katilmak
gibi bir sorumluluklar1 yoktu. Bu nedenle niifus ve ekonomi bakimindan gelistiler.
Tarim ve zanaat gibi alanlarda ileri seviyeye geldiler. ibadetlerini serbestce yaptilar
ve ticaretle ugrastilar. Kendi egitim kurumlarini agtilar. Agtiklar: egitim kurumlarinda
¢ocuklarmi okuttular. Cok uzun bir siire Miisliiman ve Gayrimiislim niifus Kilis’te
karsilikli uyum icinde yasamlarini siirdiirdii. Fakat Osmanli Devleti’nin toprak
kaybetmesi ile bu durum degisti. Avrupa Devletleri, Osmanli Devleti’nin zayifladigi
bu donemde ¢esitli planlar yaptilar. Yapilan planlar Miisliiman halk ile gayrimiislim

*  Kilis 7 Aralik Universitesi, Kilisli Muallim Rifat Egitim Fakiiltesi, Tiirkiye, nerminzahideaydin@kilis.edu.tr
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halkin iyi iligkilerinin bozulmasina neden oldu. Birinci Diinya Savasindan sonra
Ingilizlerin, sonra Fransizlarin isgaline ugrayan sehir, 7 Aralik 1921°de isgalden
kurtuldu.

Uzun yillar Kilis’te sevgi, saygl ve huzur iginde birlikte yagsayan Miisliman ve
Gayrimislimlerin iliskileri savasla birlikte bozuldu. Gayrimiislimlerin bir kismi
cumhuriyet dncesi donemde Kilis’ten ayrildilar.

Anahtar Kelimeler: Kilis, Miisliiman, Gayrimiislim, Ibadet, Baris.

Commitment to Coexistence: Non-Muslims in Kilis City

Assoc. Prof. Nermin Zahide AYDIN®

Abstract

Throughout history, Kilis has been under the rule of the Syriacs, Hittites, Persians,
Romans, Byzantines, Mamluks, and Ottomans. After being incorporated into the
Islamic State by Caliph Omar, it served as a border outpost against Byzantium.
The city was incorporated into Ottoman territory as a result of the Battle of Marj
Dabiq in 1516. During the Ottoman period, it was attached to the Aleppo Province.
It was a district of Gaziantep province in the early years of the Republic, but gained
provincial status in 1995.

Throughout history, Muslims and non-Muslims have lived together in peace and
harmony in Anatolia. Located at the foot of Mount Acar in the Southeastern Anatolia
Region, Kilis was one of the settlements where non-Muslims lived comfortably and
peacefully. The city was historically known for its fertile lands as well as its border
trade. Located between ancient centers of civilization, the region was also situated on
trade routes. In the past, it attracted attention due to its vibrant commercial structure
and its status as a center where different religions and cultures coexisted. Throughout
history, the city has been home to both ancient beliefs and Abrahamic religions such
as Judaism, Christianity, and Islam. Important religious structures belonging to these
religions have survived to this day.

* Kilis 7 Aralik University, Kilisli Muallim Rifat Faculty of Education, Tiirkiye,nerminzahideaydin@kilis.edu.tr
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Towards the end of the nineteenth century, Turkmens constituted a significant
portion of Kilis’s population. During this period, Armenians, Greeks, and Jews lived
peacefully together in Kilis. Non-Muslims had no obligation to perform military
service or participate in warfare. Therefore, they developed in terms of population
and economy. They have reached an advanced level in fields such as agriculture
and crafts. They practiced their religion freely and engaged in trade. They opened
their own educational institutions. They educated their children in the educational
institutions they established. For a very long time, Muslim and non-Muslim
populations lived together in harmony in Kilis. However, this situation changed
with the Ottoman Empire’s loss of territory. European states made various plans
during this period when the Ottoman Empire was weakened. The plans that were
made led to a deterioration of good relations between the Muslim and non-Muslim
populations. Occupied first by the British and then by the French after World War I,
the city was liberated on December 7, 1921.

For many years, Muslims and non-Muslims in Kilis lived together in love, respect,
and peace, but their relations deteriorated with the war. Some of the non-Muslims
left Kilis in the pre-republic era.

Keywords: Kilis, Muslim, Non-Muslim, Worship, Peace.
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Socio-Cultural Structure in Eski Ikan:
The Experience of Coexistence in the Context of Uzbek Turks
Living in Kazakhstan

Dog. Dr. Kutlugjon SULTANBEK’

Abstract

This paper aims to examine the socio-cultural structure shaped in Eski Ikan through
the lens of the coexistence experience of Uzbek Turks living in Kazakhstan. Eski
Ikan is a town located within the borders of Kazakhstan, inhabited by Uzbek Turks.
Although various studies have been conducted on this settlement, there is still no
definitive information regarding its history. Nevertheless, researchers suggest that it
is an ancient settlement and that it lay along the Silk Road. For this reason, it can be
characterized as a locality with a diverse socio-cultural structure.

As one of the historical transit points of Central Asia, Ikan offers a significant
case for observing the encounters, interactions, and processes of adaptation among
different ethnic communities. This study focuses particularly on the presence of
Uzbek Turks in the region and examines their social, economic, and cultural relations
with Kazakh communities. The research analyzes the reflections of coexistence
practices in everyday life through kinship relations, commercial activities, language
use, and elements of traditional culture. It is noteworthy that Uzbek Turks maintain
their distinct identity while simultaneously developing adaptive strategies within the
broader Kazakh society. In this process, mutual cultural interaction is considered not
merely as adaptation but as a dynamic structure contributing to the formation of a
shared culture of living. The study will employ a qualitative methodology drawing
on historical documents, oral history data, and ethnographic observations. The
common grounds established through language, religion, and traditions among the
Uzbek Turks of Eski Ikan constitute the basis of social cohesion.

The case of Eski Ikan provides a strong historical and sociological framework for
understanding the coexistence experience of Uzbek Turks in Kazakhstan. This paper

*  Sharaf Rashidov Semerkant State University, Institute of Languages and Cultures of Central Asian Peoples,
Uzbekistan, sultanbekovkutlug@gmail.com; Orcid: 0000-0002- 7360-7140
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aims to offer an original perspective on how processes of interaction and adaptation
are shaped within multicultural societies.

Keywords: Kazakhstan, Uzbek Turks, Eski Ikan, Coexistence, Socio-Cultural
Structure, Cultural Interaction.

Eski ikan’d.g Sosyo-Kiiltiirel Yap:
Kazakistan'da yasayan Ozbek Tiirkleri Baglaminda Birlikte
Yasama Deneyimi

Dog. Dr. Kutlugjon SULTANBEK"

Ozet

Bu bildiri, Eski Ikan’da sekillenen sosyo-kiiltiirel yapry1, Kazakistan’da yasayan
Ozbek Tiirkleri baglaminda birlikte yasama deneyimi iizerinden ele almayi
amaglamaktadir. Eski Tkan, Kazakistan sinirlar1 icerisinde yer alan Ozbek Tiirkleri
yasayan bir kasabadir. Bu yerlesim yeri ile ilgili ¢esitli calismalar yapilmasina ragmen
bugiine dek tarihi konusunda heniiz bir bilgi edinememistir. Yine de arastirmacilar
buranin gok eski bir yerlesim yeri oldugunu ayni zamanda Ipek Yolunun gegtigini
soylemektedirler. Bu yilizden de ¢esitli sosyo-kiiltiirel yapiya sahip diyebiliriz.

Orta Asya’nin tarihsel gegis noktalarindan biri olan Ikan, farkli etnik topluluklarin
kargilagsma, etkilesim ve uyum siire¢lerini gézlemlemek agisindan énemli bir 6rnek
alan sunmaktadir. Bu g¢alisma, ozellikle Ozbek Tiirklerinin bolgedeki varhigini,
Kazak topluluklariyla kurduklart sosyal, ekonomik ve kiiltiirel iliskiler ¢er¢evesinde
incelemektedir. Arastirmada, birlikte yagama pratiklerinin giindelik hayat {izerindeki
yansimalari; akrabalik iligkileri, ticari faaliyetler, dil kullanimi ve geleneksel
kiiltiir unsurlar1 {izerinden analiz edilecektir. Ozbek Tiirklerinin kendi kimliklerini
korurken, i¢inde bulunduklari Kazak toplumuyla gelistirdikleri uyum stratejileri
dikkat ¢ekmektedir. Bu siirecte karsilikli kiiltiirel etkilesim, yalnizca bir adaptasyon
degil, ayn1 zamanda ortak bir yasam kiltiiriniin olusumuna katk1 saglayan dinamik
bir yap1 olarak degerlendirilmektedir. Calisma, tarihi belgeler, sozlii tarih verileri

*  Saraf Rasidov Semerkant Devlet Universitesi, Merkezi Asya Halklar1 Dilleri ve Medeniyeti Enstitiisii,
Ozbekistan, sultanbekovkutlug@gmail.com; Orcid: 0000-0002- 7360-7140
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ve etnografik gozlemlerden yararlanan nitel bir yontemle yiiriitiilecektir. Eski Ikan
Ozbek Tiirklerinin dil, din ve gelenekler iizerinden kurulan ortak paydalar, toplumsal
uyumun temelini olusturmaktadir.

Eski Ikan 6rnegi, Kazakistan’daki Ozbek Tiirklerinin birlikte yasama deneyimini
anlamak icin giiglii bir tarihsel ve sosyolojik ¢ergeve sunmaktadir. Bu bildiri, ¢ok
kiiltiirli toplumlarda karsilikli etkilesim ve uyum siireglerinin nasil sekillendigine
dair 6zgiin bir perspektif gelistirmeyi hedeflemektedir.

Anahtar Kelimeler: Kazakistan, Ozbek Tiirkleri, Eski Ikan, birlikte yasama, sosyo-
kiilttirel yapi, kiiltiirel etkilesim
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Multicultural Life and Islamic Civilization in Samarkand

Dog. Dr. Ixtiyor YOQUBOV"

Abstract

This study aims to examine the experience of coexistence in Islamic civilization within
the context of multiculturalism, through the example of Samarkand. Historically
located at a strategic point along the Silk Road, Samarkand has been an important
center where communities of different religions, languages, and ethnic backgrounds
have lived together. In this respect, the city provides a concrete opportunity to observe
the pluralistic structure of Islamic civilization and its practices of coexistence.

The article addresses the social, economic, and cultural interactions among Muslims,
as well as Christians, Jews, and other communities in Samarkand. It analyzes the
shared practices of coexistence that emerged in areas such as trade, education, and
urban life. Particular emphasis is placed on how the scientific and cultural environment
shaped during the periods of Timur and Ulugh Beg encouraged interaction among
diverse identities. In this context, madrasas, markets, and public spaces are considered
key elements that reveal both the institutional and everyday dimensions of coexistence.

The study also argues that coexistence in Islamic civilization is not limited to the
concept of tolerance alone; rather, it represents an institutionalized structure established
through legal regulations, economic relations, and cultural exchange. The example of
Samarkand offers an important model for understanding how this structure functioned
both in theory and in practice.

In conclusion, the article aims to present the dynamics of coexistence in Islamic
civilization through the historical experience of Samarkand and to develop a perspective
that may shed light on contemporary multicultural societies.

Keywords: Silk Road, Samarkand, Social Structure, Multicultural Life, Islamic
Civilization
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Semerkant’ta Cok Kiiltiirlii Yasam ve islam Medeniyeti

Dog. Dr. Ixtiyor YOQUBOV"

Ozet

Bu c¢alisma, Semerkant Ornegi iizerinden Islam medeniyetinde birlikte yasama
tecriibesini ¢ok kiiltiirliilik baglaminda incelemeyi amaclamaktadir. Tarih boyunca
Ipek Yolu iizerinde stratejik bir konuma sahip olan Semerkant, farkli din, dil ve etnik
kokenlere mensup topluluklarin bir arada yasadigi 6nemli bir merkez olmustur. Bu
yoniiyle sehir, Islam medeniyetinin ¢ogulcu yapisii ve birlikte yasam pratiklerini
somut bigimde gozlemlemeye imkan sunmaktadir.

Makale, Semerkant’ta Miislimanlar basta olmak tizere Hristiyan, Yahudi ve diger
topluluklarin sosyal, ekonomik ve kiiltiirel etkilesimlerini ele almakta; ticaret, egitim
ve sehir hayati gibi alanlarda ortaya ¢ikan ortak yasam pratiklerini analiz etmektedir.
Ozellikle Timur ve Ulug Bey dénemlerinde sekillenen bilimsel ve kiiltiirel ortamin,
farkli kimlikler arasinda etkilesimi nasil tesvik ettigi tizerinde durulmaktadir. Bu
baglamda medreseler, pazarlar ve kamusal alanlar, birlikte yagamin kurumsal ve
giindelik boyutlarini ortaya koyan temel unsurlar olarak degerlendirilmektedir.

Calismada ayrica Islam medeniyetinde birlikte yasamin sadece hosgdrii kavrami
ile sinirlt olmadigi; hukuki diizenlemeler, ekonomik iligkiler ve kiiltiirel aligveris
iizerinden kurumsallagmis bir yap1 arz ettigi savunulmaktadir. Semerkant 6rnegi, bu
yapinin hem teorik hem de pratik diizeyde nasil isledigini gdstermesi bakimindan
onemli bir model sunmaktadir.

Sonug olarak makale, Semerkant’1n tarihsel tecriibesi iizerinden islam medeniyetinde
birlikte yasamin dinamiklerini ortaya koymay1 ve giiniimiiz ¢ok kiiltiirlii toplumlarina
151k tutabilecek bir perspektif gelistirmeyi hedeflemektedir.

Anahtar Kelimeler: Ipek Yolu, Semerkant, Toplumsal Yap1, Cokkiiltiirlii Yasam,
Islam Medeniyeti.
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Ismayil Raci Faruginin Yaradiciliginda
Pax Islamica vo Ummat Anlayis:

Dosent Elviisal Mammadov”

Xiilasa

Folostinasilli amerikal filosof-islamsiinas Ismayil Raci Faruqinin (1921-1986) diisiinco
sistemindo timmoat anlayist Miisolman sivilizasiyasinin ontoloji vo funksional asasini
togkil edir. Onun fikrinco, timmot tokco dini icma olmayib, hom do bilik, oxlaq vo
ictimai toskilatlanmanin vahid formasidir. Ummot t&vhid prinsipinin sosial miistavido
tocasstimiidiir; bu sobobdon, fimmeotin yoxlugu tovhidin ictimai miistovide tozahiir
etmamoasi monasina golir. Faruqi timmati ilahi varisliyin (insanin yer iiziindo Allahin
tomsilgisi olmasi — istixlaf) tozahiirli kimi qiymatlondirir vo onu universal, irqi vo milli
sorhadlari asan qlobal birlik kimi taqdim edir.

Bu baximdan, Pax Islamica (iimumdiinya islam nizami) anlayis1 Faruginin siyasi-
folsofi miiddoalarinin osas anlayislarindan birini toskil edir. Pax Islamica yalmz
miisolmanlara aid qapali sistem deyil, oksina, miixtalif dini vo madani qruplar1 ohato
edon imumdiinya siilh vo odalot nizamidir. Faruqi gosterir ki, bu sistemin tarixi
modeli mévcud olmus vo Madina konstitusiyasi osasinda formalagsmisdir. Homin
modelds yohudi vo xristian icmalart ayrica “limmot” kimi taninmis, onlarin dini vo
hiiquqi muxtariyyati tomin edilmisdir . Bu fakt Faruqinin iimmaot anlayisina ekskliiziv
deyil, inkliiziv va pliiralist anlayis gozii ilo baxdigini gostarir.

Faruqi muasir beynolxalq sistemi, xiisusilo Birlosmis Millatlor Toskilatt modelini
tonqid edir. Belo ki BMT modelini millat-dovlot prinsiplori vo hegemon giiclarin
agalig1 tohrif etmisdir. Millot-dovlat prinsiplori 6z novbesinde milli suverenlik
anlayisina asaslanir. Milli suverenlik isa Dini Reformizm dévriindon etibaran Avropa
fikir tarixinin mohsuludur vo mahiyyati etibar ilo doyarlor vo oxlaqin nisbiliyine
asaslanir. Bunun aksina olaraq, tarixan mdvcud olmus va bu giin tasis edilmasina
cagiris olunan Pax Islamica iimiimdiinya siilh sisteminds insanlara 6z siyasi-igtisadi,
sosial-madoni, hotta horbi qurumlarini qoruyub-saxlamagq, sorbast diisiinmoak,
gercokliys inanmaq vo inandirmaq haqqi tanmmigdir. Bu qurulus hoqigete inanan,

*  Azorbaycan [lahiyyat Institutu, Azerbaycan, elvusal. mnammedov@gmail.com
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ideya va inancin azad oldugu iimumdiinya sistemi axtarisinda olan biitiin ford vo
qruplarin iiziino agiqdir. Yoni, Pax Islamica odalot vo monovi masuliyyeti 6n plana
cokon alternativ qlobal nizamdir.

Notica etibarilo, Faruginin yaradiciliginda iimmat vo Pax Islamica qarsiligh sokildo
bir-birini tamamlayan anlayislar kimi dyronili. Ummoat bu nizamim subyekti vo
dastyicis1, Pax Islamica iso onun institusional vo {imummodoni tozahiiriidiir. Bu
model miiasir diinyada oxlaqasasli global sistem axtariginda miithiim nazari alternativ
kimi ¢ixig edir.

Acar sozlor: Ummot, Pax Islamica, Comiyyot, Homroylik.
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The Ethics of Coexistence in Ahiska: Historical Experience,
Freedom of Worship, and the Waqf Tradition

Assoc. Prof. Ahmet NIYAZOV*

Abstract

Ahiska (Akhaltsikhe), an important region of the Muslim-Turkish geography, is a
historically significant area that deserves more comprehensive academic research in
terms of its historical background, religious beliefs, ethno-cultural values, and social
structure, both at the level of social strata and individual members of society. Being
located in the post-Soviet space, it can be argued that newly uncovered archival
records and documents following the collapse of the Soviet regime have kept this
subject at the center of academic interest. Although geographically limited in size,
the Ahiska region has witnessed multifaceted developments that have profoundly
influenced its social structure through various historical processes, including its
emergence as the Land of the Atabegs, its status as a sanjak center during the Ottoman
period, its transition to the administration of Tsarist Russia, and the mass deportation
policies experienced during the Soviet era. This historical depth and diversity of
events make Ahiska an exceptionally rich and comprehensive field of cultural and
historical study. In this context, addressing the historical experience of coexistence
ethics, freedom of worship, and the waqf (endowment) tradition in Ahiska, supported
by archival documents and concrete examples, will not only contribute to the broader
understanding of Turkish-Islamic civilization but also present region-specific cases
to the scholarly community.

Indeed the region of Ahiska stands out as a significant geography where diverse
religions and cultures have coexisted throughout history. From the Atabeg period to
Ottoman rule, the social relations established among Muslims, Jews, Christians, and
other communities demonstrate the strong foundation of the ethics of coexistence.
This study examines the culture of coexistence in Ahiska within the framework of
historical processes, social interactions, and religious tolerance. In particular, an
Ottoman archival document is analyzed to illustrate how the freedom of worship

*  Azerbaijan Institute of Thelogy, Azerbaijan, ahniyazov(@hotmail.com
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of non-Muslims was protected. In the case that took place in the village of Icaret,
the intervention of central authority to prevent obstruction of Christian worship
highlights the role of legal mechanisms in maintaining social harmony. Additionally,
the waqf (endowment) tradition represents the institutional dimension of coexistence,
demonstrating that both Muslim and non-Muslim communities were integrated into
this system. In conclusion, Ahiska provides a remarkable historical example of
peaceful coexistence supported by legal and social structures.

Keywords: Ahiska, Ethics of Coexistence, Ottoman Empire, Freedom of Worship,
Wagqf, Religious Tolerance, Social Harmony.

Ahiska’da Birlikte Yasama Ahlak: Tarihsel Tecriibe, ibadet
Ozgiirliigii ve Vakif Gelenegi

Dog. Dr. Ahmet NIYAZOV"

Ozet

Misliiman-Tiirk cografyasinin 6nemli bir bolgesi olan Ahiska, tarihsel gegmisi,
dini inanglar1, etnokiiltiirel degerleri ve toplumsal yapisi itibariyle gerek toplumsal
katmanlar1 ve gerekse de toplum bireyleri yoniinden daha kapsamli arastirilmalara
konu edilmesi gereken dnemli bir tarihi bolgedir. Post-Sovyet mekanda yer almasi
sebebiyle, sovyet rejiminin yikilmasinin ardindan giin yiiziine ¢ikan yeni arsiv bilgi
ve belgeleri, bu konuyu hala akademik ¢alismalarin ilgi odaginda tuttugu sdylenebilir.
Ciinki cografi olarak smirli bir alana sahip olmasina ragmen, Ahiska bolgesi;
Atabekler Yurdu olarak ortaya ¢ikisi, Osmanli doneminde sancak merkezi olusu,
Carlik Rusya’sinin idaresine gegisi ve Sovyetler Birligi doneminde yasanan kitlesel
stirgiin politikalar1 gibi tarihsel slire¢ler sonucunda, toplumsal yapiy1 her yoniiyle
etkileyen ¢ok yonlii gelismelere sahne olmustur. Bu tarihsel derinlik ve olaylarin
cesitliligi, Ahiska’y1 kiiltlirel ve tarihsel agidan son derece zengin ve kapsamli bir
inceleme alan1 haline getirmektedir. Bu baglamda, Ahiska’da birlikte yasama ahlaki
konusunda tarihsel tecriibe, ibadet 6zgilirligii ve vakif gelenegini arsiv belgeleri
1is1ginda 6rnekleri ile konu edinmek, Tiirk-Islam medeniyetine katkilarin1 sunma
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otesinde konunun bolgeye has drneklerini de bilimsel ¢evreye sunmus olacagiz.

Nitekim Ahiska bolgesi, tarih boyunca farkli din ve kiiltiirlerin bir arada yasadigi
onemli bir cografya olarak dikkat ¢cekmektedir. Atabekler doneminden Osmanl
hakimiyetine uzanan siiregte, bolgede Miisliimanlar, Yahudiler, Hristiyanlar ve diger
topluluklar arasinda gelisen sosyal iligkiler, birlikte yagama ahlakinin giiclii bir sekilde
tesis edildigini gostermektedir. Bu ¢alismada, Ahiska’da birlikte yasama kiiltiirt;
tarihsel siireg, toplumsal iliskiler ve dini hosgorii ¢ergevesinde ele alinmaktadir.
Ozellikle Osmanli dénemine ait birkag arsiv belgesi iizerinden, gayrimiislimlerin
ibadet Ozgiirliigiiniin nasil korundugu incelenmektedir. icaret kdyiinde yasanan
olayda, Hristiyanlarin ibadetine miidahale edilmesi ilizerine merkezi otoritenin
devreye girerek miidahaleyi engellemesi, hukuki mekanizmalarin toplumsal barist
saglamadaki roliinii agik¢a ortaya koymaktadir. Bunun yaninda Ahiska’da vakif
gelenegi de birlikte yasama ahlakinin kurumsal boyutunu temsil etmekte; hem
Miisliiman hem de gayrimiislim topluluklarin bu sistem igerisinde yer alabildigini
gostermektedir. Ahiska, farkli inanglarin bir arada baris i¢inde yasayabildigi ve
bu durumun hukuki ve sosyal yapilarla desteklendigi onemli bir tarihsel &rnek
sunmaktadir.

Anahtar Kelimeler: Ahiska, Birlikte Yasama Ahlaki, Osmanli, Ibadet Ozgiirliigii,
Vakif, Dini Hoggori, Toplumsal Uyum.
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Azerbaijani Ashik Literature as a Component of
the Common Turkic Cultural Heritage

Assoc. Prof. Aynur NAJAFOVA’

Abstract

The art of saz and oral expression is one of the fundamental elements of Turkish
national culture. Closely connected with the rich cultural heritage of the Turkic
world, the art of the ashik has played an important role for centuries in preserving
and sustaining national and spiritual values.

The personal archives preserved at the Institute of Manuscripts of the Azerbaijan
National Academy of Sciences not only reflect the scholarly and literary legacy of
prominent Azerbaijani intellectuals of the nineteenth and twentieth centuries, but
also encompass a rich corpus of folkloric materials. The presence of proverbs,
lullabies, riddles, bayatis, and folk songs-alongside, in particular, poetic specimens
belonging to ashik literature-in the archives of distinguished figures such as Yusif
Vezir Chamanzaminli, Rashid Bey Efendiyev, and Salman Mumtaz demonstrates the
profound interaction between written and oral culture. The fact that these intellectuals
not only collected folkloric materials but also incorporated them into their own
literary works clearly reveals the influence of folk creativity on written literature.
Indeed, Chamanzaminli’s inclusion of bayatis collected from folk ashiks in his work
“Agh Bukhagda Gara Khal” constitutes a concrete example of this relationship.

The archival collection of Chamanzaminli, comprising approximately 900 units,
serves as a significant repository of both individual and collective memory. The
presence of fragments from the epics “Valeh and Zernigar” and “Gachag Nabi” within
this archive indicates that the author directly collected folkloric materials from the
field. In particular, the manuscript of “Gachag Nabi” reveals that the narratives and
songs concerning the folk hero Nabi were still in the process of formation, thereby
shedding light on the historical dynamics underlying the genesis of epic traditions.
This aspect is of considerable importance for understanding how the ashik repertoire
evolved over time.

* Karabakh University, Faculty of Education, Department of Pedagogy, Azerbaijan, aynur.najafova@karabakh.edu.
az
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The archive of Salman Mumtaz is noteworthy for its systematic approach to the
study of the ashik-ozan tradition. Among the materials he collected are accounts of
folk artists from various regions, excerpts from epics such as “Koroglu” and “Ashik
Garib”, and poetic samples belonging to both well-known and lesser-known ashiks.
Mumtaz’s work reveals both the individual and collective dimensions of Azerbaijani
ashik literature and provided a foundational source for his subsequent scholarly
writings.

The written records of folk songs and bayatis found in the personal archive of
Huseyngulu Sarabski also hold particular significance for the preservation of the oral
tradition. These materials have ensured the transmission of songs once performed
by ashiks and singers to the present day, while simultaneously reinforcing the
connection between folk music and literature.

In conclusion, the folkloric materials preserved in these personal archives constitute
not merely a literary heritage belonging to a single nation, but also significant
scholarly sources reflecting the shared Turkic aesthetic consciousness, cultural
memory, and historical development.

Keywords: Folklore, Ashik Literature, Common Turkic Aesthetic Thought, Cultural
Heritage.

Ortak Tiirk Kiltiirel Mirasinin Bir Unsuru Olarak
Azerbaycan Asik Edebiyat1

Dog. Dr. Aynur NECEFOVA®

Ozet

Saz-s6z sanati, Tlrk milli kiiltiiriniin temel unsurlarindan biridir. Tiirk diinyasinin
zengin kiiltiirel mirasiyla baglantili olan Asik edebiyat, yiizyillar boyunca milli ve
manevi degerlerin korunup yasatilmasinda 6nemli bir rol iistlenmistir.

Azerbaycan Milli Bilimler Akademisi Yazma Eserler Enstitiisi’'nde muhafaza

*  Qarabag Universitesi, Egitim Fakiiltesi, Pedagoji Bolimii Azerbaycan Cumhuriyeti, Xankendi sehri, aynur.
najafova@karabakh.edu.az
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edilen 6zel arsivler, XIX-XX. ylizyillarda yasamis onciil Azerbaycanli aydinlarin
bilimsel ve edebl mirasinit muhafaza etmekle birlikte, zengin folklor kaynaklarini da
biinyesinde bulundurmaktadir. Yusif Vezir Cemenzeminli, Resit Bey Efendiyev ve
Salman Miimtaz gibi nemli sahsiyetlerin arsivlerinde atasdzleri, ninniler, bilmeceler,
bayatilar ve halk tiirkiilerinin yani sira dzellikle asik edebiyatina ait siir 6rneklerine
rastlanmasi, yazili ve sozlii kiiltlir arasindaki giiclii etkilesimi gostermektedir. Bu
aydinlarin yalnizca folklor iiriinlerini derlemekle kalmayip, ayn1 zamanda bu folklor
orneklerini kendi edebi eserlerinde de kullanmalari, halk sanatinin yazili edebiyat
tizerindeki etkisini agik bigimde ortaya koymaktadir. Nitekim Cemenzeminli’nin
halk asiklarindan derledigi bayatilar1 “Ak sinede siyah ben” (Ag buxaqda gara xal)
adl1 eserine dahil etmesi bu iligkinin somut bir 6rnegidir.

Cemenzeminli’nin argivinde yer alan yaklasik 900 birimlik belge koleksiyonu, hem
bireysel hem de toplumsal hafizanin 6nemli bir tagiyicisidir. Bu arsivde “Valeh ve
Zernigar” ile “Qacaq Nobi” destanlarina ait pargalarin bulunmasi, yazarin folklorik
kaynaklar1 dogrudan sahadan derledigini gostermektedir. Ozellikle “Kacak Nebi”
(Qagaq Nabi) yazma eseri, halk kahramani Nebi hakkinda olusan anlatilarin ve
tiirkiilerinin hentiz tesekkiil siirecinde oldugunu ortaya koyarak, destanlarin tarihsel
olusum dinamiklerine 1g1k tutmaktadir. Bu durum, asik repertuvariin zaman iginde
nasil sekillendigini anlamak agisindan biiyiik 6nem tagimaktadir.

Salman Miimtaz’in arsivi ise asik-ozan geleneginin sistemli bi¢imde incelenmesi
bakimindan dikkat ¢ekicidir. Onun derledigi materyaller arasinda farkli bolgelerin
halk sanatgilarma dair bilgiler, “Koroglu” ve “Asik Garip” gibi destanlardan
pargalar ve hem taninmis hem de az bilinen asiklara ait siir 6rnekleri yer almaktadir.
Miimtaz’in bu c¢aligmalari, Azerbaycan asik edebiyatinin hem bireysel hem de
kollektif yonlerini ortaya koyarak, daha sonra kaleme aldigi bilimsel eserler igin
temel kaynak olusturmustur.

Hiiseyngulu Sarabski’nin 6zel arsivinde bulunan halk tiirkiileri ve bayatilarin
yaziya gegcirilmis 6rnekleri de sozlii gelenegin korunmasi agisindan 6zel bir deger
tagimaktadir. Bu materyaller, gecmiste asiklar ve hanendeler tarafindan seslendirilen
sarkilarin giiniimiize ulagmasini saglamis, ayni zamanda halk miizigi ile edebiyat
arasindaki bag1 gliclendirmistir.

Sonug olarak, s6z konusu 6zel arsivlerde yer alan folklor 6rnekleri yalnizca br halka
mensub edebi bir miras degil, ayn1 zamanda ortak tiirk estetik diisiincesini, kiiltiirel
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bellegini ve tarihsel gelisimini yansitan énemli bilimsel kaynaklardir.

Anahtar Kelimeler: Folklor, Asik Edebiyati, Ortak Tiirk Estetik Diisiincesi,
Kiiltiirel Miras.
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Ethical Values of Coexistence in the Caucasus:
19th Century Examples from Azerbaijan

Assoc. Prof. Aygiin XOLILQIZI"

Abstract

Human beings, as social entities, have an innate need to live together. By their
very nature, people are obliged to live collectively, communicate, share all values
they hold, and meet both their material needs and spiritual feelings in cooperation.
At the same time, living in a society requires individuals to behave properly and
respectfully toward one another. These behavioral norms are referred to as the ethics
of coexistence. The peaceful and harm-free living of various peoples, cultures,
races, and religions together constitutes a form of culture. The ethics of coexistence
ensures that people live under conditions of peace and mutual understanding.
One of the most important principles of this ethic is mutual respect, which entails
recognizing and honoring each person’s opinions, rights, personal life, language,
religion, and all other values, forming a social necessity that sustains public order. In
addition, empathy plays a crucial role as a social element: when individuals attempt
to understand the feelings of others, conflicts decrease, mutual understanding and
trust strengthen, and healthier and more sustainable relationships are established.

The implementation of these fundamental human and social values has laid the
foundation for creating an environment of tolerance and mutual understanding.
Historically, in the territory of Azerbaijan, world religions such as Christianity and
Judaism, and especially Islam from the 7th century onward, have created a tolerant
environment in the Caucasus for various minorities, granting them the right to live
and protecting them like a glass dome while fulfilling the desire to coexist. The
system of values that developed in this region of the Caucasus provided a space of
unity and solidarity for diverse peoples, minorities, and cultural richness.

Regarding examples of living together with non-Muslims, information about the
region’s cultural values can be found not only in local archives but also in sources

*  Baku State University, Faculty of Social Sciences and Psychology, Azerbaijan, aygunxalilqizi@mail.ru; Orcid:
0000-0002-1781-8904
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beyond this geography. For instance, in 1877, the French female traveler Carla Serena
visited the Caucasus. While touring the Zaqatala region in northeastern Azerbaijan,
she recorded the social life she witnessed, particularly the relations among religious
groups. As one of France’s first female travelers, Serena documented the interactions
between Muslims and Christians in her memoir Mon Voyage (‘“My Journey”), providing
significant insights into the social structure of the region). Her accounts indicate that
social cohesion and mutual understanding prevailed between Muslims and Christians.
Serena emphasized that the way Muslims lived together in unity encompassed all
social strata.

In the early 19th century, some Catholic Poles exiled to the South Caucasus were
settled in Zaqatala. As is known, Poles were exiled not only to Siberia but also to the
Caucasus. In the 1830s, a church was built for them. During this period, the attitude
of Muslims toward Christians was highly praised by Western observers, emphasizing
that the mountaineers could never be wild or barbaric and that Muslim warriors even
showed mercy to others during warfare.

In the uprisings against Tsarist Russia in 1863, Catholic Poles fought alongside
Muslims on the same frontlines. Their leader Dombrowski joined the battle in a shroud
like the Muslims, participating in the life-and-death struggle against the Russians.
The famous Russian historian Rastislav Andreyevich Fadeev expressed his surprise:
“Those joining such a struggle against the Russians belong to the most radical branch
of Christianity, the Catholics”.

It is noteworthy that, especially in 19th-century cemeteries of the region, shared
graveyards symbolize coexistence with non-Muslims. Examples include the old
cemetery of Qoragan in Qakh, the old cemetery of Lolo Pasa village, the old cemetery
of Qaxingiloy, the old cemetery of Mesabasi, and others. These are rare human values
reflecting the historical practice of living together.

In our globalized world, many projects presented to societies to foster brotherhood
reflect practices that Muslim communities once implemented as core values, sustaining
all layers of society and nurturing unity and vitality. Historically, this region of the
Caucasus embraced these traditions and welcomed diverse peoples. Today, Azerbaijan
continues to protect and maintain this heritage.

Keywords: Coexistence Ethics, Tolerance, Mutual Respect, Mutual Understanding,
Social Cohesion.
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Kafkasya’da Birlikte Yasam Etik Degerleri:
XIX. Yiizy1l Azerbaycan Ornekleriyle

Dog. Dr. Aygiin XOLILQIZI

Xiilasa

Sosial varliq olan insanin birlikdo yagsamasi onun fitratindon golon bir tolobatidir.
Yaradilist gorayi ilo hor zaman insanlar birlikds yasamaga, iinsiyyet qurmaga,
yasadiglar biitiin doyarlori birlikde boliismoys, maddi ehtiyaclarini vo monavi
duygularmi  paylasib artirmaga  mocburdurlar.  Eyni zamanda comiyyat
halinda yasadiqlar1 {i¢iin insanlar bir-birilori ilo diizglin vo hérmatli davranmaq
macburiyyastindadirler. Bu davranis qaydalar birgoyasayis etikast adlanir. Miixtolif
xalqlarin, madoniyyatlarin, irqglorin vo dinlorin siilh vo anlayis igorisinde bir-
birins zoror vermadon yasamasi bir madoniyyatdir. Birgoyasayis etikasi insanlarin
siilh vo qarsiligh anlayis seraitindo yasamasini tomin edir. Homginin geyd edok
ki, birgoyasayis etikasinin on vacib prinsiplordon biri qarsiliqli hérmotdir ki, har
bir insanin fikrino, hiiquqlarina vo soxsi hayatina, onun dilins, dinins vo dasidigi
biitiin dayarlore hormat gostormok aslindo ictimai nizami1 meydana gatiron sosial
goraklilikdir. Bununla yanasi, insanlar arasinda empatiya hissi do miihiim yer tutan
{insiir olaraq 6nomi bdyiikdiir. Insan garsisindakinin hisslerini anlamaga calisdiqda
miinaqigoalor azalir, qarsiliqlt anlagsma vo etimad giiclonir, daha saglam vo davamli
miinasibatlor formalasir.

Mohz bu ssas insani va ictimai doyerlorin comiyyotds hayata kegirilmasi, tolerantliq
va qarsilight anlagma miihitinin formalagmasina zomin yaratmigdir. Azorbaycan
orazisindo tarixon diinya dinlorindon xristianliq, yshudilik vo xiisusiloe VII asrden
etibaron Islam dini bu giino qodor Qafqaza xas olan cografiyada yasayan miixtolif
azliglara qars1 tolerantliq miihiti yaratmis, biitiin azliqlara yasamaq hiiququ tanimis
vo onlarla birgs yasamaq arzusunu hayata kegirorkon onlari sanki bir fanus kimi
gorumusdur. Qafqazin bu bdlgesindo formalasan doyarlor sistemi miixtslif xalqlar,
azliglar vo madeni zonginliklar ii¢iin birlik vo hamraylik miihiti toqdim edirdi.

*  Baki Dévlot Universiteti Sosial Elmlor vo Psixoligiya Fakiiltesi, Azerbaycan, aygunxalilqizi@mail.ru; Orcid:
0000-0002-1781-8904
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Qeyri-miisolmanlarla birgo yasama dair niimunolor baximindan bdlgoys xas
modoni doyarlorlo baglit molumatlari yalniz yerli arxivlordon deyil, bu cografiyanin
hiidudlarindan konarda olan menbolorde do gdrmok miimkiindiir. Belo ki, XIX
osrdo yasamis fransiz gadin soyyahi Carla Serena 1877-ci ildo Qafqazda olmusdur.
Azorbaycanin simal-sorqindo yerlogon Zaqatala bdlgasini gozon bu qadin burada
sahidi oldugu sosial hoyati vo xiisusilo dini qruplar arasindaki miinasibotlori
geydo almigdir. Fransanin ilk qadin soyyahlarindan biri olan Carla Serena burada
miisolmanlarla xristianlar arasindaki olagolora do toxunaraq xatirolorini “Mon
Voyage” (“Moanim soyahotim”) adli kitabinda toplamis vo bdlganin sosial qurulusuna
dair miihiim ohomiyyat kosb edon molumatlara yer vermisdir. Miiollifin verdiyi
molumatlardan aydin olur ki, bdlgado miisolmanlarla xristianlar arasinda sosial
birlik vo qarsiligli anlagsma hokm siirtirdii. C. Serena birgo yagama arzusunu hoyata
kegiron miisolmanlarin vohdst zomininds qurduqlari hayat torzinin comiyyatin biitiin
tobogolarini ohata edon bir xiisusiyyat dagidigini vurgulayir.

XIX asrin avvallarinde Conubi Qafqaza siirgiin edilon katolik polyaklarin bir hissosi
Zaqatalada moskunlasdirilmigdi. Malum oldugu kimi, XIX asrdo polyaklar Sibiryaya
siirgiin edildiyi kimi, Qafqaza da siirgiin olunmusdular. Bu asrin 30-cu illarindo onlar
tictin bir kilso insa edilmisdir. Bu dovrdo miisalmanlarin xristianlara garsi miinasibati
Qorb miisahidagilorinin gozii ilo do yiiksok giymaotlondirilmis, bu daglilarin heg
vaxt vohsi va ya barbar ola bilmayacaklori, miisolman ddyiis¢iilorin hoatta miiharibo
zamani bels bagqalarina qarst marhamotli olduglar1 xiisusile vurgulanmisdir.

1863-cii ildo bolgado Car Rusiyasina qarsi basg veron iisyanlarda katolik polyaklar
da miisalmanlarla birlikds eyni cobhado doyiismiislor. Onlarin rohborlorindon
Dombrovski 6z icmasi ilo birlikdo miisolmanlar kimi 6liim-dirim savasina kofon
geyinarok qosulmus vo ruslara garst miibarizo aparmisdir. Moashur rus tarixgisi
Rastislav Andreyevi¢ Fadeev buna toacciiblonorok belo demisdir: “Ruslara qarsi
bels bir miibarizoys qosulanlar xristianligin on radikal qolu olan katoliklordir.” Bu
baximdan geyd etmok lazimdir ki, xiisusilo XIX osro aid bolgs gobristanliglarinda
bir c¢ox yerlordo qeyri-miisolmanlarla birgs yasamagin simvolu kimi ortaq
gobiristanliglara rast golmok miimkiindiir. Bunlardan Qax rayonunun Qoragan
kohna qgabiristanligl, Lolo Pasa kondinin kdhna gabiristanligi, Qaxingiloy kdhno
gobiristanligl, Mesobasi kohno qobiristanligi vo digor gobiristanliglart ortaq
moazarliglar kimi niimuna gostarmak olar. Bunlar har yonii ils tarixds birgs yasama
arzusunun hayata kegcirildiyi nadir insani doyarlor niimunsloridir.
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Qloballasan diinyamizda qardasliq yaratmaq moqsadilo comiyyatlars togdim olunan
bir ¢ox layiholor vaxtilo miisolman comiyyotlorinin osas doyorlori kimi totbiq
etdiklari diislinco vo hoyat torzinin bir tozahiirii olmus, comiyyatin biitiin tobagolorine
hoyat veran, birlik vo diriliyi basloyon osas amil kimi yasanmisdir. Qafqazin bu
bdlgasi tarixan bu onanslors sahib olaraq miixtslif xalqlara qucaq agmis, bu giin do
Azorbaycan bu irsin qoruyucusu kimi homin zomini yasatmaqdadir.

Acar sozlor: Birgoyasayis Etikasi, Tolerantliq, Qarsiligli Hérmat, Qarsiliqli Anlayzs,
Sosial Birlik.
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The Crisis of the Culture of Coexistence: Islamophobia and
the Criminalization of Muslim Identity in Global Politics

Assoc. Prof. Anar GAFAROV”®

Abstract

This study aims to analyze the impact of the criminalization of Muslim identity in
global politics on the culture of coexistence by examining the historical, political, and
socio-cultural background of Islamophobia through a holistic approach. Particularly
in the post—September 11, 2001 period, security-centered policies and discourses that
have become increasingly dominant in the Western world have paved the way for
the representation of Islam and Muslims as a “threat,” the “other,” and a “potential
criminal element.” Such modes of representation generate a profound normative
contradiction with universal values such as social cohesion, multiculturalism, equal
citizenship, and freedom of religion.

The study seeks to demonstrate that Islamophobia is not confined to individual
prejudices or attitudes but constitutes a multi-layered and systematic phenomenon
encompassing historical, theological, political, economic, behavioral, and
communicative dimensions. In this context, Islamophobia is addressed as both an
ideological discourse and a functional instrument employed within contemporary
global politics to legitimize specific political agendas and practices.

Employing a qualitative research methodology, the study utilizes literature review,
historical analysis, and critical discourse analysis as its primary research techniques.
The formation of perceptions of Islam in Western intellectual history is examined
through theological, philosophical, and academic texts produced from the era of the
Crusades to the modern period. In addition, the study analyzes how Islamophobia is
reproduced and normalized at the societal level through media, political discourse,
and popular culture.

The central argument of the study is that the systematic criminalization of Muslim
identity undermines the culture of coexistence, deepens social polarization, and poses
a serious threat to social cohesion. The main hypothesis asserts that Islamophobia

* Azerbaijan Institute of Theology, Azerbaijan, anargafarov@ait.edu.az
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is deliberately instrumentalized in global politics, a process that significantly erodes
human rights, social justice, and the ideal of a multicultural society. Consequently,
the study argues that combating Islamophobia cannot be achieved solely through
security-oriented policies; rather, it requires multidimensional strategies grounded in
education, media ethics, legal regulations, and intercultural dialogue.

Keywords: Islamophobia, Muslim Identity, Criminalization, Global Politics, Culture
of Coexistence.

Birlikte Yasama Kiiltiiriiniin Buhrani: islamofobi ve Kiiresel
Politikada Miisliiman Kimliginin Kriminalizasyonu Sorunu

Dog. Dr. Anar GAFAROV”

Ozet

Bu calisma, Islamofobinin tarihsel, siyasal ve sosyo-kiiltiirel arka planini biitiinciil bir
yaklasimla ele alarak, kiiresel siyasette Miisliiman kimliginin kriminalize edilmesi
siirecinin birlikte yasama kiiltiirii iizerindeki etkilerini analiz etmeyi amaglamaktadir.
Ozellikle 11 Eyliil 2001 sonrasi dénemde Bati diinyasinda giderek hakim hale
gelen giivenlik merkezli politikalar ve sdylemler, Islam ve Miislimanlarin “tehdit”,
“oteki” ve “potansiyel su¢ unsuru” olarak temsil edilmesine zemin hazirlamistir. Bu
temsil bigimleri, toplumsal uyum, ¢okkiiltiirliiliik, esit yurttaslik ve din 6zgirligii
gibi evrensel degerlerle ciddi bir normatif ¢eligki ortaya ¢ikarmaktadir.

Calisma, Islamofobinin yalnizca bireysel diizeyde ortaya gikan dnyargi ve tutumlarla
sinirli olmayan; tarihsel, teolojik, siyasal, ekonomik, davranigsal ve iletisimsel
boyutlara sahip ¢ok katmanli ve sistematik bir olgu oldugunu ortaya koymay1
hedeflemektedir. Bu baglamda Islamofobi, modern kiiresel siyaset icerisinde hem
ideolojik bir soylem hem de belirli politikalarin mesrulastiriimasinda islevsel bir
arag olarak ele alinmaktadir.

Arastirmadanitel arastirma yontemi benimsenmis; literatiir taramas, tarihsel analiz ve
elestirel soylem ¢oziimlemesi tekniklerinden yararlanilmigtir. Bat1 diisiince tarihinde

*  Azerbaycan [lahiyat Enstitiisii, Azerbaycan, anargafarov@ait.edu.az
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Islam algisinin olusumu, Hagli Seferleri’nden modern déneme kadar uzanan siiregte
iiretilen teolojik, felsefi ve akademik metinler cer¢evesinde degerlendirilmistir.
Bunun yani sira medya, siyaset ve popiiler kiiltiir aracihigiyla islamofobinin nasil
yeniden {iiretildigi ve toplumsal diizeyde nasil mesrulastirildig1 incelenmistir.

Calismanin temel tezi, Miisliiman kimliginin sistematik bicimde kriminalize
edilmesinin birlikte yasama Kkiiltiiriinii zayiflattigi, toplumsal kutuplagsmay1
derinlestirdigi ve sosyal uyumu tehdit ettigi yoniindedir. Arastirmanin temel hipotez
ise, Islamofobinin kiiresel siyasette bilingli bicimde kullanilan bir arac oldugu ve bu
durumun insan haklari, sosyal adalet ve cokkiiltiirlii toplum idealini ciddi bi¢gimde
asindirdig1 yoniindedir. Sonug olarak ¢alisma, Islamofobiyle miicadelenin yalnizca
giivenlik politikalariyla degil; egitim, medya etigi, hukuki diizenlemeler ve kiiltiirel
diyalog temelinde gelistirilecek ¢ok boyutlu yaklagimlarla miimkiin olabilecegini
savunmaktadir.

Anahtar Kelimeler: Islamofobi, Miisliiman Kimligi, Kriminalizasyon, Kiiresel
Siyaset, Birlikte Yasama Kiiltiir.
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Food, Faith, and Coexistence:
The "War Takjil" Phenomenon and Interreligious Sociality in
Contemporary Indonesia

Assoc. Prof. Zamzam AFANDI’

Abstract

Ramadan in Indonesia represents not only a central religious observance for Muslims
but also a socio-cultural moment that reshapes everyday public life. During this
period, the tradition of selling and purchasing takjil-light food consumed to break
the fast-becomes a prominent feature of urban and rural spaces alike. In recent years,
a viral phenomenon popularly referred to as “war takjil” has emerged in Indonesian
digital culture. The term humorously describes the enthusiastic competition to
obtain takjil, including participation from non-Muslim communities. While initially
appearing as a playful internet trend, the phenomenon raises important questions
about interreligious interaction in a pluralistic society.

This paper examines the “war takjil” phenomenon as a form of everyday
coexistence among religious communities in contemporary Indonesia. Moving
beyond conventional discussions of tolerance that focus on legal frameworks or
formal dialogue, the study explores how coexistence is enacted through mundane
social practices such as food consumption, public markets, and seasonal cultural
participation. The analysis situates the phenomenon within broader discussions of
everyday multiculturalism and the sociology of public space.

Methodologically, this study employs qualitative discourse analysis of media
reports, social media narratives, and public commentary related to the “war takjil”
trend. These materials are examined to understand how the phenomenon is framed,
circulated, and interpreted within Indonesian society. Particular attention is given
to the symbolic meanings attached to food culture, humor, and participation in
Ramadan-related activities by individuals from different religious backgrounds.

The analysis suggests that the “war takjil” phenomenon reflects a form of informal
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interreligious engagement in which food operates as a cultural mediator between
communities. Through the shared practice of purchasing and enjoying Ramadan
food, participants symbolically engage with a cultural dimension of Islamic
tradition without necessarily participating in its ritual obligations. This interaction
demonstrates how everyday encounters in public spaces can soften social boundaries
and create opportunities for convivial coexistence.

At the same time, the phenomenon cannot be separated from the dynamics of
consumer culture and digital media amplification. The viralization of “war takjil”
in social media contributes to framing the practice as both a humorous trend
and a representation of Indonesia’s plural social landscape. Consequently, the
phenomenon illustrates how coexistence in plural societies may emerge not only
through institutional mechanisms but also through informal, everyday interactions
embedded in shared cultural practices.

Keywords: Ramadan Public Sphere, Everyday Coexistence, Interreligious
Interaction, Food Culture, Plural Society, Indonesia.

Yemek, Din ve Birlikte Yasama:
Endonezya'da Ramazan Kamusal Alaninda "Takjil Savas1”
Olgusu ve Dinlerarasi Etkilesim

Dog. Dr. Zamzam AFANDI

Ozet

Ramazan ay1 Endonezya’da Miisliimanlar i¢in merkezi bir dini donem olmakla
birlikte, varlig1 yalnizca ibadet boyutuyla smirli kalmayip, toplumsal ve kiiltiirel
bir mevsim olarak kamusal yasamin bigimlerini yeniden sekillendirmektedir. Bu
ay boyunca hem kentsel hem de kirsal alanlarda iftarin hemen oncesinde tiiketilen
hafif yiyecekler olan “takjil”lerin alim satimi yayginlasmaktadir. Son yillarda
Endonezya dijital kamusal alaninda “Takjil Savas1” (War Takjil) olarak bilinen ve
Ramazan ayinda bu yiyecekleri elde etme konusundaki yogun rekabeti hicivsel bir
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dille ifade eden bir sdylem ortaya ¢ikmistir. Dikkat ¢ekici olan husus ise bu olgunun
yalnizca Miisliimanlarla sinirli kalmayip, farkli dini gruplara mensup bireylerin de
bu pratige katilmasidir. Medya ve sosyal medya sdyleminde ¢cogu zaman mizahi bir
cercevede ele alinmasina ragmen, bu olgu ¢ogulcu bir toplumda dinlerarasi etkilesim
bicimlerini anlamak agisindan 6nemli bir analitik zemin sunmaktadir.

Bu ¢aligma, “Takjil Savas1” olgusunu ¢agdas Endonezya’da dini topluluklar arasinda
giindelik birlikte yasamanin bir tezahiirii olarak incelemeyi amaglamaktadir. Dini
hosgorii meselesini genellikle hukuki ¢erceveler veya kurumsal diyaloglar tizerinden
ele alan geleneksel yaklagimlarin aksine, bu arastirma kamusal alanda sekillenen
giindelik toplumsal pratiklere odaklanmaktadir. Bu baglamda, halk pazarlarindaki
etkilesimler, gida pratiklerinin paylasimi ve Ramazan ayina 6zgi kiiltiirel etkinliklere
katilm gibi ornekler iizerinden olgu; giindelik cokkiiltiirlillik ve kamusal alan
sosyolojisi kavramlari ¢ercevesinde analiz edilmektedir.

Arastirma, medya raporlari, dijital anlatilar ve sosyal medyada dolasima giren
sOylemler ile bu olguya iliskin kamu yorumlarimi kapsayan nitel sdylem analizi
yontemine dayanmaktadir. Bu analiz, s6z konusu olgunun kamusal sdylemde nasil
inga edildigini ve Endonezya toplumunda sembol ve anlamlarinin nasil dolagima
girdigini ortaya koymay1 amaglamaktadir. Ayrica, yemegin toplumsal bir araci olarak
kiiltiirel anlamlari ile dijital mizahin farkli dini gruplar arasindaki iligkileri yeniden
gercevelemedeki roliine 6zel bir nem atfedilmektedir.

Analiz sonuglari, “Takjil Savas1” olgusunun dinleraras1 gayriresmi etkilesimin bir
bi¢imi olarak islev gordiigiinii gostermektedir. Takjil satin alma pratikleri, farkli
topluluklararasindakiiltiirel bir araci rolii iistlenmektedir. Bumevsimsel gida pratigine
katilim yoluyla, baz1 gayrimiislim bireyler Ramazan’in kiiltiirel boyutlarindan birine
dahil olmakta, ancak bu durum dinin ritiie]l boyutunun benimsenmesi anlamina
gelmemektedir. Bu tiir pratikler, kamusal alandaki giindelik etkilesimlerin toplumsal
gruplar arasindaki sembolik smirlar1 yumusatma kapasitesine sahip oldugunu ve
boylece dostane bir birlikte yasama ve ortak kiiltiirel etkilesim bigimlerinin ortaya
cikmasina zemin hazirladigini gostermektedir.

Bununla birlikte, bu olgu ¢agdas tiikketim kiiltlirii ve sosyal medyanin toplumsal
olgular1 biiyiitmedeki roliinden bagimsiz olarak ele alinamaz. “Takjil Savasi1”
kavraminin dijital alanda yayginlagmasi, bu pratigin hem mizahi hem de toplumsal
¢ogulculugun sembolik bir temsili olarak yeniden ¢ergevelenmesine katki
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saglamistir. Dolayisiyla bu olgu, ¢cogulcu toplumlarda birlikte yagsamanin yalnizca
resmi politikalar veya kurumsal séylemler araciligiyla degil, ayn1 zamanda ortak
kiiltiir ve kamusal alan igerisinde sekillenen basit giindelik pratikler yoluyla da
somutlastigini gostermektedir.

Anahtar Kelimeler: Ramazan Kamusal Alani, Giinliik Birlikte Yasam, Dinlerarasi
Etkilesim, Yemek Kiiltiirii, Cogulcu Toplum, Endonezya.
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Islam Kiiltiiriinde Oteki ile iliskilerin Normatif Kodlar1 ve
Kiiresellesme Caginda Degisim Zorunlulugu

Dog. Dr. Abdussamet KAYA"

Ozet

Bu bildiri, Islam kiiltiiriinde 6teki ile iliskilerin tarihsel olarak hangi normatif
kodlar tizerinden kuruldugunu ve bu kodlarin kiiresellesme ¢aginda neden yeniden
degerlendirilmesi gerektigini din sosyolojisi perspektifinden incelemektedir.
Caligmanin temel varsayimi, otekiyle iliskinin yalnizca teolojik ilkelerle degil, ayni
zamanda siyasal iktidar miicadeleleri, toplumsal tabakalagma, kiiltiirel rekabet,
giivenlik kaygilar1 ve tarihsel sartlarla bigimlendigidir. islam’m ilk donemlerinde
gorece daha esnek, cogulcu ve miizakereye acik iliski bicimleri goriilmekle birlikte,
mezheplesme, devletlesme ve otoriteyi merkezilestirme siiregleri zamanla daha
dislayict normatif kaliplarim olusmasma yol agmistir. Boylece 6teki, yalnizca
gayrimiislim topluluklart degil; mevali, farkli mezhep mensuplarini, muhalif
Miisliiman gruplari, kadinlar1 ve etnik bakimdan farkli unsurlar1 da kapsayan genis
bir sosyolojik kategoriye doniismiistiir.

Bildiri, 6tekine dair normatif kodlarin tarih dis1 ve degismez hiikiimler olarak degil,
belirli toplumsal baglamlarda iiretilen, mesrulastirilan ve yeniden iiretilen diizenleyici
cergeveler olarak anlagilmasi gerektigini savunmaktadir. Siinni paradigmanin
kurumsallagmasi, firka sdylemlerinin sertlesmesi, bidat ve zindiklik ithamlarinin
yayginlagsmasi, tekfir mekanizmalarinin gliclenmesi ve mesruiyet miicadelelerinin
yogunlagmasi, dini alanin ayni zamanda bir toplumsal kontrol alani oldugunu
gostermektedir. Benzer sekilde mevali ve zimmilere yonelik hukuki ve sembolik
smirlamalar, farkliligin yalnizca taninmadigini, ayn1 zamanda esitsiz statiiler icinde
yonetildigini ortaya koymaktadir. Kadinlarin kamusal alandaki goriiniirliigliniin
azalmasi da normatif kodlarin toplumsal cinsiyet rejimiyle yakindan iliskili oldugunu
gostermektedir.

Kiiresellesme ¢aginda artan gdc¢ hareketleri, ¢okkiltiirlii yasam bigimleri, dijital
iletisim aglar1 ve karsilasma yogunlugu, klasik donemde iiretilmis dislayicr iliski
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kodlarinin aynen siirdiiriilmesini hem toplumsal hem de ahlaki agidan problemli hale
getirmektedir. Bunedenle ¢calisma, gelenegin biitiiniiyle reddedilmesini degil; tarihsel
baglamda ortaya ¢ikmis normatif kaliplarin insan onuru, esitlik, din 6zgiirligi,
karsilikli taninma ve birlikte yagama ilkeleri dogrultusunda yeniden yorumlanmasini
onermektedir. Sonug olarak teblig, Islam kiiltiiriindeki &teki algisiin sosyolojik
olarak insa edildigini, bu nedenle degisen kiiresel sartlar karsisinda daha kapsayici,
adalet merkezli, cogulcu ve miizakereye acik yeni bir normatif dilin gelistirilmesinin
zorunlu oldugunu ileri stirmektedir.

Bu cergevede calisma, bilgi sosyolojisi yaklasimindan yararlanarak dini yorumlarin
yalnmizca metinsel anlamlardan degil, onlar1 yorumlayan aktorlerin iktidar
iligkilerinden, kolektif hafizalarindan ve toplumsal ihtiyaclarindan beslendigini
vurgulamaktadir. Erken donem Islam toplumunda birlikte yasama ve ¢ogulluk
tecriibelerinin biitiiniiyle kaybolmadigi, fakat siyasal istikrar arayisinin bu alani
giderek daralttig1 ileri siiriilmektedir. Giliniimiizde ise hizlanan kiiresel dolasim,
ulus-asirt etkilesimler ve ortak kamusal alanlar, gegmiste giivenlik ve birlik adina
mesrulagtiritlmis ayrimci normlarin yeniden sorgulanmasini zorunlu kilmaktadir.
Bu nedenle teblig, 6tekiyi bastiran degil, farklilikla yasamay1 miimkiin kilan daha
kapsayici bir ahlaki ve sosyolojik yorum onerisi gelistirmektedir. Boylece tarihsel
miras, elestirel bigimde yeniden okunmaya davet edilmektedir.

Anahtar Kelimeler: Islam Kiiltiirii, Oteki, Birlikte Yasama Kiiltiirii, Kiiresellesme,
Cogulculuk.

The Normative Codes of Relations with the Other
in Islamic Culture and the Necessity of Change in the Age of
Globalization

Assoc. Prof. Abdussamet KAYA®

Abstract

This paper examines, from the perspective of the sociology of religion, the
historical normative codes through which relations with the Other have been
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constructed in Islamic culture, and why these codes need to be reassessed in the
age of globalization. The central assumption of the study is that relations with the
Other are shaped not only by theological principles, but also by political power
struggles, social stratification, cultural competition, security concerns, and historical
conditions. Although more flexible, pluralistic, and negotiation-oriented forms
of relationship could be observed in the early periods of Islam, the processes of
sectarianization, state formation, and the centralization of authority gradually gave
rise to more exclusionary normative patterns. Thus, the Other came to constitute
a broad sociological category encompassing not only non-Muslim communities,
but also mawali, members of different sects, dissident Muslim groups, women, and
ethnically distinct elements.

The paper argues that normative codes concerning the Other should be understood not
as ahistorical and immutable prescriptions, but as regulatory frameworks produced,
legitimized, and reproduced within specific social contexts. The institutionalization
of the Sunni paradigm, the hardening of sectarian discourses, the spread of
accusations of bid‘ah (innovation) and heresy, the strengthening of mechanisms of
takfir, and the intensification of struggles for legitimacy all demonstrate that the
religious sphere also functions as a sphere of social control. Similarly, the legal and
symbolic restrictions imposed on mawali and dhimmis reveal that difference was
not merely recognized but was also governed within unequal status hierarchies. The
decline in women’s visibility in the public sphere likewise shows that normative
codes were closely intertwined with the gender regime.

In the age of globalization, increasing migration movements, multicultural ways
of life, digital communication networks, and the growing intensity of encounters
have made the uncritical continuation of exclusionary relational codes inherited
from the classical period problematic both socially and morally. Therefore, the study
does not propose a total rejection of tradition; rather, it suggests that historically
formed normative patterns should be reinterpreted in line with the principles of
human dignity, equality, freedom of religion, mutual recognition, and coexistence.
In conclusion, the paper contends that perceptions of the Other in Islamic culture are
sociologically constructed; therefore, in the face of changing global conditions, it
has become necessary to develop a new normative language that is more inclusive,
justice-centered, pluralistic, and open to negotiation.

Within this framework, the study draws on the sociology of knowledge to emphasize
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that religious interpretations are shaped not only by textual meanings, but also by the
power relations, collective memories, and social needs of the actors who interpret
them. It argues that experiences of coexistence and pluralism in early Islamic
society did not disappear entirely, but that the search for political stability gradually
narrowed this space. Today, however, accelerated global circulation, transnational
interactions, and shared public spaces make it imperative to question discriminatory
norms once legitimized in the name of security and unity. For this reason, the paper
develops a more inclusive moral and sociological interpretive proposal-one that does
not suppress the Other but makes living with difference possible. In this way, the
historical legacy is invited to be reread critically.

Keywords: Islamic Culture, The Other, Culture of Coexistence, Globalization,
Pluralism.
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Medine Vesikas1 Baglaminda Cok Kiiltiirlii Toplumlarda
Birlikte Yasamanin Sosyo-Kiiltiirel ve Ekonomik Temelleri

Dog. Dr. Abdulhalim OFLAZ’

Ozet

Bu c¢aligma, Islam siyaset diisiincesinin ilk yazili anayasasi olarak kabul edilen
Medine Vesikasi’ni, ¢ok kiiltiirlii toplumlarda baris ve birlikte yasamanin sosyo-
kiiltiirel ve ekonomik temelleri baglaminda incelemeyi amaglamaktadir. Hz.
Muhammed’in Medine’ye hicretinin ardindan, Miisliimanlar, Yahudiler ve
Medine’deki miisrik Arap kabileleri arasinda tesis edilen vesika, yalnizca bir
savunma pakti olmanin 6tesinde, farkli inang gruplarimin hukuki 6zerkligini tantyan,
toplumsal ve ekonomik dayanismayi zorunlu kilan ¢ok boyutlu bir toplumsal
sozlesme niteligi tasimaktadir. Taraflar birbirlerinin varligina saygi gostermeyi
ve haklarin1 korumay1 taahhiit etmis; Yahudiler Medine’nin asli unsurlar1 olarak
kabul edilmis, cizye alinmamis, diyet ve fidye 6demelerinde yardimlasma zorunlu
kilinmis ve savas masraflar1 her topluluk tarafindan ayri sekilde karsilanmustir.
Hukuki agidan vesika, taraflar arasindaki ihtilaflarda Hz. Peygamber’in ¢6ziim
merci olarak taninmasini 6ngdrmiis; topluluklarin kendi i¢ meselelerinde 6zerk
kalmalar ile ortak hukuki diizenin korunmasi, ¢ok hukukluluk ve ¢ogulcu toplum
pratigi agisindan 6nemli bir drnek teskil etmistir. Sosyo-Kkiiltlirel boyutta, taraflar
dini kimliklerini koruyarak “Medinelilik” ortak paydasi altinda bir arada yasamay1
kabul etmis, “limmet” kavrami sosyal ve siyasi birliktelik anlaminda kullanilmaistir.
Ekonomik ve askeri boyutta ise, diyet ve fidye O0demelerinde yardimlagmanin
zorunlu kilinmasi, savas masraflarinin ayr1 ayri1 karsilanmasi ve ortak savunma
yiikiimliiliiklerinin belirlenmesi, toplumsal cogulculugun siirdiiriilebilirliginin maddi
altyapisini olusturmustur. Medine’nin “haram belde” ilan edilmesi ve dis tehditlere
karg1 organize edilen askeri is birligi, barig ve giivenlik temelli bir ortak yasam
modeli sunmaktadir. Calismada nitel arastirma yontemi benimsenmis; vesikanin
farkli rivayetleri mukayeseli olarak degerlendirilmistir. Elde edilen bulgular
vesikanin tek celsede akdedilmedigini ve farkli zaman dilimlerinde sekillendigini,
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taraflarin dini ve etnik kimliklerini degistirmelerini talep etmeden “limmet” ¢atisi
altinda bir arada yasamalarin1 giivence altina aldigimi gostermektedir. Vesika,
catigmaci degil uzlasmaci bir yaklagimin iiriinii olarak, toplumsal s6zlesme kiiltiirt,
hukuki 6zerklik ve ekonomik dayanismayi bir araya getirerek Islam toplumlarinin
anayasal siireclerine referans olabilecek kapsayict bir gerceve sunmaktadir. Bu
baglamda, giinlimiiz Miisliiman devletleri i¢in ¢ikarilabilecek sonuglar arasinda,
anayasal diizenlemelerde ¢ogulculuk, adalet, hukukun {stiinliigli ve temel haklarin
korunmasini esas alan kapsayici yapilar olusturmak, farkli etnik ve dini gruplarin
haklarimi gilivence altina almak ve toplumsal barisi bu ilkeler temelinde tesis etmek
yer almakta olup, Hz. Peygamber’in kabile iliskilerini geri plana atarak mesruiyet ve
uzlasi yoluyla siyasi otorite tesis etmesi, ¢agdas siyaset diisiincesi ac¢isindan 6zgiin
ve Ogretici bir ornek teskil etmekte ve farkli gruplarin kimliklerini koruyarak bir
arada yasayabilmesinin tarihsel bir kanitin1 sunmaktadir.

Anahtar Kelimeler: Medine Vesikasi, Cok Kiiltiirli Toplum, Sosyo-Ekonomik
Dayanisma, Birlikte Yasama, Toplumsal S6zlesme.

The Socio-Cultural and Economic Foundations of
Cohabitation in Multicultural Societies in the Context of the
Constitution of Medina

Assoc. Prof. Abdulhalim Oflaz’

Abstract

This study aims to examine the Constitution of Medina, considered the first written
constitution in Islamic political thought, within the framework of the socio-cultural
and economic foundations of peace and cohabitation in multicultural societies.
Following the migration of Prophet Muhammad to Medina, the constitution was
established among Muslims, Jews, and the polytheist Arab tribes of Medina,
serving not merely as a defensive pact but as a multidimensional social contract that
recognized the legal autonomy of different religious groups and mandated social and
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economic solidarity. The parties committed to respecting each other’s existence and
protecting their rights; Jews were recognized as integral members of Medina, were
exempted from paying jizya, and were required to cooperate in blood-money and
ransom payments, while war expenses were borne separately by each community.
Legally, the constitution stipulated that disputes among the parties would be referred
to Prophet Muhammad as the ultimate authority; maintaining autonomy in internal
matters while preserving a shared legal order provides a significant example of legal
pluralism and multicultural practice. Socio-culturally, the parties agreed to coexist
under the common identity of “Medinan-ness” while preserving their religious
identities, and the concept of “ummah” was employed to denote social and political
unity. Economically and militarily, the mandatory cooperation in blood-money and
ransom payments, separate war expenditures, and clearly defined shared defense
obligations constituted the material basis for sustaining social pluralism. The
designation of Medina as a “haram city” and the organized military cooperation
against external threats presented a model of peace- and security-based coexistence.
The study adopted a qualitative research methodology, comparing various narrations
of the constitution. The findings indicate that the constitution was not concluded
in a single session but evolved over different periods, ensuring that parties could
coexist under the “ummah” framework without being required to alter their religious
or ethnic identities. As a product of a conciliatory rather than a confrontational
approach, the constitution provides an inclusive model by integrating social contract
culture, legal autonomy, and economic solidarity, offering a reference framework
for the constitutional processes of Islamic societies. In this context, the implications
for contemporary Muslim states include the establishment of inclusive structures
in constitutional arrangements that prioritize pluralism, justice, the rule of law, and
protection of fundamental rights; ensuring the rights of different ethnic and religious
groups; and constructing social peace based on these principles. Moreover, Prophet
Muhammad’s approach of subordinating tribal relations while establishing political
authority through legitimacy and consensus represents a unique and instructive
example for contemporary political thought and historically demonstrates the
possibility of diverse groups coexisting while maintaining their distinct identities.

Keywords: Constitution of Medina, Multicultural Society, Socio-Economic
Solidarity, Cohabitation, Social Contract.
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Sufi Symbols Intended to Express Islamic Ideals in Nizami
Ganjavi’s “Khamsa”

Assoc. Prof. Zahra ALLAHVERDIYEVA®

Abstract

Sufi symbols, aimed at the equivalent expression of Islamic ideas in literature,
are accompanied by the emergence of a series of metaphor typologies in poetics,
and these symbols play an important role in the enrichment of poetic figures. In
this regard, the verses of the Quran, the poetic images used in connection with the
personalities and stories of saints, which occupy an important place in the poet’s
style, and Sufi symbols attract attention with their active features. In this regard, the
artistic and stylistic features of the works created on the themes of Nizami Ganjavi
can be determined on the basis of three main divisions:

1) Philosophical allusions and metaphors in the “Khamsa” style; 2) Sufi-philosophical
symbols in the “Khamsa” style of Nizami Ganjavi; 3) Sufi-terminology system in
the “Khamsa” style.

The philosophy of Sufism and its terminology system have been attracting
considerable attention of specialists in recent times. The growing interest in the
study of Sufi poetry and its vocabulary is a vivid proof of this. The Sufi terms of
Eastern poetry, which are distinguished by their rich and diverse poetic-philosophical
stylistic features, do not actually constitute a very extensive system.

In general, as the theoretical foundations of Sufism developed in the Middle Ages
and its role and influence in practical life strengthened, Sufi terminology permeated
literature extensively, and as a rule, terms related to Sufi symbolism appeared in
poetry and became a system. As is known, Sufi terminology was linked to the Quran
and the foundations of the Islamic religion during the development period of Islam.
Moreover, the formation and spread of these terms are linked to the development of
the history of philosophy. Therefore, these terms, which played an important role in
the development of philosophical thought in literature, also become one of the main
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stylistic indicators in poetry.

It is possible to trace the specific features of these terms in Nizami Ganjavi’s
“Khamsa”. The poet uses these terms in a very simple style to tell the truth, to reveal
divine secrets - the unity of God (tawhid), the unity of the Universe (wahdati-wujud),
the role of man, who is sent to a realm called the world out of love and mercy, in
the development of moral values of society, the invitation of kings to justice, the
establishment of society and governance on justice, and other issues. Therefore, in
Nizami’s “Khamsa”, Sufi terms are used in a manner that is subject to the literary
and artistic laws determined in accordance with the creative methodology specially
chosen by the poet. Nizami treats these terms very carefully, but eloquently. Also,
the poet expresses his attitude to the high position of Sufism in his work “Makhzan-
ul-asrar” as appropriate.

Keywords: Nizami Ganjavi, Hamsa, Style, Islamic Ideas, Philosophy, Symbol.

Nizami Ganjavi'nin “Hamsa” Eserinde Islami Idealleri Ifade
Etmek Amaciyla Kullanilan Sufi Sembolleri

Dog. Dr. Zehra ALLAHVERDIYEVA®

Ozet

Edebiyatta Islami fikirlerin esdeger ifadesini hedefleyen Sufi sembolleri,
siirde bir dizi metafor tipolojisinin ortaya cikmasiyla birlikte, siirsel figiirlerin
zenginlestirilmesinde 6nemli bir rol oynar. Bu baglamda, sairin tislubunda dnemli
bir yer tutan Kur’an ayetleri, evliyalarin kisilikleri ve hikayeleriyle baglantili olarak
kullanilan siirsel imgeler ve Sufi sembolleri, aktif 6zellikleriyle dikkat ¢ekmektedir.
Bu baglamda, Nizami Ganjavi’nin temalar1 iizerine yarattig1 eserlerin sanatsal ve
tislupsal 6zellikleri ii¢ ana baglik altinda belirlenebilir:

1) “Khamsa” tarzinda felsefi gondermeler ve metaforlar; 2) Nizami Ganjavi’nin
“Khamsa” tarzindaki Sufi-felsefi semboller; 3) “Khamsa” tarzinda Sufi terminoloji

*  Azerbaycan Milli Bilimler Akademisi Nizami Gencevi adina Edebiyat Institutu, Azerbaycan, zahra.
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sistemi.

Sufizm felsefesi ve terminoloji sistemi, son zamanlarda uzmanlarin biiyiik ilgisini
cekmektedir. Sufi siiri ve terminolojisinin incelenmesine yonelik artan ilgi bunun
canl1 bir kanitidir. Zengin ve ¢esitli siirsel-felsefi tislup 6zellikleriyle 6ne ¢ikan Dogu
siirinin Sufi terimleri aslinda ¢ok kapsamli bir sistem olusturmamaktadir.

Genel olarak, Orta Cag’da Sufizm felsefesinin teorik temelleri gelistikge ve pratik
hayattaki rolii ve etkisi giiclendikge, Sufi terimler edebiyata genis dlciide niifuz etti
ve kural olarak, Sufi sembolizmiyle ilgili terimler siirde ortaya ¢ikt1 ve bir sistem
haline geldi.

Bilindigi gibi, Sufi terimler Islam’in gelisme doneminde Kur’an ve Islam dininin
temelleriyle baglantiliydi. Dahasi, bu terimlerin olusumu ve yayilmasi felsefe
tarihinin gelisimiyle baglantilidir.

Bu nedenle, edebiyatta felsefi diisiincenin gelisiminde 6nemli bir rol oynayan bu
terimler, siirde de baslica tislup gostergelerinden biri haline gelir.

Nizami Ganjavi’'nin “Hamsa”sinda bu terimlerin 6zgiin 06zelliklerini izlemek
miimkiindir. Sair, bu terimleri cok sade bir iislupla gergegi anlatmak, ilahi sirlar
aciga ¢ikarmak i¢in kullanir: Allah’m birligi (tevhid), evrenin birligi (vahdeti-viicud),
sevgi ve merhametle diinyaya gonderilen insanin rolii, toplumun ahlaki degerlerinin
gelisimi, krallarin adalete daveti, adalet {izerine kurulu toplum ve yonetim ve diger
konular. Bu nedenle, Nizami’nin “Hamsa”sinda Sufi terimler, sairin 6zel olarak
sectigi yaratict metodolojiye uygun olarak belirlenen edebi ve sanatsal yasalara tabi
bir sekilde kullanilir. Nizami bu terimleri ¢ok dikkatli ama etkileyici bir sekilde
ele alir. Ayrica sair, “Makhzan-ul-asrar” adli eserinde Sufizmin yiiksek konumuna
iligkin tutumunu uygun bir sekilde ifade eder.

Anahtar Kelimeler: Nizami Gencevi, Hamsa, Uslup, Islami Fikirler, Felsefe,
Sembol.
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Yanus Emre’nin Siirlerinde Birlik ve Beraberlik Mefkiiresi

Dog. Dr. Murat VANLI"

Ozet

Yinus Emre, bir yandan Hacl isgallerinin dozunun arttigi bir yandan da Mogol
istilasinin kabus gibi ¢oktiigii 13. yiizy1l Anadolu’sunda yetisen ve ismi O0liimsiiz
sanatcilar defterine kaydolan en 6nemli halk sairlerinden biridir. YGnus, hem insanin
ferdi tekamiiliinii hem de toplumun terakkisini manzumelerinde ele almig olan bir
sahsiyettir. Siirlerinde insan sevgisi, hosgorii ve toplumsal birlik gibi temalar1 6n
planda tutan Y@nus Emre, insanlarin farkli inang ve sosyal kdkenlerinden bagimsiz
olarak bir arada yasamalarin1 6nemsemis, sevgi ve sayginin toplumsal dayanismay1
giiclendirecegini vurgulamistir. Siirlerinde birlik ve beraberlik temasini umumiyetle
insan merkezli bir islupla ele alan Y{nus, toplumsal baris ve kardeslik hislerini
pekistiren bu temel kavramlar bilingli bir sekilde kullanmistir. Yinus Emre’ye gore
gercek birlik, insanlar arasindaki sevgi, anlayig ve hosgoriiniin imtizacina baglidir.
Bu nedenle onun siirleri sadece bireysel bir 6greti degil, toplumun ruhunu birlestiren
bir arag niteligi tasimaktadir.

Yinus Emre’nin dili son derece ar1, duru ve sadedir. Bu cihetle sair, halk tarafindan
kolayca benimsenmis ve anlasilmistir. Oliimiiniin {izerinden asirlar ge¢mesine
ragmen fikir ve Ogretileriyle yasamaya devam etmis, sadece hayattayken degil
diinyadan gogiip gittikten sonra da biiyiik bir coskunlukla sevilip hatirlanmistir.
Birlik ve beraberlik lizerine terenniim ettigi beyitler gegerliligini her ¢agda korumus,
isaret ettigi mefkure Tiirk halki ve miinevverinin yani sira, diinya entelektiiellerinin
de yolunu aydinlatmaya devam etmistir. Karmasik kelimelerden uzak, yalin ve
anlagilir bir tslup kullanmasi, onun diisiincelerinin genis bir kitleye ulasmasina
imkan saglamistir. Bu yoniiyle siirleri, doneminin sosyal ve kiiltlirel dokusuna 151k
tutarken, birlik ve beraberlik kavramlarinin ehemmiyetini giiniimiiz insanina da ihtar
edici bir hiiviyeti haiz olmustur.

Sonug olarak, Yinus Emre’nin eserlerinde birlik ve beraberlik vurgusu, insan sevgisi
ve hosgorii ile i¢ ige gegmis bir temadir. Farkliliklara ragmen toplumsal uyum ve
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kardesligi yiicelten sair, hem kendi donemi hem de giiniimiiz i¢in evrensel bir
mesaj sunmaktadir. Onun siirleri, insan1 birlestiren degerleri her zaman yagatmay1
amaclayan bir miras niteligindedir. Bu tebligde Divan’indaki siirlerinden hareketle
onun birlik ve beraberlik mefkiiresi tespit edilecek, her asra ve her ¢aga hitap eden
altin kiymetindeki diisiinceleri, terenniim etmis oldugu manzumeleri 1s1ginda ortaya
konulacaktir.

Anahtar Kelimeler: Siir, Divan, Y{nus Emre, Birlik, Beraberlik.

The Ideal of Unity and Solidarity in the Poetry of Y{inus Emre

Dog. Dr. Murat VANLI"

Abstract

Ytlnus Emre is one of the most important folk poets who grew up in 13th-century
Anatolia-a time when the intensity of the Crusader invasions was increasing and
the Mongol invasion loomed like a nightmare-and whose name has been inscribed
among immortal artists. Yinus is a figure who addressed both the individual
spiritual development of human beings and the progress of society in his poetic
works. Emphasizing themes such as love for humanity, tolerance, and social unity,
Ytnus Emre valued people living together regardless of their differing beliefs and
social backgrounds, and he stressed that love and respect would strengthen social
solidarity. In his poems, he generally treats the theme of unity and togetherness
through a human-centered style and consciously employs these fundamental concepts
to reinforce feelings of social peace and brotherhood. According to Y{inus Emre, true
unity depends on the harmony of love, understanding, and tolerance among people.
For this reason, his poetry is not merely an individual teaching but also serves as a
means of uniting the spirit of society.

Yinus Emre’s language is remarkably pure, clear, and simple. For this reason, he
was easily embraced and understood by the public. Although centuries have passed
since his death, he has continued to live on through his ideas and teachings, and
he has been remembered and cherished with great enthusiasm not only during his
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lifetime but also after his passing. The couplets in which he voiced the idea of unity
and togetherness have retained their relevance in every age, and the ideal he pointed
to has continued to illuminate not only the Turkish people and intellectuals but also
thinkers around the world. His avoidance of complex vocabulary and his use of a
plain, accessible style enabled his ideas to reach a wide audience. In this respect,
while his poetry sheds light on the social and cultural fabric of his time, it also carries
a quality that reminds modern readers of the importance of unity and solidarity.

In conclusion, the emphasis on unity and togetherness in Yinus Emre’s works is a
theme intertwined with love for humanity and tolerance. Elevating social harmony
and brotherhood despite differences, the poet presents a universal message for both
his own time and the present day. His poetry constitutes a legacy that aims to sustain
values that unite people. In this paper, based on the poems in his Diwan, his ideal
of unity and togetherness will be identified, and his thoughts-precious as gold and
addressing every era-will be presented in the light of the verses he composed.

Keywords: Poctry, Diwan, Yinus Emre, Unity, Solidarity.
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Birlikte Yasam Perspektifinden Go¢menlerin Entegrasyonu:
Biiyiik Sehirlere Bir Model Onerisi

Dog. Dr. Hatice ARSLAN SOZUDOGRU"

Ozet

Savas, dogal afetler ve benzeri sebeplerle lilkemizdeki gdgmenlerin sayist her gecen
giin artmaktadir. Birlikte yasama bilincinin yesertilmesi ve gelenlerin {ilkeye uyum
saglamasi onemli bir siireci gerekli kilmaktadir. Bu nedenle bildiride, Tiirkiye’de
yasayan gogmenlerin sosyal, kiiltiirel ve kurumsal entegrasyon siireglerini incelemeyi
ve bu siireci destekleyecek uygulamali bir modelin tanitilmasi amaglamaktadir.
Bu modelin ilk uygulama alani olarak biiyiik sehirlerin ilgelerinin secilmesi 6n
goriilmektedir. Ancak calisma bir sehir ya da ilgeyle sinirlt olmayip, es zamanh
bir¢ok il ve ilcede uygulama asamasina gegilebilir. Zira son yillarda artan gog
hareketleri sonucunda basta Istanbul, Ankara, Izmir gibi biiyiik sehirlerin ilgeleri,
farkli iilkelerden gelen gd¢men niifusun yogunlastigi énemli merkezlerden biri
haline gelmistir. Bu durum, beraberinde entegrasyon, toplumsal uyum ve karsilikli
alg1 gibi ¢ok boyutlu meseleleri giindeme getirmistir.

Aragtirma kapsaminda, oncelikle pilot bolge olarak secilecek ilgede yasayan
gocmenlerin sayisi, egitim diizeyleri, mesleki ge¢misleri ve sosyal durumlari tespit
edilecektir. Bu veriler dogrultusunda, go¢menlerin giinliik yasamda karsilastiklari
kurumsal yapilar (okul, iiniversite, kiitliphane, banka, belediye, saglik kurumlari vb.)
tanitilacak ve bu kurumlarla etkilesimleri artirilacaktir. Caligsma, teorik bilgilendirme
ile saha uygulamasini birlestiren alt1 haftalik periyodik bir program g¢ercevesinde
yurttiilecektir. Bu program sehir ve katilimci sayisina gore degistirilebilecegi gibi,
miikerrer olarak gruplarla uygulanabilecektir. Program kapsaminda, katilimcilara
temel Tirkce kavramlar kazandirilirken, faaliyetlerin ise gé¢men gruplarin dili ile
Tiirkce olmak iizere iki dilli olarak ytirtitiilmesi planlanmaktadir.

Tanitilacak modelin 6nemli bir yonii, 6zellikle kadin gégmenlerin hedef grup
olarak belirlenmesi ve onlarin sosyal hayata aktif katiliminin tegvik edilmesidir.
Ayrica yerel halkin gogmenler hakkinda bilgilendirilmesi, dnyargilarin azaltilmasi

*  [stanbul Universitesi, Ilahiyat Fakiiltesi, Tiirkiye hatice.sozudogru@istanbul.edu.tr

143



4. ULUSLARARASI “ISLAM MEDENIYETINDE BIRLIKTE YASAMA TECRUBESI” SEMPOZYUMU

ve karsilikli giiven ortaminin olusturulmasi da ¢aligmanin temel hedefleri arasinda
yer almaktadir. Bu baglamda diizenlenecek seminer ve etkinliklerle toplumsal
farkindalik artirilacaktir.

Caligmanin sonunda elde edilecek verilerin akademik platformlarda makale, bildiri
ve tez formatinda degerlendirilmesi Ongoriilmektedir. Boylelikle calisma, hem
saha uygulamasi hem de literatiire katki saglayabilecek 6zgiin bir model Gnerisi
sunmaktadir. Beklenen sonuglar arasinda, gé¢menlerin bulunduklari topluma
daha bilingli sekilde entegre olmalari, yerel kurumlarla iligkilerinin gliglenmesi ve
toplumsal kutuplagma riskinin azaltilmasi yer almaktadir.

Anahtar Kelimeler: Birlikte yasama, Go¢menler, Entegrasyon, Toplumsal uyum,
Kadin odakli ¢aligmalar, Yerel yonetimler.

Integration of Migrants from a Coexistence Perspective:
A Model Proposal for Metropolitan Cities

Assoc. Prof. Hatice ARSLAN SOZUDOGRU"

Abstract

The number of migrants in Tiirkiye has been steadily increasing due to war, natural
disasters, and similar causes. This situation necessitates a structured process that
fosters a culture of coexistence and facilitates the adaptation of newcomers to the host
society. Accordingly, this paper aims to examine the social, cultural, and institutional
integration processes of migrants living in Tiirkiye and to introduce an applied model
designed to support these processes. It is proposed that the initial implementation
of this model be carried out in the districts of major metropolitan cities. However,
the study is not limited to a single city or district; rather, it can be implemented
simultaneously across multiple provinces and districts. In recent years, as a result
of increasing migration flows, districts of major cities such as Istanbul, Ankara, and
Izmir have become key centers where migrant populations from diverse countries
are concentrated. This transformation has brought forward multidimensional issues,
including integration, social cohesion, and mutual perceptions.
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Within the scope of the study, the first step involves identifying the number of migrants
residing in the selected pilot district, along with their educational levels, professional
backgrounds, and social conditions. Based on these data, migrants will be introduced
to the institutional structures they encounter in daily life-such as schools, universities,
libraries, banks, municipalities, and healthcare institutions-and their interaction with
these institutions will be enhanced. The study will be conducted through a six-week
periodic program that combines theoretical instruction with field-based application.
This program may be adapted depending on the city and the number of participants
and can be implemented repeatedly with different groups. In addition to providing
participants with basic Turkish concepts, the activities are planned to be carried out
bilingually, both in Turkish and in the native languages of the migrant groups.

A significant aspect of the proposed model is the prioritization of women migrants
as the primary target group, with the aim of encouraging their active participation
in social life. Furthermore, informing the local population about migrants, reducing
prejudice, and fostering a climate of mutual trust are among the core objectives of
the study. In this context, seminars and public activities will be organized to increase
social awareness.

It is anticipated that the data obtained at the end of the study will be evaluated and
disseminated in academic formats such as articles, conference papers, and theses.
Thus, the study offers not only a field-based application but also an original model
that can contribute to the academic literature. Expected outcomes include the more
conscious integration of migrants into the host society, strengthened relationships
with local institutions, and a reduction in the risk of social polarization.

Keywords: Migration, Migrant Integration, Coexistence, Social Cohesion, Women-
focused Intergration, Local Governance.
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Cibran Halil Cibran’in Siirinde Birlikte Yasam Degerleri:
el-Mevakib Adl1 Siiri Uzerine Analitik Bir inceleme

Dog¢. Dr. Mohamadou Aboubacar MAIGA®

Ozet

Bu calisma, Cibran Halil Cibran’in el-Mevakib adli eserini; felsefi tefekkiir ile
toplumsal elestiriyi mezceden siirsel bir metin diizleminde, insani ve entelektiiel
boyutlartyla ¢6ziimlemeyi amaglamaktadir. Konunun temel 6nemi; Cibran’in siirsel
vizyonunun, insani iligkilere dair entelektiiel tasavvurla i¢ ige gectigi Mehcer (Gog)
edebiyatindaki insancil egilimin en somut tezahiirlerinden biri olmasindan ileri
gelmektedir. Bu yaklasim, cagdas toplumlarda “birlikte yasam” kiiltiiriine zemin
teskil edebilecek degerlerin kesfedilmesine imkan tanimaktadir. Calisma, metnin
entelektiiel altyapisin1 ¢ozlimleyerek; insani esitlik, dini hosgorii, sosyal adalet,
bireysel 6zgiirliik, sevgi ve barig gibi mefhumlarin siirsel dokuda nasil tecelli ettigini
analiz etmeyi hedeflemektedir. Ayrica sembolik imgelerin ve sanatsal karsitliklarin;
bilhassa metnin ana eksenini olusturan “Sehir” ile “Orman” diinyalar1 arasindaki
diyalektigin, bu degerlerin pekistirilmesindeki rolii irdelenmektedir. Cibran kiilliyati
tizerine yapilan pek ¢ok caligma, genellikle eserlerin ruhani veya felsefi boyutuna
hasredilmis; ancak “birlikte yasam” kavrami miistakil bir analitik ¢erceve olarak
literatiirde yeterince yer bulamamigtir. Bu dogrultuda calisma, e/-Mevdkib siirini
toplumsal barisin temeli olan insani degerler perspektifinden yeniden okuyarak,
Mehcer edebiyatinin evrensel hiimanizmast baglaminda literatiirdeki boslugu
doldurmay1 gaye edinmektedir. Arastirma su sorulara cevap aramaktadir: Birlikte
yasam degerleri, siirin entelektiiel yapisinda ne sekilde tezahiir etmektedir? Cibran,
bu degerleri estetik diizleme tasimak i¢in hangi siirsel mekanizmalar1 kullanmistir?
S6z konusu degerler, donemin toplumsal gercegine yonelik yerel bir elestiri mi,
yoksa tarihsel baglami asan evrensel bir vizyon mu sunmaktadir? Bu sorulari
yanitlamak adma c¢aligmada, metnin entelektiiel ve estetik katmanlarint kesfeden
analitik-yorumsamaci (hermeneutik) yontem benimsenmis; insani degerlerin
izini siirmek icin tematik yontemden yararlanilmistir. Arastirma neticesinde, el-
Mevakib’in yalnizca pasif bir tefekkiir metni olmadigi, aksine insan iliskilerinin
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mabhiyetini radikal bicimde sorgulayan elestirel bir sdylem insa ettigi saptanmistir.
Cibran’in, doga ve toplum arasindaki ontolojik karsitligi; toplumsal celigkileri ifsa
etmek ve esitlikei, hoggoriilii bir degerler sistemi dnermek amaciyla sanatsal bir
enstriiman olarak kullandig1 goriilmektedir. Nihayetinde siir, dar aidiyet sinirlarimni
asarak kusatic1 bir insani ufka yonelen ve kolektif yagam i¢in ahlaki bir model sunan
evrensel bir manifestodur.

Anahtar Kelimeler: Mehcer Edebiyati, Birlikte Yasam, Insani Degerler, Cibran
Halil Cibran, el-Mevakib, Sosyal Adalet.

Values of Coexistence in Gibran Khalil Gibran’s Poetry:
An Analytical Study of the Poem Al-Mawakib

Assoc. Prof. Mohamadou Aboubacar MAIGA”®

Abstract

This study explores the humanistic and intellectual elements of the Processions by
Gibran Khalil Gibran, viewing it as a poetic work that blends philosophical reflection
with social critique. The relevance of this topic arises from Gibran’s poetry being
one of the most prominent expressions of the humanistic movement in the Mahjar
(Emigrant) literature, where poetic vision merges with an understanding of human
relationships. This fusion opens the way to examining values that foster a culture of
coexistence in modern societies. The study aims to analyze how coexistence values
are reflected in the Processions by investigating the text’s intellectual framework
and highlighting ideas such as human equality, religious tolerance, social justice,
individual freedom, love, and peace. It also seeks to show how symbolic imagery
and artistic contrasts support these values within the poetic structure, especially the
opposition between the “City” and the “Forest,” which is a key element of the text.
The significance of this study stems from several reasons; mainly, Gibran’s poetry
continues to draw significant attention in literary studies. However, most research
has focused on its spiritual or philosophical aspects, while the concept of coexistence
as an independent analytical lens has not been thoroughly explored. Therefore, this

*  Tokat Gaziosmanpasa University, Faculty of Islamic Studies, Tiirkiye, f.maiga85@gmail.com
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study aims to address this gap by reinterpreting the Processions through the lens of
human values that promote coexistence, linking it to the broader context of Mahjar
literature known for its universal humanistic outlook. Several research questions steer
this study, including: How do coexistence values appear in the poem’s intellectual
structure? What poetic techniques did Gibran use to express these values? Do these
values reflect a critical view of the social realities of his time, or do they reflect a
universal humanistic perspective that transcends historical context? To answer these
questions, the study employs an analytical-hermeneutical approach based on a close
reading of the poetic text, examining its intellectual and aesthetic significance, while
using athematic method to identify the presence of human values. The findings suggest
that the Processions is not merely a reflective poetic piece; it is also a humanistic
critique that aims to rethink the nature of human relationships. It reveals that Gibran
uses the contrast between nature and society as an artistic device to highlight social
contradictions and promote a value system rooted in equality, tolerance, and justice.
Consequently, the poem functions as an expression of a humanistic vision seeking
to develop an ethical model for coexistence that goes beyond narrow affiliations
toward a more inclusive human perspective.

Keywords: Mahjar Literature, Coexistence, Human Values, Gibran Khalil Gibran,
al-Mawakib, Social Justice.
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Kiiltiirden Medeniyete Sofra:
Kilis Halk Kiiltiiriinde Sofra Gelenegi

Dog. Dr. Tuba ALPTEKIN’
Yiiksek Lisans Ogrencisi Kiibra DAGLI"

Ozet

Bu ¢alisma, Kilis halk kiiltiiriinde sofra etrafinda sekillenen gelenek ve uygulamalari
inceleyerek giindelik hayat pratiklerinin islam medeniyetinde birlikte yasama
kiiltiirtine nasil katki sundugunu ortaya koymay1 amaglamaktadir. S6zlii kaynaklar
tizerinden gergeklestirilen derlemelerde, Ozellikle aile biiyiikleriyle yapilan
gorliismeler araciligiyla gecmisten giliniimiize aktarilan sofra adabi ve buna baglh
degerler tespit edilmistir.

Kilis’te sofra, yemek yenilen bir alan degil; paylasma, dayanisma ve toplumsal
iliskilerin kuruldugu 6nemli bir kiiltiirel mekandir. Yorede “Halil ibrahim sofras1”
anlayis1 dogrultusunda, tanidik ya da yabanci ayrimi yapilmaksizin misafirin en
iyi sekilde agirlanmasi temel bir deger olarak 6ne ¢ikmaktadir. Misafirin “rizkiyla
geldigi” inanci, ev sahibinin comertligini ve ikram anlayisini sekillendirmektedir.
Bu baglamda, sofraya konulan yemeklerin cesitliligi, kullanilan kap kacaklarin
0zeni ve sunum bigimleri, misafire verilen degerin somut gostergeleri olarak dikkat
¢ekmektedir.

Sofra kiiltiiriinde 6ne ¢ikan bir diger dnemli unsur “tuz-ekmek hakki” anlayisidir.
Bu kavram, bireyler arasindaki karsilikli sorumluluk, sadakat ve vefa iligkilerini
giiclendiren bir toplumsal s6zlesme niteligi tagimaktadir. Ayni sofrada bulunmanin
dogurdugu manevi bag, insanlar arasindaki giiveni artirmakta ve toplumsal
dayanigmay1 pekistirmektedir. Benzer sekilde, “komsu pay1” gelenegi ile pisen
yemeklerin komsularla paylagilmasi, mahalle 6lgeginde giiglii bir yardimlagma ve
birlik duygusu olusturmaktadir. Kilis sofra adabinda dikkat ¢ceken bir diger husus,
sofra hiyerarsisi ve saygi iliskileridir. Biiyiliklerin sofraya baslamadan yemege
baglanmamas1 gibi uygulamalar, kusaklar arasi sayginin ve kiiltiirel aktarimin

* Kilis 7 Aralik Universitesi, Kilisli Muallim Rifat Egitim Fakiiltesi, Tiirkiye, tuba.kaplan@kilis.edu.tr
** Kilis 7 Aralik Universitesi, Lisansiistii Egitim Enstitiisii, Tiirkiye, daglikubra2779@gmail.com
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onemli bir parcasidir. Bunun yani sira, “ortak kap” gelenegi, bireyler arasinda “ben”
yerine “biz” bilincinin gelismesine katki saglamaktadir. Sofra dualar1 ise, nimete
stikretme ve manevi farkindalig artirarak aile igi birlikteligi gliclendiren bir unsur
olarak karsimiza ¢ikmaktadir.

Kilis halk kiiltirinde sofra etrafinda sekillenen bu pratikler; paylasma,
misafirperverlik, dayamsma, saygi ve siikiir gibi degerler iizerinden Islam
medeniyetinin birlikte yasama anlayisini somutlastirmaktadir. Bu yoniiyle sofra,
kiiltiirden medeniyete uzanan bir koprii islevi gormekte ve toplumsal hayatin temel
dinamiklerinden biri olarak varligini siirdiirmektedir.

Anahtar Kelimeler: Kilis, Halk Kiiltiirii, Misafirlik, Sofra Adabi, Gelenek, Derleme,
Tespit.

From Culture to Civilization:
The Table (Sofra) Tradition in the Folk Culture of Kilis

Dog. Dr. Tuba ALPTEKIN"
Graduate Student Kiibra DAGLI"

Abstract

This study aims to reveal how the traditions and practices shaped around the table in
Kilis folk culture contribute to the culture of coexistence within Islamic civilization
through everyday life practices. Based on compilations conducted through oral
sources, table (sofra) etiquette and the values associated with it, transmitted from
past to present, were identified through interviews, particularly with elder family
members.

In Kilis, the table (sofra) is not merely a place for eating; it is an important cultural
space where sharing, solidarity, and social relations are established. In line with the
understanding of the “Table of Halil Ibrahim” (Halil Ibrahim Sofras1) hosting guests

*  Kilis 7 Aralik University, Kilisli Muallim Rifat Faculty of Education, Tiirkiye tuba.kaplan@kilis.edu.tr
** Kilis 7 Aralik University, Institute of Graduate Studies, Tiirkiye, daglikubra2779@gmail.com
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in the best possible way-without distinguishing between acquaintances and strangers-
stands out as a fundamental value. The belief that the guest “comes with their own
sustenance” shapes the generosity and hospitality of the host. In this context, the
variety of dishes served, the care shown in the utensils used, and the manner of
presentation appear as concrete indicators of the value given to the guest.

Another prominent element of table (sofra) culture is the concept of the “right of
bread and salt” (tuz-ekmek hakk1). This notion functions as a kind of social contract
that strengthens mutual responsibility, loyalty, and fidelity among individuals. The
spiritual bond formed by sharing the same table (sofra) enhances trust and reinforces
social solidarity. Similarly, the tradition of “’sharing with neighbors” (komsu pay1), in
which prepared food is distributed to neighbors, fosters a strong sense of cooperation
and unity at the neighborhood level. Another notable aspect of Kilis table (sofra)
etiquette is the hierarchy and respect observed at the table (sofra). Practices such as
not beginning the meal before elders reflect intergenerational respect and cultural
transmission. In addition, the tradition of eating from a “common dish” contributes
to the development of a collective “we” consciousness rather than an individual “1.”
Table prayers, on the other hand, strengthen family unity by fostering gratitude and
spiritual awareness.

In conclusion, these practices shaped around the table (sofra) in Kilis folk culture
concretize the Islamic understanding of coexistence through values such as sharing,
hospitality, solidarity, respect, and gratitude. In this sense, the table (sofra) functions
as a bridge from culture to civilization and continues to exist as one of the fundamental
dynamics of social life.

Keywords: Kilis, Folk Culture, Hospitality, Table (Sofra) Etiquette, Tradition,
Compilation, Documentation.
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Lahic Kandinin Epiqrafik Abidalarinda Xeyriyyacilik

Ononolarinin Tarixi Izleri ve Sosial Homraylik Niimunalari

Docent EInur MUSTAFAYEV®

Xiilasa

Xeyriyyacilik ananalori miixtalif dinlerin va xalglarin diinyagoriislorinde xiisusi mana
kasb edir. Bu monada, xeyriyyacilik onsnalori xalqin madoni vo monavi inkisafini
stibut edon mithiim amillordon biri hesab edilir. Xeyriyyagilik foaliyyotlorinin asas
maqsad vo marami sosial adalati tomin etmak, ictimai hamrayliyi giiclondirmok vo
monavi dayarlarin inkisafini hoyata kegirmokdon ibaratdir.

Azarbaycandaxeyriyya¢ilik anonslori cox godim tarixi kdklora dayanir. Xeyriyyagilik,
tarixon vo milasir dovrde Azarbaycan xalqinin madeniyystinds saglam comiyyatin
inkisafinda, insanlar arasinda qarsiligli dostoyin giliclonmosindo, bir sira sosial
problemlarin hallinde miithiim rol oynamisdir.

Azorbaycanda xeyriyyocilik faaliyyotlorinin tarixi izlorini Azorbaycan memarliq
vo goharsalma moadoniyyastinin unikal niimunssi kimi Lahic kondinin epiqrafik
abidolorindo miisahide etmok miimkiindiir. Belo ki, kondin yuxar1 mohallasinda
yerloson Yuxar1 Oragit mascidinin epiqrafik abidelorinde xeyriyyag¢ilik islori bagh
bir sira malumatlar 6z oksini tapmisdir. Bununla yanasi, kitabalords orab vo fars
dillarindo mascidin tarixi, arazisi, onu insa va tomir edon soxslorin adlar1 vo abida ilo
bagli saire zoruri molumatlar da qeyd edilmisdir.

Osas kitabanin iizorins orab dilinds asagidaki ciimlolor hokk olunmusdur:
saaall 138 pee 5 i 38 a8 Vi 4l b 388 laaaee o e ala s all g adde 4 s all JG
DVYYA din o SO ALAIS (gagdia 0 BT LG als 5 cpalall 0 5 iyl

“Peygombor (Allahin salami ona vo ailosine olsun) dedi: “kim bu diinyada bir
moascid insa edarsa Allah da onun {i¢iin connatds bir ev tikor”. Bu sorafatli moascidi
Zeynolabdin vo Hac1 Babaaga Moghadi Kazim ogullart onun xatirasi {igiin inga vo
tomir etdi. 1229-cu il”.

* AMEA-nmin akad. Z.M.Biinyadov adina Sorqsiinasliq Institutunun direktor miiavini, Dini Qurumlarla Is {izro
Dévlat Komitosi yaninda Ictimai Suranin sodri, Azerbaycan, elnur.mustafayev88@mail.ru
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Kitabadon malum olur ki, mascid hicri-qomaori 1229, miladi 1814-cii ildo Zeynslabdin
vo Haci1 Babaaga qardaslari torofindon inga edilmisdir.

Diqgpatlari calb edan ikinci kitabonin tizorinds iss bu sozlor yazilmigdir:

Cay il anaad) 138 jee Al 8 Wy Al dl 5 388 Dasse iy (e (0a) il JB e b cana L)

Jgad e z A IR jee Glie e G g da e & als agas e il (slad o) Uy (gagdia
ROARRREVA BN PETOR S

“Ya Mohommoad, ya Oli. Peygomboar (s) dedi: “Kim bu diinyada bir moascid insa
edarsa, Allah da onun ii¢lin connatds bir ev tiker”. Maharrom ayimin avvali 1311-ci
ildo Moashadi Durna (vo yaxud Diirnisa) Hac1 Nag1 qiz1 120 adod manat miqdarinda,
0z mehriyyasini xorc ¢okorok bu sorafotli moscidi tomir elotdirdi”.

Kitabado yazilan molumatlardan aydin olur ki, mascid hicri-qomori 1311, miladi
1893-cii ildo yenidon tomir edilib. Maragli cohot ondan ibaratdir ki, moscidi tomir
edon soxs kond sakini, gadin xeyriyyo¢i Moshoadi Durna (Diirnisa) Hac1 Nag1 qizi
olub. Bels ki, 0, 120 manat miqdarinda 6z mehriyyasini mascidin yenidon tomirine
sorf etmisdir.

Mehriyyo (mehr - =) Islam hiiququna géra kobin kasilerkan kisinin qadina vermayo
borclu oldugu, yalniz qadinin miilkiyyati sayilan mal, pul vo ya qiymotli ogyadir.

Mascidin, digar, tiglincii kitabasindo do maraqli bir motno rast golirik:
Oy iea o g paa e 5 (B e b e g ) 0 Y shlag 5zl dwe 3l b 0Bl )
(\T’\\ c&&ad@lﬁ:&@g@ﬁ}\«_}d%epf

“0, mascidin gorq torafindon uzununa bes zira’ (arsin) vo enind bir zira’ (arsin) on
bes manat doysrinde morhum Sultan Nihavondin 6vladlar1 ©litagi, ©liheydar vo
Olicaforin mascide bagisladig1 voqf torpaq sahosidir, 13117,

Kitabads yazilanlardan malum olur ki, hicri-qomori 1311, miladi tarixlo 1893-cii
ildo Lahic kond sakinlori Olitagi, ©liheydor vo Olicofor qardaslart on bes manat
doyarinda, bes arsin uzununa, bir arsin enina torpaq sahasini moascida vaqf ediblar.

Voqf Islam hiiququnda dini, xeyriyya vo ya ictimai magsadlor {i¢iin dovlot vo ya
fiziki soxslor torafindon, adston, mascid vo madrasslers bagislanan dasinar/dasinmaz
omlakdir.

Acar sozlor: Lahic Kondi, Epiqrafik Abidolor, Xeyriyyocilik, incosonat, ictimai
Siiur.
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Kilis Carsis1’nin Kiiltiirleraras:i Etkilesim ve Empati
Baglaminda Etnografik Bakis Acisiyla Incelenmesi

Dr. Ogr. Uyesi Habibe BILGILI"

Ozet

Islam medeniyeti tarihsel siire¢ icerisinde farkli din, kiiltiir ve etnik gruplarin bir arada
yasayabildigi toplumsal yapilar tiretmistir. Bu durum birlikte yasama kiiltiiriiniin
gelismesini saglamistir. Glinlimiizde sehirler, bu kiiltiirel etkilesimin giindelik yagam
pratiklerinde gozlemlenebildigi énemli sosyal alanlar sunmaktadir. Ozellikle smir
sehirleri, tarihsel ve kiiltiirel etkilesimlerin yogunlastigi mekanlar olarak birlikte
yasama pratiklerinin incelenmesi agisindan 6nemli bir arastirma alanidir. Carsilar ise
kiilttirel etkilesim ve kiiltiirel birikim ac¢isindan 6nemli bir bilgi birikimini barindiran
kiiltiirel mekanlardir. Clinkii carsilar ticari etkilesimin yani sira sosyal ve kiiltiirel
iligkilere de ev sahipligi yapan ve kimi zaman bu iligkileri doniistiiren mekanlardir.
Bu calismanin amaci, Kilis Carsisi’n1 birlikte yasama kiiltiirii ve giindelik yasam
baglaminda ele almak ve bu mekanda gergeklesen kiiltlirlerarasi etkilesim bigimlerini
etnografik bir perspektifle analiz etmektir. Etnografi, bir toplumun yasam big¢iminin,
geleneklerinin, goreneklerinin, giindelik yasaminin ve kiiltiirel 6zelliklerinin
ayrmtil bir sekilde incelendigi nitel bir arastirma desenidir. Etnografik bakis acisini
kullanarak arastirmaci, inceledigi konuyu kiiltiirel baglamda agiklamaya caligir.
Bu amagla inceledigi sosyal grubun giindelik yasamina katilir, gruptaki insanlari
gozlemler, onlara sorular sorar ve uzun siire devam eden alan ¢aligmalari1 yoluyla
bulgular elde eder. Gerektiginde arastirmaci, inceledigi grubun giindelik yasamini ve
kiiltiirel 6zelliklerini daha iyi yansitmak igin, fotograflar ¢ceker, mekanin haritasini
cikarir. Bu arastirmanin amact, Kilis Carsisi’ndaki farkli kiiltiirlerden gelen bireylerin
sosyal ve kiiltiirel etkilesimlerini incelemektir. Katilimeilarin giindelik pratikleri
ve kiiltiirel etkilesimi daha iyi yansitabilmek i¢in bu g¢aligmada nitel aragtirma
yaklagimlarindan etnografik arastirma yontemi kullanilacaktir. Bu amagla Kilis
Cargisinda esnaf olan iki Suriyeli ve iki Tiirk katilimcryla yar1 yapilandirilmis yiiz
ylize goriismeler yapilacaktir. Esnaflarin bilgi, gézlem ve deneyiminden hareketle
esnaflarin miisterilerle kurduklar iliskiler, bu iliskileri diizenleyen sozlii kurallar,

*  Kilis 7 Aralik Universitesi, Kilisli Muallim Rifat Egitim Fakiiltesi, Tiirkiye, habibe.bilgili@kilis.edu.tr
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esnaflarin farkli kiiltiirel gruplara iligkin bakis agilar1 incelenecektir. Esnaflarin
calistigi dort mekanda toplamda dort saat siiren gozlemler yapilacak, gozlemler
sirasinda esnaflarin Suriyeli ve Tiirk miisterileriyle sosyal iliskilerle ilgili gozlem
notlar1 alinacaktir. Gézlem yapilan mekanlarda alisveris yapan 5 Suriyeli, 5 Tiirk
katilime1 ile yart yapilandirilmis goriismeler yapilacaktir. Miisterilerle yapilan
goriismelerde, katilimcilarin Suriyeli ve Tiirk esnaflara iliskin bakis agilari,
esnaflarla iligkileri ve carsidaki deneyimleri incelenecektir. Bunun yani sirada
carsidaki mekanlarin, diikkanlarin ve sokaklarin fotograflar1 ¢ekilerek, fotograflar
araciligiyla kiiltiirel etkilesim arastirma raporuna yansitilmaya ¢alisilacaktir. Esnafla
ve miisterilerle yapilan goriismeler ve gozlem notlari, saha ¢aligmasinda cekilen
fotograflar, bu arastirmanin bulgularini olusturacaktir. Caligmada Kilis Carsisi’nin,
farkli kiiltiirel gruplar arasinda empatiyi, sosyal ve kiiltiirel etkilesimi gli¢clendirmesi
acisindan 6nemine dair bulgular elde edilmesi beklenmektedir.

Anahtar Kelimeler: Birlikte Yasama Kiiltiirii, Kiiltiirleraras1 Etkilesim, Empati,
Etnografi, Kilis Carsisi.

An Ethnographic Examination of Kilis Bazaar in the Context
of Intercultural Interaction and Empathy

Asst. Prof. Habibe BILGILI*

Abstract

Throughout history, Islamic civilization has produced social structures in which
people from different religions, cultures, and ethnic groups have been able to live
together. This has contributed to the development of a culture of coexistence.
Today, cities provide important social areas where such cultural interactions can
be observed in everyday life practices. Particularly, since there are concentrated
historical and cultural interactions in border cities, they are important research areas
for observation of coexistence culture. The bazaar is a cultural region that contains
remarkable cultural interactions and cultural heritage. Because the bazaar comprises
social and cultural relationships besides commercial relations and transforms these

*  Kilis 7 Aralik University, Kilisli Muallim Rifat Faculty of Education, Tiirkiye, habibe.bilgili@kilis.edu.tr
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relationships. The aim of this study is to examine Kilis Bazaar within the context of
the culture of coexistence and everyday life, and to analyze the forms of intercultural
interaction using an ethnographic perspective. Ethnography is a qualitative research
design that allows researchers to observe the lifestyle, traditions, daily life, and
cultural aspects of society. Using an ethnographic perspective, the researcher aims
to explain the research topic within its cultural context. The researcher becomes
involved in the daily life of the group being studied, observes its members, asks them
questions, and gathers data through these observations and interactions. In addition,
if necessary, the researcher takes photographs during fieldwork and draws a map
of the area being studied to provide more detailed data for the readers. The aim of
this study is to examine the social and cultural interactions between people who
come from different backgrounds. The research design is ethnography, a qualitative
research methodology that aims to capture the detailed daily practices and cultural
interactions of the participants. The researcher will conduct interviews with two
Syrian and two Turkish tradesmen in the Kilis Bazaar to understand the relationship
between tradesmen and customers, the verbal norms that shape this relationship, and
the tradesmen’s perceptions of different cultures. Observations will be conducted
in four different locations where the tradesmen work, with a total duration of four
hours. During these observations, field notes will be taken focusing on the social
interactions between the tradesmen and their Syrian and Turkish customers. In the
observed settings, semi-structured interviews will be conducted with five Syrian and
five Turkish customers. These interviews will explore the participants’ perspectives
on Syrian and Turkish tradesmen, their relationships with them, and their experiences
in the bazaar. In addition, photographs of the marketplace, shops, and streets will be
taken, and these visuals will be used to reflect cultural interactions in the research
report. The interviews with tradesmen and customers, the observation notes, and the
photographs taken during fieldwork will constitute the findings of this study. It is
expected that the study will reveal the significance of the Kilis Bazaar in fostering
empathy as well as social and cultural interaction among different cultural groups.

Keywords: Culture of Coexistence, Intercultural Interaction, Empathy, Ethnography,
Kilis Bazaar.
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Conquerors, Conquests, Celestial Order-Cosmos, Terrestrial
Order-Chaos and (the Need for) Coexistence

Dr. Nazzim MURADOV *

Abstract

The words of the world-conqueror Genghis Khan, “The Earth is not large enough for
two sovereigns!” and those of Timur, “The Sun is our banner!” (or “Our banner is the

12>

Sun!”), carry meanings far broader than they initially suggest. These single-sentence
statements, which function as discourses, are dominated by the zeitgeist (spirit of
the time) in which they were uttered. These discourse-oriented sentences, which
may seem somewhat intimidating at first glance, consist of words that are almost
entirely metaphorical rather than literal. This implies that not every metaphorical
text is purely literary; they can also consist of ideological examples that are products
of philological reflection. Regardless of how “world-conquering” (cihangirane) the
meaning of a word group may be, it is possible to evaluate it from the perspective of
the sociology of literature.

If Nesimi says, “The world is no place to tarry, O soul, take flight / Be not deceived by its

"’

ruse, from it take fright!”” and Genghis Khan says, “The Earth is not large enough for two

sovereigns!”, we may regard these utterances as precious ideals (mefkire). Unfortunately,
in today’s world, the reality of “Those who placed cushions under their feet / Put money-

boxes under their heads / The ignorant put the world up for gamble” prevails.

In Turkish texts that we can trace back to the seventh century, a spirit of grievance
against the world has always been dominant. It can be argued that related factors such
as the generation/cohort conflict, the problem of fathers and sons, and generational
characteristics are also decisive here.

In this study, where we will evaluate relevant texts through a few examples from
each century, the research methods we employ will be four-dimensional as follows:
A. Concepts: I.1. Meaning (Mana); .2. Content (Muhteva); 1.3. Character; 1.4. Scope
(Siimal);

*  European University of Lefke, KKTC. nazim.muradov(@gmail.com
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B. Theses: 1I.1. Ontology; I1.2. Epistemology; 1I.3. Hermeneutics; 11.4. Discourse
analysis;

C. Planes (Miisteviler): III.1. Selection; III.2. Placement; III.3. Influence; I11.4.
Depth

Keywords: Cosmos, Chaos, World, Coexistence, Civilization.

Fatihler, Fetihler, Gok Diizeni-Kozmos, Yer Diizeni-Kaos ve
Birlikte Yasama (Ihtiyac1)

Dr. Nazzim MURADOV”®

Ozet

Diinya fatihi Cengiz Han’1n, “Yeryiizii iki hiikiimdara yetecek kadar biiyiik degil!”;
Timur’un ise “Giines bayragimizdir!” (ya da “Bayragimiz Giines’tir!”) sozleri, ilk
duydugumuzda, ifade ettigi anlamdan daha genis manalara sahiptirler. Birer soylem
degerindeki bu bir ciimlelik metinlerde, dile getirildikleri zamanin ruhu hakimdir.
[lk bakista biraz iirkiitiicii gibi goriinen ve sdylem nitelikli ciimleler, neredeyse tiim
sozciikleri ger¢ek degil, mecazi manadadir. Demek ki, mecazi anlamli her metin
edebi degil, filolojik tefekkiiriin iirlinii olan ideolojik 6rneklerden de olusabilir. Bir
kelime grubunda bulunan s6zciik ne kadar cihangirane anlam tagisa bile onu edebiyat
sosyolojisi yoniinden degerlendirmek miimkiindiir.

Nesimi “Diinya duracak yer degil, ey can, sefer eyle / Aldanma anin alina, andan
hezer eyle!”; Cengiz Han “Yerylizii iki hiikiimdara yetecek kadar biiyiik degil!”
diyorsa, biz bu soylemleri degerli bir mefkiire gibi kabul edebiliriz. Ne yazik ki,
bugiinkii diinyada “Ayag altina yastik koyanlar / Bagimin altina kumbara koydu /
Nadanlar diinyan1 kumara koydu” gergegi hakimdir.

Yedinci yiizyildan beri takip edebildigimiz Tiirk¢e metinlerde hep diinyadan sikayet
ruhu hakimdir. Burada nesil / kusak catigmasi; babalar ve ogullar problemi; kusak
ozellikleri vb. gibi ilgili nedenlerin de belirleyici oldugu sdylenebilir.

Her vyiizyila ait birkag Ornek {izerinden ilgili metinlerin degerlendirmesini
yapacagimiz bu calismada kullanacagimiz arastirma yontemleri dort boyutlu ve
asagidaki gibi olacaktir:
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A. Kavramlar I.1. Mana; 1.2. Muhteva; 1.3. Karakter; 1.4. Stimul;
B. Tezler: 1I.1. Ontoloji; 11.2. Epistemoloji; II.3. Hermenotik; I11.4.S6ylem analizi;
C.Miisteviler: I11.1. Segme; I11.2. Yerlestirme; I11.3. Etkileme; 111.4. Derinlik

Anahtar Kelimeler: Kozmos, Kaos, Diinya, Birlikte Yasamak, Medeniyet.
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Birlikte Yasama Kiiltiirii:
Kiiresel Tek Tiplesmeye Kars1 Evrensel Cogulculuk Bildirisi

Dr. Ogr. Uyesi Hikmet CAMCI'

Ozet

Bu calisma, teknolojik ve ekonomik seffafligin Bati hegemonyasint ve kiiltiirel
homojenlesmeyi yogunlastirdigt cagdas diinyada, gercek bir birlikte yasama
kiiltiiriinii tegvik etmenin zorluklarin1 ve firsatlarini arastirmaktadir. Baskin ekonomik
ve siyasi giicler tarafindan yonlendirilen kiiresellesme olgusu, bireyleri ve toplumlari
standartlastiran (tek tiplestiren), genellikle kiiltiirel ¢esitliligi ortadan kaldiran ve
insanlar1 tek tip markalari, dilleri ve yasam tarzlarin1 benimseyen pasif tiiketicilere
indirgeyen bir tek tiplestirme siireci olarak nitelendirilmektedir. Kiiltiire yonelik bu
piyasa odakl1 yaklasim, piyasay1 etkileyecegini varsaydigi kiiltiirel farkliliklari tehdit
algilay1p kaginilmaz bir kiiltiirel erozyona yol agmaktadir. Insanlarin/toplumlarin
kiiresellesmeye rizasi, genellikle refah vaadi ve dijital ilerlemelerin cazibesiyle
saglanir ve “kiiresel koy” vaadinde bulunur, ancak sonugta bireyleri tiiketimcilik
sinirlart icinde hapseder.

Evrensellesmenin ise insanlik temelinde ¢esitliliklerin korunmasina imkan
verecegi varsayillmaktadir. Kiiresellesmenin aksine, evrensellesme her kiltiiriin
0zglinliiglinii muhafaza ederek insanligin ortak mirasina katkida bulunma imkani
saglar. Gergek anlamda evrensellik, farkliliklar: ortadan kaldirmak yerine, bunlarin
siirdiiriilebilirligini teminat altina alacak ahlaki ve hukuki temeller insa eder. Bu
stirecin etkinligi, insan odakl1 bir yaklasim benimsemeye baglidir. Evrensel degerler
(adalet, ozgiirliik, saygi), bir kiiltiiriin digerine Ustlinliiglinii degil, her kiiltiiriin
varligini siirdiirebilmesine imkan taniyan ortak bir ¢erceve olusturmayi amaglar.
Evrensellesme, her bireyin ve toplumun koklerine bagli kalma hakkini savunmakta
olup, kiiltiirel kimlik hakkini 6n plana ¢ikarmaktadir. Bu baglamda, “ben” olgusundan
bagimsiz olarak “biz” olmanin miimkiin oldugu bilinciyle hareket edilmelidir.
Evrensellesme, dinamik etkilesimlere agik olmay1 esas alir; sadece kiiltiirlerin disa
doniik olmasi degil, ayn1 zamanda kendi degerlerini koruyarak kiiresel diyaloglara
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katilmay1 amaglar.

Caligma, bir arada yagsama kiiltiiriiniin kiiresellesmenin dayattig1 aynilik ilkesinden
ziyade evrenselligin sagladigi esitlik ilkesine dayandirilmasi gerektigini
savunmaktadir. Esitligin saglanmasi, yerel bilgeligin hegemonik baskilara karsi
korunmasinu, kiiltiirel mirasin kiiresel pazari¢in sadece bir meta haline getirilmemesini
ve farkliliklarin engel olarak degil, insanligin kolektif estetiginin unsurlar olarak
goriilmesini gerektirir. Gergek bir birlikte yasama, dinamik etkilesimlere ve kiiresel
diyaloga agiklik gerektirir ve kiiltiirlerin kendine 6zgii degerlerini korurken diinyaya
aktif olarak katilmalarini saglar. Arastirma, evrensellesmenin nasil gercek bir birlikte
yasama kiltiirini tesvik edebilecegini arastirmak i¢in fenomenolojik yontemler
kullanir ve nihayetinde homojenlesmeden ¢ok ¢cogulculugu savunur.

Anahtar Kelimeler: Birlikte Yasama, Kiiresellesme, Tek Tip, Evrensellesme,
Kiiltiirel Cogulculuk

Culture of Coexistence: A Declaration of Universal Pluralism
Against Global Homogenization

Asst. Prof. Hikmet CAMCI

Abstract

This study explores the challenges and opportunities of fostering a genuine culture
of coexistence in the contemporary world, where technological and economic
transparency have intensified Western hegemony and cultural homogenization. The
phenomenon of globalisation, driven by dominant economic and political forces,
is characterised as a process of homogenization that standardises individuals and
societies, often erasing cultural diversity and reducing people to passive consumers
who adopt uniform brands, languages, and lifestyles. This market-oriented approach
to culture transforms cultural differences into market barriers, leading to inevitable
cultural erosion. The consent for globalization is often secured through the allure
of prosperity and digital advancements, promising a “global village” but ultimately
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confining individuals within the boundaries of consumerism.

In contrast, the concept of universalization is presented as a pathway to pluralism,
emphasizing the preservation of cultural identities rooted in human dignity.
Universalization allows each culture to maintain its uniqueness while contributing
to humanity’s shared heritage. It promotes moral and legal frameworks that sustain
differences and advocates universal values such as justice, freedom, and respect.
These values create a common foundation that enables all cultures to exist without
privileging one over another. Universalization also champions the right of individuals
and societies to remain connected to their cultural roots, highlighting the importance
of cultural identity.

The study argues that the culture of coexistence should be grounded in the principle
of equality, provided by universality, rather than the principle of sameness imposed
by globalization. Achieving equality involves safeguarding local wisdom against
hegemonic pressures, ensuring cultural heritage is not merely commodified for
the global marketplace, and viewing differences not as obstacles but as elements
of humanity’s collective aesthetic. True coexistence requires openness to dynamic
interactions and global dialogue, enabling cultures to participate actively in the world
while preserving their distinct values. The research employs phenomenological
methods to investigate how universalization can foster a genuine culture of living
together, ultimately advocating for pluralism over homogenization.

Keywords: Coexistence, Globalization, Homogenization, Universalization, Cultural
Pluralism.
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Birlikte Yasama Kiiltiiriiniin Kir1lganlig::
Asindiric1 Dinamikler ve Toplumsal Céziilme

Dr. Ogr. Uyesi Fatma CICEK"

Ozet

Birlikte yagsama kdiltiirii, farkliliklarin varligimi siirdiirebildigi ve toplumsal iliskilerin
karsilikli tanima, giiven ve miizakere imkanlari i¢inde gelisebildigi bir toplumsallik
bi¢imini ifade etmektedir. Birlikte yasama; hukuki diizenlemelerin yani sira giindelik
iligkilerde karsilikli hassasiyetler ve dogrudan gdriiniir olmasa da etkisini siirdiiren
kimi etik tutumlarla miimkiin hale gelir. Ancak modern kamusal alanin gittikce
hizlanan ve goriiniirliik izerinden igleyen yapisi, bu hassas dokunun farkli bigimlerde
aginmasina yol agmaktadir. Bu baglamda toplumsal iligkilerde siklikla karsilagilan
sabotaj, provokasyon, etiketleme ve nefret sdylemi gibi miidahale pratikleri, birlikte
yagsama imkanini zayiflatan dnemli gerilim araglar1 olarak ortaya ¢ikar.

Bu calisma; birlikte yagama kiiltiiriiniin kirilganligini hem giindelik iliskilerde hem
de dijital kamusal alanda etkisini siirdiiren s6z konusu asindirict dinamikler tizerinden
tartigmay1 amaglamaktadir. Ozellikle bireylerin veya gruplarin belirli kimlikler
iizerinden etiketlenmesi, farkl diisiince veya yasam bicimlerinin kolaylikla diglama
pratiklerine konu olabilmesi ve kamusal tartigma alanlarinda nefret dilinin dolagima
girmesi, toplumsal iligkilerde giiven duygusunu zayiflatan nahos bir atmosfer
iretmektedir. Bu atmosferde provokasyon ve sabotaj niteligi tasiyan soylemler kisa
siirede genis bir etki alan1 bulmakta; ayrica hizla keskinlesen karsitliklarin tiretildigi
bir catigsma sahasina doniismektedir. Bu siiregte fiziki siddet 6rneklerinden daha ¢ok,
cesitli sembolik siddet formlar1 dolasima girmektedir. Ornegin acik fiziksel siddetin
bulunmadigr durumlarda bile birtakim asagilayici soylemler, itibarsizlastirma
girigimleri ve ¢esitli yalnizlastirma politikalar1 bireylerin kamusal alandaki varligin
kirilgan bir hale getirebilmektedir. Bu tiir pratikler kimi zaman dijital ortamda ortaya
cikan lin¢ dalgalartyla, kimi zaman da fiziksel iliskilerde daha ortiik bigimlerde
isleyen istismar ve diglama stratejileriyle goriiniir hale gelmektedir. Her iki durumda
da ortaya c¢ikan sonug, bireyler arasindaki karsilikli giivenin zedelenmesi ve
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toplumsal iliskilerin giderek artan bir oranda daha ihtiyatli, mesafeli ve hassas bir
hale getirilmesidir.

Bu bildiride bir arada yasama arzusunu asindiran séz konusu pratikler, bireysel
tutumlarin sonucu olmaktan ziyade, modern kamusal alanda iiretilen birtakim
toplumsal siirecler olarak ele alinmaktadir. Burada sabotaj, provokasyon, etiketleme
ve nefret soylemi gibi asindirici dinamiklerin glivensizlik iireterek zamanla nasil
bir toplumsal ¢o6ziilme egilimine yol actigi kuramsal diizlemde tartisilacaktir.
Nihayetinde caligma, birlikte yasama kiiltiiriiniin korunmasinin hukuki veya
kurumsal diizenlemelerden daha c¢ok, kamusal dilin, etik sorumlulugun ve birbirini
kargilikli olarak dikkate almanin giiglendirilmesiyle miimkiin olabilecegine dikkat
cekmekte ve bu acidan alana katki sunmay1 hedeflemektedir.

Anahtar Kelimeler: Birlikte Yasama Kiiltlirli, Toplumsal Co6ziilme, Sembolik
Siddet, Etiketleme, Nefret Soylemi.

The Fragility of the Culture of Coexistence:
Erosive Dynamics and Social Disintegration

Asst. Prof. Fatma CICEK"

Abstract

The culture of coexistence refers to a form of sociality in which differences can
persist and social relations evolve through mutual recognition, trust, and the
possibility of dialogue. Living together is sustained not only by legal frameworks
but also by the subtle textures of everyday interaction by reciprocal sensitivities
and ethical dispositions that, although not always visible, quietly shape social life.
Yet the accelerating character of the modern public sphere, increasingly organized
around visibility and accelarecy, has rendered this delicate fabric more vulnerable
to various forms of erosion. Within this context, interventionary practices such as
sabotage, provocation, labeling, and hate speech have come to function as significant
sources of tension that weaken the conditions of coexistence.
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This study examines the fragility of the culture of coexistence through these
erosive dynamics, which operate both in everyday social relations and within the
expanding domain of the digital public sphere. The labeling of individuals or groups
through rigid identity markers, the ease with which different ways of thinking or
living become targets of exclusion, and the circulation of hate speech within public
debates all contribute to an atmosphere that gradually undermines social trust. In
such an environment, provocative and sabotaging discourses can rapidly acquire a
wide sphere of influence, transforming arenas of discussion into spaces marked by
sharply polarized antagonisms. What circulates within these processes is often not
physical violence but rather various forms of symbolic violence. Even in absence
of direct bodily harm, disparaging language, attempts at discrediting, and practices
of social isolation can render individuals’ presence in the public sphere increasingly
fragile. At times these dynamics manifest themselves in waves of digital lynching;
at other times they take more subtle forms, operating through strategies of exclusion
and exploitation embedded within face-to-face social relations. In both cases, the
outcome is the gradual erosion of mutual trust and the emergence of social relations
that become increasingly cautious, distant, and vulnerable.

This paper approaches these practices not merely as the outcome of individual
attitudes but as social processes generated within the structure of the modern public
sphere. From this perspective, the study explores how erosive dynamics such as
sabotage, provocation, labeling, and hate speech produce climates of distrust that
may eventually foster tendencies toward social disintegration. Ultimately, the paper
argues that the preservation of a culture of coexistence depends less on legal or
institutional regulations than on the cultivation of a responsible public language, a
shared ethical sensibility, and a renewed attentiveness to the presence of others in
the social world. By foregrounding these dynamics, the study seeks to contribute
to ongoing discussions on the conditions that sustain, or gradually undermine, the
possibility of living together.

Keywords: Culture of Coexistence, Social Disintegration, Symbolic Violence,
Labeling, Hate Speech.
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Makrizi'nin Perspektifinden Memliik Devleti'nde Miislim ve
Gayrimiislimler

Dr. Omer NARIN"

Ozet

Bu calisma, Memlik Devleti’nde (1250-1517) yasayan Miislim ve gayrimiislimleri
(6zellikle Hristiyanlar ve Yahudiler) dini ve toplumsal konumlart agisindan ¢ok
yonlii bicimde ele almaktadir. Temel kaynak olarak, Misir tarihgisi el-Makrizi (1364—
1442) tarafindan kaleme alinan Kitabii 5-Siiliik, Imtau’l-Esma*, Kitabii’'I-Mukaffe l-
Kebir ve Kitabii’l-Meva ‘iz esas alinmistir. Kahire’de dogan Makrizi, Memlik
cografyasinda yasanan pek ¢ok olaya taniklik etmesiyle donemin anlagilmasina
onemli bir perspektif sunmaktadir. Caligma, birlikte yasama baglaminda Tiirk-
Islam yonetimindeki gayrimiislimlerin devlet yonetimindeki konumlarimi, sosyal
ve dini yasamlar1 ile zaman icinde gecirdigi doniisiimii incelemektedir. Ozellikle
13. ve 14. yiizyillarda, Memlik Devleti’nin gayrimiislimlere yonelik politikalarinin
degiskenlik gdsterdigi ve bu degisimlerin hem devlet yonetimi hem de toplum hayati
tizerinde dogrudan etkiler yarattigi goriilmektedir. Bu dénemde gayrimiislimlerin
devlet biirokrasisinde onemli gorevler iistlenebildigi, ekonomik hayatta etkin rol
oynadigi ve bazi donemlerde refah diizeylerinin yiikseldigi de gézlemlenmektedir.
Belirli donemlerde Hristiyan ve Yahudilerin devlet hizmetlerinden uzaklastirildigi,
ata binmelerinin yasaklandigi, kiyafetlerinin ayirt edici renklerle sinirlandirildigi
ve kamusal goriniirliiklerinin kisitlandigi anlasilmaktadir. Ancak s6z konusu
kisitlamalar yalnizca hukuki c¢er¢eveye dayanmamis, toplumsal karigiklik,
ekonomik rekabet ve siyasi calkantilar dogrudan baglantili olarak uygulanmistir.
Makrizi’nin aktardiklari, halkin zaman zaman gayrimiislimlere karsi kitlesel tepkiler
gelistirdigini, kiliselerin yikilmasi ve mallarin yagmalanmasi gibi hadiselerin ortaya
ciktigin1 gostermektedir. Buna karsin, Memlik hakimiyetindeki sehirlerde ¢ikan bazi
yanginlarin gayrimiislimlerce ¢ikarildigi tespit edilmistir. Bu durum Miisliimanlarin
tepkisiyle karsilanmis ve devletin, tim Memlik cografyasinda gayrimiislimlere
kars1 tedbirler almasina yol agmustir. Ote yandan Miisliimanlarin Hristiyan
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topluluklarin kilise inga ve onarim ¢alismalarina maddi ve manevi destek sagladigi,
boylece dini topluluklar arasinda barig ve diizenin korunmasina katkida bulundugu
bilinmektedir. Caligmanin odak noktasi, Memlik toplumunda Miislim—gayrimiislim
iligkilerinin, halk arasindaki donemsel gerilimler ve miidahaleler dogrultusunda
sekillendigini gostermektedir. Makrizi’nin aktardiklari, gayrimiislimlerin kimi
zaman devlet bilirokrasisi ve ekonomik hayatta etkin roller iistlenirken, kimi zaman
da kiyafet, binek ve meslek gibi alanlarda agir kisitlamalara tabi tutuldugunu ortaya
koymaktadir. Ozellikle halk hareketleri, dini sdylemler ve siyasi kararlarm kesistigi
anlarda bu dengelerin hizla degistigi anlasilmaktadir. Bu durum gayrimiislimlerin
devlet nezdindeki statiisiiniin yalnizca hukuki diizenlemelerle degil, ayn1 zamanda
toplumsal ve siyasal dinamiklerle de sekillendigini gostermektedir.

Anahtar Kelimeler: Memlik Devleti, Makrizi, Miislimler, Gayrimiislimler,
Hristiyanlar, Yahudiler

Muslims and Non-Muslims in The Mamluk State Through
Makrizi’s Perspective

Dr. Omer NARIN®

Abstract

This study examines Muslims and non-Muslims (particularly Christians and Jews)
living in the Mamluk State (1250-1517) from both religious and social perspectives.
The primary sources are the works of the Egyptian historian al-Makrizi (1364—
1442), including Kitab al-Sulik, Imta’ al-Asma’, Kitab al-Muqaffa‘® al-Kabir, and
Kitab al-Mawa‘iz. Born in Cairo, al-Makrizi witnessed numerous events across
the Mamluk territories, offering a crucial perspective for understanding the era.
The study explores the position of non-Muslims in state administration, their social
and religious life, and the transformations they experienced over time within the
framework of coexistence under Turkish-Islamic governance. It is observed that,
especially in the 13th and 14th centuries, the Mamluk State’s policies toward non-
Muslims were variable, with direct effects on both governance and social life. Non-
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Muslims often held significant roles in the state bureaucracy, were active in economic
life, and at times experienced an increase in their standard of living. However,
there were periods when Christians and Jews were excluded from state services,
prohibited from riding certain mounts, restricted to distinctive clothing colors,
and limited in public visibility. These restrictions were not solely legal; they were
also closely linked to social unrest, economic competition, and political upheaval.
Al-Makrizi’s accounts indicate that the public occasionally reacted collectively
against non-Muslims, leading to incidents such as the destruction of churches and
the looting of property. Conversely, some fires in Mamluk cities were caused by
non-Muslims, provoking Muslim reactions and prompting the state to take measures
against non-Muslims across the Mamluk territories. On the other hand, Muslims
provided both material and moral support for the construction and repair of Christian
churches, contributing to peace and order among religious communities. The focus
of this study is to show that Muslim-non-Muslim relations in Mamluk society were
shaped by periodic tensions among the populace and state interventions. Al-Makrizi
demonstrates that while non-Muslims sometimes played active roles in bureaucracy
and economic life, they were at other times subjected to strict limitations in clothing,
mounts, and professions. These balances shifted rapidly at intersections of popular
movements, religious rhetoric, and political decisions, indicating that the status of
non-Muslims in the state was determined not only by legal regulations but also by
social and political dynamics.

Keywords: Mamluk State, al-Makrizi, Muslims, Non-Muslims, Christians, Jews.
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Islam Medeniyetinde Birlikte Yasama Tecriibesi Baglaminda
Alevi-Siinni Birlikteligi: Erzincan Ornegi

Dr. ihsan UNLU"

Ozet

Toplumlarin hayatinda onlar1 diri tutan inang birliktelikleri ve tarihten getirdikleri
bir takim 6nemli kiiltlirel unsurlar, kutsal giin ve geceler ve ritiiellerini ger¢eklestir-
dikleri mabetler vardir. Topluluklar, bu giinlerde cereyan ettigine inandiklar olaylar
sebebiyle birtakim kutlamalar yapar, torenler diizenlerler. Bu baglamda Ramazan ve
Muharrem ay1, kandil giinleri ve geceleri, kurban giinleri sayilabilir. Makale konu-
muz olan Erzincan’da Alevi vatandaslar agisindan bakildiginda Hizir giinleri, Nev-
ruz, Yas-1 Matem giinleri ve birlik cemlerini de dahil etmemiz gerekecektir. Birlikte
yasama tecriibesi noktasinda bu sayilanlardan en 6nemlisi muharremdir diyebiliriz.
Yapilan alan aragtirmalar1 ve bizim de Erzincan’da yaptigimiz arastirmalar ve goz-
lemler, Alevilerin ve Siinnilerin Muharrem ayina verdikleri 6nemi agik¢a ortaya
koymaktadir. Bu ay igerisinde pisirilen asurenin Erzincan merkezde ayri bir yeri ve
onemi vardir. Bu giinlerde camilerde hutbe ve vaazlarin konusu genellikle aslire ve
Kerbela hadisesi olmaktadir. Alevi’siyle Siinni’siyle insanlarin farkli niyetlerle de
olsa bu giinleri orugla gegirdigi, sonunda ise astrelerin kaynatilarak fark gézetmek-
sizin herkese ikramda bulunuldugu goriilmektedir.

Asurenin Erzincan merkezde ayri bir yeri ve dnemi vardir. Burada artik geleneksel
hale gelen, her kurumun kendisine 6zgii bir organizasyonu ve daveti vardir. Erzincan
belediyesi basta olmak iizere diger kurumlar ve cemevleri asure etkinlikleri
diizenler. Ozellikle son yillarda Erzincan belediyesi sehrin merkezi yerinde kurdugu
teskilatla gelen davetlilere ve yoldan gegen herkese asure ikraminda bulunur. Burada
yapilan torene ilin valisi basta olmak tizere diger kurum amirleri ve miilki erkan,
sivil toplum kurulusu temsilcileri, siyasi parti temsilcileri ve halk katilir. Giiniin
anlam ve Onemini anlatan konusmalar yapilir ve il miiftiisii tarafindan dua edilir.
Sonunda pisirilen astire konuklara ikram edilir. Ote yandan merkezde ve merkeze
bagli beldelerdeki cemevlerinde de astreler pisirilir ve ikram edilir. Buraya da yine

*  Diyanet [sleri Bagkanligi, Tiirkiye, ihsan66@gmail.com
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geleneksel hale gelmis bulunan protokol ziyaretleri gergeklestirilir. Basta vali olmak
iizere, belediye bagkani, emniyet miidiirii ve diger kurum amirleri ile sivil toplum
kurulusu temsilcileri katilirlar. Burada sohbetler edilir, dualarla pisirilen astreler
yenir. Alevi inanisa gore, 12 yil boyunca iist {iste orucu tam tutanlar (12 imamlar)
stikran nisanesi olarak kurban keserler. Lokma dedikleri et yemegi asureyle birlikte
gelen konuklara ikram edilir. Bu ¢alismada asfirenin de ruhuna uygun farkliliklar
koruyarak bir arada yasama bilincinin ytikseltildigi anlar gbzlemci bir bakis agisiyla
ortaya konulacaktir.

Anahtar Kelimeler: Muharrem, Asura, Cem, Empati, Birlikte Yasama.

Alevi-Sunni Coexistence in the Context of the Experience of
Living Together in Islamic Civilization: The Case of Erzincan

Dr. ihsan UNLU"

Abstract

Among the fundamental elements that sustain the vitality and continuity of societies
are shared beliefs, cultural values inherited from history, sacred days and nights, and
the places of worship where rituals related to these occasions are performed. These
rituals and sacred times serve as symbolic and functional centers that strengthen
social cohesion. Communities organize various celebrations and ceremonies on such
days due to the events believed to have occurred during these sacred times. In this
context, the months of Ramadan and Muharram, the holy nights (kandil), and the
days of sacrifice can be mentioned as significant periods that maintain the collective
religious and cultural memory in Islamic societies.

When the case of Erzincan, which constitutes the subject of this study, is considered,
it is also necessary to include special days and rituals such as the Days of Hizr,
Nevruz, the Days of Mourning (Yas-1 Matem), and unity cems within the framework
of Alevi belief and tradition. In terms of the experience of living together, it can be
argued that Muharram holds a particularly significant place among these occasions.
Field studies as well as observations conducted in Erzincan clearly demonstrate
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the importance attributed to the month of Muharram by both Alevi and Sunni
communities.

The ashura dessert prepared during the month of Muharram has a distinctive place
and significance in the city center of Erzincan. During this period, sermons and
religious talks delivered in mosques generally focus on the event of Karbala and
the meaning of Ashura. It is observed that both Alevi and Sunni communities, albeit
with different intentions and practices, spend these days fasting, and at the end of the
process ashura is prepared and distributed to everyone without any discrimination.

Over time, the ashura tradition in Erzincan has gained an institutional character and
has evolved into a social event organized by various institutions. Ashura events are
held by different organizations, particularly by the Erzincan Municipality as well
as by cemevis. In recent years, the Erzincan Municipality has organized large-scale
events in the city center where ashura is served to invited guests and passersby alike.
These events are attended by the governor of the province, local administrative
authorities, heads of institutions, representatives of civil society organizations,
political party representatives, and the general public. Speeches emphasizing the
significance of the day are delivered, and prayers are recited by the provincial mufti.

On the other hand, ashura is also prepared and served in cemevis located in the city
center and surrounding towns. These gatherings are also accompanied by traditional
protocol visits. The governor, mayor, chief of police, other public officials, and
representatives of civil society organizations participate in these events. During
these visits, conversations are held and the ashura prepared with prayers is shared
collectively. According to Alevi belief, those who observe the Muharram fast
continuously for twelve years offer a sacrificial animal as an expression of gratitude.
The meat dish known as lokma is served together with ashura to the guests.

In this study, these social practices-where awareness of coexistence is strengthened
while preserving differences in accordance with the symbolic meaning of ashura-are
examined from an observational perspective, and the concrete manifestations of the
culture of living together are presented.

Keywords: Muharram, Ashura, Alevi Cem Ritual, Empathy, Coexistence Culture
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Scholarly Coexistence Among Muslim Scholars in the Early
Centuries

Dr. Mohammad Al-SAYYAD"

Abstract

This paper examines the phenomenon of scholarly coexistence among Muslim
scholars in the early centuries of Islam, treating it as one of the deep structural
foundations of Islamic civilization. The intellectual milieu of the formative period
was marked by a high degree of openness and interaction among diverse juristic and
theological schools. Sectarian affiliation did not constitute a barrier to learning or
an impediment to benefiting from others; rather, knowledge functioned as a shared
domain-a unifying bond among its practitioners-within which minds converged
despite divergences in theoretical frameworks and methodological orientations.

Biographical and tabaqat literature reveals that the phenomenon of “reciprocal
discipleship” was widespread. Some Hanbali scholars studied under Ash‘ari
teachers; Ash‘arts, in turn, drew upon Mu‘tazili scholarship; and traditionists (ahl
al-hadith) transmitted knowledge from teachers affiliated with diverse theological
orientations. Indeed, certain Shi‘T and Mutazili scholars actively participated in
the same networks of transmission-particularly in hadith narration-and contributed
significantly to a shared civilizational project that was never monopolized by a single
sect or intellectual current. This phenomenon should not be understood merely as
a form of ethical tolerance; rather, it reflects a profound epistemological vision-
one that recognizes that truth is not confined within a single doctrinal framework,
and that the tools of knowledge, including language, legal theory, and modes of
reasoning, may be shared across intellectual divides.

This insight was perceptively noted by Ibn ‘Asakir of Damascus in his work 7abyin
Kadhib al-Muftari, in which he set out to defend Imam al-Ash‘ar against his
detractors. Yet beyond its apologetic intent, the work offers a layered portrayal
of the scholarly landscape, uncovering a network of intellectual relationships not
governed by polemical antagonism or sectarian rupture, but by communication
and interpenetration. At its core, the book does not merely defend an individual; it
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documents an era in which disagreement was a source of intellectual vitality rather
than a cause of fragmentation.

In the modern period, Shaykh “Abd al-Fattah Abii Ghudda revived attention to this
spirit in his treatise on “affection among Muslim scholars.” He demonstrated that
early scholars, despite their doctrinal differences, upheld the ethics of knowledge-
mutual respect, fairness, and the willingness to learn from one another. They
recognized that disagreement in subsidiary matters, and even in certain foundational
questions, need not entail hostility or exclusion. Abii Ghudda further argues that this
ethos was not merely a moral virtue, but a key driver of the flourishing of scholarly
activity itself.

This paper contends that the intellectual sphere of early Islam functioned as a
“trans-sectarian” space, governed primarily by the ethics of knowledge-integrity,
intellectual fairness, and the pursuit of truth-rather than by narrow sectarian
affiliations. The phenomenon of reciprocal discipleship thus serves as an indicator of
a high level of epistemic maturity, wherein scholars were able to distinguish between
“scholarly disagreement” and “identity-based conflict,” preventing the former from
degenerating into the latter.

The paper also seeks to analyze the transformations that led to the decline of this
phenomenon in later periods, particularly with the consolidation of more rigid
sectarian identities and the increasing intervention of political forces in redefining
boundaries of affiliation. These developments contributed to the narrowing of
intellectual exchange and the gradual transformation of certain schools into relatively
closed systems. In this context, the importance of revisiting the early experience
becomes especially evident.

The paper concludes that invoking the model of scholarly coexistence in the early
centuries does not imply the erasure of doctrinal or juristic differences; rather, it calls
for their recontextualization within a shared epistemic horizon-one that allows for
plurality of perspectives without descending into conflict or mutual exclusion.

Keywords: Scholarly Coexistence, Reciprocal Discipleship, Trans-sectarian
Intellectualism, Islamic Intellectual History, Epistemic Ethics.
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Miisliimanlar ile Gayrimiislimler Arasindaki
Iliski Nasslarinin Anlasilmasinda Istinbat Kurallar::
Kur'an’dan Ornekler

Dr. Sohaib Abdulraheem Hameed®

Ozet

Bu arastirma, Islam iilkeleri iginde Miisliimanlar ile diger din mensuplar1 arasindaki
iligkiyi diizenleyen bir dizi Kur’an ayetinin ustli analizini yapmay1 amaglamaktadir.
Calisma, Islam toplumlar1 icinde Miisliimanlar ile baskalar1 arasindaki iliskinin
problematigini, Kur’an temelli ustili bir perspektiften ele almaktadir. Bu, metinlerin
yorumlanmasinda asir1 sdylemler ile yiizeysel yaklasimlarin etkili oldugu bir
donemde gerceklestirilmekte; ayni zamanda Kur’an-1 Kerim’in bu alanda ortaya
koydugu tesrii esaslar Oone g¢ikarilmaktadir. Arastirmada, ilgili Kur’ani 6rneklerin
toplanmasinda tiimevarim (istikrd) yontemi, bunlarin yorumlanmasi ve ustl-i fikih
kurallar cercevesinde incelenmesinde ise analitik yontem benimsenmistir. Ayrica
miifessirlerin ve ustilciilerin goriisleri ele alinmis, karsilastirilarak metinlerin dengeli
ve disiplinli bir sekilde anlasilmasina ulagilmaya calisilmistir.

Arastirma, Islam toplumu icinde gayrimiislimlerle iliskinin aslinin adalet ve ihsan
oldugunu ortaya koymakta; bunu, inan¢ 6zglirliigiinii, insan onurunun korunmasini
ve ahitlere baglilig1 vurgulayan muhkem naslara dayandirmaktadir. Bununla birlikte,
bu iligkinin sinirlarint belirleyen seri ilkeler de aciklanmaktadir. Ayrica calisma,
bazi ¢agdas sorunlara ve metinlerin yanlis anlagilmasima cevap vererek, dengeli bir
kavrayisin araci olarak saglam usili yorumu 6ne ¢ikarmaktadir.

Arastirma, birtakim sonuglara ulasmaktadir. Bunlarin en Onemlileri sunlardir:
Usili yontem, metinler arasindaki goriiniirdeki celiskileri gidermede onemli bir
rol oynamaktadir; Islam testii, maslahatlarin gerceklestirilmesi ve mefsedetlerin
giderilmesi esasina dayanmaktadir; ayrica diger din mensuplariyla barig¢il birlikte
yasama, ser‘1 cerceve i¢inde gegerli ve temel bir ilkedir.

Anahtar Kelimeler: Miislimanlarin Gayrimiislimlerle iliskisi, Islam Hukukunun
Ilkeleri, Hukuki Akil Yiiriitme Kurallari, Baris I¢inde Bir Arada Yasama, Hukuki
Muhakeme.
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Domestic Spaces, Public Meaning: The Practice of
Coexistence and Female Agency in Asian Cinema

Dr. Witriani, M.Hum"

Abstract

In contemporary Islamic cultural debates, coexistence is often portrayed as a
stable, harmonious sociopolitical goal. Yet, recent Asian cinema exposes its darker
aspects, indicating that domestic harmony often results from systemic suppression
of women’s autonomy. This research explores the concept of “forced coexistence”
by comparing the Indonesian film “Andai Ibu Tidak Menikah dengan Ayah (2024)
with the Iranian classic “4 Separation” (2011).

Drawing on the concepts of the Patriarchal Bargain (Deniz Kandiyoti) and Affective
Labor (Hardt & Negri), this paper argues that marital roles in Muslim societies, such
as Indonesia and Iran, place a heavy burden on women as ‘harmony keepers.’ In
Indonesia, Andai Ibu Tidak Menikah dengan Ayah shows internal resistance through
a ‘what-if” scenario-a form of subaltern agency-especially when divorce is socially
stigmatized. In contrast, 4 Separation illustrates the breakdown of coexistence
caused by class conflict and religious legalism within Iran’s legal system.

This analysis employs feminist and decolonial film criticism to examine how
domestic spaces- such as the kitchen and dining table- transition from symbols of
unity to symbols of emotional loneliness. It highlights a significant shift in Asian
cinema’s portrayal of coexistence, moving from spiritual harmony to depicting it as a
challenging, performative burden placed on women. The study argues that achieving
ethical coexistence in Islamic cultures requires challenging the myth of “female
patience” (shabr), which has historically sustained toxic domestic environments.

Keywords: Islamic Culture, Gender Studies, Coexistence, Women’s Burden,
Indonesian, Cinema, Iranian Cinema.
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The Development of Ottoman Madrasas in the 16th Century
and the Influence of Mimar Sinan on Design
and Architecture (Some Selected Madrasas Established by
Mimar Sinan as Examples)

Dr. Mehmet ULUSOY"

Abstract

The Ottoman Empire placed great importance on education from its very inception.
Madrasas, particularly religious institutions, played a central role in shaping and
developing Ottoman society. Ottoman madrasas were not limited to teaching religious
sciences alone; rather, they also functioned as important centers of knowledge
and culture. Through these institutions, scholars, judges, and administrators were
educated and trained, many of whom played a significant role in maintaining the
stability and advancement of the state.

In the early stages of Islamic history, educational activities conducted in various places
were largely based on voluntary efforts. Initially, lessons were held in mosques, and
later they were conducted in different locations. However, the increasing number
of students, the development of knowledge and its diversification into various
disciplines, as well as the expansion of educational programs, made it necessary to
transfer the educational process to locations outside mosques.

Lessons that were conducted in circles within mosques, along with the questions
raised by students and the scholarly discussions that accompanied them, sometimes
generated noise that could interfere with worshippers performing their religious duties.
This situation revealed one of the disadvantages of using mosques simultaneously as
places of worship and as centers of teaching.

The Arabic term mudarris (teacher or instructor) is derived from the linguistic
root d-r-s (darasa), meaning “to study” or “to teach,” and refers to the individual
most qualified and authorized to teach students in madrasas. With the spread of
educational institutions throughout the Islamic world, teachers attained a high
social status and were granted considerable respect and recognition within society.
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They contributed significantly to the dissemination of knowledge and to the sound
scholarly preparation of educated generations. Teachers appointed to madrasas were
typically selected from among the most distinguished scholars and were formally
appointed by the founder of the charitable endowment (wagf) that established the
madrasa.

The architectural structures of madrasas that emerged as educational institutions
during the Ottoman period were shaped through the adaptation of architectural
experiences from earlier civilizations and their reinterpretation within new
architectural approaches. The renowned Ottoman architect Mimar Sinan is
considered one of the most prominent figures representing an important stage in the
development of Ottoman architecture. He organized earlier architectural traditions,
systematized them, and directed them toward new architectural horizons.

Arabic served as the language of instruction in Ottoman madrasas, primarily
because both the Qur’an and the sayings of the Prophet Muhammad were in Arabic.
Consequently, Arabic continued to function as the language of education and
scholarship for centuries, enabling students to study original sources directly in the
language in which they were written.

Throughout various regions of the Ottoman Empire, Mimar Sinan presented
distinguished architectural models for madrasa buildings, which are regarded as
among the most remarkable achievements in this field. Madrasa buildings during the
classical Ottoman period were among the most advanced architectural structures of
their time.

This research therefore seeks to examine some of the architectural characteristics of
anumber of madrasas constructed during his era, as well as to explore the reflections
and influences of Ottoman architecture on Arab architecture.

Keywords: Mimar Sinan, Madrasa, Ottoman Architecture, Classical Ottoman
Period, Islamic Art.
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16. Yiizy1lda Osmanli Medreselerinin Gelisimi ve Mimar
Sinan’in Tasarim-Mimarideki Etkisi (Mimar Sinan’in Insa
Ettigi Secilmis Bazi1 Medreseler Ornek Alinarak)

Dr. Mehmet ULUSOY"

Ozet

Osmanl Devleti, kurulusundan itibaren egitime biiyiik bir énem vermistir. Ozellikle
dini okullar olmak tizere medreseler, Osmanli toplumunun insasinda ve gelisiminde
o6nemli bir rol oynamistir. Osmanli medreseleri sadece din 6gretiminin yapildigi
yerler degil, ayn1 zamanda ilim ve kiiltiir merkezleri olmus; devletin istikrarina ve
ilerlemesine katkida bulunan alimlerin, kadilarin ve idarecilerin yetismesine de katki
saglamistir.

Islam’in ilk donemlerinde farkli yerlerde yapilan egitim faaliyetleri daha ¢ok
goniilliilik esasina dayaliydi. Baglangicta camilerde, akabinde yukarida saydigimiz
mekanlarda yapilmistir. Ancak zaman i¢inde Ogrenci sayisinin artmasi, ilimlerin
gelisip farkli kollara ayrilmasi, ders programlarinin genislemesi gibi nedenler
mescitler disinda 6gretimin yapilmasint zorunlu kilmistir. Cami ve mescitlerde
halkalar halinde yapilan dersler sirasinda talebelerin soru sormalari, yapilan
tartismalarin giiriiltiiye sebep olmasindan dolay1 bdyle bir ortamin namaz kilmaya
gelenlerin ibadetini yapmasini engellemistir. Bu durum camilerin hem ibadet mekani
hem de tedrisat yeri olarak kullanilmasinin olumsuz yoniinii ortaya ¢ikarmistir.

*  Ninova Egitim Midiirligii, Musul, Irak, mehmetulusoy900@gmail.com
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Miiderris, Arapca’da ‘derase’ kokiinden gelen bir kelime olup medreselerde
talebeye ders okutan en yetkili kisidir. Ozellikle Islam diinyasinda medreselerin
yayginlagmasiyla beraber toplum tarafindan saygi ve itibar gdrmiislerdir. Miiderrisler
hem ilmin yayilmasinda hem de egitim verdigi ziimrenin iyi bir sekilde yetismesine
sebep olmuslardir. Medreselerde gorev yapacak olan miiderrisler vakfin kurucusu
tarafindan en segkin olanlarin arasindan segilerek goreve getirilir.

Osmanli déneminde egitim kurumu olarak ortaya ¢ikan medrese yapilari, 6nceki
medeniyetlerin mimari deneyimlerinin yeni sluplariyla sekillenmistir. Osmanh
mimarisinde 6nemli bir donemi temsil eden Mimar Sinan, bu Onceki iisluplari
sistematize etmis ve onlara yeni bir yon kazandirmistir.

Osmanli medreselerinin egitim dili Arapga’dir. Bunun temel nedeni Kur’an-1
Kerim’in ve Hz. Muhammed’in sdzlerinin Arap¢a olmasindan kaynaklanmaktadir.
Boylece ilk elden kaynaklarinin 6zgiin yazildig1 dilden okuyarak 6grenmekten dolay1
asirlar boyunca egitim dili olarak Arapca kullanilmistir. Klasik Osmanli donemindeki
medrese binalari, kendi donemlerinin en modern yapilarindan sayilmaktadir.

Mimar Sinan, Osmanli cografyasinda medrese binalarinin en gilizel ve en
etkileyici cesitli orneklerini sunmustur. Tebligimizde, Mimar Sinan ddnemine
ait bazi medreselerin mimari 6zellikleri degerlendirilmeye ¢alisilacaktir. Osmanl
mimarisinin Arap mimarisi izerindeki yansimalar1 {izerinde de durulmustur.

Anahtar Kelimeler: Mimar Sinan, Medrese, Osmanli Mimarisi, Osmanlh Klasik
Dénemi, Islam Sanati.
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The Concept of Divine Love in The Works of Nizami Ganjavi
and Its Place in Islamic Civilization

Dr. Khayala HUSEYNOVA®
Abstract

Among the most distinguished figures of Azerbaijani literature, the great thinker
Nizami Ganjavi holds a special place. He is recognized both as a poet and as a scholar.
Indeed, Nizami was a great intellectual who mastered almost all the sciences of his
time and successfully conveyed his profound knowledge to readers through a poetic
style. In his works, scientific ideas and religious thoughts are expressed through the
highest forms of aesthetic expression. In this respect, Nizami’s works reflect a rich
intellectual world in which religious, moral, historical, and philosophical elements
are presented in a unified whole.

The couplet expressed by Nizami:
“The story of the first design belongs to You,
And the final word must return to You as well.”

contains deeply profound philosophical and mystical meanings. First of all, it affirms
a Qur’anic divine principle that the material universe originates from Allah (glorified
and exalted be He) and will ultimately return to Him. This approach aligns with the
understanding in Islamic thought that the source of existence and its final point of
return is divine truth.

However, the poet’s line “And the final word must return to You as well” points to
the nature of existence as something that begins with the word, manifests through
the word, and ultimately is completed within the word. In this context, the idea that
Allah created the material world “through the word” and “from the word” comes to
the forefront. According to this view, the universe initially existed as a level of divine
knowledge and meaning (in the context of the Preserved Tablet), and later acquired
material form and substance. Thus, the word constitutes both the first form and the
essence of creation.

*  Azerbaijan National Academy of Sciences, Ganja Branch, Nizami Ganjavi Center, Azerbaijan,
xeyalehuseynova458@gmail.com
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At this point, the originality of Nizami Ganjavi’s philosophical and mystical views
becomes clearly evident. Based on the expression of Allah’s names and attributes
through the word, he constructed his own poetic-literary system. In this system, the
aesthetic word used by the poet is nourished by the divine word and gains existence
as its continuation. In other words, literary expression is a reflection of divine energy.

According to Nizami, just as no particle in the created world can exist outside the
will of Allah, neither everyday language used by people nor the aesthetic language
constructed by poets can be conceived outside the semantic domain of divine speech.
Therefore, the poetic word-being a product of imaginative creativity-also carries
a divine energy. For true artistic creation and literary expression emerge through
inspiration and a kind of “literary revelation.”

In conclusion, by grounding both his artistic identity and poetic power in the divine
source of the word, Nizami developed a powerful aesthetic understanding nourished
by divine love. This perspective is of great importance in demonstrating that, within
Islamic civilization, divine love is not only an element of faith but also a fundamental
source of aesthetic and cultural production.

Keywords: Nizami Ganjavi, Divine Love, Tawhid, Islamic Civilization, Poetic-
Literary System, Divine Word, Concept of Creation.

Nizami Gencevi’'nin Eserlerinde Ilahi Sevgi Konsepti
ve Islam Medeniyetindeki Yeri

Dr. Hayale HUSEYNOVA®
Ozet

Azerbaycan edebiyatinin en segkin sahsiyetleri arasinda bilyilik miitefekkir Nizami
Gencevi 0zel bir yere sahiptir. O, hem sair hem de alim kimligiyle taninmaktadir.
Zira Nizami, yasadig1 donemin hemen hemen biitiin ilimlerine vakif olmus ve sahip
oldugu derin bilgiyi okuyucularina poetik bir iislupla aktarmayi basarmis biiyiik
bir disiiniirdiir. Onun eserlerinde ilmi fikirler ile dini diisiinceler, estetik agidan en
yiiksek ifade bicimleriyle dile getirilmistir. Bu yoniiyle Nizaminin eserleri, dini,

*  Azerbaycan Milli Bilimler Akademisi Gence Subesi, Nizami Gencevi Merkezi,Azerbaycan,Xeyalehuseyno
va458@gmail.com; Orcid: 0009-0002-0458-9898
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ahlaki, tarihi ve felsefi unsurlarin bir biitlinliik i¢inde sunuldugu zengin bir diislince
diinyasini yansitir.

Nizaminin, “Ilk naksin sergiizesti Sana baghdir, Son sdz de yine Sana donmelidir.”
seklinde ifade ettigi beyit, son derece derin felsefi ve irfani anlamlar icermektedir.
Burada oncelikle maddi varlik aleminin Allahtan (c.c.) basladig1 ve nihayetinde yine
Onda tamamlanacagina dair Kur’ani bir ilahi ilke teyit edilmektedir. Bu yaklagim,
Islam diisiincesinde varligin kaynag1 ve nihai déniis noktasinin ilahi hakikat oldugu
anlayisiyla ortiismektedir.

Ancak sairin “Son s6z de yine Sana donmelidir” misrasi, varligin sozle baglayan,
so0z araciligiyla tecelli eden ve nihayet yine sézde tamamlanan mahiyetine isaret
etmektedir. Bu baglamda Allahin (c.c.) maddi alemi “s6z” ile ve “s6zden” yaratmasi
fikri 6ne ¢ikar. Bu anlayisa gore alem, ilk asamada bir tiir ilahi bilgi ve anlam
diizeyi olarak (levh-i mahfuz baglaminda) var olmus, daha sonra maddi suret ve
mahiyet kazanmistir. Dolayisiyla soz, yaratilisin hem ilk formu hem de 6ziinii teskil
etmektedir.

Bu noktada Nizami Gencevinin felsefi-irfani goriislerinin 6zgiinliigli agik¢a ortaya
ctkmaktadir. O, Allahin isim ve sifatlarinin séz araciligiyla ifade edilmesine dayanarak
kendi poetik-edebi sistemini insa etmistir. Bu sistemde sairin kullandig1 estetik s6z
de ilahi s6zden beslenmekte ve onun bir devami olarak varlik kazanmaktadir. Bagka
bir ifadeyle, edebi sz ilahi enerjinin bir yansimasidir.

Nizamiye gore yaratilis aleminde hicbir zerre Allahin (c.c.) iradesi disinda var
olamayacagi gibi, insanlarin kullandig1 giindelik dil de, sairlerin insa ettigi estetik
dil de ilahi kelamin anlam sahasmin disinda diigiiniillemez. Bu durumda, imgesel
yaraticiligin iirlinli olan sair s6zii de ilahi bir enerji tagimaktadir. Zira hakiki sanat
eseri ve edebi s0z, ilham ve bir nevi “edebi vahiy” ile ortaya ¢ikmaktadir.

Sonug olarak Nizami, hem kendi sanatsal kimligini hem de poetik kudretini s6ziin
ilahi kaynagina dayandirarak, ilahi sevgi ile beslenen gii¢lii bir estetik anlayis
gelistirmistir. Bu anlayis, islam medeniyetinde ilahi sevginin yalnizca bir inang
unsuru degil, ayn1 zamanda estetik ve kiiltiirel iiretimin temel kaynagi oldugunu
gostermesi bakimindan biiyiik 6nem tagimaktadir.

Anahtar Kelimeler: Nizami Goncovi, ilahi sevgi, tevhid, Islam medeniyeti, poetik-
edebi sistem, ilahi kelam, yaratilis anlayis
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Islam Medeniyetinde Azerbaycan’in Cokkiiltiirliiliik Modeli
ve Birlikte Yasama Tecriibesi

Dr. Giinel M. ASLANLI"

Ozet

Cokkiiltiirliiliik ve hosgori ilkeleri, farkli dini, etnik ve kiiltlirel gruplar arasinda
diyalogun saglanmasinda 6nemli bir rol oynamaktadir. Bu baglamda, modern
kiiresellesme kosullarinda farkli kiiltiirler ve medeniyetler arasindaki karsilikli
iliskiler 6zel bir 6nem tasimaktadir. Islam medeniyeti ise tarihsel olarak birlikte
yasama tecriibesi ile 6ne ¢ikmig ve farkli halklarin ve dinlerin uyum iginde bir arada
yasamasina imkan saglamistir.

Azerbaycan hem tarihsel hem de modern dénemde bu alanda 6zgiin bir model
sunan iilkelerden biridir. Cografi konumu ve tarihsel gelisim 6zellikleri sayesinde
Azerbaycan, farkli kiiltlirlerin kesistigi bir cografya olarak giiclii bir hosgorii
gelenegi olusturmustur. Islam’in yani sira Hristiyanlik ve Yahudilik de yiizyillar
boyunca karsilikli saygi ve is birligi ortaminda varligint siirdiirmistiir.

Bagimsizlik doneminde bu tarihsel gelenekler devlet politikast diizeyine
yiikseltilmistir. Millilider Haydar Aliyev tarafindan ortaya konulan “Azerbaycancilik”
ideolojisi, cokkiiltiirliiliiglin manevi temelini olusturarak etnik ve dini cesitliligin
ortak bir yurttaslik kimligi ¢ergcevesinde birlesmesini saglamistir. Bu siyasi ¢izgi,
Cumhurbaskani ITham Aliyev tarafindan basariyla siirdiiriilmiis ve Azerbaycan’mn
cokkiiltirliilik modeli daha da gelistirilmistir.

Azerbaycan Cumhuriyeti Anayasasi, “Vatandashik Kanunu” ve diger yasal
diizenlemeler, iilkede yasayan tiim vatandaslara, dini ve etnik mensubiyetlerine
bakilmaksizin esit haklar tanimaktadir. Bununla birlikte devlet, dini 6zgiirliiklerin
korunmasi, ulusal azinliklarin haklarinin giivence altina alinmast ve kiiltiirel
cesitliligin gelistirilmesi yoniinde sistemli politikalar yiiritmektedir.

Giliniimiizde Azerbaycan, uluslararasi diizeyde cokkiiltiirliiliiglin ve medeniyetler

*  Azerbaycan Bilimler Akademisi, Tarih ve Etnoloji Enstitiisti, Azerbaycan, g.aslanli85@gmail.com
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arasi diyalogun tesvik edilmesinde de aktif bir rol iistlenmektedir. Bakii Siireci,
Kiiltiirleraras1 Diyalog Diinya Forumlar1 ve diger uluslararasi girisimler bu alanda
onemli platformlar olarak one ¢ikmaktadir.

Sonug olarak, Azerbaycan modeli, islam medeniyetinde sekillenen birlikte yasama
geleneginin modern donemdeki basarili bir devami olarak degerlendirilebilir. Bu
model, kiiresel ol¢ekte hosgorii ve gokkiiltiirliiliigiin etkili bir 6rnegi olarak dikkat
¢ekmektedir.

Anahtar kelimeler: Islam medeniyeti, Azerbaycancilik, Cokkiiltiirliiliik, Hosgori,
Birlikte yagama.
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Mahinbanu as a Character within The System of Female
Figures in Nizami Ganjavi’s Works

Dr. Leyla KARIMOVA®
Abstract

In Nizami Ganjavi’s poem Khosrow and Shirin, the character Mahinbanu embodies
the poet’s ideas on justice, wisdom, women’s dignity, and political responsibility. In
the poem, Mahinbanu is depicted as Shirin’s mentor, protector and as a ruler, serving
as a three-dimensional reflection of the poet’s socio-philosophical stance.

Nizami Ganjavi also aimed to show through Mahinbanu’s character that women
possess not only aesthetic beauty but also administrative capability and political
wisdom. For the poet, a woman should not only be a figure within the family but also
an independent person in social and political spheres.

The great thinker Nizami Ganjavi exposed the inequality between men and women
that arose during the medieval times due to Islamic superstitions through the character
of Mahinbanu. Mahinbanu was not depicted as an immortal or a ghost. She treated
her immortal Shirin as her own child, guided her on the right path, gave wise advice,
and observed those who needed help along that path.

Shirin made full use of all the opportunities of her time as she wished. These
opportunities were created for her by Mahinbanu. She educated Shirin in such a way
that, after her aunt, when Shirin ascended the throne, she ruled the state according to
all the laws established by Mahinbanu.

Mahinbanu, remembered in history for her wisdom and bravery, was transformed
into a positive character in Nizami Ganjavi’s work. Her transformation into a literary
figure and heroine in the works of Ferdowsi and Nizami Ganjavi stems from her
nobility, her benevolence, and her just governance of the state, which serve as an
example to humanity. Mahinbanu entered literature as a character embodying love
for humanity and God, divine love, humanism, and the qualities of a just ruler.

While advising Shirin, Mahinbanu did not speak to her merely as a beloved relative,
but also as the successor of the lineage of Alp Er Tunga, to which she was heir.

*  Azerbaijan National Academy of Sciences, Ganja Branch, Nizami Ganjavi Center, Azerbaijan, leynanu@
gmail.com.
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Mabhinbanu’s advice to Shirin can be understood both as a mother giving her daughter
a lesson in morality and as a ruler giving her a lesson in statecraft. Because Shirin
is her heir; after Mahinbanu passes away, Shirin will ascend the throne and rule the
state. Therefore, she gave her advice on how to conduct herself like an heir, like a
prince.

According to Mahinbanu, Shirin’s beauty is not physical, but the beauty of a
prince, of a ruler. In this respect, Shirin should be a role model for the other girls
of the country through her behavior. For this reason, she should not be deceived by
Khosrow’s sweet words and must preserve her dignity and merit in a manner worthy
of a sovereign.

In short, for Nizami Ganjavi, the character of Mahinbanu represents the unity of
power and wisdom, femininity and statecraft, and morality and politics. Through
this, the great poet presented the character of a ruling woman to the whole world
through Mahinbanu.

Keywords: Women, Power, Care, Upbringing, Ruler.

Nizami Gencevi'nin Yaraticiliginda Qadin Karakterler
Sistemi Icinde Mehinbanu Figiirii

Dr. Leyla KERIMOVA®

Ozet

Nizami Gencevi’ nin “Hiisrev ve Sirin” siirinde yarattigi Mehinbanu adalet, akil,
kadm onuru ve siyasi sorumluluk hakkinda sairin fikir ve goriislerinin tastyicisi
olarak goriilmiisdiir. Siirde Mehinebanu Sirin’ in egiticisi, koruyucusu ve devlet
bagkani olarak tasvir edilmesi sairin sosyal-felsefi durusunu ortaya ¢ikarmasina
araci olmustur.

Nizami Gencevi ayrica Mehinbanu karakteri vasitasiyla kadinin sadece estetik
giizellik degil, idare yetenegi ve siyasi bilgelik tasiyicist oldugunu da gostermek
istemistir. Sair icin kadin yalniz aile i¢inde degil, toplumsal ve siyasi acidan da

*  Azerbaycan Milli Bilimler Akademisi, Gence Subesi, Nizami Gencevi Merkezi, Azerbaycan, leynanu@
gmail.com.
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miistakil bir sahsiyet olmalidir.

Biiyiik diisiiniir Nizami Gencevi orta ¢aglarda Islam dininin hurafeler sonuncunda
erkekle kadin arasinda meydana gelen esitliksizligi Mehinebanu karakteri ile ifsa
etmistir.

Mehinbanunun esi vaktinden tez vefat etmis 6vladi da hi¢ olmamuistir. Bu bakimdan
qardesi kiz1 olan Sirini kendi 6z evladi kimi sevmis, ona dogru yolu gostermistir.
Akilli ogiitleri ile Sirini kot insanlardan korumustur. Sirine bir anne sefkati
gostermistir.

Sirin, kendi doneminin biitiin imkanlarindan istedigi gibi yararlanmistir. Bu imkanlar
onun i¢in Mehinbanu saglamistir. O, Sirin’ e 0yle bir terbiye vermistir ki, halasindan
sonra tahta ¢ikan Sirin, Mehinbanu’nun koydugu tiim kanunlarla devlet yonetmistir.

Tarihte bilgeligi ve cesareti ile hatirlanan Mehinbanu, Nizami Gencevi’ nin eserinde
olumlu bir karaktere doniismiistiir. Mehinbanun’nun, Firdevsi ve Nizami Gencevi’nin
yaraticiliginda edebi bir karaktere ve kahramana doniismesi, onun insanliga
ornek olan asaletinden, hayirseverliginden ve devleti adaletle yonetmesinden
kaynaklanmaktadir. Mehinbanu, insan ve Allah sevgisi, ilahi ask, Hiimanizm ve adil
hiikiimdar 6zelliklerine sahip bir karakter olarak edebiyata girmistir.

Mehinbanu, Sirin’e nasihat ederken ona sadece sevgili bir yakini gibi degil, ayni
zamanda veliaht oldugu Alp Er Tunga soyunun devamcisi olarak da nasihat etmstir.

Mehinbanu’nun Sirine 6glit vermesi hem bir anne olarak kizina ahlak dersi vermesi,
hem de ona bir hiikiimdar gibi devlet yonetimi dersi vermesi olarak anlasilir. Ciinki
Sirin bir veliahttir Mehinbanu bu diinyadan gogtiikten sonra onun tahtina Sirin
gececek ve devleti o yonetecektir. Bu ylizden ona bir veliaht, bir sahzade gibi kendini
nasil yetistirmesi gerektigi hakkinda nasihatlar vermistir.

Mehinbanu’ ya gore Sirin’in giizelligi fiziksel degil, bir sehzadenin, bir hiikiimdarin
giizelligidir. Bu bakimdan Sirin, davraniglariyla iilkenin diger kizlarina 6rnek

olmalidir. Bunu i¢in de o, Hiisrev’in giizel sozlerine aldanmayarak iffetini ve
layakatini bir sultana yakisir sekilde korumalidir.

Kisacasit Mahinbanu karakteri, Nizami Gencevi i¢in hakimiyet ve hikmetin, kadinlikla
devlet aklinin ve ahlakla siyasetin birligidir. Bununla da boyiik sair, hiikiimdar kadin
karakterini Mehinbanu araciligiyla tiim diinyaya gostermistir.

Anahtar Kelimeler: Kadin, Iktidar, lgi, Terbiye, Hiikiimdar.
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Islam Diinyasinin Biiyiik Sehirlerinde ilim Meclisleri ve
Birlikte Yasama Kiiltiiriiniin Yerlesmesindeki Rolii

Dr. Ogr. Uyesi Noha Kamal SELIM”

Ozet

Glinlimiiz diinyasi; din, kimlik, ekonomi ile dogal ve beseri kaynaklar etrafinda
sekillenen pek ¢ok catismayla dolu olup, Miisliiman aklini birlikte yagama kavramini
yeniden ele almaya zorlamaktadir. Bu kavram, bir yandan Kur’ani esaslara, diger
yandan ise Medine toplumunun Nebevi ingasina dayanan temel bir Islami ilke olarak
degerlendirilmektedir.

Kur’an-1 Kerim, insanlarin birbirlerini tanimalar1 esasina dayali bir toplumsal diizen
kurmustur: “Ey insanlar! Sizi bir erkek ve bir disiden yarattik ve birbirinizi tanimaniz
icin sizi kavimlere ve kabilelere ayirdik” (Hucurat, 49/13). Ayrica, farkliliklarina ve
zaman zaman haktan sapmalarina ragmen toplumlar arasinda adaletin saglanmasini
emretmistir: “Bir topluluga olan kininiz sizi adaletsizlige sevk etmesin. Adaletli
olun; bu, takvaya daha yakindir” (Maide, 5/8). Bunun yaninda, Miisliimanlara kars1
diisgmanlik gdstermeyen gayrimiislimlere iyilik ve adaletle davranilmasi da tesvik
edilmistir: “Din konusunda sizinle savagsmayanlara iyilik yapmanizdan ve onlara
adaletli davranmanizdan Allah sizi men etmez...” (Miimtehine, 60/8).

Birlikte yasama distincesinin ilk niivesi, hicri birinci asirda, Miisliiman toplumun

*  Yiiksek Islami Isler Konseyi, Misir, nohakselim2020@gmail.com
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ilk yap1 tas1 olan Medine toplumunda ortaya ¢ikmistir. Bu siire¢, Hz. Peygamber’in
muhacirlerle ensar arasinda kardeslik tesis etmesiyle baglamis; ayrica ensar arasinda
yer alan ve uzun siiredir ¢ekisme ve ¢atigmalarla yipranmis olan Evs ve Hazrec
kabileleri arasindaki anlagmazliklarin giderilmesiyle giiclenmistir.

Daha sonra, Misliman toplumun birbirine kenetlenmis saglam bir yap1 haline
gelmesiyle birlikte, birlikte yasama anlayisi gayrimiislimlerle iliskileri de kapsayacak
sekilde gelismistir. Nitekim Medine toplumu, Miisliimanlarin yan1 sira Yahudileri
ve Islam’dan sonra da inanglarmi siirdiiren miisrikleri de barindirmaktaydi. Hz.
Peygamber, bu farkli toplumsal gruplar arasindaki iliskileri ve vatandaslik esaslarini
Medine Vesikasi ile diizenlemistir.

Islam hilafeti, Emeviler ve Abbasiler doneminde doguda, Endiiliis Emevi Devleti’nde
batida ve daha sonra Osmanli Devleti’nde bu anlayisi siirdiirmiistiir. Boylece Sam,
Bagdat, Kahire, Kurtuba ve Istanbul gibi Islam diinyasinin énemli sehirleri, farkli
kiiltiirlerin Islam potasinda kaynastig1 6rnek merkezler haline gelmistir.

Bu sehirlerdeki ilim meclisleri, yalnizca dini ve diinyevi ilimlerin 6gretildigi yerler
degil; ayn1 zamanda fikhi ve ilm1 farkliliklarin yonetildigi, dengeli bir dini sdylemin
tiretildigi ve gayrimiislimlerle diyalog kurularak Islam’in yiice mesajimin zorlama ve
baski olmaksizin aktarildigi merkezler olmustur.

Nitekim Bagdat’ta farkli fikth mezheplerine mensup alimler arasinda ilmi tartismalar
yapilmus; Endiiliis’te ise ibn Hazm, Yahudi alim Ibnii’n-Nagrila ile gerceklestirdigi
dini tartigmalari eserlerinde kaydetmistir.

Bubaglamda, aragtirmanin 6nemi; Bagdat, Kahire ve Istanbul’daki ilim meclislerinin,
hem Islam mezhepleri arasindaki iliskilerde hem de Miisliimanlarla gayrimiislimler

arasindaki iliskilerde birlikte yasama kiiltliriinii pekistirmedeki roliinii ortaya
koymasindan kaynaklanmaktadir.

Arastirmanin temel problemi su sorular ¢ergevesinde sekillenmektedir:

Islam diinyasinda dini ve diinyevi ilim meclislerine ev sahipligi yapan en énemli
sehirler hangileridir?

Bu ilim meclisleri birlikte yasama kiiltiiriiniin yerlesmesinde nasil bir rol oynamistir?

Bu dogrultuda, ¢alismanin amact; Islam ilim merkezlerinin, tarih boyunca alimleri
cezbetme ve bilginin her alanini diinyaya yayma konusundaki giiclii ve olumlu
rollerini ortaya koymaktir.
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Arastirma Yontemi: Bu ¢aligmada betimleyici-analitik yontem kullanilmigtir.

Arastirma Plani: Calisma; bir giris (konunun tanimi, énemi, problemi, amacit ve
yoOntemi), ii¢ ana boliim, bir sonug ve kaynake¢a kismindan olusmaktadir. Boliimler
su sekildedir:

Birinci Boliim: Miisliiman toplumda birlikte yagama kavraminin dini temelleri
Ikinci Béliim: islam diinyasinin 6nemli sehirlerindeki ilim meclisleri

Uciincii Boliim: Islam medeniyetinde ilmi meclislerde gergeklesen fikhi, kiiltiirel ve
dini diyalog 6rnekleri

Anahtar Kelimeler: islam Medeniyeti, Birlikte Yasama, ilim Meclisleri, Mezhepler
Arast Diyalog, Dinler Aras1 Diyalog.

Scholarly Gatherings in the Centers of the Islamic World
and Their Role in Promoting a Culture of Coexistence

Asst. Prof. Noha Kamal SELIM"

Abstract

The contemporary world, marked by escalating conflicts over religion, identity,
economic interests, and natural and human resources, necessitates a renewed
examination of the concept of coexistence within Islamic thought. This study
approaches coexistence as a foundational Islamic principle rooted in both Qur’anic
teachings and the Prophetic model, particularly as embodied in the establishment of
the Medinan society.

The Qur’an articulates a vision of human diversity grounded in mutual recognition,
justice, and ethical engagement with others, including non-Muslims who maintain
peaceful relations with the Muslim community. These principles were practically
implemented in the first Islamic society in Medina, where the Prophet Muhammad
established social cohesion through bonds of brotherhood among Muslims and
formalized pluralistic coexistence through the Constitution of Medina.

*  The Supreme Council of Islamic Affair, Egypt, nohakselim2020@gmail.com
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This ethos of coexistence was subsequently reflected in the major urban centers
of Islamic civilization-such as Damascus, Baghdad, Cairo, Cordoba, and Istanbul-
which became dynamic spaces for intellectual exchange and cultural integration.
Within these centers, scholarly gatherings functioned not only as institutions for the
transmission of religious and rational sciences but also as platforms for managing
juristic disagreement, fostering intellectual pluralism, and facilitating interfaith
dialogue.

Historical examples, including juridical debates in Baghdad and interreligious
discussions in al-Andalus, demonstrate the active role these gatherings played in
cultivating a balanced and dialogical religious discourse. Accordingly, this study
aims to highlight the contribution of scholarly assemblies in promoting coexistence
both within the diverse spectrum of Islamic schools of thought and in relation to
non-Muslim communities.

Adopting a descriptive-analytical methodology, the study addresses the following
questions: Which major centers of the Islamic world hosted influential scholarly
gatherings? And how did these gatherings contribute to the development of a
culture of coexistence? The study ultimately underscores the enduring significance
of Islamic centers of learning as models of intellectual openness and cross-cultural
engagement.

Research Methodology: The study employs a descriptive-analytical approach.

Research Plan: The study consists of an introduction (including a definition of the
topic, its significance, its problematics, objectives, and methodology), three main
chapters, a conclusion, and a bibliography of sources and references. The chapters
are structured as follows:

Chapter One: The religious foundations of the concept of coexistence in Muslim
society.

Chapter Two: The most prominent scholarly gatherings in the major cities of the
Islamic world.

Chapter Three: Examples of juristic, cultural, and religious dialogues within scholarly
gatherings in Islamic civilization.

Keywords: Islamic Civilization, Coexistence, Scholarly Gatherings, Intra-Madhhab
Dialogue, Interreligious Dialogue.
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The Devil as a Metaphor for Empathy-Deprived Cognition:
Narcissistic Structures and the Ethical Boundaries of
Coexistence

Dr. Shirinkhanim Eyvazova’

Abstract

In recent decades, narcissism has been addressed not merely as an individual
psychological phenomenon, but also as a cultural and social condition, even as
a psycho-cultural epidemic. In this context, following the conceptualization of
Christopher Lasch, it is possible to speak of a “culture of narcissism.”

In order to understand the fundamental characteristics, various manifestations,
and universal psychic structures of narcissism, the archetype of the devil in the
Abrahamic religions offers a significant analytical framework. The devil’s tendency
to place himself at the center, his attribution of superiority over others, his arrogance,
his inability to recognize and accept his own faults, his resistance to criticism, his
vengeful disposition, and his inclination toward evil and discord-particularly his lack
of compassion and affective empathy-demonstrate striking parallels with narcissistic
structures.

Moreover, in Jewish and Christian traditions, the figure of the devil, associated with
knowledge, reason, and the motif of the “tree of knowledge,” has historically served
as a prominent theme in philosophy and literature, representing a form of cognitive
empathy devoid of moral and spiritual grounding.

Forms of individual and collective (e.g., national or group-based) narcissism
that reject moral and spiritual values constitute serious threats to the culture of
coexistence. Drawing on the structural affinities between the metaphor of the devil
and narcissism, this study aims to provide a deeper understanding of narcissism and
to analyze the obstacles it creates for processes of coexistence.

Keywords: Devil, Narcissism, Cognitive Empathy, Ethical Values, Manipulation,
Psychology.

*  Bielefeld Universitesi (Bielefeld University), Germany, a.eyvazova@yahoo.com
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Empatisiz Idrakin Bir Metaforu Olarak Seytan: Narsistik
Yapilar ve Birlikte Yasamanin Etik Sinirlar

Dr. Sirinhanim EYVAZOVA®

Ozet

Son donemde narsisizm, yalnizca bireysel bir psikolojik olgu olarak degil, ayni
zamanda kiiltiirel ve toplumsal bir fenomen, hatta psiko-kiiltiirel bir epidemi olarak
ele alinmaktadir. Bu baglamda, Christopher Lasch’in kavramsallastirmasiyla ifade
edilecek olursa, “narsisizm Kkiiltlirii”’nden s6z etmek miimkiindiir.

Narsisizmin temel 6zelliklerini, ¢esitli goriiniimlerini ve evrensel psisik yapilarini
anlamak acisindan semavi dinlerdeki seytan arketipi onemli bir analitik gergeve
sunmaktadir. Seytanin kendisini merkeze yerlestirmesi, baskalarma iistiinliik
atfetmest, kibri, kendi hatalarini fark edememesi ve kabul etmemesi, elestiriye kapali
olusu, intikame1 yapisi ve kotiiliikle beslenen dogasi; 6zellikle de sefkat ve affektif
empatiden yoksunlugu, narsistik yapu ile belirgin paralellikler géstermektedir.

Bununla birlikte, Yahudilik ve Hristiyanlik geleneklerinde bilgi, akil ve “bilgi
agac1” motifiyle iliskilendirilen seytan figiirii, ahlaki ve manevi boyuttan yoksun bir
biligsel empati formu ile tarih boyunca felsefe ve edebiyatin 6nemli temalarindan
biri olmustur.

Ahlaki ve manevi degerleri reddeden bireysel ve kolektif (6rnegin ulusal ya da
grup temelli) narsisizm bigimleri, birlikte yasama kiiltiirii agisindan ciddi tehditler
olusturmaktadir. Bu ¢alisma, seytan metaforu ile narsisizm arasindaki yapisal
benzerliklerden hareketle, narsisizmi daha derinlemesine anlamay1 ve onun birlikte
yasama siire¢lerinde ortaya ¢ikardigi engelleri analiz etmeyi amaglamaktadir.

Anahtar Kelimeler: Seytan, Narsisizm, Bilissel Empati, Etik Degerler,
Manipiilasyon, Psikoloji.

*  Bielefeld Universitesi (Bielefeld University), Almanya, a.eyvazova@yahoo.com
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Muslims in Russia in the Context of the Formation of Russian
National Identity

Dr. Ziad Mansour™

Abstract

This paper examines the development of Islam in Russia and the formation of the
so-called “Russian Muslims” as a distinct cultural and civilizational entity within
the Russian Empire. It begins by analyzing the Russian civilizational structure and

bl b S g Al e Sl s - Apliall) Aaalall *

** Lebanese University, Head of History Department, Lebanon, dr.ziadmansour09@gmail.com
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its diverse components, highlighting the dual identity of Russian Muslims as part of
Russian civilization while retaining their Islamic particularity. The study explores the
interaction between Russian Orthodox and Islamic civilizations in Eurasia, the spread
of Islam in the North Caucasus and Volga-Ural regions, and the adoption of Islam
as the official religion in Volga-Kama Bulgaria. It also demonstrates Islam’s role in
shaping the ethnic identity of the Bulgars and the parallel development of Islamic and
Orthodox Christian civilizations. The final section focuses on organizing the Muslim
community in Russia, from coercion to legislation and spiritual administration,
establishing the legal and administrative framework, and the integration of Muslim
communities within the Russian Empire until the late 19th and early 20th centuries.
The study employs a historical-analytical methodology supported by Arabic, English,
and Russian sources, emphasizing the impact on the cultural and religious identity
of Muslims in Russia. The paper highlights the contribution of Russian Muslims to
the multi-component Russian civilization and the importance of imperial policies in
sustaining the balance between civilizational belonging and religious particularity.

Keywords: Russian Muslims, Islam in Russia, Russian Civilization, Volga-Ural,
Dual Identity, Islamic Spiritual Administration, Volga-Kama Bulgaria, Civilizational
Parallelism, 19" Century, Civilizational Interaction.
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The Role of Multiculturalism and Literary Environment in
the Historical Development of Ganja

Dr. Terane VERDIYEVA®

Abstract

Ganja has played an important role in Azerbaijan’s political, economic, and cultural
life since ancient times, shaping itself as the capital and residence of various states.
Despite facing foreign invasions throughout history, the city has preserved its
grandeur and cultural potential, becoming a symbol of freedom, independence, and
spiritual strength in the collective memory of the people. These features make Ganja
not only a historical center but also an important hub where multicultural values and
traditions of coexistence have developed.

As early as the 12th century, Ganja stood out with its rich libraries, madrasas,
and advanced scholarly environment, recognized as an international city where
scholars and thinkers of different ethnic and religious backgrounds worked together.
According to Orientalist Rustam Aliyev, Nizami Ganjavi’s familiarity with the Bible
and Christian literature was made possible through his interactions with scholars of
Georgian, Jewish, and Greek origin living in Ganja. This clearly demonstrates the
existence of a multicultural environment and mutual intellectual collaboration in the
city.

Ganja was also notable for its rich literary traditions and was the homeland of
prominent figures such as Abulola Ganjavi, Mahsati Ganjavi, and Nizami Ganjavi.
Literary creativity that developed in this environment served not only aesthetic
purposes but also social and cultural functions, reflecting the socio-political realities
of the time and strengthening dialogue among different cultures. In later periods,
literary councils became especially important, serving as centers where poets and
writers gathered to exchange ideas and foster new literary trends.

In the 19th century, the literary council “Divani Hikmet,” founded by Mirza Shafi
Vazeh, became a prominent example of Ganja’s multicultural literary environment.

*  Azerbaijan National Academy of Sciences, Ganja Branch, Nizami Ganjavi Center, Azerbaijan, tarana.
verdiyeva.83@gmail.com
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This council brought together not only local poets but also foreign writers from
different nations, promoting cultural integration and mutual influence. Mirza
Shafi Vazeh’s Enlightenment ideas and his literary-pedagogical activities laid the
foundation for the development of a new generation of intellectuals, including
prominent figures such as Mirza Fatali Akhundzade.

Mirza Shafi Vazeh’s work also gained international recognition, with his writings
translated into various European languages, becoming part of world literature. This
further confirms the multicultural and open character of Ganja and, more broadly,
the Azerbaijani literary and cultural environment.

In conclusion, the city of Ganja and the distinguished figures it produced emerged
as an important cultural space in Azerbaijani history where multicultural values,
coexistence, and mutual respect were shaped. These traditions have been transmitted
from generation to generation through literature and enlightenment.

Keywords: Ganja, Multiculturalism, Literary Councils, Mirza Shafi Vazeh, Cultural.

Gence'nin Tarihi Gelisiminde Cokkiiltiirliiliik ve
Edebi Ortamin Rolii

Dr. Terane VERDIYEVA®

Ozet

Gence, eski donemlerden itibaren Azerbaycan’in siyasi, ekonomik ve kiiltiirel
hayatinda 6nemli rol oynamis, ¢esitli devletlerin baskenti ve ikametgahi olarak
sekillenmistir. Tarih boyunca yabanci saldirilara maruz kalmasina ragmen sehir,
ihtisamin1 ve kiiltiirel potansiyelini korumus, halkin hatizasinda 6zgiirliik, bagimsizlik
ve manevi gliciin simgesi haline gelmistir. Bu 6zellikler Gence’yi yalnizca tarihi bir
merkez degil, ayn1 zamanda ¢okkiiltiirlii degerlerin ve birlikte yasama geleneklerinin
olustugu énemli bir merkez olarak nitelendirir.

Daha XII. yiizyilda Gence, zengin kiitiiphaneleri, medreseleri ve yiiksek bilimsel

*  Azerbaycan Milli Bilimler Akademisi Gence Subesi. Nizami Gencevi Merkezi, Azerbaycan,tarana.
verdiyeva.83@gmail.com
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ortami ile 6one ¢ikmis; farkli etnik ve dini kimliklere mensup alim ve diigiiniirlerin bir
arada faaliyet gosterdigi uluslararasi bir sehir olarak taninmistir. Sarkiyat¢1r Riistem
Aliyev’in belirttigi gibi, Nizami Gencevi'nin Incil ve Hristiyan edebiyatina asinalig1
da Gence’de yasayan Giircli, Yahudi ve Yunan kokenli alimlerle kurdugu iliskiler
sayesinde miimkiin olmustur. Bu durum, sehirde ¢okkdiltiirlii ortamin ve karsilikli
entelektiiel is birliginin varligini agik¢a gostermektedir.

Gence ayni zamanda zengin edebi gelenekleriyle dikkat ¢ekmis, Ebiililla Gencevi,
Mehsati Gencevi ve Nizami Gencevi gibi 6nemli sahsiyetlerin vatant olmustur. Bu
ortamda gelisen edebi yaraticilik yalniz estetik degil, ayn1 zamanda toplumsal ve
kiiltiirel islevler iistlenerek donemin sosyo-politik gergeklerini yansitmis, farkl
kiiltiirler arasinda diyalogu gili¢lendirmistir. Sonraki donemlerde ortaya ¢ikan edebi
meclisler de bu bakimdan biiyiik 6nem tasimis, sair ve yazarlarin bir araya gelerek
fikir aligverisinde bulunduklar1 ve yeni edebi yonelimlerin olustugu merkezler haline
gelmistir.

XIX. yiizyilda Mirza Sefi Vazeh tarafindan kurulan “Divani Hikmet” edebi meclisi,
Gence’nin cokkiiltiirlii edebl ortammin parlak bir 6rnegi olmustur. Bu meclis
yalnizca yerli sairleri degil, ayn1 zamanda farkli milletlerden yabanci yazarlar da
bir araya getirerek kiiltiirel entegrasyonun ve karsilikli etkilesimin gelismesine
hizmet etmistir. Mirza Sefi Vazeh’in aydinlanmaci fikirleri ve onun edebi-pedagojik
faaliyetleri, Mirza Fethali Ahundzade gibi dnemli sahsiyetlerin yetismesine zemin
hazirlamistir.

Mirza Sefi Vazeh’in yaraticiligl uluslararas: dlgekte de genis yayilmis, eserleri
cesitli Avrupa dillerine ¢evrilerek diinya edebiyatinin bir parcasi haline gelmistir. Bu
durum, Gence’nin ve genel olarak Azerbaycan edebi-kiiltiirel ortaminin gokkiiltiirlii
ve acik karakterini bir kez daha teyit etmektedir.

Sonug olarak, Gence sehri ve onun yetistirdigi seckin sahsiyetler, Azerbaycan
tarihinde c¢okkiiltiirlii degerlerin, birlikte yasama ve karsilikli saygi ilkelerinin
sekillendigi 6nemli bir kiiltiirel mekan olarak 6ne ¢ikmis, bu gelenekler edebiyat ve
aydinlanma yoluyla nesilden nesile aktarilmistir.

Anahtar Kelimeler: Gence, Cokkiiltiirliilitk, Edebi Meclisler, Mirza Sefi Vazeh,
Kiiltiirel Diyalog.
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Kavram Kargasasi ve Anlam Krizi Baglaminda
Birlikte Yasama Tecriibesi/Sorunlari

Arastirmaci Yazar Musab AYDIN®

Ozet

Tarih boyunca toplumlar birgok alanda biiyiik krizlerle kargi karsiya kalmistir.
S6z konusu toplumsal krizleri ortaya c¢ikaran ya savaslar ya da ekonomik veya
siyasi sebeplerdir. insanoglu savaslara gore sosyoekonomik krizlerle daha kolay
bas edebilir goriinse de bu tiir yasanmisliklarin toplum {izerinde biraktigi ahlaki
clirimiisliik goz ard1 edilmistir. Halbuki toplumsal yok olusa g6tiiren ahlaki tahribati
onarmak her zaman daha zor olmustur. Ahlaki dejenerasyona yol agan ise inang ve
diisiince krizidir. Bu temelde inang ve fikir temelinde ortaya ¢ikan krizlerin baslica
sebebinin “kavram kargasasi” ve “anlam krizi” oldugunu soyleyebiliriz.

Yiizyili agkin bir zamandir insanimiz inang ve diisiince buhrani ile bas edebilme
miicadelesi vermektedir. Mesele inang oldugu i¢in toplumu sekiiler ve klasik dindar
kesim olarak ele aldigimizda; sancilar1 olsa da sekiiler kesimin yonii ve hedefi
biiyiik 6lciide bellidir. Miisliman/dindar kesim i¢in ayni seyi sdylemek pek de
miimkiin degildir. Zamanla dini kavramlarin igerigi degisime ugramis ve toplumun
her kesiminde kafa karisikligi meydana gelmistir. Dolayisiyla dindar kesim var
olma miicadelesini birtakim bedellere sebep olan gelenek ve tasavvuf iizerinden
siirdiirebilmistir. Yayinlanan ilk Islomi metinler biiyiik 6lciide terciime eserlerdi.
Farkl1 iilkelerden ve farkli diistincelerden ¢evrilen bu eserlerin bir kismi igerisinde
bircok sorun barindiriyordu. Bunlara terciime hatalar1 da eklendiginde birgok
problemin kalict bir sekilde giiniimiize geldigi gortilmektedir. Yarim asirdan fazla
bir zaman ge¢mesine ragmen, terciime merkezli okumalardan kaynakli tartismalar
hala diisiince diinyamizda kargasaya yol agmaya devam etmektedir.

Klasik dindar topluluklar daha ziyade tasavvuf merkezli cemaatlerden olusmaktadir.
Giliniimiize gelindiginde s6z konusu tartismali fikirlerin hakim oldugu tasavvufi
akimlar din hususunda otorite(!) makamini isgal etmis goriinmektedir. Onceleri
toplumsal merkezden uzak duran dervisler giiniimiizde yasanan degisimle “bir

*  [stanbul Ticaret Odas1 Meclis Uyesi, Tiirkiye, smusabaydin@gmail.com

206



BILDIRI OZETLERI KITABI

lokma bir hirka” yerine sosyal yasamin merkezinde durmayi tercih etmektedir. Sehir
yerlerinde dergah ve vakif gibi yapilanmalar, kurumsallagsma siirecine girdiler. Dini
sahiplenerek sadece kendilerinin hakikati temsil ettigine, kendiinang ve diisiincelerinin
mutlak dogru olduguna inanilmasi gerektigine ve en Onemlisi yanlislanmaktan
korktuklart i¢in de elestirel diisiincenin gereksizligine dair 6gretiler gelistirdiler.
Dolayistyla s6z konusu tasavvufi yapilarin irsat yerine toplumu kendi algilarina gore
diizenleme ve yonetme isteginin getirdigi sonuclar karsimiza “kavram kargasasi” ve
“anlam krizi” olarak ¢ikmaktadir. Siyasi a¢idan da benzer sebep-sonuglara dikkat
cekilebilir. Dini diisiincede “giincelleme” yapmanin geregini dillendirenler ve bunu
dogru bulmayanlar arasindaki tartismalar da eklenince; biitiin bu olup bitenlerin yeni
kusaklarda biraktigi olumsuz etki, deizm ve ateizm yonelimleriyle boyutlarini ortaya
koymaktadir. Buna gore tebligimiz, “kavram kargasasi” ve “anlam krizi” baglaminda
birlikte yagama tecriibesine, 6zellikle sorunlar agisindan dikkat ¢gekmektedir.

Anahtar Kelimeler: Kavram Kargasasi, Anlam Krizi, Inang, Toplum, Birlikte
Yasam Kiiltiiri.

The Experience/Problems of Living Together in the Context of
Conceptual Confusion and the Crisis of Meaning

Writer Researcher Musab AYDIN®
Abstract

Throughout history, societies have confronted major crises in many different spheres.
The causes of such social crises have generally been wars or economic and political
factors. Although human beings appear to cope more easily with economic or
political crises than with wars, the moral corruption left behind by such experiences
has often been overlooked. Yet it has always been far more difficult to repair the
moral devastation that leads societies toward disintegration. What gives rise to moral
degeneration, however, is ultimately a crisis of belief and thought. On this basis, it
may be argued that the principal cause of crises emerging on the plane of belief and
ideas is “conceptual confusion” and a “crisis of meaning.”

For more than a century, our society has struggled to cope with crises of belief and

*  [stanbul Chamber of Commerce Assembly Member, Tiirkiye, smusabaydin@gmail.com
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thought. Since the issue concerns belief, when society is considered in terms of
secular and conventionally religious segments, it may be said that, despite its own
tensions, the secular segment has a direction and goal that are largely clear. The
same, however, can hardly be said for the Muslim/religious segment.

The first Islamic texts published in this context were, to a great extent, translated
works. A number of these works, translated from different countries and intellectual
traditions, contained many internal problems. When translation errors were added
to these, it becomes clear that many of these problems have been transmitted
permanently into the present. Despite the passage of more than half a century,
debates arising from translation-centered readings continue to generate confusion in
our intellectual world.

Traditionally religious communities have consisted predominantly of Sufi-centered
congregational structures. Today, Sufi currents in which such controversial
ideas predominate appear to have occupied the position of religious authority(!).
Whereas dervishes in earlier periods tended to remain distant from the social center,
contemporary transformations have led them to prefer occupying the center of
social life rather than embracing the ideal of “a morsel of food and a cloak.” In
urban settings, structures such as lodges and foundations have entered a process
of institutionalization. By claiming ownership over religion, they have developed
teachings asserting that only they represent the truth, that their own beliefs and ideas
should be regarded as absolutely correct, and-most importantly-that critical thinking
is unnecessary, since they fear being falsified. Accordingly, the consequences
of these Sufi structures’ desire not to provide guidance but rather to organize and
govern society according to their own perceptions manifest themselves in the form of
“conceptual confusion” and a “crisis of meaning.” Similar cause-and-effect relations
may also be observed in the political sphere. When these are further combined with
the debates between those who advocate the need to “update” religious thought and
those who reject such an approach, the negative impact of all these developments
upon new generations reveals itself in tendencies toward deism and atheism. In this
respect, this paper draws attention to the experience of living together in the context
of “conceptual confusion” and the “crisis of meaning,” with particular emphasis on
the problems involved.

Keywords: Conceptual Confusion, Crisis of Meaning, Belief, Society, Culture of
Living Together.
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A Folkloric Comparison of Ortaoyunu and Wayang in the
Context of the Culture of Coexistence

Lecturer Dr. Akhmad Mughzi ABDILLAH"
Asst. Prof. Berrin SARITUNC™
Dr. Nirwan NIRWAN™

Abstract

This study aims to comparatively examine the traditions of Ortaoyunu and Meddah
in Turkish folk culture and the Wayang tradition in Indonesian culture within
the framework of the culture of coexistence. From a folkloristic perspective, the
research intends to reveal how social values such as family, neighborhood, sharing,
cooperation, and solidarity are represented in these two traditional performing
arts. Qualitative research approaches, specifically document analysis and thematic
content analysis, were employed as the methodology. In this context, written
sources, academic studies, and performance texts from both cultures were analyzed;
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the collected data were categorized under the themes of “living together,” “social
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solidarity,” “transmission of traditional values,” and “ritual context.”

The findings indicate that Ortaoyunu is not merely an element of entertainment but
also a pedagogical tool reflecting social order, neighborhood culture, and practices
of coexistence throughout the process extending from the Ottoman Empire to the
present. Especially when performed during special periods like Ramadan, where
collective memory is refreshed, Ortaoyunu contributes to the sustainability of social
peace by bringing the aesthetics of different ethnic and socio-cultural groups living
together onto the stage. The dialectical conflict between Kavuklu and Pisekar serves
as a humorous guide on how social differences can be synthesized within a single
melting pot.

Similarly, the Wayang tradition plays a vital role in transmitting moral values,
hierarchical balances, and the understanding of collective life in Indonesian society.

*  Universitas Islam Internasional Indonesia, Indonesia,mughzi.abdillah@uiii.ac.id; Orcid: 0000-0003-0991-8101
**  Sakarya Uygulamal Bilimler Universitesi, Tiirkiye, berrinsaritunc@subu.edu.tr

*** Universitas Islam Internasional Indonesia, Indonesia, nirwan@uiii.ac.id; Orcid: 0009-0009-1558-2684
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Wayang performances draw attention with narratives emphasizing family ties and
social responsibilities. Shaped within the symbolic world of leather puppets, these
performances strengthen the bond between the individual, the universe, and society,
while serving as a spiritual school that conveys the philosophy of “Gotong Royong”
(mutual cooperation) to the audience.

In conclusion, although both traditional art forms flourished in different geographies
and beliefsystems, they are shaped around universal themes that are “human-centered”
and support the “culture of coexistence.” This situation proves that folk narratives
are not just local heritages but also possess strategic importance in preserving global
ethical values and building intercultural bridges. The study emphasizes the potential
of these traditional practices in reconstructing an atmosphere of social harmony and
mutual tolerance for societies experiencing the struggles of modernization.

Keywords: Ortaoyunu, Wayang, Folklore, Culture, Folkloristics, intangible Cultural
Heritage.

Birlikte Yasama Kiiltiirii Baglaminda Ortaoyunu ve
Wayang'in Halkbilimsel Karsilastirmasi

Ogr. Gor. Dr. A. MUGHZi ABDILLAH"
Dr. Ogr. Uyesi Berrin SARITUNC”
Dr. Nirwan NIRWAN™

Ozet

Bu c¢alisma, Tiirk halk kiiltiiriinde ortaoyunu ve meddah gelenegiyle Endonezya
kiiltirinde Wayang gelenegini, birlikte yagama kiiltlirii baglaminda karsilagtirmali
olarak incelemeyi amaglamaktadir. Arastirma, halkbilimi perspektifinden ele
almarak aile, komsuluk, paylasma, yardimlagma ve dayanigsma gibi toplumsal
degerlerin bu iki geleneksel sahne sanatinda nasil temsil edildigini ortaya koymay1
hedeflemektedir. Calismada yontem olarak nitel aragtirma yaklagimlarindan dokiiman

*  Universitas Islam Internasional Indonesia, Indonesia,mughzi.abdillah@uiii.ac.id; Orcid: 0000-0003-0991-8101
**  Sakarya Uygulamal Bilimler Universitesi, Tiirkiye, berrinsaritunc@subu.edu.tr

*** Universitas Islam Internasional Indonesia, Indonesia, nirwan@uiii.ac.id; Orcid: 0009-0009-1558-2684
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analizi ve tematik icerik analizi kullanilmistir. Bu kapsamda, her iki kiiltiire ait yazili
kaynaklar, akademik ¢alismalar ve performans metinleri incelenmis; elde edilen

veriler “birlikte yasama”, “toplumsal dayanisma”, “geleneksel degerlerin aktarim1”
ve “ritiiel baglam” temalar1 altinda siniflandirilmigtir.

Elde edilen bulgular, ortaoyunun yalnizca bir eglence unsuru olmadigini, ayni
zamanda Osmanli’dan giinlimiize uzanan siiregte toplumsal diizeni, mahalle
kiiltiiriinii ve birlikte yasama pratiklerini yansitan pedagojik bir ara¢ oldugunu
gostermektedir. Ozellikle Ramazan ay1 gibi kolektif hafizanin tazelendigi &zel
zamanlarda sergilenen ortaoyunu, farkli etnik ve sosyo-kiiltiirel gruplarin bir arada
yasama estetigini sahneye tasiyarak toplumsal barisin siirdiiriilebilirligine katki
saglamaktadir. Kavuklu ve Pigekar arasindaki diyalektik ¢atisma, aslinda toplumsal
farkliliklarin bir potada nasil eritilebilecegine dair mizahi bir rehber niteligindedir.

Benzer sekilde Wayang gelenegi de Endonezya toplumunda ahlaki degerlerin,
hiyerarsik dengelerin ve kolektif yagam anlayisinin aktariminda hayati bir rol
oynamaktadir. Wayang gosterileri, aile baglarin1 ve toplumsal sorumluluklari
vurgulayan anlatilariyla dikkat ¢ekmektedir. Deri kuklalarin sembolik diinyasinda
sekillenen bu performanslar, bireyin evren ve toplumla kurdugu bagi giiglendirirken,
“Gotong Royong” (karsilikl1 yardimlagma) felsefesini izleyiciye aktaran manevi bir
okul vazifesi gormektedir.

Sonug olarak, her iki geleneksel sanat dali da farkli cografyalarda ve inang
sistemlerinde filizlenmis olmalarina ragmen, “insani merkeze alan” ve “birlikte
yasama kiiltiirini” destekleyen evrensel temalar etrafinda sekillenmektedir. Bu
durum, halk anlatilarinin sadece yerel birer miras olmadigini, ayn1 zamanda kiiresel
etik degerlerin korunmasinda ve kiiltlirleraras1 kopriilerin kurulmasinda ne denli
stratejik bir oneme sahip oldugunu kanitlamaktadir. Calisma, modernlesme sancilari
ceken toplumlar i¢in bu geleneksel pratiklerin, toplumsal uyum ve karsilikli hosgorii
iklimini yeniden insa etmedeki potansiyelini vurgulamaktadir.

Anahtar Kelimeler: Ortaoyunu, Wayang, Halk Bilimi, Kiiltiir, Folklor, Somut
Olmayan Kiiltiirel Miras
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Religion, Subalternity and Practices of Coexistence

Res. Asst. Fatma Esra SAGIR

Abstract

The possibility of coexistence in society depends on the prevention of social conflicts
andthe establishmentofsocial harmony. Conflict, harmony, and coexistence are central
themes within the field of sociology. This study aims to examine how coexistence is
constructed through the concepts of religion and subalternity. Accordingly, the study
seeks to answer the question of how practices of coexistence are shaped within the
context of religion and subalternity. The concept of subalternity was first introduced
in sociology by Antonio Gramsci. Subaltern groups refer to those who are suppressed
by hegemonic groups, marginalized, silenced, and positioned relatively lower within
the social hierarchy. These groups may include exploited communities, workers,
and women. In this study, women represent the subaltern group under analysis. The
study is based on the analysis of the film Where Do We Go Now?, directed by Nadine
Labaki and released in 2011. As a methodological approach, qualitative content
analysis is employed. The analysis focuses on a social context in which Muslim
and Christian communities live together in a village in Lebanon. Through the film
example, the study examines how social actors, particularly subaltern groups and
their strategies, shape the processes of coexistence and how they are affected by
these processes.

The female characters, who can be considered within the framework of subalternity,
are portrayed in the film as engaging in strategic interventions aimed at preventing
conflict and maintaining harmony between different religious groups. This invisible
yet transformative power can be interpreted through the subalternity perspective
developed by Gayatri Chakravorty Spivak. The everyday strategies employed by
these subaltern women demonstrate how social structures can be transformed and
how the question of “how to live together” can be addressed in practice. Religion
emerges as another significant factor in this process and is considered a source of
reconciliation. In the film, women’s flexible use of religious symbols, rituals, and

*  Kilis 7 Aralik University, Faculty of Theology, Tiirkiye, fatmaesra.sagir@kilis.edu.tr
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everyday practices not only shapes the defining elements of religious identities
but also plays a unifying role that contributes to social integration and cohesion.
Therefore, this study provides a sociological framework for understanding how
socially marginalized groups, referred to as subalterns, realize coexistence through
their religious identities and everyday strategies.

Keywords: Sociology of Religion, Coexistence, Subalternity, Social Solidarity,
Social Integration.

Din, Maduniyet ve Birlikte Yasama Pratikleri

Ars. Gér. Fatma Esra SAGIR®

Ozet

Birlikte yasamayr miimkiin kilan toplumsal ¢atigmalarin 6nlenmesi ve toplumsal
uyumun saglanmasidir. Catisma, uyum ve birlikte yasamay1 domine eden unsurlar
sosyolojinin ilgi alani i¢erisinde degerlendirilir. Calismanin amaci, maduniyet ve din
kavramlar1 ekseninde birlikte yagamanin nasil meydana geldigini incelemektedir.
Calisma, birlikte yasama pratiklerinin din ve maduniyet baglaminda nasil
sekillendigi sorusuna yanit aramaktadir. Sosyoloji alaninda maduniyet kavrami ilk
kez Antonio Gramsci tarafindan kullanilmistir. Madunun isaret ettigi hegemonik
gruplar karsisinda bastirilan, 6teki, sesi kistirilan ve tabaka bakimindan gorece alt
gruplardir. Bu gruplar arasinda somiiriilen gruplar, isciler ve kadinlar siralanabilir.
Bu c¢aligmada maduniyeti temsil eden grup kadinlardan olusturmaktadir. Caligma,
Nadine Labaki’nin yonetmeni oldugu ve 2011 yilinda beyaz perdede sergilenen
“Where Do We Go Now?” filminin analizi {izerine dayanmaktadir. Arastirmada
yontem olarak nitel igerik analizi tercih edilmistir. Analiz, Liibnan’da bir kdyde
Miisliiman ve Hristiyan olmak iizere farkli dini topluluklarin bir arada yasadigi bir
toplumsal baglam iizerinden yapilmaktadir. Film 6rnegi iizerinden yapilan okumada
toplumsal aktorlerin, madun gruplarin ve stratejilerinin birlikte yasama siireclerini
nasil sekillendirdikleri ve siirecten nasil etkilendikleri motiflenmektedir.

*  Kilis 7 Aralik Universitesi, [lahiyat Fakiiltesi, Tiirkiye, fatmaesra.sagir@kilis.edu.tr
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Maduniyetkavraminin semsiyesialtinaalinabilen kadinkarakterlerin filmde ¢atismay1
engellemek ve farkli dini gruplar arasindaki uyumu saglamak amaciyla stratejik
miidahalelerde bulunduklari gériilmektedir. Goriinmeyen fakat dontistiirticii bir etkiye
sahip olan bu gii¢, Spivak’in maduniyet yorumlamasi ile degerlendirilebilmektedir.
Madun olan kadinlarin giindelik hayattaki stratejileri toplumsal yapiy1 da
dontistiirerek nasil birlikte yasanirin yanitlarini ortaya koymaktadir. Din, burada
etkili olan bir diger faktordiir. Uzlasinin kaynagi olarak ele alinmaktadir. Filmde
kadinlarin dini sembolleri, ritiielleri ve giindelik yagsamdaki pratiklerini esnek bir
sekilde kullanmalar1 hem dini kimliklerin belirleyici noktalarini olusturmakta hem
de toplumsal biitiinlesme ve uyuma katki sunan birlestirici bir rolii tistlenmektedir.
Dolayisiyla bu ¢aligma madun olarak adlandirilan toplumsal marjinal-alt gruplarin
dini kimlikleri ile birlikte bir arada yasamay1 nasil gerceklestirdiklerine dair bir
cergeve ortaya koymaktadir.

Anahtar Kelimeler: Din Sosyolojisi, Maduniyet, Sosyal Dayanigma, Sosyal
Biitlinlesme, Birlikte Yasama.
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Endiiliis’te Birlikte Yasama Tecriibesinin Sosyodilbilimsel
Izdiisiimii: Teori ve Pratik Arasindaki Tezad

Ars. Gor. Hacer ARSLAN®

Ozet

Endiiliis; Asya, Avrupa ve Afrika kitalarindan gelen Araplar, Berberiler, eski
Iberliler, Romalilar, Slavlar ve Yahudiler gibi pek ¢ok farkli etnik ve dini grubun
bir arada yasadigi ¢ok kiiltiirlii egsiz bir medeniyet havzasidir. Bu gesitlilik, dogal
olarak bolgenin dilsel dokusunu derinden etkilemis ve Endiiliis toplumunun biiyiik
bir kisminin Arapganin yani sira Ibranice ve Latince gibi dilleri de bildigi ¢ok
dilli bir yap1 insa etmistir. Bu ¢aligmanin problemi, Endiiliis’teki ¢ok kiiltiirlii bir
arada yasama tecriibesinin toplumsal iletisim diline ve entelektiiel hayata nasil
yansidigidir. Calismanin temel amaci; donemin ileri diizeydeki teorik dil bilimi
(nahiv) ¢aligmalari ile halkin ve aydinlarin giinlilk hayatta kullandigi konugma dili
arasindaki sosyodilbilimsel tezadi ortaya koymak, bu c¢ok kiiltiirlii yapinin pratik
iletisimi nasil gekillendirdigini incelemektir. Caligma, Endiiliis’te nahiv ilminin
zirveye ulastigi, ulemanin el-Halil b. Ahmed (6. 175/791) ve Sibeveyhi (6. 180/796)
ile kiyaslanacak bir yetkinlige eristigi hicri alt1 ve yedinci ylizyillari kapsayan donemi
merkeze almaktadir. Bu donemde Arapg¢ada meydana gelen teorik milkemmelligin
giinliik dile yansimamasi c¢alismanin ana odak noktasini olusturmaktadir. Fasih
Arapganin yalnizca resmi yazigmalar ve Kur’an tilaveti ile sinirli kalmasi, toplumda
i‘rab kurallarma uygun fasih konugsmanin yadirganmasi ve es-Selevbin (6.
645/1247) gibi donemin en biiyiik nahiv alimlerinin dahi ders halkalarinda ve giinliik
konusmalarinda yerel Endiiliis lehgesini kullanmay1 tercih etmeleri gibi sosyolojik
olgular bu kapsamda degerlendirilecektir. Calismanin énemi, Islim medeniyetinin
6ziinde barindirdig: birlikte yasama tecriibesinin dile yansiyan somut tezahiirlerini
ortaya koymasina yatmaktadir. Endiiliis 6rnegi, farkli inang ve kiiltlirlerin bir arada
bulunmasinin mimari, siyasi ve sosyal etkilerin yaninda dilsel etkilerinin de oldugunu
gostermektedir. Endiiliis toplumunda yer alan ideal dil ile yasayan dil arasindaki bu
dengeyi anlamak, Islaim medeniyetinin ¢ogulcu yapisinin entelektiiel ve sosyolojik
derinligini kavramak ac¢isindan kritik bir deger tasimaktadir.

*  Kilis 7 Aralik Universitesi, Ilahiyat Fakiiltesi, Tiirkiye, hacer.arslan@kilis.edu.tr
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Bu amaglar g¢ergevesinde ¢aligmada, donemin sosyokiiltiirel ve dilsel pratiklerini
tarihsel baglaminda tespit edebilmek amaciyla nitel veri toplama yontemleri
kullanilacaktir. Endiiliis’lin toplumsal yapisim1 aktaran tarih kitaplari ile alimlerin
hayatlarini, ilmi meclislerindeki tutumlarmi ve dil kullanimlarin1 detaylandiran
teracim ve tabakat eserleri taranacaktir. Ayrica, donemin dilsel zenginligini,
estetigini ve giinliik dil ile kurulan etkilesimi birinci elden gézlemleyebilmek adina
doneme ait divanlar incelenecektir. Calismanin muhtemel sonuglar1 arasinda; islam
medeniyetinin bir pargasi olarak Endiiliis’te konugma dilinin, farkli kiiltiirlerden
gelen unsurlarla harmanlanarak 6zgiin bir kimlik kazandiginin tespiti yer almaktadir.
Ayrica, nahiv ilmindeki asir1 kuralciligin toplumsal karsilik bulamadigi, aksine lahn
olarak goriilen yapilarin toplumsal kabul gorerek segkinler arasinda bile yayginlastigi
sonucuna ulasilmasi dngdriilmektedir.

Anahtar Kelimeler: Endiiliis, Cok Kiltiirliiliikk, Arap¢a, Nahiv, Endiiliis Lehgesi,
Sosyodilbilim.

The Sociolinguistic Reflections of the Coexistence Experience
in Andalusia: The Paradox Between Theory and Practice

Res. Asst. Hacer ARSLAN®

Abstract

Andalusia was a unique multicultural civilization hub where diverse ethnic and
religious groups, such as Arabs, Berbers, ancient Iberians, Romans, Slavs, and
Jews from Asia, Europe, and Africa, lived together. This diversity naturally deeply
influenced the linguistic fabric of the region, building a multilingual structure where
a large portion of Andalusian society knew languages such as Hebrew and Latin
alongside Arabic. The problem of this study is how the experience of multicultural
coexistence in Andalusia was reflected in the language of social communication
and intellectual life. The main objective of the study is to reveal the sociolinguistic
paradox between the advanced theoretical linguistics (nahw) studies of the period
and the spoken language used by the public and the elite in daily life, and to examine
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how this multicultural structure shaped practical communication. The study focuses
on the 6th and 7th centuries AH, a period when the science of grammar reached its
peak in Andalusia and scholars attained a competence comparable to al-Khalil b.
Ahmad (d. 175/791) and Sibawayh (d. 180/796). The primary focus of the research
is the lack of reflection of this theoretical perfection in daily language. Sociological
phenomena such as the restriction of Modern Standard Arabic (Fusha) to official
correspondence and Quranic recitation, the social disapproval of speaking with strict
grammatical rules (i 'rab), and the preference of even the greatest grammarians of
the period, such as al-Shalawbin (d. 645/1247), to use the local Andalusian dialect
in their teaching circles and daily conversations will be evaluated within this
scope. The significance of the study lies in revealing the concrete manifestations
of the coexistence experience inherent in Islamic civilization through language.
The Andalusian example demonstrates that the coexistence of different faiths and
cultures had linguistic impacts alongside architectural, political, and social effects.
Understanding this balance between the ideal language and the living language in
Andalusian society is of critical value for grasping the intellectual and sociological
depth of the pluralistic structure of Islamic civilization. In line with these objectives,
qualitative data collection methods will be used to identify the sociocultural
and linguistic practices of the period in their historical context. Historical books
describing the social structure of Andalusia and farajim and tabagat (biographical
dictionaries) detailing the lives of scholars, their attitudes in scientific assemblies,
and their language use will be scanned. In addition, poetry divans of the period
will be examined to observe the linguistic richness, aesthetics, and interaction with
daily language firsthand. Expected results of the study include the determination that
the spoken language in Andalusia, as a part of Islamic civilization, gained a unique
identity by blending elements from different cultures. Furthermore, it is anticipated
that the extreme dogmatism in the science of grammar did not find a social response;
on the contrary, structures seen as /ahn (linguistic deviation) were socially accepted
and became widespread even among the elite.

Keywords: Andalusia, Multiculturalism, Arabic, Nahw (Grammar), Andalusian
Dialect, Sociolinguistics.
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Klasik Dénem Islam Toplumunda Bir Arada Yasamanin
Sosyal ve Zihinsel Sinirlari: Siyahi Miisliimanlar Ornegi

Ars. Gor. Muhammed UC”

Ozet

Siyahilik, kolelik, Stdan, Habes gibi cografi, etnik, toplumsal veya irksal ac¢idan
yapilan isimlendirmeler her ne kadar modernitenin getirmis oldugu yeni diinya
diizeni ve onunla kurdugu iligski nedeniyle giiniimiizde ¢gogunlukla menfi bir algiya
dayanmaktadir. Ancak bunlar yalnizca modern doneme 6zgii degildir ve esasen
[slam ve Miisliimanlarm aktif ve etkin olduklar1 zaman dilimlerinde de canliligmn
koruyan mevzular arasindadir. S6z gelimi, miladi onuncu yiizyildan on altinc1 asrin
baglaria degin diizensiz araliklarla siyahi Miislimanlarin faziletlerini ele alan
eserler telif edilmistir. Eb(’l-Ferec Cemaliiddin Abdurrahman b. Ali el-Cevzi’nin
(597/1201) Tenvirii'I-Gabes fi Fadli s-Siiddn ve'l-Habes’i ve Ebi’1-Fazl Celaliiddin
Abdurrahman b. Ebi Bekr es-Suyiti’nin (911/1505) Ref’u Se’ni’l-Hubsdn ve
Niizhetii’l- ‘Umr fi't-Tafdil Beyne’l-Bid ves-Siid ve’s-Sumr’u bunlar arasindadir.
Burada siyahi sahabilere Hz. Peygamberin Habesistan ile kurdugu baglantilara ve
bu topraklara gergeklestirilen hicrete, siyahi Miisliimanlar arasindan ¢ikan sairlere,
ediplere, hatiplere, zahidlere ve alimlere yer verilmistir. Ek olarak, kitaplarda agiz
biiylikliiglinlin iyi bir hatip olmanin vesilesi olarak zikredilmesi siyahi Miisliimanlar
ile digerleri arasinda mevcut olan noksanlik, eksiklik yahut ¢irkinlik algisinin miispet
bir manaya cevrilme gayesine matuf oldugunu hissettirmektedir. Bununla birlikte
telifattaki temel vurgu iistiinliigiin beden renginde degil takva bahsinde gerceklestigi
tizerinedir. Dolayistyla bu durum su ya da bu sekilde mesele zihinlerde veya teoride
kalmayip sosyal alana da yansidigini gostermektedir. Fakat adi gecen eserlerden
birkag yiizy1l dncesinde de bu hususta siyahilerin faziletlerini anlatan ¢alismalarin
kaleme alindig1 anlagilmaktadir. EbGi Osman Amr b. Bahr el-Cahiz’in (255/869)
Fahrus-Siiddn ale’l-Bidan’1yla bu sadette kirilma noktasini teskil etmektedir. Her ne
kadar bir eser ya da literatiir olarak ortaya ¢ikmasa da muhtemelen Cahiz’dan 6nce
de en azindan toplum baglaminda bu meyanda bir rahatsizlik mevcuttur. Buradan
hareketle tebligimizde siyah? Miisliimanlarin diger Miisliimanlar ile bir arada yasama
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tecriibeleri Cahiliye devri, Hz. Peygamber dénemi, Zenc Isyam ve ilerleyen asirlarda
olusan literatiir izerinden bir ¢ikarimla sunulacaktir. Boylelikle giincel meselelerden
biri olan siyahilik konusunun méazide Miisliimanlara yansimalar1 ve nihayetinde
gelisen stiregler de tarihi akis 1s18inda gdzden gecirilmis olacaktir.

Anahtar Kelimeler: Siyahilik, Kole, Habes, Zenci, isyan, Bir Arada Yasam.

The Social and Intellectual Boundaries of Coexistence in
Classical Period of Islamic Society:
The Case of Black Muslims

Res. Asst. Muhammed Ug’

Abstract

Designations such as blackness, slavery and Abyssinia referring to ethnic, social,
racial, or geographical categories are today largely associated with negative
connotations due to the modern world order shaped by modernity and the relationships
it has produced. However, these issues are not exclusive to the modern period. They
remained vibrant topics even during the periods in which Islam and Muslims were
active and influential. For instance, from the tenth century to the early sixteenth
century, books discussing the virtues of black Muslims were composed at irregular
intervals. Although Ibn al-Jawzi’s Tanwir al-Ghabash fi Fadl al-Sidan wa’l-Habash
and al-Suyiti’s Raf” Sha'n al-Hubshan and Nuzhat al- ‘Umr fi al-Tafdil bayna al-
Bid wa’l-Sud wa’l-Sumr are among the well-known examples, it is understood that
similar works had been produced several centuries prior to these.

In this context, al-Jahiz’s Fakhr al- Siidan ‘ala al-Biddn represents a turning point.
Even though no systematic body of literature may have existed before al-Jahiz, it can
be suggested that at least on a social level a certain form of tension or discomfort
regarding this issue was already present. Building on this, the present paper
examines the experiences of black Muslims living alongside other Muslims through
an analysis of the pre-Islamic period, the time of the Prophet, the Zanj Rebellion, and
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the literature that emerged in subsequent centuries. In doing so, it also revisits how
the issue of blackness -one of today’s ongoing concerns- was reflected in the past
among Muslims and traces the developments that followed

Keywords: Blackness, Slave, Abyssinian, Black Person, Rebellion, Coexistence.
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Dini Misikinin Birlikte Yasama Uzerine Etkisi:
Mevlid Formu Ornegi

Ars. Gor. Enes BOZGEYIK’

Ozet

Islam medeniyetinin tarihsel siireci icerisinde dini misiki sadece sanatsal bir tercih
degil, toplumu birbirine baglayan ve ortak bir kimlik olusturan en temel unsurlardan
biri olmustur. Bu masiki geleneginin en yaygin ve etkili formlar1 icerisinde hig
siiphesiz yer edinen ve peygambere olan sevginin en giizel yansimalarindan birisi
olan Mevlid uygulamalari, kokeni Islam’in ilk yiizyillarma dayanan koklii bir
gecmise sahiptir. Zaman i¢inde farkli cografyalarda cesitlenen bu gelenek, sadece
belirli bir metnin icra edilmesi degil, toplumun her kesimini ortak bir manevi
zeminde bulusturan, beraber yasama kiiltiiriiniin miisiki ile somut bir hale geldigi
ortak bir bulugma alanidir.

Islam diinyasinin erken donemlerinden itibaren sekillenen bu anma gelenegi, tarihsel
siirecte kurumsallasarak genis kitlelerin katildig1 ortak bir sese doniismiistiir. Ozellikle
farkli dillerin ve yerel kiiltlirlerin hakim oldugu genis bir havzada, Mevlid icralar
araciligryla kurulan estetik bag, toplumdaki birlik ruhunu diri tutan birlestirici bir rol
istlenmistir. Bu baglamda cami, tekke ve sivil mekanlar, toplumsal biitiinlesmenin
saglandig1 canli merkezler haline gelmistir. Diiglin, cenaze, slinnet ve bazi 6nemli
dini giin ve geceler gibi zaman dilimleri ve mekanlarda icra edilen Mevlid ve benzeri
dini misiki formlari, insanlarin sadece dini duygularina hitap etmekle kalmamus,
ayni zamanda onlarin aidiyet hislerini, toplumsal dayanigsma pratiklerini ve bir arada
yasama tecriibelerini de mlsikinin giiciiyle pekistirmistir.

Osmanli doneminde estetik bir olgunluga eriserek son derece diizenli ve sanatsal
bir yap1 kazanan Mevlid formu, masiki teknigi ve icra iislubu bakimindan Tirk din
musikisinin en seckin tiirlerinden biri haline gelmistir. Makam geckileri, tavir ve tislup
zenginligiyle sekillenen bu yiiksek sanat anlayisi, yalnizca misikisinaslar nezdinde
degil, toplumun her kesimi tarafindan biiyiik bir istiyak ve begeniyle karsilanarak
toplumsal kabuliin en giizel drneklerinden birini sergilemistir. Bu ¢alisma, Mevlid

*  Kirikkale Universitesi, islami [limler Fakiiltesi, Tiirkiye, enesbozgeyik@kku.edu.tr

222



BILDIRI OZETLERI KITABI

geleneginin tarihsel gegmisi ve farkli bolgelerdeki uygulanis bigimleri iizerinden,
dini misikinin toplumdaki birlik ruhuna yaptig1 katkilari incelemektedir. Aragtirma,
tarihsel bilgileri ve miizigin birlestirici giiciinii merkeze alarak, ge¢cmisten gelen bu
mirasin giiniimiizdeki beraber yagama kiiltliriine nasil 6rnek olabilecegini gostermeyi
amaclamaktadir.

Anahtar Kelimeler: Mevlid, Silleyman Celebi, Tiirk Din Misikisi, Vesiletii’n-
Necat, Makam.

The Impact of Religious Music on Coexistence:
The Example of the Mawlid Form

Res. Asst. Enes BOZGEYIK"

Abstract

Within the historical development of Islamic civilization, religious music has not
merely been an artistic preference, but one of the most fundamental elements that
bind society together and construct a shared identity. Among the most widespread and
influential forms of this musical tradition are the Mawlid practices, which undoubtedly
occupy a central place and represent one of the most beautiful expressions of love
for the Prophet. With roots dating back to the early centuries of Islam, this tradition
has a deep and well-established history. Over time, it has diversified across different
geographies and has evolved into more than the performance of a specific text;
rather, it has become a common spiritual ground that brings together people from
all segments of society, serving as a shared space where the culture of coexistence is
embodied through music.

This commemorative tradition, which took shape from the early periods of the
Islamic world, became institutionalized over time and transformed into a collective
voice embraced by large communities. Particularly across a vast geography where
different languages and local cultures prevail, the aesthetic bond established through
Mawlid performances has assumed a unifying role in sustaining the spirit of social
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cohesion. In this context, mosques, tekkes, and civic spaces have evolved into
vibrant centers where social integration is realized. Mawlid and similar forms of
religious music, performed at occasions such as weddings, funerals, circumcision
ceremonies, and on significant religious days and nights, have not only appealed
to people’s spiritual sentiments but have also reinforced their sense of belonging,
practices of social solidarity, and experiences of coexistence through the unifying
power of music.

During the Ottoman period, the Mawlid form reached an aesthetic maturity and
acquired a highly structured and artistic character, becoming one of the most
distinguished genres of Turkish religious music in terms of musical technique and
performance style. Shaped by rich modal modulations (magam transitions), stylistic
nuances, and expressive diversity, this refined artistic tradition was received with
great enthusiasm and appreciation not only by musicians but also by all segments of
society, representing one of the finest examples of broad social acceptance. This study
examines the contributions of religious music to the spirit of social unity through the
historical background of the Mawlid tradition and its various forms of practice across
different regions. By centering on historical knowledge and the unifying power of
music, the research aims to demonstrate how this inherited tradition from the past
can serve as a model for contemporary cultures of coexistence.

Keywords: Mawlid, Siileyman Celebi, Turkish Religious Music, Wasilat al-Najat,
Magam.
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Islam Medeniyetinde Estetik Bir Baglam Olarak Dini Musiki:
Ortak Deger Insas1 ve Toplumsal Tezahiirleri

Ars. Gor. Ali DUNDAR’

Ozet

Islam medeniyeti, tarihsel siire¢ igerisinde tiim toplumu bir arada tutan kapsayici
degerleri ile kokenini ylizyillar boyu korumus ve siirdiirmiistii. Bu medeniyet
insasinin en temel siitunlarimi olusturan din, dil ve kiiltiirel unsurlar, birbirini
besleyen ve tamamlayan samil bir yap1 olusturmaktadir. S6z konusu bu birlikteligin
estetik alandaki en giiclii tezahiirlerinden birisi dini musikidir. Aynt zamanda
toplumsal degerlerin en 6nemli tasiyict dgelerinden birisi olmasi hasebiyle sosyal
hayat igerisinde kendine ¢ok¢a yer bulmaktadir. Dini musiki; Islam edebiyat: dilleri
olan Arapga, Farsca ve Tirkee ile dil gelisimine katki sunarken, ayni zamanda dini
hiiviyeti ve kiiltiirel kodlar1 sanatin estetik siizgecinden gegirerek topluma aktarir.
Boylelikle toplumun en temel degerlerini mezceden giiglii bir kiiltiirel ve sosyal iiriin
olan dini musiki ortaya ¢ikmakta ve yasam tecriibesinin bir¢ok merhalesinde yer
bulmaktadir.

Bu calisma, dini musikiyi sadece kuramsal bir sanat dali olarak degil, Islam
medeniyetinin “birlikte yasama tecriibesinin” en bariz ve canli iiriini olarak ele
almaktadir. Sosyolojik bir perspektifle tahlil edildiginde dini musikinin, bireyin ve
toplumun yasam dongiisii icerisinde-dogumdan &liime kadar-her asamada varlik
gosterdigi goriilmektedir. Yeni dogan bebegin kulagina okunan ezanla baglayan
bu seriiven; bebek mevlidi, asker mevlidi, diigiin ve slinnet cemiyetleri, mesk
meclisleri ve nihayetinde cenaze ritiielleriyle toplumsal tecriibenin her evresinde
varligin1 gostermektedir. Ramazan ayi, kandil geceleri gibi dini hiiviyete haiz
kiiltiirel gelenekleri de icerisinde barindiran giin ve gecelerde de dini musikinin essiz
orneklerine rastlamak miimkiindiir. Birlikte yasama tecriibesinin estetik bir tirlinii
olan dini musiki, yalnizca dini bir kimlikle degil barindirdig: kiiltiirel baglam ile
olusan Tiirk Islam medeniyetinin varliginin korunmasima ve devam ettirilmesine
bliytik katki sunmaktadir. Nitekim kiiltiirler, diller ya da dinler insanlarin yagam
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pratiklerinde yer bulamadik¢a varligini korumakta giiclik ¢eker ve zamanla
kaybolmaya mahk{im olurlar.

Glintimiizde kiiresel akimlarin etkisiyle popiilaritesi azalmis gibi goriinse de dini
musiki, din, dil ve kiiltiirin ortak bir deger insas1 olusturmasindaki yadsinamaz rolii
sayesinde varligini siirdiirmektedir. Varligini korumasindaki en biiyiik etken kapsayici
bir nitelige sahip olmasidir. Netice itibariyla dini musiki, Islam medeniyetinin
tarihsel derinligini ve toplumsal mutabakat zeminini estetik bir formda giiniimiize
tagtyan en onemli miisterek degerlerden biridir.

Anahtar Kelimeler: Islam Medeniyeti, Dini Musiki, Birlikte Yasama Tecriibesi,
Kiiltiirel Kimlik, Sosyal Ritiieller.

Religious Music as an Aesthetic Context in Islamic
Civilization: Construction of Shared Values and Their Social
Manifestations

Res. Asst. Ali DUNDAR®

Abstract

Islamic civilization has preserved and maintained its essence for centuries through
inclusive values that unify the entirety of society. The fundamental pillars of
this civilizational construction-religion, language, and cultural elements-form a
comprehensive structure that mutually nourishes and complements one another.
One of the most potent aesthetic manifestations of this unity is religious music.
Furthermore, as it serves as a primary vehicle for social values, it occupies a significant
place within social life. While religious music contributes to linguistic development
through the languages of Islamic literature-namely Arabic, Persian, and Turkish-it
simultaneously transmits religious identity and cultural codes to society by refining
them through an aesthetic artistic lens. Consequently, religious music emerges as a
robust cultural and social product that synthesizes the core values of society, finding
expression in various stages of the human experience.
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This study examines religious music not merely as a theoretical branch of art, but as
the most distinct and vivid product of the “experience of coexistence” within Islamic
civilization. When analyzed from a sociological perspective, it is evident that religious
music manifests at every stage of the individual and collective life cycle-from birth
to death. This journey, which begins with the adhan (call to prayer) recited into the
ear of a newborn, continues through rituals such as infant mevlid ceremonies, send-
off recitations for soldiers, wedding and circumcision gatherings, meshk (traditional
music practice) assemblies, and ultimately, funeral rites. Moreover, unique examples
of religious music are observed during culturally and religiously significant periods,
such as the month of Ramadan and the Kandil nights. As an aesthetic product of the
shared living experience, religious music contributes significantly to the preservation
and continuity of the Turko-Islamic civilization, not only through its religious identity
but also through the cultural context it encompasses. Indeed, cultures, languages, or
religions struggle to maintain their existence and are eventually destined to vanish
unless they find a place within the lived practices of people.

Although its popularity may appear to have waned under the influence of
contemporary global trends, religious music continues to exist due to its undeniable
role in constructing a shared value system between religion, language, and culture.
The primary factor in its survival is its inclusive nature. In conclusion, religious
music stands as one of the most vital common values that carries the historical depth
and social consensus of Islamic civilization into the present day through an aesthetic
form.

Keywords: Islamic Civilization, Religious Music, Experience of Coexistence,
Cultural Identity, Social Rituals.
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Religious Pluralism and Social Integration in the Coexistence

Experience of non-Muslim Communities in the Multicultural

Environment of Azerbaijan: in the Example of the Mountain
Jews and the Molokans

Dr. Aliya MURSALOVA®
Abstract

The historically formed multicultural environment in Azerbaijan is one of the
prominent examples of the tradition of coexistence with other religions and ethnic
groups in Muslim culture. In this regard, the Red Village in the Quba district and the
village of Ivanovka in the Ismayilli district are selected as the places of residence for
two distinct religious-ethnic communities of special scientific interest: the Mountain
Jews and the Molokans.

The Mountain Jews settled in Red Village (Girmizi gasaba) have lived for centuries
with the local Muslim population in an atmosphere of mutual respect and cooperation.
Their preservation of religious and cultural identity, while simultaneously integrating
into Azerbaijani society, demonstrates the enduring nature of the tolerant environment.
The synagogue, schools, and social institutions of this community operated not in
conflict with the local Muslim community, but rather in an atmosphere of mutual
support. This can be seen as a practical manifestation of the principles of tolerance
developed in Islamic culture toward other religions within the framework of the
“people of the book™ concept.

The Molokans living in the village of Ivanovka, a Christian religious community of
Russian origin, were relocated to the region in the 19th century and have preserved their
traditional way of life to this day. Their agricultural activities, collective farming model,
and social solidarity have contributed to the development of mutual economic and
cultural ties with the local Muslim population. The Molokan community’s free practice
of its religious rites, while simultaneously functioning as part of the state and society of
Azerbaijan, is considered one of the successful outcomes of multicultural policy.

Given the nature of the research, it was developed using a combination of historical-
comparative, ethnographic, cultural studies, and discourse analysis methods. Through

*  Azerbaijan Institute of Theology, Azerbaijan, aliyatagiyeva@yahoo.com
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these methods, the processes of community formation, development, and integration
were analyzed comparatively, the communities’ daily life practices, religious rituals,
and social relations were studied through field research, and finally, official state
documents, the ideological foundations of multiculturalism policy in Azerbaijan
were noted by examining public speeches and media materials. Archival materials
and historical documents, scholarly literature, official government documents, and
contemporary media and statistical data were used during the research. Thus, the
complex methodological approach and multifaceted source base allowed the topic to
be thoroughly developed on both theoretical and empirical levels.

In conclusion, these two examples observed in the Quba and Ismayilli regions
demonstrate that harmonious coexistence with other religious communities is
possible in societies where Muslim culture is dominant, and this is confirmed by
historical experience. In this regard, the Azerbaijani model serves as an important
example for multiculturalism and religious tolerance in the regional and global
context.

Keywords: History of Religions, Tradition of Coexistence, Mountain Jews,
Molokans, Pluralism, Multiculturalism.

_ Azarbaycanin Multikultural Miihitinds Qeyri-Miisalman
Icmalarin Birgeyasayis Tacriibasinda Dini Pliiralizm va Sosial
Inteqrasiya: Dag Yahudilari vo Molokanlar Niimunasinda

Doktor Aliys MURSOLOVA”
Xiilaso

Azorbaycanda tarixon formalagmis multikultural miihit miisolman madeniyystindo
digar din va etnik qruplarla birgoyasama ononasinin bariz niimunalorinden biridir.
Bu baximdan Quba rayonu arazisindo yerloson Qirmizi gasaba vo Ismayilli rayonu
daxilindoki Ivanovka kondi xiisusi elmi maraq doguran iki fargli dini-etnik icmanin
— dag yohudilsrinin vo molokanlarin, yasayis mokanlart kimi secilir.

Qirmizi gosobado maskunlagmis dag yohudilori asrlor boyu yerli miisolman ohali

*  Azorbaycan Ilahiyyat Institutu, Azerbaycan, aliyatagiyeva@yahoo.com
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ilo qarsiligqlt hérmat vo omokdasliq soraitinde yasamislar. Onlarin dini vo madoni
kimliklarini goruyub saxlamasi, eyni zamanda Azorbaycan comiyyatino inteqrasiyasi,
tolerantliq miihitinin davamliligini gosterir. Bu icmanin sinaqoqlari, moktablori vo
sosial institutlar1 yerli miisolman icmasi ilo konflikt deyil, oksino garsiliqli dostok
miinasibotlori fonunda foaliyyot gdstormisdir. Bu, Islam modoniyyatindo “chli-
kitab” anlayis1 g¢or¢ivasindo digor dinloro miinasibotdo formalasmis doztimliiliik
prinsiplarinin praktik tozahiirii kimi qiymotlondirilo bilor.

Ivanovka kondinda yasayan molokanlar iso rus monsoali xristian dini icma kimi XIX
asrdo bolgaye kogiiriilmiis vo bu giino qodar 6z snonavi hayat torzlorini qoruyub
saxlamislar. Onlarin kond tosorriifati sahasinds faaliyyati, kollektiv tosarriifat modeli
va sosial hamrayliyi yerli miisalman ohali ilo qarsiliqli igtisadi vo madani slagalarin
inkisafina tohfo vermisdir. Molokan icmasinin dini ayinlorini sarbast sokildo icra
etmasi vo eyni zamanda Azorbaycan dovlstinin vo comiyyetinin bir parcast kimi
¢ixis etmoasi multikultural siyasatin ugurlu naticalorindon biri kimi deyarlondirilir.

Todqiqatin ~ xarakteri nozoro alinaraq tarixi-komparativ, etnoqrafik vo
modoniyyatsiinasliq vo diskurs analizi metodlarimin kombinasiyalar1 ilo tortib
olunmusdur. Bu metodlar vasitasilo icmalarin formalasma, inkisaf vo inteqrasiya
proseslori miiqayisoli sokildo tohlil edildi, saho todgigatlari vasitosilo icmalarin
giindolik hoyat praktikalar, dini ayinlori vo sosial miinasibatlori Oyranildi,
nohayat rosmi dovlot sonadlori, ictimai ¢ixislar vo media materiallar1 aragdirilaraq
Azarbaycanda multikulturalizm siyasotinin ideoloji asaslar1 geyd olundu. Tadqiqat
zamani arxiv materiallar vo tarixi sonadlor, elmi odobiyyat, rosmi dovlot sonadlori
vo milasir media vo statistic molumatlardan istifado edilmisdi. Beloaliklo, kompleks
metodoloji yanasma vo ¢oxsaxoli monbs bazast mévzunun hom noazori, hom do
empirik soviyyads dolgun sokilds islonmasine imkan yaratdi.

Notica etibarilo, Quba vo Ismayilli bolgolorindo miisahido olunan bu iki niimuno
gostorir ki, miisolman modoniyyotinin dominant oldugu comiyystlorde diger dini
icmalarla harmonik birgoyasama miimkiindiir vo bu, tarixi tacriiba ilo tosdiqlonir.
Azarbaycan modeli bu baximdan regional va global kontekstdo multikulturalizm va
dini tolerantliq li¢iin shamiyyatli bir niimuns kimi ¢ix1s edir.

Acar sozlor: Dinlorin Tarixi, Birgoyasama Ononosi, Dag Yohudilori, Molokanlar,
Pliiralizm, Multikulturalizm.
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Azerbaijan’s Model of Intercivilizational Dialogue in the
Context of Globalization: An Analysis of Multiculturalism,
National Identity, and State Policy

Researcher Aynur ALIYEVA®

Abstract

This study provides a systematic analysis of Azerbaijan’s model of intercivilizational
dialogue within the conceptual framework of multiculturalism, national identity, and
state policy. It argues that Azerbaijan’s historically evolved multi-ethnic and multi-
religious social structure has fostered a culture of tolerance and religious coexistence,
which has been institutionally entrenched through constitutional guarantees such as
freedom of conscience, equality of religious beliefs, and the protection of linguistic
diversity.

The article conceptualizes Azerbaijanism as a central ideological framework that
facilitates the integration of diverse ethnic and religious communities into a cohesive
national identity and critically examines its role in promoting social cohesion. In
addition, Azerbaijan’s geostrategic location at the intersection of East and West,
together with the democratic legacy of the 1918 Azerbaijan Democratic Republic,
are interpreted as key historical determinants shaping the country’s intercivilizational
dialogue paradigm.

A key contribution of this study lies in its examination of the institutional and
practical dimensions of intercivilizational dialogue through empirical examples.
In this regard, particular attention is paid to the activities of the Heydar Aliyev
Foundation. The analysis focuses on major international initiatives, including the
2006 Baku conference “Azerbaijan: Past and Present of Intercultural Dialogue” and
the 2008 international forum “The Role of Women in Intercultural Dialogue,” as well
as associated youth engagement platforms. Furthermore, the Foundation’s broader
cultural diplomacy efforts-such as international music festivals, cultural heritage
preservation projects, and its expanding network of international representations-are
systematically evaluated.

*  Azerbaijan Cooperation University, Azerbaijan, aynur.eliyeva.ramiz@mail.ru
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Drawing on these cases, the study demonstrates how intercivilizational dialogue
operates across key domains, including education, gender inclusion, youth
participation, and the promotion of cultural pluralism. It further argues that this
model functions not only as a cultural framework but also as a strategic instrument
for fostering mutual understanding and ensuring social and political stability.

In conclusion, the article posits that Azerbaijan’s model of intercivilizational dialogue
constitutes a viable and transferable framework for addressing intensifying ethnic
and religious tensions in the context of globalization. By maintaining a dynamic
balance between state policy, national identity, and cultural pluralism, this model
contributes to the advancement of sustainable peace and international cooperation.

Keywords: Intercivilizational Dialogue, Multiculturalism, Azerbaijanism, Cultural
Pluralism, Religious Tolerance, Globalization.

Kiiresellesme Siirecinde Azerbaycan’in Medeniyetlerarasi
Diyalog Modeli: Cok Kiiltiirliiliik, Ulusal Kimlik ve Devlet
Politikas1 Baglaminda Bir Analiz

Aragtirmaci Aynur ALIYEVA®

Ozet

Bu ¢alisma, Azerbaycan’in medeniyetlerarasi diyalog modelini ¢ok kiltiirliiliik,
ulusal kimlik ve devlet politikas1 baglaminda sistemli sekilde analiz etmektedir.
Aragtirmada, iilkenin ¢ok etnikli ve ¢ok dinli yapisinin tarihsel olarak sekillenen
hosgorii ve dini tolerans ortami olusturdugu ortaya konulmakta; bu yapinin
Azerbaycan Cumhuriyeti Anayasasi’nda yer alan vicdan 6zgiirligii, dini esitlik ve
dil ¢esitliliginin korunmast ilkeleriyle kurumsal diizeye tagindig1 gosterilmektedir.

Calismada Azerbaycancilik ideolojisinin farkl etnik ve dini gruplari ortak bir kimlik
altinda birlestiren temel ideolojik ¢erceve oldugu ileri siiriilmekte ve bu ideolojinin
toplumsal biitiinlesmedeki rolii analiz edilmektedir. Ayrica Azerbaycan’in jeostratejik
konumu, Dogu ile Bat1 arasinda tarihsel koprii rolii ve 1918 Azerbaycan Demokratik
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Cumhuriyeti’nin demokratik miras1 medeniyetlerarasi diyalogun tarihsel temelleri
olarak degerlendirilmektedir.

Arastirmanin temel yenilik¢i yonlerinden biri, medeniyetlerarasi diyalogun kurumsal
diizeyde uygulanma mekanizmalarinin somut drnekler iizerinden incelenmesidir.
Bu ¢ercevede, Haydar Aliyev Vakfi’nin faaliyetleri ayrintili olarak ele alinmistir.
Ozellikle 2006 yilinda Bakii’de diizenlenen “Azerbaycan: medeniyetlerarasi
diyalogun ge¢cmisi ve bugiinii” uluslararasi konferansi, 2008 yilinda gerceklestirilen
“Medeniyetlerarasi diyalogda kadinlarin roliiniin genisletilmesi” konulu uluslararasi
forum ve bu forum kapsaminda organize edilen genglik toplantilar1 analiz edilmistir.
Bunun yani sira vakfin uluslararast miizik festivalleri, kiiltiirel miras projeleri ve
farkli tlkelerde agtig1 temsilcilikler araciligiyla yurittig kiiltiirel diplomasi
faaliyetleri degerlendirilmistir.

Bu o6rnekler iizerinden medeniyetleraras: diyalogun egitim, kadinlarin toplumsal
rolii, genclerin katilimi ve kiiltiirel cogulculugun korunmasi gibi alanlarda nasil islev
gordiigi ortaya konulmustur. Calismada ayrica bu modelin, farkli kiiltiirler arasinda
karsilikli anlayisin giiclendirilmesi ve sosyal istikrarin saglanmasinda etkili bir arag
oldugu sonucuna ulasilmistir.

Sonug¢ olarak, kiiresellesme siirecinde artan etnik ve dini gerilimler karsisinda
Azerbaycan’in gelistirdigi medeniyetlerarasi diyalog modelinin hem teorik hem de
pratik agidan uygulanabilir ve ornek teskil eden bir model oldugu savunulmaktadir.
Bu modelin, devlet politikasi, ulusal kimlik ve kiiltiirel ¢ogulculuk arasinda
kurdugu denge sayesinde uluslararasi diizeyde siirdiiriilebilir barisa katki sagladig1
belirlenmistir.

Anahtar Kelimeler: Medeniyetleraras1 Diyalog, Cok Kiiltiirliilik, Azerbaycancilik,
Kiiltiirel Cogulculuk, Dini Tolerans, Kiiresellesme.

233



4. ULUSLARARASI “ISLAM MEDENIYETINDE BIRLIKTE YASAMA TECRUBESI” SEMPOZYUMU

From Conflict to Cooperation: A Geo-Political Analysis of
Water Security Strategies Among Turkic States Through the
Framework of Islamic Coexistence

Researcher Chimnaz VALIYEVA®

Abstract

Water security has increasingly become a defining factor in shaping political relations
across Eurasia, particularly within the Turkic world. In regions such as Central Asia
and the South Caucasus, where water resources are unevenly distributed and heavily
dependent on transboundary river systems, water is not merely an environmental
concern but a geopolitical instrument. The management of shared water resources
has therefore evolved into a sensitive issue that directly influences regional stability,
economic development, and interstate cooperation.

Geographically, the Turkic region is characterized by a complex hydrological
structure dominated by major river basins such as the Amu Darya and Syr Darya in
Central Asia, and the Kura-Araz basin in the South Caucasus. These river systems
create a natural interdependence between upstream and downstream countries, often
generating asymmetries in access and control.

From a political perspective, the water governance approaches among Turkic States
vary significantly depending on economic capacity, institutional development
and national priorities. While some states have invested heavily in hydropower
infrastructure and seek to maximize energy exports, others face chronic water
shortages and depend on external water flows for agricultural sustainability. Despite
these differences, there has been a gradual recognition that unilateral strategies are
no longer viable in a shared ecological space. In this regard, regional platforms
such as the Organization of Turkic States have the potential to foster dialogue and
strengthen cooperative water governance mechanisms.

In addressing these challenges, the Islamic tradition of coexistence offers a valuable
normative framework. The principle of Islam emphasizes the ethical responsibility

*  Azerbaijan National Academy of Sciences, Ganja Branch, Azerbaijan National Academy of Sciences, Ganja
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of humans as custodians of natural resources, discouraging excessive exploitation
and encouraging long-term sustainability. Similarly, Islam highlights fairness in the
distribution of shared resources, including water, which is regarded as a collective
good rather than a commodity to be monopolized.

What makes this perspective particularly relevant today is its emphasis on moral
responsibility alongside political negotiation. In practice, technical agreements alone
are often insufficient to resolve deep-rooted mistrust between states. A shared ethical
understanding-rooted in principles of justice and stewardship-can complement legal
frameworks and enhance cooperation.

In conclusion, water security in the Turkic world cannot be separated from geography,
politics, and shared civilizational values. Moving from conflict to cooperation
requires not only institutional coordination but also a reconceptualization of water
as a common trust. Within this context, Islamic coexistence principles provide a
meaningful prospective through which sustainable and peaceful water governance
may be achieved.

Keywords: Water Security, Transboundary Water Governance, Turkic World,
Islamic Coexistence, Resource Justice.

Catismadan Is Birligine: Tiirk Devletleri Arasinda Su
Giivenligi Stratejilerinin Islami Birlikte Yasama Cercevesi
Kapsaminda Jeopolitik Analizi

Arastirmaci Cimnaz VALIYEVA®

Ozet

Su giivenligi, giiniimiiz Avrasya cografyasinda devletlerarasi iligkileri sekillendiren
en belirleyici unsurlardan biri haline gelmistir. Ozellikle Orta Asya ve Giiney
Kafkasya gibi su kaynaklarmin esitsiz dagildig1 ve biiyiik dl¢iide sinir asan nehir
sistemlerine bagimli bolgelerde su, yalnizca ¢evresel bir mesele degil, ayn1 zamanda
jeopolitik bir ara¢ niteligi tagimaktadir. Ortak su kaynaklarinin yonetimi, bdlgesel

*  Azerbaycan Milli Bilimler Akademisi Gence Subesi, AMEA- Milli Bilimler Akademisi Gence Subesi. Nizami
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istikrar, ekonomik kalkinma ve devletlerarasi is birligi iizerinde dogrudan etkili olan
hassas bir konuya doniismiistiir.

Cografi acidan Tiirk diinyasi, Orta Asya’daki Amuderya ve Siriderya havzalari
ile Gliney Kafkasya’daki Kiir-Araz havzasi gibi biiylik nehir sistemlerinin hakim
oldugu karmasik bir hidrolojik yapiya sahiptir. Bu nehir sistemleri, yukar1 havza
ve asag1 havza iilkeleri arasinda dogal bir karsilikli bagimlilik iliskisi olusturmakta,
ancak ayni zamanda suya erisim ve kontrol konusunda asimetriler de yaratmaktadir.

Siyasi acidan bakildiginda, Tiirk Devletleri arasinda su yoOnetimi yaklasimlari
ckonomik kapasite, kurumsal gelismislik ve ulusal Onceliklere gore farklilik
gostermektedir. Bazi1 devletler hidroelektrik altyapi yatirimlarina agirlik vererek
enerji ihracatini artirmay1 hedeflerken, digerleri su kitligi nedeniyle dis su akiglarina
bagimli bir yapr igerisindedir. Bu farkliliklara ragmen, tek tarafli su politikalariin
artik stirdiiriilebilir olmadigr yoniinde giderek artan bir farkindalik olugsmaktadir.
Bu baglamda, Tiirk Devletleri Teskilati gibi bdolgesel platformlar, diyalog
mekanizmalarinin gelistirilmesi ve is birligine dayali su yonetimi modellerinin
giiclendirilmesi agisindan 6nemli bir zemin sunmaktadir.

Bu sorunlarin ¢dziimiinde Islami birlikte yasama gelenegi 6nemli bir normatif
cergeve sunmaktadir. Islam, insamin dogal kaynaklar {izerinde bir emanet
sorumlulugu tasidigini vurgulayarak asiri tiikketimi ve kaynaklarin tahribini reddeder;
siirdiiriilebilirligi ve uzun vadeli sorumlulugu tesvik eder. Benzer sekilde Islam dini,
su da dahil olmak iizere ortak kaynaklarm adil ve dengeli bir sekilde paylagilmasini
esas alir.

Bu perspektifi giiniimiiz ag¢isindan 6nemli kilan husus, yalnizca teknik degil ayni
zamanda ahlaki bir sorumluluk alani da sunmasidir. Uygulamada salt teknik
anlasmalar, devletler arasindaki giiven eksikligini gidermede ¢ogu zaman yetersiz
kalmaktadir. Adalet ve emanet anlayisina dayali ortak bir etik ¢ergeve, hukuki
mekanizmalar1 tamamlayict bir rol {istlenerek is birligini gli¢lendirebilir.

Sonug olarak, Tiirk diinyasinda su gilivenligi meselesi cografya, siyaset ve ortak
medeniyet degerlerinden bagimsiz ele alinamaz. Catigmadan is birligine gecis,
yalmizca kurumsal koordinasyonu degil, ayn1 zamanda suyun ortak bir emanet olarak
yeniden kavramsallastirilmasini gerektirir. Bu baglamda Islami birlikte yasama
ilkeleri, siirdiiriilebilir ve barig¢il bir su yonetimi i¢in anlamli bir referans ¢ergevesi
sunmaktadir.

Anahtar Kelimeler: Su Giivenligi, Siir Asan Su Yonetimi, Tiirk Diinyas1, Islami
Birlikte Yasama, Kaynak Adaleti.
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The Literary-Philosophical Model of Religious Tolerance
and the Representation of a Multicultural Environment
in the Novel “Ali and Nino”

Lecturer Javahir HASANLI "

Abstract

Kurban Said’s “Ali and Nino” novel presents a literary-philosophical model of
the multicultural environment that existed in Azerbaijan and, more broadly, in the
Caucasus region at the beginning of the 20th century. The love story at the center of
the work is not merely a romantic line but also a concrete literary expression of the
idea of religious tolerance. The marriage and coexistence of two young individuals
belonging to different religious backgrounds serve as a key example demonstrating
the feasibility of tolerance in real life.

The character Ali represents the spiritual values of the Muslim East, adherence to
religious traditions, and a collectivist mindset. He loves Nino, respects her Christian
identity, and does not attempt to change her. This is particularly evident in their
relationship: Ali accepts Nino’s different worldview and recognizes her individual
freedom. This attitude stands as a practical manifestation of tolerance, in contrast to
religious fanaticism. In Ali’s own thought, the following statement appears: “Despite
Nino being a Christian, I had to marry her.” This reflects his prioritization of love
and unity over religious differences and indicates that religious identity is secondary
in personal relationships.

Nino, on the other hand, symbolizes the Western worldview and individual freedom.
She preserves her Christian identity while living within Ali’s family and attempts to
adapt to a Muslim environment. For instance, she shows respect for Muslim customs
while maintaining her own faith. This demonstrates that she actively participates
in the concept of tolerance. Nino is open to Ali’s culture and does not exhibit any
prejudice toward his religious identity.

One of the significant literary representations in the novel is the depiction of the city
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of Baku. Here, people belonging to different religions - Muslims, Christians, and
other groups (Russians, Georgians, Armenians) -live in the same space. This urban
image illustrates how religious tolerance can emerge within a social environment.
However, the historical and political events described in the novel disrupt this
harmony, demonstrating that tolerance depends not only on individual relations but
also on political conditions.

The later fate of Ali and Nino’s relationship further shows that the idea of tolerance
is put to the test. War and political turmoil affect their family life, revealing that
harmony between different religions is not always stable.

The novel “Ali and Nino” presents a literary model of religious tolerance through its
characters Ali and Nino, as well as the setting of Baku. The work demonstrates that
religious differences can serve as a unifying factor when love and mutual respect are
present, making it one of the most concrete and comprehensive expressions of the
idea of tolerance in Azerbaijani literature.

Keywords: Religious Tolerance, Multiculturalism, Ali and Nino, Cultural Diversity,
East and West, Love and Unity.

“Ali ve Nino” Romaninda Dini Toleransin
Edebi-Felsefi Modeli ve Multikiiltiirel Ortamin Tezahiirii

Ogr. Gor. Covahir HOSONLI
Ozet

Kurban Said’in “Ali ve Nino” romani, XX yiizyilin baslarinda Azerbaycan’da ve
genel olarak Kafkasya bdlgesinde mevcut olan multikiiltiirel ortamin edebi-felsefi
modelini sunmaktadir. Eserin merkezinde yer alan Ali ile Nino’nun agki yalnizca
romantik bir ¢izgi degil, ayn1 zamanda dini tolerans fikrinin somut edebi bir ifadesidir.
Farkli dini aidiyetlere sahip iki gencin evlenmesi ve birlikte yasamaya ¢alismasi,
toleransin gercek hayatta miimkiin olduguna dair temel 6rneklerden biridir.

Ali karakteri, Miisliiman Dogu’nun manevi degerlerini, dini geleneklere baglilig1 ve
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kolektif diisiince bi¢imini temsil eder. O, Nino’yu sever, onun Hristiyan kimligine
saygl gosterir ve onu degistirmeye zorlamaz. Bu durum o&zellikle iliskilerinde
acikca hissedilir: Ali, Nino’nun farkli diinya goriisiinii kabul eder ve onun bireysel
Ozglirliiglini tanir. Bu tutum, dini fanatizmin aksine toleransin pratik bir yansimasidir.
Ali’nin diisiincesinde su ifade yer alir: “Nino’nun Hristiyan olmasina ragmen
onunla mutlaka evlenmeliydim.” Bu diisiince, onun dini farkliliklar1 agarak sevgi
ve birligi onceledigini ve dini aidiyetin kisisel iligkilerde ikinci planda oldugunu
gostermektedir.

Nino ise Bati diinya gdriisiiniin ve bireysel 6zgiirliigiin simgesidir. O, Hristiyan
kimligini koruyarak Ali’nin ailesiyle birlikte yasar ve Misliiman ortama uyum
saglamaya calisir. Ornegin, Miisliiman geleneklerine saygi gosterir ancak kendi
inancindan da vazge¢gmez. Bu yonii, onun tolerans anlayisina aktif olarak katildigini
ortaya koyar. Nino, Ali’nin kiiltlirline a¢iktir ve onun dini kimligine kars1 herhangi
bir dnyargi sergilemez.

Romanin 6nemli edebi orneklerinden biri de Bakii sehrinin tasviridir. Burada
Miisliimanlar, Hristiyanlar ve diger milletlere (ruslar, giirciiler, ermeniler) mensup
insanlar aynt mekanda yasamaktadir. Bu sehir imgesi, dini toleransin sosyal ortamda
nasil olusabilecegini gostermektedir. Ancak eserde yasanan tarihi-siyasal olaylar bu
uyumu bozar ve toleransin yalnizca bireysel diizeyde degil, ayn1 zamanda siyasal
kosullara bagl oldugunu ortaya koyar.

Eserde Ali ile Nino’nun iligkilerinin sonraki akibeti de tolerans fikrinin sinandigimi
gostermektedir. Savas ve siyasi ¢alkantilar onlarin aile yagamini etkiler ve bu durum,
farkli dinler arasindaki uyumun her zaman istikrarli olmadigini ortaya koyar.

“Ali ve Nino” romani, Ali ve Nino karakterleri ile birlikte Bakii ortami araciligiyla
dini toleransin edebi modelini sunmaktadir. Eser, dini farkliliklarin sevgi ve karsilikli
saygi mevcut oldugunda birlestirici bir unsur olabilecegini gostermekte ve bu yoniiyle
Azerbaycan edebiyatinda tolerans fikrinin en somut ve kapsamli ifadelerinden birini
olusturmaktadir.

Anahtar Kelimeler: Dini Tolerans, Multikiiltirliilik, Ali ve Nino, Kiiltiirel

Cesitlilik, Dogu ve Bati, Sevgi ve Birlik
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The Contribution of the Celvetiyye Order to the Culture of
Coexistence: An Evaluation in the Context of the Ottoman
Sufi Tradition

Researcher Lala HAYDAROVA®

Abstract

The Jalvatiyye order initially emerged as a branch of the Bayramiyya order but
gradually developed into an independent and influential path within Ottoman Sufi
thought. Especially in the seventeenth century, under the leadership and influence
of Aziz Mahmud Khudaya, the order became institutionalized and gained wide
recognition. Beyond emphasizing individual spirituality, Jalvatiyya developed a
Sufi understanding that integrated closely with social life. In this respect, the order
assumed an important role in the construction and strengthening of the culture of
coexistence in Ottoman society.

At the center of Jalvatiyya doctrine lies the concept of jalvat. In contrast to the
classical Sufi notion of khalvet which emphasizes withdrawal from society into
seclusion jalvet encourages individuals to remain actively engaged within society.
According to this understanding, while a person outwardly participates in social
life, inwardly they remain in a constant state of remembrance of God (dhikr) and
contemplation. Thus, Jalvatiyya proposes a holistic model of life that unites inner
spiritual purification with social responsibility. This model aims not only at the
individual’s self-discipline and moral refinement but also at cultivating ethical
balance and harmony in social relations.

Within the framework of the culture of coexistence, one of the most significant
contributions of Jalvatiyya lies in the transformative nature of the relationship
between the disciple and society. According to the teachings of the order, a disciple
should not withdraw from society; rather, they should remain among people, interact
with them, show sensitivity to their problems, and serve as a moral example. Such an

*  Azerbaijan National Academy of Sciences, Institute of Literature named after Nizami Ganjavi, Azerbaijan,
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approach fosters values such as social solidarity, tolerance, and mutual understanding.
Consequently, the Jalvatiyya doctrine contributes to the continuity of social harmony
by establishing a balance between individual spirituality and collective life.

In the spiritual training system of the order, practices of dhikr occupy a central place.
In particular, the practices structured around the Esma-i Seba (the Seven Divine
Names) function as a means of disciplining both the inner spiritual development of
the disciple and their relationship with the external world. In addition, the symbolic
language formed through colors, symbols, and Sufi signs strengthens the collective
identity of the Jalvatiyye order and fosters a shared sense of cultural and spiritual
belonging.

In conclusion, by advocating that individuals can attain spiritual perfection without
withdrawing from society, the Jalvatiyye order made significant contributions to the
development of a culture of coexistence within Ottoman intellectual and social life.
In this regard, Jalvatiyye can be regarded as a distinctive model within the Sufi
tradition that represents its social dimension and redefines the relationship between
the individual and society.

Keywords: Jalvatiyye, Culture of Coexistence, Ottoman Society, Social Harmony,
Spiritual Maturation.

Celvetiyye Tarikatinin Birlikte Yasama Kiiltiiriine Katkisi:
Osmanli1 Tasavvuf Gelenegi Baglaminda Bir Degerlendirme

Aragtirmaci Lale HAYDAROVA”®

Ozet

Celvetiyye tarikati, baslangicta Bayramiyye’nin bir kolu olarak tesekkiil etmis,
zamanla Osmanli tasavvuf diislincesi i¢inde miistakil ve etkili bir yol haline
gelmistir. Ozellikle XVII. yiizyilda Aziz Mahmud Hiidayi’nin temsil ettigi ¢izgiyle
kurumsallasan bu tarikat, yalnizca bireysel maneviyati dnceleyen bir yap1 olmaktan
oOte, toplumsal hayatla biitiinlesen bir tasavvuf anlayis1 gelistirmistir. Bu yoniiyle
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Celvetiyye, Osmanli toplumunda birlikte yasama kiiltiirliniin insasinda énemli bir
islev tistlenmistir.

Celvetiyye Ogretisinin merkezinde yer alan “celvet” kavrami, klasik tasavvuftaki
“halvet” anlayisina karsit bir bigcimde, bireyin toplumdan uzaklagmasini degil,
bilakis toplum icinde aktif bir varlik gostermesini esas almaktadir. Bu yaklagim,
bireyin zahiren sosyal hayatin i¢inde yer alirken batinen siirekli bir zikir ve tefekkdir
halinde bulunmasmi 6ngoriir. Boylece Celvetiyye, i¢sel arinma ile toplumsal
sorumlulugu birlestiren biitiinciil bir yasam modeli ortaya koymaktadir. Bu model,
bireyin yalnizca kendi nefsi terbiyesiyle simnirlt kalmayip, ayn1 zamanda toplumsal
iligkilerde ahlaki bir denge ve uyum {iretmesini hedefler.

Birlikte yasama kiiltlirii baglaminda Celvetiyye’nin en dikkat cekici katkilarindan
biri, miiridin toplumla kurdugu iliskinin doniistiiriicii niteligidir. Tarikat anlayisina
gore mirid, toplumdan kacan degil; aksine toplumun iginde kalarak insanlarla
etkilesim kuran, onlarin sorunlarina duyarli olan ve ahlaki bir 6rneklik sergileyen
birey olmalidir. Bu durum, sosyal dayanisma, hosgorii ve karsilikli anlayis gibi
degerlerin giiclenmesine zemin hazirlamaktadir. Dolayisiyla Celvetiyye ogretisi,
bireysel maneviyat ile kolektif yagam arasinda bir denge kurarak toplumsal uyumun
siirekliligine katki saglamaktadir.

Tarikatin manevi egitim sisteminde 6nemli bir yer tutan zikir uygulamalari, 6zellikle
“Esma-i Seba” ¢ercevesinde sekillenen pratikler, miiridin hem igsel olgunlagmasini
hem de dis diinyayla kurdugu iliskiyi disipline eden bir islev gérmektedir. Bunun yani1
sira renkler, semboller ve tasavvufl gostergeler araciligiyla olusturulan sembolik dil,
Celvetiyye’nin kolektif kimligini pekistirerek ortak bir kiiltiirel ve manevi aidiyet
bilinci liretmektedir.

Sonug olarak Celvetiyye tarikati, bireyin toplumdan soyutlanmadan manevi kemale
ulagabilecegini savunan yaklagimiyla, Osmanli diisiince diinyasinda birlikte yasama
kiiltiiriiniin gelisimine 6nemli katkilarda bulunmustur. Bu yoniiyle Celvetiyye,
tasavvuf geleneginin sosyal boyutunu temsil eden ve birey-toplum iliskisini yeniden
tanimlayan 6zgiin bir model olarak degerlendirilebilir.

Anahtar Kelimeler: Celvetiyye, Birlikte Yasama Kiiltiirii, Osmanli Toplumu,
Toplumsal Uyum, Manevi Olgunlagma
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Seyid Yahya Bakuvi and the Culture of “Living Together”
in the Khalwatiyya Tradition: The Social Foundations of the
Understanding of Unity in Multiplicity

Researcher Malahat BABAYEVA®

Abstract

Seyid Yahya Bakuvi, as one of the most deeply rooted mystics of Azerbaijan and
the Islamic geography, and in his capacity as the “Second Pir” (Pir-i Sani) of the
Khalwatiyya tradition, is considered one of the spiritual architects of social peace
and the culture of living together. The concept of “Unity in Multiplicity” (Wahdat
al-Kasrat), which lies at the center of his world of thought, is not merely a theoretical
Sufi term but also a sociological ground that enables different beliefs, sects, and
cultures to coexist in harmony. Bakuvi’s philosophy proceeds from the fact that
every atom in the universe is a manifestation of God; according to this perspective
human beings, regardless of the language they speak or the disposition they belong
to, are reflections of the same divine source. This situation removes diversity in
Muslim thought from being an element of threat and turns it into a divine richness
and an aesthetic necessity. The Khalwatiyya interaction, stretching from Baku from
its beginnings to Anatolia, the Balkans, and North Africa, has succeeded throughout
history in melting different social strata in the same melting pot. The process of
disciplining the soul (nafs), which Seyid Yahya addressed in works such as “Asrar
al-Talibin” and “Wirid al-Sattar,” is essentially a process of socialization. This is
because a dervish who sees the flaws of his own soul and conquers his arrogance
gains the ability to approach the differences of others with tolerance. In the
Khalwatiyya tradition, the principle of “Khalwat dar Anjuman”-meaning to be with
the Truth while among the people-stipulates that the Muslim individual should not
be isolated from society but, on the contrary, should serve by remaining at the center
of the community. This social touch is the most concrete foundation of the culture
of living together.

According to Bakuvi, the spiritual condition for living together is to assume the
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attribute of “Sattar” (The Veiler of Faults) to cover the shortcomings of others and
to look upon them with the gaze of compassion. Multiplicity (Kasrat), namely the
differences and abundance in the world, is a part of unity (Wahdat); just as thousands
of leaves of a tree look in different directions despite being fed from the same root.
This ontological view encourages pluralism in social life.

Keywords: Seyid Yahya Bakuvi, Khalwatiyya, Unity in Multiplicity, Culture of
Coexistence, Islamic Mysticism, Social Reconciliation.

Seyid Yahya Bakuvi ve Halvetiyye Geleneginde
‘Birlikte Yasama’ Kiiltiirii: Kesrette Vahdet Anlayisinin Sosyal
Temelleri

Arastirmaci Melahat BABAYEVA”™

Ozet

Seyid Yahya Bakuvi, Azerbaycan’mn ve Islam cografyasmin yetistirdigi en koklii
mutasavviflardan biri olarak, Halvetiyye geleneginin ikinci piri sifatiyla toplumsal
barig ve birlikte yasama kiiltiiriiniin manevi mimarlarindan sayilir. Onun diisiince
diinyasmin merkezinde yer alan “Kesrette Vahdet” (¢oklukta birlik) anlayisi, sadece
teorik bir tasavvufi terim degil, ayn1 zamanda farkli inang, mezhep ve kiiltiirlerin bir
arada huzur iginde var olabilmesini saglayan sosyolojik bir zemindir. Bakuvi’nin
felsefesi, evrendeki her zerrenin Allah’m bir tecellisi oldugu gerceginden hareket
eder; bu bakis agisina gore insanoglu, hangi dili konusursa konugsun veya hangi
mesrebe ait olursa olsun, ayni ilahi kaynagin bir yansimasidir. Bu durum, Miisliiman
diisiincesinde cesitliligi bir tehdit unsuru olmaktan ¢ikarip, ilahi bir zenginlik ve
estetik bir gereklilik haline getirir. Bakii’den baslayarak Anadolu’ya, Balkanlar’a ve
Kuzey Afrika’ya kadar uzanan Halvetiyye etkilesimi, tarih boyunca farkli toplumsal
katmanlar1 ayni irfani potada eritmeyi basarmistir. Seyid Yahya’nin “Esrarii’t-
Talibin” ve “Virdli’s-Settar” gibi eserlerinde isledigi nefis terbiyesi siireci, aslinda
bireyin toplumsallagma siirecidir. Zira kendi nefsinin kusurlarini goéren ve kibrini
yenen bir dervis, bagkalariin farkliliklarina karsi hosgoriiyle yaklasma melekesi
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kazanir. Halvetiyye geleneginde “Halvet der Enclimen” yani halkin i¢inde Hak ile
beraber olma prensibi, Miisliiman bireyin toplumdan izole olmasini degil, tam aksine
cemiyetin merkezinde kalarak hizmet etmesini 6ngoriir. Bu sosyal dokunus, birlikte
yasama kiiltiirlinlin en somut temelidir.

S.Bakuvi’ye gore birlikte yasamanin manevi sarti, “Settar” sifatina biiriinerek
bagkalarin ayiplarini 6rtmek ve onlara sefkat nazartyla bakmaktir. Kesret, yani
diinyadaki farkliliklar ve ¢okluk, vahdetin (birligin) bir pargasidir; tipki bir agacin
binlerce yapraginin farkli yonlere bakmasma ragmen ayni kokten beslenmesi
gibi. Bu ontolojik bakis, toplumsal hayatta ¢cogulculugu (pluralizm) tesvik eder.
Halveti tekkeleri tarih boyunca sadece zikir yerleri degil, ayn1 zamanda aglarin
doyuruldugu, kimsesizlerin sigindigi ve farkli diisiincelere sahip insanlarin ortak bir
edep ¢ercevesinde bulustugu sosyal merkezler olmustur. Seyid Yahya Bakuvi’nin
insan-1 kamil modeli, 6tekini kendisi gibi bilen, hatta 6tekinde kendini bulan bir
insan tipidir. Bu anlayis, glinimiiziin kiiresellesen diinyasinda karsilasilan irkeilik,
ayrimcilik ve tahammiilsiizlik gibi sorunlara karsi en giiclii manevi ilagtir. Cilinkii
Bakuvi’nin 6gretisinde “6teki” yoktur; sadece heniiz kesfedilmemis bir “kardeslik”
vardir. Onun diisiince diinyasinda Misliiman diisiincesindeki ¢esitlilik, Allah’in
isimlerinin farkli aynalardaki tezahiiriidiir. Bu yiizden mezhep kavgalar1 veya yapay
ayriliklar, hakikate ulasamamis ham ruhlarin {irtiniidir. Bakuvi, bir miirsit olarak
talebelerine her zaman algakgoniilliiliigli ve hizmeti asilamistir; hizmetin oldugu
yerde ise ¢atigma degil, dayanisma filizlenir.

Anahtar Kelimeler: Seyid Yahya Bakuvi, Halvetiyye, Kesrette Vahdet, Birlikte
Yasama Kiiltiirii, Islam Tasavvufu.
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The Impact of Coexistence on Agricultural
Development in Al-Andalus

Dr. Candidate Merve CIFTCI’

Abstract

Agricultural development in Al-Andalus cannot be understood independently of
Convivencia, that is, the experience of coexistence of people belonging to the three
divine religions (Muslims, Christians and Jews). This study examines the impact
of this socio-cultural model, commonly referred to as convivencia, on agricultural
innovation, diversity and sustainability in the Iberian Peninsula between 711-1492.
This study, which focuses on cross-cultural interaction, argues that agricultural
progress is not merely a result of environmental adaptation or political organisation;
it is also a direct product of cross-cultural knowledge exchange.

The coexistence of different religious and ethnic groups in Al-Andalus enabled
the transfer of agricultural knowledge from one community to another. Muslim,
Christian and Jewish communities played an active role in the transmission and
adaptation of agricultural techniques. This process was supported by translation
and scholarly interaction; agricultural techniques from the East were brought to
the Iberian Peninsula. Agriproduct such as rice, sugarcane, citrus and cotton were
introduced to the peninsula. In short, Al-Andalus became a region where agricultural
knowledge was tested, applied and botanical data was transferred.

Advances in irrigation technology are also one of the most significant results of
the convivencia. Water transport, water-lifting-techniques, irrigation canals and
flumes, regulated irrigation were widely practised in Al-Andalus. These practices
were not limited to Muslim farmers; they were also adopted by Christians and
Jewish communities. In other words, agricultural productivity increased and new
agricultural lands were brought into production. Furthermore, convivencia laid
the groundwork for the development of a rich agricultural literature. In the field of
botany, scholars brought together Greek, Roman and Islamic agricultural traditions,
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ensuring the transmission of accumulated knowledge across generations. In addition,
these works did not merely record agricultural practices; they also facilitated the
systematisation of knowledge. The integration of diverse agricultural experiences
also boosted production and played a key role in the expansion of trade networks.
This paved the way for a degree of stability and cooperation in rural areas. At this
point, the concept of convivencia played a facilitating role in the agricultural and
scientific development.

Ultimately, it’s evident that the success achieved in the field of agriculture in Al-
Andalus was linked to the interaction of different cultures. The coexistence of
different cultures gave rise to a dynamic environment in which science, technology
and agricultural products developed though mutual interaction. This historical
experience offers an important perspective for understanding the relationship
between intercultural interaction and sustainable agriculture today.

Keywords: Coexistence, Convivencia, Al-Andalus, Muslims of al-Andalus,
Agriculture, Botany.

Endiiliis’te Birlikte Yagsama Tecriibesinin
Tarimsal Gelisime Etkisi

Dr. Candidate Merve CIFTCI’

Ozet

Endiiliis’te tarim alaninda gelismeler, Convivencia yani li¢ ilahi dine mensup halkin
(Miisliman, Hristiyan, Yahudi) bir arada yasama tecriibesinden bagimsiz olarak ele
alimamaz. Bu ¢alisma convivencia olarak adlandirilan sosyo-kiiltiirel modelin, 711-
1492 yillar1 arasinda Iber yarimadasinda tarimsal yenilik, siirdiirebilirlik iizerindeki
etkilerini incelemektedir. Kiiltiirlerarasi etkilesime odaklanan bu arastirma, zirai
ilerlemenin yalnizca gevresel uyum veya siyasi yapilanmanin bir sonucu olmadigi;
ayni zamanda Kkiiltiirleraras1 bilgi aligverisinin dogrudan bir iriinii oldugunu
savunmaktadir.
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Endiiliis’te farkli dini ve etnik gruplarn bir arada yasamasi, tarim alaninda
toplumlarin hafizasindaki bilginin, diger topluma aktarilmasini miimkiin kildi.
Misliiman Hristiyan ve Yahudi topluluklari, tarim tekniklerinin nakledilmesi ve
dontistliriilmesinde aktif rol oynadi. Bu siireg, terciime faaliyetleri ve ilm1 etkilesim
ile desteklendi; Dogu’ya ait tarim teknikleri Iber yarimadasina tagindi. Piring, seker
kamis1, turunggiller ve pamuk gibi zirai iirlinler bélgeye kazandirildi. Yani Endiiliis
zirai bilginin test edildigi, uygulandig1 ve botanik verilerinin transfer edildigi alan
haline geldi.

Sulama teknolojisindeki gelismeler de convivencia Kkiiltirliniin en belirgin
sonuc¢larindan biridir. Suyu tagima, ylksege ¢ikarma, kanal agi ve kontrollii
sulama teknikleri Endiiliis’te yaygin bicimde uygulandi. Bu uygulamalar yalnizca
Miisliiman giftgiler ile sinirli kalmadi, Hristiyan ve Yahudi topluluklar tarafindan
da benimsendi. Yani, tarimsal verimlilik artt1 ve yeni tarim arazileri iiretime agildi.
Bunlarin yani sira, convivencia zengin bir tarim literatiiriiniin olusumuna da zemin
hazirladi. Botanik alaninda alimler Yunan, Roma ve Islam tarim geleneklerini bir
araya getirerek bilgi birikiminin nesillere aktarimini sagladi. Ayrica bu eserler sadece
tarimsal uygulamalar1 kaydetmedi, bilginin sistematiklesmesine de olanak sagladi.
Ote yandan farkl zirai deneyimlerin biitiinlesmesi, iiretimi artird ve ticaret aglarinin
genislemesinde etkili oldu. Kirsal alanlarda belirli istikrar ve is birliginin 6nii agildi.
Bu noktada Convivencia kavraminin tarimsal ve bilimsel gelisimi kolaylastiric rolii
oldugu agikardir.

Netice itibariyle, Endiiliis’te tarim alaninda elde edilen basariin, farkl topluluklarin
bir arada yagamasi ve etkilesimiyle baglantili oldugu goriilmektedir. Farkli kiiltiirlerin
bir arada yagamasi, bilimin, teknigin ve iirlinlerin etkilesim i¢inde gelistigi, dinamik
bir ortam1 dogurmustur. Bu tarihsel tecriibe ise gliniimiizde kiiltiirleraras etkilesim
ve slirdiiriilebilir tarim arasindaki iligkiyi anlamak i¢in 6nemli bir bakis agisi
sunmaktadir.

Anahtar Kelimeler: Convivencia, Coexistence, Endiiliis, Endiiliis Miisliimanlari,
Tarim, Botanik
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From Family to the Virtuous Society in Nasir al-Din
Tusi: Ontological and Ethical Principles of Living Together

Researcher Pervin NESIROVA®

Abstract

This study aims to systematically analyze the institution of the family within the
framework of Nasir al-Din Tusi’s moral philosophy, in relation to the principles of
living together that make the construction of a virtuous society possible. In Islamic
thought, the notion that the human being is “madani bi al-ta
demonstrates that living together is not merely a historical or sociological necessity,

(3]

(social by nature)

but an essential reality grounded in the ontological structure of the human being.
This perspective assumes that the individual cannot attain perfection independently;
rather, moral completion is realized only within a network of social relations.

In Akhlag-i Nasiri, Tusi presents a hierarchical and holistic ethical model through
his classification of self-governance (tadbir al-nafs), household management (tadbir
al-manzil), and governance of the city (tadbir al-mudun), extending from individual
morality to the political order. Within this framework, the family is positioned as
the constitutive cell of the virtuous society. Virtues (wisdom, temperance, courage,
and justice) are first balanced within the inner world of the individual; however,
their social manifestation becomes visible within the family institution. The family
is not merely a biological or legal unit; it is the primary social sphere where mutual
rights and responsibilities, economic balance, moderation, and justice are concretely
embodied. In this respect, the order established within the family functions as the
prototype of the broader social order.

In Tusi’s approach, there exists a reciprocal relationship between morality and
social structure. While moral values establish social solidarity and order, social and
administrative structures also play a determining role in shaping the moral system.
For this reason, the family serves both as the first sphere in which the individual’s
metaphysical orientation is realized and as the strategic foundation of social
stability. The weakening of the family structure, therefore, paves the way for social
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disintegration on a macro level.

Furthermore, this study argues that Tusi’s conception of living together is not based
on eliminating differences, but on regulating them within the framework of justice
and moderation. The moral order constructed within the family at the micro level
becomes the guarantee of justice and social unity at the level of the city and political
structure.

In conclusion, this paper maintains that the family-centered understanding of virtue
in classical Islamic moral philosophy offers a normative and systematic framework
capable of addressing contemporary problems such as social alienation, moral
erosion, and crises of coexistence.

Keywords: Nasiral-Din Tusi, Akhlag-i Nasiri, Family, Virtuous Society, Coexistence.

Nasiruddin Tusi’de Aileden Erdemli Topluma:
Birlikte Yasamanin Ontolojik ve Ahlaki Ilkeleri

Arastirmaci Pervin NESIROVA"

Ozet

Bu calisma, Nasiruddin Thsi’nin ahlak felsefesi cercevesinde aile kurumunu, erdemli
toplumun ingasin1 miimkiin kilan birlikte yasama ilkeleri baglaminda sistematik
bigimde analiz etmeyi amaglamaktadir. Islam diisiincesinde insanin “medeni bi’t-
tab’” (tabiat1 geregi sosyal bir varlik) olusu, birlikte yagsamanin yalnizca tarihsel ya
da sosyolojik bir zorunluluk degil, insanin ontolojik yapisindan kaynaklanan asli
bir ger¢eklik oldugunu ortaya koymaktadir. Bu perspektif, bireyin kendi bagina
yetkinlige ulasamayacagini; ahlaki kemalin ancak toplumsal iliskiler ag1 icerisinde
gerceklesebilecegini varsayar.

Thsi’nin Ahlak-1 Nasiri adli eserinde ortaya koydugu nefs terbiyesi (tedbiru’n-nefs),
ev idaresi (tedbiru’l-menzil) ve sehir yonetimi (tedbiru’l-miidiin) tasnifi, bireysel
ahlaktan siyasal diizene uzanan hiyerarsik ve biitlinciil bir etik model sunmaktadir.
Bu model igerisinde aile, erdemli toplumun kurucu hiicresi olarak konumlandirilir.
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Faziletler (hikmet, iffet, secaat ve adalet) 6ncelikle bireyin i¢ diinyasinda dengelenir;
ancak bu dengenin toplumsal karsilig1 aile kurumu i¢inde goriiniir hale gelir. Aile,
yalnmizca biyolojik ya da hukuki bir birlik degil; karsilikli hak ve sorumluluk
bilincinin, ekonomik dengenin, Ol¢iiliiliigiin ve adalet ilkesinin somutlastig1 ilk
sosyal mekandir. Bu yoniiyle aile i¢i diizen, toplumsal diizenin prototipi olarak islev
gorur.

TGsi’nin yaklasiminda ahlak ile sosyal yapi arasinda karsilikli bir etkilesim sz
konusudur. Ahlaki degerler sosyal dayanismay1 ve diizeni tesis ederken; sosyal ve
yonetsel yapilar da ahlaki sistemin bi¢imlenmesinde belirleyici rol oynar. Bu nedenle
aile, hem bireyin metafizik yoneliminin ilk ger¢eklesme alani hem de toplumsal
istikrarin stratejik temelidir. Aile yapisinda meydana gelen zayiflama, makro 6lgekte
toplumsal ¢6ziilmeye zemin hazirlar.

Caligma ayrica Tasi’nin birlikte yasama anlayisinin  farkliliklarin - ortadan
kaldirilmasina degil, onlar1 adalet ve Slgiiliiliik ilkeleri cercevesinde diizenlemeye
dayandigini ileri siirmektedir. Mikro dlgekte ailede insa edilen erdem diizeni, makro
Olcekte sehir ve siyasal yapida adaletin ve toplumsal biitiinliiglin teminati haline
gelmektedir.

Sonug olarak bu makale, klasik Islam ahlak felsefesinde aile merkezli erdem
anlayiginin, giiniimiizde yasanan toplumsal yabancilasma, deger asmmmasi ve
birlikte yagama krizlerine karsi normatif ve sistematik bir ¢oziim imkani sundugunu
savunmaktadir.

Anahtar Kelimeler: Nasiruddin Tusi, Ahlak-1 Nasiri, Aile, Erdemli Toplum, Birlikte
Yasama.
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Multiculturalism in the Creative Work of
Mirza Alakbar Sabir

Researcher Sevinj MIRZAYEVA”

Abstract

Mirza Alakbar Sabir is one of the most prominent figures of Azerbaijani literature
and a powerful representative of satirical poetry. His work is distinguished by its
criticism of social problems, ignorance, and injustice within society.

A democratic writer and the founder of a new type of satire, Sabir reflected the social
and cultural issues of society through sharp satire. In his works, the interaction of
different ways of thinking, social strata, and cultural values clearly demonstrates the
essence of multiculturalism.

One of the most notable aspects of Sabir’s TBopuecTBo is his depiction of various
layers of society. He presents the poor and the rich, the educated and the ignorant, the
modern-minded and the conservative on the same plane, comparing their behaviors
and worldviews. This approach not only acknowledges the existence of differences
in society but also emphasizes the necessity of coexistence.

At the same time, Sabir opposes religious fanaticism and superstition, advocating the
idea of tolerance. He calls on people to be more open-minded and to respect differing
opinions. This is considered one of the fundamental principles of a multicultural
society. His critical approach highlights the importance of free thought for societal
development.

Sabir’s works also give special attention to the comparison between Eastern and
Western cultures. He criticizes the causes of backwardness in the East and stresses
the importance of learning from Western development. This reflects the significance
of interaction and mutual learning between cultures, which is a key feature of
multiculturalism.

Additionally, Sabir’s language and style serve as carriers of multicultural values. By

*  Azerbaijan National Academy of Sciences Ganja Branch, Azerbaijan, sevincmirzeyeva93@gmail.com
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writing in a simple, accessible language close to that of the people, he appeals to a
wide audience and ensures that all social groups can understand his work. This is a
clear example of cultural inclusivity.

The creative work of Mirza Alakbar Sabir holds great importance in promoting
multicultural values. His works emphasize diversity, tolerance, enlightenment, and
universal human values. Through his satirical style, Sabir not only exposes the flaws
of society but also proposes a model of a more just, open, and developed society.

His simple and accessible style enables him to address all segments of society. As a
result, Sabir’s creative work reflects multicultural values such as diversity, tolerance,
and enlightenment.

Keywords: Multiculturalism, Tolerance, Literature, Sabir, Society

Mirza Slakbar Sabirin Yaradiciliginda Multikulturalizm

Arastirmaci Sevinc MIRZOYEVA®

Xiilasa

Mirza Olokbar Sabir Azarbaycan adobiyyatinin on parlaq simalarindan biri, satirik
poeziyanin qiidratli niimayondosidir. Onun yaradiciligi xalqin sosial problemlorini,
cohaloti vo adalatsizliyi tonqid etmasi ilo secilir.

Demokratik adib, yeni tipli satiranin banisi Mirzo Slokbar Sabir yaradiciligr ilo
comiyyatin sosial vo madani problemlarini koskin satira yolu ilo oks etdirmisdir. Onun
osorlorinds miixtolif diisiinco torzlorinin, sosial tobogolorin vo madoni doyarlarin
qarsiliglt tosviri multikulturalizm ideyasinin mahiyyatini aydin sokilde gosterir.

Sabirin yaradiciliginda on diqqet ¢okon moqamlardan biri comiyyatin miixtalif
tabagolarinin tasviridir. O, kasib va varli, savadli va cahil, miiasir diislincali vo
kohno fikirli insanlar1 eyni miistovido toqdim edorok onlarin davraniglarimi vo
diinyagoriislorini miiqayisa edir. Bu yanasma comiyyatda farqgliliklarin mévcudlugunu
gabul etmakls yanasi, onlarin bir arada yasamasinin zoruriliyini do gostorir.

*  Azerbaycan Milli [limler Akademisi Gence Subesi, Azerbaycan, sevincmirzeyeva93@gmail.com
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Bununla yanagi, Sabir dini fanatizme vo mévhumata qarsi ¢ixaraq tolerantliq ideyasini
midafio edir. O, insanlar1 daha agiq fikirli olmaga, forqli baxislara hérmot etmoyo
cagirir. Bu iso multikultural comiyyatin asas prinsiplorindon biri hesab olunur. Sairin
tonqidi yanasmasi comiyyatin inkisafi {i¢iin vacib olan azad diisiinconin shomiyyotini
on plana ¢akir.

Sabirin asarlorinds Sarq vo Qarb madaniyyatlorinin miiqayisasi do xiisusi yer tutur. O,
Sorqdaki geriliyin sabablarini tonqid edir vo Qarbin inkisafindan niimunas gétiirmayin
vacibliyini vurgulayir. Bu, miixtolif modoniyyatlor arasinda qarsiligh tosirin vo
Oyranmanin vacibliyini gostarir ki, bu da multikulturalizmin asas xiisusiyyatlorinden
biridir.

Eyni zamanda, Sabirin dil va islubu da multikultural deyarlarin dasiyicisidir. O,
sado vo xalq dilinds yazaraq genis oxucu kiitlosine miiraciot edir vo comiyyatin
biitiin tobagolorinin onu anlamasina gorait yaradir. Bu iso moadoni inkliizivliyin bariz
niimunasidir.

Mirzo Olokbar Sabirin yaradiciligi multikultural doyarlorin tobligi baximindan
mithiim ohomiyyot kosb edir. Onun osorlorindo miixtoliflik, tolerantliq, maarifgilik
vo Uimumbosori dayarlor 6n plana ¢akilir. Sabir 6z satirik tslubu ilo comiyystin
nogsanlarini gostormoklo yanasi, daha odalotli, agiq vo inkisaf etmis bir comiyyot
modelini toklif edir.

Onun sads va xalq dilins yaxin {islubu iso biitiin tobagoalors miiracist etmays imkan
yaradir. Noticodo, Sabir yaradiciligr miixtaliflik, tolerantliq vo maarifgilik kimi
multikultural doyarlori oks etdirir.

Acar Sozlar: Multikulturalizm, Tolerantliq, ©dabiyyat, Sabir, Comiyyat
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The Wisdom of the Word in Nizami Ganjavi’s
“Seven Beauties” Poem

Researcher Sevinc HAJIYEVA®

Abstract

Nizami Ganjavi’s poem “Seven Beauties” is one of the rare literary works that
presents the wisdom of the word through deep philosophical and aesthetic dimensions.
The poet evaluates the word not merely as a means of communication, but as an
eternal value that expresses the spiritual world of a human being and transcends the
boundaries of time and space. According to Nizami, the material world is temporary;
however, the words a person speaks, the ideas they create, and their spiritual legacy
endure and become the main factors that keep a person alive in history.

In the poem, the wisdom of the word is closely connected with human perfection.
The poet places special emphasis on knowledge, comprehension, and education. In
his view, neither wealth nor outward appearance elevates a person; the true value
lies in one’s knowledge, intellect, and spirituality. Learning and hard work are the
fundamental conditions for human development. Nizami shows that even innate
talent becomes worthless if not developed, whereas a hardworking and eager-to-
learn individual can reach great heights. In this sense, knowledge is presented as the
main force that frees a person from ignorance and grants them freedom and identity.

At the same time, the poem strongly criticizes selfish desires, greed, and attachment
to material wealth. The poet states that a person’s true richness lies not in gold, but in
their intellect, virtue, and inner purity. Simplicity, humility, and moral values are the
main characteristics of Nizami’s ideal human model. A person who pursues material
desires, on the other hand, becomes spiritually impoverished.

The moral condition of society is also a central theme in the poem. Nizami points
out that when the places of good and evil are reversed in society, it is a sign of moral
decline. In such circumstances, it is essential for individuals to take a righteous stand
and defend justice and truth.

*  Azerbaijan National Academy of Sciences, Ganja Branch, Nizami Ganjavi Center, Azerbaijan,
sevinchaciyeva990@gmail.com
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In conclusion, in the poem “Seven Beauties,” the wisdom of the word is presented not
only as an aesthetic concept, but also as a fundamental means for achieving human
spiritual perfection, ensuring the healthy development of society, and preserving
eternal values.

Keywords: Nizami Ganjavi, Seven Beauties, Word, The Wisdom of the Word,
Knowledge and Perfection.

Nizami Gencevi’nin “Yedi Giizel” Mesnevi’sinde
Soziin Hikmeti

Arastirmaci Sevinc HACIYEVA®

Ozet

Nizami Gencevi’nin “Yedi Giizel” mesnevisi, s0ziin hikmetini derin felsefi ve estetik
boyutlartyla ortaya koyan nadir sanat eserlerinden biridir. Sair, sézii yalnizca bir
iletisim araci olarak degil, insanin manevi diinyasini ifade eden ve onu zaman ile
mekan sinirlarinin Gtesine tasiyan ebedi bir deger olarak degerlendirir. Nizami’ye
gore maddi diinya gegicidir; ancak insanin soyledigi s6z, ortaya koydugu diisiince ve
biraktigi manevi miras kalicidir ve insani tarihte yasatan baglica unsurdur.

Eserde soziin hikmeti, insanin olgunlasmasiyla dogrudan iliskilidir. Sair, ilme,
idrake ve egitime biiyiik 6nem verir. Ona gore insan yiicelten ne servet ne de dis
goriiniistiir; asil deger, onun bilgisi, akli ve maneviyatidir. Ogrenmek ve emek, insan
gelisiminin temel sartidir. Nizami, dogustan gelen yetenegin bile gelistirilmedigi
takdirde degersiz kalacagini, buna karsilik caliskan ve 6grenmeye acik bireylerin
biiyiik basarilara ulasabilecegini vurgular. Bu agidan ilim, insan1 cehaletten kurtaran,
ona Ozgiirliik ve kimlik kazandiran temel gii¢ olarak sunulur.

Ayni zamanda eserde nefs, hirs ve maddi zenginlige asir1 baglilik sert bicimde
elestirilir. Sair, insanin ger¢ek zenginliginin altin ve malda degil; akil, erdem ve igsel
temizlikte oldugunu ifade eder. Sadelik, tevazu ve ahlaki degerler Nizami’nin ideal

*  Azerbaycan Milli ilimler Akademisi Gence Subesi, Nizami Gencevi Merkezi, Azerbaycan, sevinchaciyeva990@
gmail.com
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insan modelinin temel 6zellikleri arasinda yer alir. Maddi arzularin pesinden giden
insan ise manevi agidan fakirlesir.

Mesnevide toplumun manevi durumu da ele alinir. Nizami, toplumda iyi ile kotiiniin
yer degistirmesini ahlaki ¢okiisiin bir gostergesi olarak degerlendirir. Boyle bir
ortamda bireyin dogru bir durus sergilemesi, adaleti ve hakikati savunmasi gerektigini
vurgular.

Sonug olarak, “Yedi Giizel” mesnevisinde soziin hikmeti yalnizca estetik bir unsur
degil; ayn1 zamanda insanin manevi olgunluga ulagmasinin, toplumun saglikli
gelisiminin ve kalict degerlerin korunmasinin temel araci olarak sunulmaktadir.

Anahtar Kelimeler: Nizami Gencevi, Yedi Giizel, S6z, Soziin Hikmeti, {lim Ve
Olgunluk.
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Ganja-Cradle of Multicultural Traditions and Example of
Tolerance

Researcher Viisala HUSEYNOVA®

Abstract

One of the ancient cities of Azerbaijan, Ganja has been known for centuries as an
important center where various cultures, religions, and peoples have converged. The
roots of the city’s multicultural traditions go back to a deep historical past, and these
traditions remain relevant today.

Historical sources show that Ganja has been a place where various ethnic groups have
lived together since ancient times. Here, alongside Azerbaijanis, Talysh, Lezgins,
Russians, and other peoples have lived for many years in an atmosphere of mutual
respect and understanding. This diversity has manifested itself not only in ethnic
composition but also in religious terms. Representatives of Islam, Christianity, and
other religious beliefs have functioned side by side throughout centuries in the city,
which has created the foundation for a tolerant environment in Ganja.

Today as well, multiculturalism in Azerbaijan is considered one of the main directions
of state policy. As President of the Republic of Azerbaijan Ilham Aliyev stated:
“Today multiculturalism in Azerbaijan is a state policy and at the same time a way of
life.” The roots of this policy are based on the country’s rich historical and cultural
heritage. During the period of the Safavid state, during the enlightenment movement
of the 19th-20th centuries, and during the years of the Azerbaijan Democratic
Republic, representatives of different peoples and religious communities actively
participated in social and political life. In the late 20th century, these traditions were
elevated to the level of state ideology and revived by Heydar Aliyev.

In the Middle Ages, Ganja gained special prestige as a center of science and culture.
Great figures such as Nizami Ganjavi, who grew up in this environment, demonstrate
that the city was open to humanistic and multicultural values. In Nizami’s works,
ideas of respect for different peoples, religions, and cultures, as well as justice and

*  Azerbaijan National Academy of Sciences, Ganja Branch, Nizami Ganjavi Center, Azerbaijan, vusala.
huseyn.76@gmail.com
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humanity, are widely expressed.

One of the most important factors reflecting Ganja’s multicultural identity is its
rich architectural heritage. Alongside dozens of mosques, mausoleums, and shrines,
Albanian temples, Orthodox churches, and other religious monuments have been
preserved to this day. In particular, the Imamzadeh Complex and the Alexander
Nevsky Church prove that different religious communities have lived here throughout
history. At the same time, the existence of buildings belonging to German Lutheran
heritage is also a clear example of Ganja’s multiethnic history.

The existence of residential areas in Ganja where different nations lived together -
such as Jews Street, Lezgins District, and Lahij District - is a vivid indicator of the
city’s traditions of tolerance. In these areas, people have lived for centuries in peace,
mutual respect, and cooperation.

In the modern period as well, Ganja continues to attract attention as a city where
multicultural values are preserved and developed. Various cultural events, festivals,
and scientific conferences held here strengthen dialogue between different cultures
and reinforce mutual understanding within society.

In conclusion, the multicultural traditions of Ganja are the result of its centuries-long
historical development. These traditions continue to live today and make the city
a model of tolerance and cultural diversity in Azerbaijan. Ganja remains not only
a historical city but also a living space where multicultural values are preserved,
serving as an example for future generations.

Keywords: Ganja, Multiculturalism, Tolerance, Cultural Diversity, Ethnic Groups.
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Gence-Multikiiltiirel Geleneklerin Besigi ve Hosgorii Ornegi

Arastirmaci Viisala HUSEYNOVA®

Ozet

Azerbaycan’in kadim sehirlerinden biri olan Gence, yiizyillar boyunca cesitli
kiiltiirlerin, dinlerin ve halklarin bulustugu 6nemli bir merkez olarak taninmistir.
Sehrin multikiiltiirel geleneklerinin kokleri derin tarihi gegmise dayanmaktadir ve
bu gelenekler bugiin de giincelligini korumaktadir.

Tarihi kaynaklar gostermektedir ki Gence, eski donemlerden itibaren cesitli etnik
gruplarin bir arada yasadigi bir yer olmustur. Burada Azerbaycanlilarla birlikte
Talisler, Lezgiler, Ruslar ve diger halklar uzun yillar karsilikli saygi ve anlayis
icinde yasamiglardir. Bu ¢esitlilik yalnizca etnik agidan degil, ayn1 zamanda dini
acidan da kendini gostermistir. Sehirde Islam, Hristiyanlik ve diger dini inanglarin
temsilcileri ylizyillar boyunca yan yana faaliyet gostermis, bu durum Gence’de
hosgorii ortaminin olusmasina zemin hazirlamistir.

Bugiin de Azerbaycan’da multikiiltiiralizm devlet politikasinin temel yonlerinden biri
olarak kabul edilmektedir. Azerbaycan Cumhuriyeti Cumhurbaskani ilham Aliyev’in
ifade ettigi gibi: “Bugilin multikiiltiiralizm Azerbaycan’da devlet politikasidir ve
ayni zamanda bir yagam tarzidir.” Bu politikanin kokleri ise {ilkenin zengin tarihi
ve kiiltiirel mirasina dayanmaktadir. Heniiz Safeviler devleti doneminde, XIX—-XX
yiizyillarin aydinlanma hareketi sirasinda ve Azerbaycan Demokratik Cumhuriyeti
yillarinda farkli halklarin ve dini topluluklarin temsilcileri sosyal ve siyasi hayatta
aktif rol almislardir. XX yiizyilin sonlarinda ise Haydar Aliyev tarafindan bu
gelenekler devlet ideolojisi seviyesine ylikseltilmis ve yeniden canlandirilmistir.

Orta Cag’da Gence, bilim ve kiiltiir merkezi olarak 6zel bir prestij kazanmistir.
Bu ortamda yetisen Nizami Gencevi gibi biiylik sahsiyetler, sehrin hiimanist ve
multikiiltiirel degerlere acik oldugunu gostermektedir. Nizami’nin eserlerinde
farkli halklara, dinlere ve kiiltiirlere saygi, adalet ve insanlik fikirleri genis sekilde
islenmistir.

*  Azerbaycan Milli Bilimler Akademisi Gence Subesi, Nizami Gencevi Merkezi, Azerbaycan, vusala.huseyn.76@
gmail.com
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Gence’nin multikiiltiirel kimligini en acik sekilde yansitan unsurlardan biri de
zengin mimari mirasidir. Sehirde onlarca cami, tiirbe ve anit mezarin yani sira Alban
kiliseleri, Ortodoks kiliseleri ve diger dini yapilar giinlimiize kadar korunmustur.
Ozellikle Imamzade Kiilliyesi ile Aleksandr Nevski Kilisesi gibi yapilar, farkl1 dini
topluluklarin tarih boyunca burada yasadigini kanitlamaktadir. Ayn1 zamanda sehirde
Alman Liiteran mirasina ait yapilarin varlig1r da Gence’nin ¢ok uluslu tarihinin agik
bir gostergesidir.

Gence’de farkli milletlerin birlikte yagsadigi mahallelerin-Yahudiler Sokagi, Lezgiler
Mahallesi, Lahic Mabhallesi gibi yerlesim alanlarmin varligi, sehrin hosgorii
geleneklerinin canli bir gostergesidir. Bu bdlgelerde insanlar yiizyillar boyunca
baris, karsilikli saygi ve is birligi icinde yasamislardir.

Modern donemde de Gence, multikiiltiirel degerlerin korunup gelistirildigi bir sehir
olarak dikkat ¢cekmektedir. Burada diizenlenen ¢esitli kiiltiirel etkinlikler, festivaller
ve bilimsel konferanslar farkl kiiltiirler arasinda diyalogu giiclendirmekte ve toplum
icinde karsilikli anlayisi pekistirmektedir.

Sonug olarak, Gence sehrinin multikiiltiirel gelenekleri onun yiizyillara dayanan
tarihi gelisiminin bir sonucudur. Bu gelenekler bugiin de yasamaktadir ve sehri
Azerbaycan’in hosgorii ve kiiltiirel ¢esitlilik modeli haline getirmektedir. Gence,
yalnizca tarihi ile degil, ayn1 zamanda multikiiltiirel degerlerin korundugu canli bir
mekan olarak gelecek nesiller i¢in 6rnek olmaya devam etmektedir.

Anahtar Kelimeler: Gence, Multikiiltiiralizm, Hosgori, Kiiltiirel Cesitlilik, Etnik
Gruplar.

262



BILDIRI OZETLERI KITABI

Social Identity Theory and Collective Memory Perspective
on Social Cohesion in Islamic Civilization

Researcher Gulara RUSTAMOVA'®
Dr. Zeynep KARLIK"

Abstract

According to Social Identity Theory, individuals form their self-concepts through the
social groups to which they belong; group membership is considered a fundamental
psychological resource that supports an individual’s self-worth. In this context,
“ingroup favoritism” refers to the tendency of individuals to evaluate their own
group positively. However, this tendency can transform into an integrative rather
than an exclusionary function when an inclusive superordinate identity framework
exists. In multi-layered societies, when identities are organized hierarchically, and
sub-identities (ethnic, cultural, linguistic) are not regulated under an appropriate
superordinate identity, group-based competition may emerge. In Islamic civilization,
the concept of “ummah” has functioned as a superordinate identity that encompasses
sub-identities without eliminating them. This corresponds to the “superordinate
identity” model in social psychology literature. The sustainability of superordinate
identity, however, is based not only on a structural but also on a normative
foundation. A central concept in Turner’s self-categorization approach, “normative
fit,” refers to the condition that for an identity to be activated, the norms associated
with that identity must be perceived as meaningful and appropriate by individuals.
The Qur’an’s attribution of superiority not to ethnic origin but to righteousness (al-
Hujurat 49/13) provides a normative framework that bases the identity hierarchy
on a moral criterion, thereby limiting ethnic competition. Similarly, the call for
unity (Al ‘Imran 3/103) produces a collective norm that protects the superordinate
identity against fragmentation. The primary objective of this study is to analyze
the structure and operational dynamics of the culture of coexistence in Islamic
civilization through modern social psychology theories. In this context, the study
examines how social cohesion is maintained through identity construction and
collective memory processes. The ultimate goal of the study is to contribute to the

*  Baku State University, Azerbaijan, rustamovagulara@gmail.com
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literature in the sociology of religion and psychology of religion by interpreting
a classical civilizational experience through contemporary theoretical tools. Social
Identity Theory and the self-categorization approach are adopted as the theoretical
framework. As for the methodology, a literature review of a compilatory nature is
employed, aiming to descriptively present the fundamental concepts and theories
related to the subject. The collective memory perspective explains the continuity
of superordinate identity. According to Connerton, societies reproduce the past not
only through narratives but also through rituals and bodily practices. Within this
framework, communal worship and symbolic practices in Islamic civilization can
be evaluated as memory mechanisms that ensure the continuity of a superordinate
identity. In conclusion, social cohesion in Islamic civilization is based not on the
suppression of identities but on their regulation through an inclusive superordinate
identity, normative consistency, and collective memory. This model can be viewed
as a form of psychological identity organization that prevents differences from
becoming sources of conflict.

Keywords: Islamic Civilization, Social Cohesion, Social Identity Theory,
Superordinate Identity, Collective Memory.

Sosyal Kimlik Kurami ve Kolektif Bellek Perspektifinden
Islam Medeniyeti'nde Toplumsal Uyum

Arastirmact Gulara RUSTAMOVA®
Dr. Zeynep KARLIK"

Ozet

Sosyal Kimlik Kuramina gore bireyler benlik tasarimlarini ait olduklari sosyal gruplar
araciligryla olusturulmaktadir; grup aidiyeti bireyin 6z degerini destekleyen temel
bir psikolojik kaynak olarak kabul edilmektedir. Bu baglamda “ingroup favoritism”
olarak adlandirilan i¢ grup yanliligi, bireyin kendi grubunu olumlu degerlendirme
egilimini ifade etmektedir. Ancak bu egilim, kapsayici bir iist kimlik cergevesi
mevcut oldugunda dislayici degil biitiinlestirici bir isleve doniisebilmektedir. Cok

*  Bakii Devlet Universitesi, Azerbaycan, rustamovagulara@gmail.com

** Bursa Uludag Universitesi, Tiirkiye, zeynepsariyerkarlik@gmail.com
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katmanli toplumlarda kimlikler hiyerarsik bicimde orgiitlendiginde ve alt kimlikler
(etnik, kiltiirel, dilsel) uygun bir iist kimlik altinda diizenlenmediginde grup
temelli rekabet ortaya cikabilmektedir. IslAm medeniyetinde “iimmet” tasavvuru,
alt kimlikleri ortadan kaldirmadan onlar1 kapsayan bir iist kimlik islevi gormiistiir.
Bu durum sosyal psikoloji literatiiriinde “superordinate identity” modeline karsilik
gelmektedir. Ust kimligin siirdiiriilebilirligi ise yalnizca yapisal degil, normatif
bir temele dayanmaktadir. Turner’in 06z-kategorizasyon yaklasiminda merkezi
bir kavram olan “normative fit”, bir kimligin etkinlesebilmesi i¢in o kimlige ait
normlarin bireyler tarafindan anlamli ve uygun goriilmesini ifade etmektedir.
Kur’an’da {istlinliigiin etnik kokene degil takvaya baglanmasi (el-Hucurat 49/13),
kimlik hiyerarsisini ahlaki bir 6l¢iite dayandirarak etnik rekabeti sinirlayan normatif
bir ¢erceve sunmaktadir. Benzer sekilde birlik cagrisi (Al-i imran 3/103), st
kimligin parcalanmaya karsi korunmasini saglayan kolektif bir norm tiretmektedir.
Bu c¢alismanin temel hedefi, Islam medeniyetinde ortak yasama kiiltiiriiniin yapisini
ve isleyis dinamiklerini modern sosyal psikoloji kuramlariyla analiz etmektir. Bu
baglamda c¢alisma, toplumsal uyumun kimlik insasi ve kolektif bellek siirecleri
tizerinden nasil siirdiiriildiigiinii incelemektedir. Caligmanin nihai hedefi, din
sosyolojisi ve din psikolojisi alanindaki literatiire, klasik bir medeniyet tecriibesini
cagdas kuramsal araclarla yorumlayarak katki saglamaktir. Kuramsal ¢erceve olarak
Sosyal Kimlik Kurami ve 6z-kategorizasyon yaklagimi esas alinmistir. Yontem
olarak ise, konuya iligkin temel kavram ve teorileri betimleyici bir bi¢imde ortaya
koymay1 amaglayan, derleme niteliginde literatiir arastirmasi benimsenmistir.

Kolektif bellek perspektifi iist kimligin siirekliligini agiklamaktadir. Connerton’a
gore toplumlar gegmisi yalnizca anlatilarla degil, ritiiel ve bedensel pratikler
yoluyla da yeniden iiretmektedir. Bu ¢ergevede Islam medeniyetinde ortak ibadet ve
sembolik pratikler, tist kimligin stirekliligini saglayan bellek mekanizmalar1 olarak
degerlendirilebilir. Sonug olarak Islam medeniyetinde toplumsal uyum, kimliklerin
bastirilmasina degil; kapsayici bir iist kimlik, normatif tutarlilik ve kolektif bellek
araciligrtyla diizenlenmesine dayanmaktadir. Bu model, farkliliklarin catisma
kaynagmma doniismesini engelleyen psikolojik bir kimlik organizasyonu bigimi
olarak degerlendirilebilir.

Anahtar Kelimeler: Islam Medeniyeti, Toplumsal Uyum, Sosyal Kimlik Kurami,
Ust Kimlik, Kolektif Bellek.

265



4. ULUSLARARASI “ISLAM MEDENIYETINDE BIRLIKTE YASAMA TECRUBESI” SEMPOZYUMU

The Concept of Coexistence in Islamic Civilization:
The Case of Hoca Ahmed Yesevi

Researcher Dinara SAZANOVA®
Abstract

This study examines the concept of coexistence in Islamic civilization based on the
teachings of Hoca Ahmed Yesevi. The main objective of the study is to reveal the
humanistic character of Islamic civilization by analyzing the principles of spiritual
harmony, tolerance, and social cohesion in Yesevi’s thought. In addition, the Islamic
foundations of Yesevi’s teachings, their dissemination, transmission, and their role in
contemporary society are analyzed from a scholarly perspective.

The teachings of Hoca Ahmed Yesevi are regarded as one of the most significant
intellectual traditions that contributed to the spiritual and cultural development of
the Turkic-Islamic world. In his wisdoms, values such as morality, patience, justice,
brotherhood, and tolerance are strongly emphasized. These values play an essential
role in fostering mutual understanding and harmony among different social groups
and cultures. The fundamental characteristic of Yesevi’s teachings lies in guiding
individuals toward spiritual maturity and ensuring social balance.

Yesevi’s teachings, grounded in the Sufi dimension of Islam, developed as a spiritual
system harmonized with the worldview of Turkic peoples. By presenting Islamic
values in a language accessible to the broader public, this teaching contributed
significantly to its widespread dissemination. Through Yesevi’s disciples, this
teaching spread across Central Asia and the Turkic world, laying the foundation for
a shared spiritual and cultural identity.

The study also analyzes the historical development of Yesevi’s teachings, their
role in social integration, and their place within Islamic civilization. Furthermore,
the contemporary relevance of these teachings, their role in processes of spiritual
renewal, and their relationship with pilgrimage culture are examined.

In this context, the development of Yesevi’s teachings was first systematically
studied by Fuat Koprulu, while the ethical and spiritual dimensions of Sufism

*  “Hazret Sultan” National Historical and Cultural Museum, Yesevi Research Center, Turkestan, Kazakhstan,
dinara.sazanova@gmail.com
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were thoroughly analyzed by Annemarie Schimmel. The spread of Sufi traditions
in Central Asia has been extensively examined in the works of Devin DeWeese.
Among Kazakh scholars, D. Kenjetay, A. Muminov, and Z. Jandarbek have also
made significant contributions to this field.

As a result, the role of Hoca Ahmed Yesevi’s teachings in shaping the culture of
coexistence in Islamic civilization is clearly demonstrated, emphasizing that it
remains a relevant spiritual system both historically and in contemporary society.

Moreover, the number of visitors to the Hoca Ahmed Yesevi Mausoleum and their
spiritual motivations clearly demonstrate that this teaching continues to maintain
its relevance today. Most domestic and international visitors to Turkistan come to
establish a connection with God, achieve spiritual purification, find inner peace,
fulfill religious obligations, and explore historical and cultural heritage. This
phenomenon confirms that Yesevi’s teachings continue to function as an important
factor supporting social unity and peace in the modern world.

Keywords: Hoca Ahmed Yesevi, Yesevi Teachings, Islamic Civilization, Sufism,
Spiritual Values.

Islam Medeniyeti'nde Birlikte Yasama Anlayist:
Hoca Ahmed Yesevi Ornegi

Arastirmaci Dinara SAZANOVA’®

Ozet

Bu calismada, Islam medeniyetinde birlikte yasama anlayis1 Hoca Ahmed Yesevi
Ogretisi temelinde kapsamli bir sekilde ele alinmaktadir. Calismanin temel amaci,
Yesevi diistincesindeki manevi uyum, hosgorii ve toplumsal ahenk ilkelerini analiz
ederek Islam medeniyetinin hiimanist karakterini ortaya koymaktir. Ayrica, Yesevi
ogretisinin Islam dinine dayandig1, onun yayilmasi, tebligi ve giiniimiiz toplumundaki
islevi bilimsel acidan degerlendirilmektedir.

Hoca Ahmed Yesevi ogretisi, Tiirk-islam diinyasimin manevi ve kiiltiirel

*  “Hazret Sultan” Ulusal Tarih ve Kiiltiir Miizesi, Yesevi Arastirmalar1 Merkezi, Tiirkistan, Kazakistan, dinara.
sazanova@gmail.com
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gelisimine 6nemli katki saglayan 6gretilerden biri olarak kabul edilmektedir. Onun
hikmetlerinde ahlak, sabir, adalet, kardeslik ve hoggorii gibi degerler genis bir
sekilde ele alinmaktadir. Bu degerler, toplumdaki farkli sosyal gruplar ve kiiltiirler
arasinda karsilikli anlayis ve uyumun olugsmasinda 6nemli rol oynamaktadir. Yesevi
ogretisinin temel 6zelligi, insan1 manevi olgunluga yonlendirerek toplumsal dengeyi
saglamasidir.

Yesevi dgretisi, Islam’m tasavvufi yoniine dayanarak Tiirk halklarinin diinya goriisii
ile uyum iginde gelismis bir manevi sistemdir. Bu 6greti, islam degerlerini halkin
anlayabilecegi bir dilde sunarak genis kitlelere yayilmasina katki saglamistir.
Yesevi’nin dgrencileri araciligiyla bu 6greti Orta Asya ve Tiirk diinyasina yayilmis
ve manevi-kiiltiirel kimligin olusmasina zemin hazirlamistir.

Caligmada ayrica Yesevi Ogretisinin tarihsel gelisimi, toplumsal biitlinlesmedeki
rolii ve Islam medeniyetindeki yeri incelenmektedir. Bununla birlikte, bu 6gretinin
giiniimiizdeki 6nemi, manevi yenilenme siirecindeki yeri ve ziyaret kiiltiiri ile
iligkisi ele alinmaktadir.

Bu baglamda Yesevi 0gretisinin gelisimi Fuat Kopriilii tarafindan ilk kez bilimsel
olarak ele almmus, tasavvufun manevi-etik yonleri Annemarie Schimmel tarafindan
detayli sekilde incelenmistir. Orta Asya’daki tasavvufun yayilmasi ise Devin
DeWeese calismalarinda genis yer bulmustur. Kazak arastirmacilar arasinda D.
Kenjetay, A. Muminov ve Z. Jandarbek bu alanda ¢alismalar yiiriitmektedir.

Sonug olarak, Hoca Ahmed Yesevi 6gretisinin Islam medeniyetinde birlikte yasama
kiiltiiriiniin olusumundaki rolii ortaya konulmakta ve onun hem tarihsel hem de
glinlimiiz i¢in gegerli bir manevi sistem oldugu vurgulanmaktadir.

Ayrica, Hoca Ahmed Yesevi Tiirbesi’ni ziyaret eden ziyaretcilerin sayis1 ve manevi
motivasyonlari, bu 6gretinin giiniimiizde de canliligini korudugunu goéstermektedir.
Tiirkistan’a gelen yerli ve yabanci ziyaretgilerin cogu Allah ile bag kurmak, manevi
arinma, i¢ huzur bulmak, dini gorevlerini yerine getirmek ve tarihi-kiiltiirel mirasi
tanimak amaciyla gelmektedir. Bu durum, Yesevi Ogretisinin giiniimiizde de
toplumsal birlik ve baris1 destekleyen dnemli bir unsur oldugunu gostermektedir.

Anahtar Kelimeler: Hoca Ahmed Yesevi, Yesevi ogretisi, Islam Medeniyeti,
Tasavvuf, Manevi Degerler.
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Peaceful Coexistence Between Ottomans and Armenians
Until the 1878 Berlin Congress

Dr. Candidate Aya TALEB®

Abstract

This research examines the features of peaceful coexistence between the Armenian

minority and the Ottoman Empire, spanning from the Ottoman conquest to the
onset of deteriorating relations. The study aims to analyze the prominent aspects
of this coexistence while providing a fresh perspective on the history of Armenian-
Ottoman relations. Furthermore, it seeks to offer a deeper understanding of their
bilateral interactions, analyzing the Empire’s role in fostering this coexistence and
the Armenians’ contribution to strengthening the Ottoman socio-economic fabric.

The study indicates that coexistence between the Ottomans and Armenians was
characterized by complete peace for extended periods, during which a language of
harmony and mutual understanding prevailed. It also highlights the efforts exerted
by the Ottoman Empire to maintain stability and security, enabling Armenians to
integrate and interact across all sectors of Ottoman society.

These efforts were manifested through the issuance of imperial Firmans and the
granting of various privileges, in addition to the implementation of the “Millet”
system. This system sparked an era of tolerance and respect, allowing Armenians the
freedom to practice their religion and manage their private affairs according to their
laws and traditions, in exchange for fulfilling their financial obligations toward the
state. The study reflects the religious and social tolerance prevalent in the Empire,
which led to the prosperity of the Armenian minority in various facets of life. They
contributed effectively to economic and cultural development and held significant

*  Lebanese University, Lebanon, ayataleb433@gmail.com
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positions that bolstered their role in Ottoman society.

Finally, the study sheds light on the circumstances and factors that prompted the
Ottomans to draw closer to the Armenians, granting them trust and respect until they
became a distinguished and close group to the Sultanate. This relationship reached
high levels of political devotion, characterized by belonging and loyalty, leading the
Empire to bestow upon them the title “Millet-al Sadika”

“Despite the efforts exerted by the Ottoman Empire to maintain a friendly relationship

with the Armenians, this stance shifted following the Congress of Berlin in 1878.
European powers insisted on including a specific clause-Article 61-which demanded
the implementation of reforms in the six provinces inhabited by Armenians in
eastern Anatolia. Even though they did not constitute a demographic majority, Sultan
Abdul Hamid II refused to implement this article, viewing such reforms as a threat
to the core integrity of the Empire. Consequently, relations between the two parties
deteriorated, leading to significant tensions that prompted the Empire to intervene in
an attempt to resolve them.”

Keywords: Ottoman Empire, Armenians, Cultural Interaction, Firmans, Millet
System.
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The History of Coexistence with non-Muslims in
Muslim Societies: The Case of Azerbaijan

Researcher Ali RZAYEV®

Abstract

This article aims to systematically examine the historical experience of coexistence
between Muslims and non-Muslims in Muslim societies through the case of
Azerbaijan. The main focus of the study is to analyze how the principles of
coexistence formed within Islamic culture were applied in the specific historical
context of Azerbaijan, and how relations among different religious communities
Muslims, Christians, and Jews were regulated through social, legal, and cultural
mechanisms. Within this framework, the study explores the management of religious
diversity, forms of interaction, and practical examples of everyday life from the early
Islamic period through the Middle Ages, the khanate period, and later stages.

The relevance of the article lies in the need to revisit historical models in the
context of globalization, migration, and increasing cultural diversity in the modern
era. Ensuring social harmony and stability in societies where different religious
identities coexist is of both academic and practical importance. The novelty of the
research lies in the comprehensive analysis of the Azerbaijani case not only as part
of Islamic civilization but also as a distinct socio-cultural model with its own local
characteristics. This approach provides a clearer understanding of the historical
foundations and sustainability mechanisms of tolerance in the region. Additionally,
the inclusion of the experience of the Baha’i religious community within the broader
religious landscape enhances the originality of the study and allows for a more
comprehensive perspective.

Methodologically, the study employs historical-analytical, comparative, and
systemic approaches. The historical-analytical method is used to examine events
and processes across different periods in chronological order, while the comparative
method helps identify similarities and differences between the Azerbaijani experience
and integrative coexistence models in other Muslim societies. In addition, content

*  Azerbaijan Institute of Theology, Azebaijan, rzayev.ali2001@gmail.com; Orcid: 0009-0006-8058-9442
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analysis is applied to systematize and interpret data from both classical and modern
sources. The research combines qualitative and partially descriptive approaches.

The findings indicate that relations between Muslim and non-Muslim communities
in Azerbaijan have been primarily based on social integration and economic
cooperation. Examples include shared market activities in Shamakhi and Ganja, the
long-term continuity of the Jewish community in the Qirmizi Qasabo, the coexistence
of Muslim and Christian communities in Karabakh, and the participation of various
religious groups in urban life in Baku.

Statistical indicators also reflect this continuity: in the modern period, more than 30
non-Muslim religious communities have been officially registered in Azerbaijan, and
dozens of churches, synagogues, and other places of worship are currently operating.

Keywords: History of Religions, Islamic Culture, Coexistence, Religious Diversity,
Azerbaijan.

Miisalman Comiyyatlarinds Qeyri-Miisalmanlarla
Birgayasayisin Tarixi: Azarbaycan Niimunasinda

Arastirmaci Oli RZAYEV”

Xiilasa

Bu moagalo miisalman comiyyatlorinds geyri-miisalmanlarla birgoyasayisin tarixi
tacriibasini Azarbaycan niimunasinds sistemli sokildo aragdirmagi qarsiya maqsad
qoyur. Todgigatin asas istiqamoti Islam modaniyyatindo formalasmis birgayasayis
prinsiplorinin Azorbaycan cografiyasinda konkret tarixi soraitdo neco totbiq
olundugunu, miixtalif dini icmalar — miisslmanlar, xristianlar vo yohudilor arasinda
miinasibatlorin hansi sosial, hiiquqi vo madoni mexanizmlar vasitasilo tonzimlondiyini
tohlil etmokdir. Bu gorgivada erkon Islam dévriinden baslayaraq orta asrlor, xanliglar
dovrii vo daha sonraki marhalslords dini miixtslifliyin idars olunmasi, qarsiligli tosir
formalar1 vo gilindalik hayat saviyyesinda praktik niimunslari arasdirilir.

*  Azorbaycan Ilahiyyat Institutu “Dinlor Tarixi” ixtisas1 {izro magistranti, Baki, Azarbaycan, rzayev.ali2001@
gmail.com; Orcid: 0009-0006-8058-9442
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Magqalonin aktualligi miiasir dovrds globallasma, miqrasiya vo madoni miixtalifliyin
artmast fonunda tarixi modelloro yenidon miiraciot edilmosinin zoruriliyi ilo
baglhdir. Forgli dini kimliklorin bir arada yasadigi comiyystlords sosial harmoniya
vo sabitliyin tomin olunmasi hom elmi, hom do praktik baximdan ohomiyyotlidir.
Tadqiqatin yeniliyi Azorbaycan niimunasinin dinlor tarixi kontekstindo yalniz
Islam sivilizasiyasinin torkib hissosi kimi deyil, eyni zamanda 6ziinomoxsus sosial-
madoni model kimi kompleks tohlil edilmasidir. Bu yanagma regionda formalasmis
doziimliiliik miihitinin tarixi osaslarin1 vo davamliliq mexanizmlorini daha aydin
gostorir. Olavo olaraq, Bohai dini icmasinin birgayasayis tocriibasinin do timumi dini
monzors daxilindo nozors alinmasi todqigatin yenilik doyorini artirir vo mévzunun
daha genis perspektivdon qiymotlondirilmasine imkan yaradir.

Aragdirmada metodoloji baximdan tarixi-analitik, miiqayisali (komparativ) vo
sistemli yanagsma metodlarindan istifado olunur. Tarixi-analitik metod vasitosilo
miixtolif dovrlordo bag vermis hadisslor vo proseslor ardicilligla arasdirilir, miigayissli
metod iso Azarbaycan tocriibasinin digor miisslman comiyyatlorinds mévecud olmus
inteqrativ yagsam modellari ilo oxsar va farqli cohatlorini iizo ¢ixarmaga xidmat edir.
Bununla yanasi, matn tohlili (content analysis) iisulu vasitasilo klassik vo miiasir
manbalards yer alan molumatlar sistemlosdirilir vo interpretasiya olunur. Tadqiqat
hom keyfiyyat (qualitative), hom do gismon deskriptiv yanagmani 6ziinds birlogdirir.

Tadqiqat noticesindo miioyyon edilir ki, Azorbaycan orazisindo miisolmanlarla
geyri-miisalman icmalar arasinda miinasibatlor asason sosial inteqrasiya vo iqtisadi
omokdaslq iizerinde qurulmusdur. Buna niimuns olaraq Samax1 va Gancados ortaq
bazar faaliyyati, Qurmizi Qasoba-do yohudi icmasmin davamliligi, Qarabagda
miisolman vo xristian icmalarin yanasi yasayisi, homginin Bakida miixtolif dini
qruplarin sohar hayatinda birga istiraki gostarila bilar.

Statistik gostoricilor do bu davamliligi oks etdirir: miiasir dovrdo Azorbaycan
orazisindo 30-dan ¢ox geyri-miisolman dini icma rosmi qeydiyyatdan ke¢misdir vo
onlarla kilso, sinaqoq vo digor ibadot mokanlari foaliyyot gdstorir.

Acar sézlori: Dinlor Tarixi, Birgoyasayis, Islam Modoniyyoti, Dini Miixtaliflik,
Azorbaycan.
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Multicultural Traditions in the Literary
and Cultural Environment of 12th-Century Ganja

Researcher Turkan VERDIYEVA®

Abstract

In the 12th century, the city of Ganja was established on the basis of Islamic
civilization. Devotion to Islam and its spiritual values was a primary priority for the
people of Ganja. Islam was the main ideological and spiritual foundation of society.
At the same time, a multicultural environment was formed there and gradually
became richer.

Islam in Ganja was not only a system of worship but also one of the most important
elements determining the ethical and social rules of society. In madrasas, along with
religious subjects, secular sciences such as mathematics, philosophy, and literature
were also taught. This situation created the foundation for the formation of a highly
developed intellectual environment in the city.

One of the most important figures of 12th-century Azerbaijani literature, Nizami
Ganjavi, artistically expressed the humanistic values of Islam-such as justice,
compassion, and love for humanity-in his works. His “Khamsa” is not only a
reflection of religious themes but also of universal ones. A deep artistic expression
of humanist thought is evident in his works. In the “Khamsa,” representatives of
different peoples, religions, and cultures are presented together, which clearly
demonstrates a multicultural perspective. The inclusion of the character of Alexander
in “Iskandarnameh” is a good example of this. Likewise, the stories of seven princesses
from seven different countries in “Seven Beauties” reflect this diversity. Each of
them represents a different culture. Religious tolerance occupies an important place
in his works. He not only presents Islamic values but also treats other religions and
beliefs with respect, calling people to live together in unity, justice, and compassion.
The “Khamsa” demonstrates that multiculturalism in medieval Azerbaijani literature
was not only a social reality but also a philosophical and aesthetic ideal.

*  Azerbaijan National Academy of Sciences, Ganja, Nizami Ganjavi Center, Azerbaijan, turkanverdiyeva86@
mail.ru
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Themes such as love, life, and human freedom are also prominent in the rubaiyat
of Mahsati Ganjavi. In her works, religious boundaries are transcended and human
freedom comes to the forefront. Freedom stands out as one of the fundamental
elements of multiculturalism. Human freedom emerges as an indicator of humanistic
and multicultural thought.

Islamic sciences and ethical values also occupy a broad place in the works of Abul
Ula Ganjavi. He demonstrates a multifaceted intellectual structure by combining
different scientific and cultural influences.

Elements of Islamic spiritual values and multicultural thought are also reflected to
a certain extent in the works of Abu Bakr ibn Khosrow. In his moral and didactic
views, values such as justice, patience, and humility are promoted; people are given
religious and ethical advice to lead a proper life, and the transience of worldly life
and the concept of the afterlife are emphasized.

At the same time, in the 12th century, Ganja was a multiethnic and multireligious
city. Not only Muslims but also Christians and other communities lived there. Church
remains and Christian monuments found in Ganja and its surroundings, mentioned
in medieval sources, prove the presence not only of Islam but also of other religions.
Interaction among Turks, Persians, Arabs, and other peoples strengthened cultural
diversity. Multilingualism in the city further increased intellectual and cultural
richness. Ganja held an important place in history as a center where different cultures,
religions, and traditions met. This diversity enabled the emergence of new ideas in
literature and art and the synthesis of different perspectives.

In conclusion, the literary and cultural environment of 12th-century Ganja reflects
a harmonious combination of Islamic values and multicultural traditions. This unity
made the city not only a regional but also a globally significant center.

Keywords: XII Century, Ganja City, Nizami Ganjavi, Islam, Multiculturalism
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XII. Yiizy1l Gence Edebi-Kiiltiirel Ortaminda
Cokkiiltiirliliik Gelenekleri

Aragtirmaci Tiirkan VERDIYEVA®

Ozet

XII. yiizyillda Gence sehri Islam medeniyeti temelinde kurulmustu. islam dini ve
onun manevi degerlerine baglilik, Gence toplumu igin baslica dncelikti. Islam,
toplumun temel ideolojik ve manevi dayanagiydi. Aynt zamanda burada gokkiiltiirlii
bir ortam da olusmus ve giderek zenginlesmistir.

Islam dini Gence’de yalnizca bir ibadet sistemi degil, ayn1 zamanda toplumun etik ve
sosyal kurallarini belirleyen en 6nemli unsurlardan biriydi. Medreselerde matematik,
felsefe ve edebiyat gibi diinyevi ilimlerle birlikte dini dersler de okutuluyordu. Bu
durum sehirde yiiksek bir entelektiiel ortamin olugmasina zemin hazirliyordu.

XII. yiizyilda Azerbaycan edebiyatinin en 6nemli sahsiyetlerinden biri olan Nizami
Gencevi, eserlerinde Islam’1n hiimanist degerlerini-adalet, merhamet ve insan sevgisi
gibi ahlaki idealleri-sanatsal bigimde ifade etmistir. Onun “Hamse’’si yalnizca dini
degil, ayni zamanda evrensel temalarin edebi bir yansimasidir. Eserlerinde hiimanizm
diistincesinin derin sanatsal ifadesi dikkat ¢ceker. “Hamse”de farkli halklarin, dinlerin
ve kiiltiirlerin temsilcileri bir arada sunulur; bu da agik bir ¢okkiiltiirlii bakisi ortaya
koyar. “Iskendername”de Iskender karakterinin yer almasi buna giizel bir drnektir.
Ayni sekilde “Yedi Gilizel’de yer alan yedi farkli tilkeden prensesin hikayeleri de bu
cesitliligi yansitir. Her biri ayr1 bir kiiltiirii temsil eder. Onun eserlerinde dini hosgorii
onemli bir yer tutar. Sadece Islam degerlerini degil, diger din ve inanglar1 da saygiyla
ele alarak insanlar birlik iginde, adil ve merhametli yagamaya g¢agirir. “Hamse”,
Orta Cag Azerbaycan edebiyatinda ¢okkiiltiirliiliiglin yalmzca bir sosyal gerceklik
degil, ayn1 zamanda felsefi ve estetik bir ideal olarak sunuldugunu gostermektedir.

Mehsoti Gencevi’nin rubailerinde de ask, yasam ve insan 0zgiirliigii gibi temalar
on plandadir. Onun eserlerinde dini sinirlar asilir ve insan 6zgiirliigii 6n plana
cikar. Ozgiirliik ise cokkiiltiirliiliigiin temel unsurlarindan biridir. Insan 6zgiirliigii,

*  Azerbaycan Milli Bilimler Akademisi, Gence, Nizami Gencevi subesi, Azerbaycan , turkanverdiyeva86@mail.
ru
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hiimanist ve gokkiiltiirlii diisiincenin gostergesi olarak 6ne ¢ikar.

Ebul Ula Gencevi’nin eserlerinde de Islamf ilimler ve etik degerler genis yer tutar. O,
farkl bilimsel ve kiiltiirel etkileri birlestirerek ¢ok yonlii bir diislince yapisi sergiler.

Ebu Bekir ibn Hosrov’un eserlerinde de Islam’a ait manevi degerler ve ¢okkiiltiirlii
diisiince unsurlar1 belli 6l¢iide yansitilmigtir. Onun ahlaki-didaktik goriislerinde
adalet, sabir ve tevazu gibi degerler tesvik edilir; insanlara dogru bir yasam siirmeleri
i¢in dini-etik ogiitler verilir, diinya hayatinin gegiciligi ve ahiret anlayisi vurgulanir.

Ayni zamanda XII. yiizyilda Gence ¢ok uluslu ve ¢ok dinli bir sehirdi. Burada
yalmzca Misliimanlar degil, ayn1 zamanda Hristiyanlar ve diger topluluklar da
yasamaktaydi. Orta Cag kaynaklarinda Gence ve ¢evresinde bulunan kilise kalintilar
ve Hristiyan abideleri, burada yalnizca Islam’in degil diger dinlerin de varligm
kanitlamaktadir. Tiirk, Fars, Arap ve diger halklar arasindaki etkilesim kiiltiirel
cesitliligi gliclendiriyordu. Sehirdeki ¢ok dillilik, entelektiiel ve kiiltiirel zenginligi
daha da artirtyordu. Gence, farkl kiiltiirlerin, dinlerin ve geleneklerin bulustugu bir
merkez olarak tarihte dnemli bir yer tutmustur. Bu ¢esitlilik, edebiyat ve sanatta yeni
fikirlerin dogmasina ve farkli bakis agilarinin sentezine imkan saglamaistir.

Sonug olarak XII. yiizy1l Gence’sinin edebi ve kiiltiirel ortami, islam degerleri ile
cokkiiltiirlii geleneklerin uyumlu bir birlesimini yansitmaktadir. Bu birliktelik, sehri
yalnizca bolgesel degil, ayn1 zamanda diinya ¢apinda 6nemli bir merkez haline
getirmistir.

Anahtar Kelimeler: XII yiizy1l, Gence sehri, Nizami Gencevi, Islam Dini,
Cokkiiltiirlilik.
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The First Document on Coexistence in Islamic Civilization

Dr. Mohamed Shaaban ABDELHAMID®

Abstract

The Constitution of Medina, established by the Prophet Muhammad (PBUH) after
the Hijra to Yathrib, represents the first documented model of coexistence in Islam
and one of the earliest constitutional frameworks in human history. It was formulated
within a highly diverse society composed of Muslim emigrants (Muhajirtin), local
supporters (Ansar), Jewish tribes, and other tribal groups, necessitating a legal
structure to regulate relations and prevent conflict.

The document laid down foundational principles centered on the recognition
of religious and cultural diversity. It explicitly guaranteed freedom of belief, as
reflected in the clause “the Jews have their religion and the Muslims have theirs,”
demonstrating a profound awareness of religion as a core component of identity.
Furthermore, it introduced the concept of a unified “Ummah” as a political entity
based on mutual agreement and shared responsibility, rather than tribal or ethnic
affiliation.

A key feature of the Constitution is its articulation of early citizenship principles,
granting rights and obligations to all inhabitants of Medina regardless of religious
or tribal identity. It emphasized individual accountability and justice, rejecting
collective punishment. The document also established mechanisms for conflict
resolution, designating divine authority and the Prophet as the ultimate reference,
thereby ensuring legal coherence and political unity.

Moreover, the Constitution promoted social solidarity, protection of property, and
collective defense, contributing to the formation of a stable and cohesive society. In
this regard, the Constitution of Medina stands as a pioneering model of pluralistic
governance and rule of law, highlighting the universal and humanistic dimensions of
Islamic political thought.

The proposed research paper will examine this foundational document in Islamic

*  Center for Civilization Studies, Egypt, shaheen.daraamy@gmail.com; Orcid: 0000-0002-3889-7226
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civilization-and indeed in human history-dictated by the Prophet Muhammad (peace
be upon him), which became the first constitution in world history to recognize the
rights of religious and social minorities within a politically diverse environment. It
will analyze its clauses in detail, offering thorough explanation, and highlight the
ways in which Islam preceded other civilizations in establishing such principles.

Keywords: Constitution of Medina, Coexistence in Islam, Pluralistic Governance,
Early Islamic Citizenship, Religious Diversity
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A Teleological Progression from Religious Tolerance to
Peaceful Coexistence from an Islamic Perspective

Dr. Sheref ABDELALEEM™
Lecturer Zyaad Ali AI-FFAHADAWI™
Prof. Halil ALDEMIR™

Abstract

This study examines the conceptual and methodological transition from tolerance
(tasamuh) as a devotional and internalized value to peaceful coexistence (ta‘ayush)
as a binding social framework within an Islamic, Qur’an-centered perspective.
Addressing contemporary debates on pluralism and interreligious relations, the
research aims to clarify the epistemological and normative foundations of coexistence
in Islam by resolving the conceptual ambiguity between doctrinal loyalty (wala’)
and ethical-social engagement based on justice and benevolence (birr wa qist).

The study adopts an integrative methodology combining inductive (istiqra’1) and
analytical (tahlili) approaches, drawing upon Qur’anic and Prophetic texts and
interpreting them through the lens of maqasid al-sharT‘a (higher objectives of Islamic
law). It conceptualizes tolerance as an inner ethical disposition rooted in faith, and
coexistence as its external, institutional manifestation in the social sphere. Within
this framework, peace is established as the normative principle, whereas armed
conflict is treated as an exceptional and context-bound measure limited to repelling
aggression and safeguarding fundamental freedoms.

The findings demonstrate that peaceful coexistence in Islam is grounded in robust
theological and teleological principles, including the unity of human origin, the
recognition of diversity as a divinely ordained reality, and the principle of non-
coercion in matters of belief. Furthermore, coexistence is identified as an instrumental
mechanism for preserving the five essential values (al-dartiriyyat al-khams): religion,
life, intellect, lineage, and property.

*  Al-Wasl University, Dubai, United Arab Emirates, sheref.abdelaleem@alwasl.ac.ae
**  Al-Wasl University, Dubai, United Arab Emirates, zyaad.ali@alwasl.ac.ae
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The study further argues that tolerance in Islam transcends passive forbearance,
functioning instead as an active ethical-legal paradigm operationalized through
justice, benevolence, dialogue, and adherence to social contracts. In conclusion,
the research posits that Islam offers a comprehensive and normative framework
for sustainable coexistence, integrating individual religiosity with collective social
order, thereby contributing to contemporary discussions on pluralism and peaceful
societal integration.

Keywords: Peaceful Coexistence, Tolerance, Maqasid al-Shari‘a, Qur’anic Studies,
Pluralism, Islamic Ethics.

Islami Bir Bakis A¢isiyla Dini Hosgoriiden Baris Icerisinde
Bir Arada Yasama Dogru Amac¢ Odakl1 Gegis

Dr. Sheref ABDELALEEM"
Ogr. Gor. Zyaad Ali AI-FFAHADAWI™
Prof. Dr. Halil ALDEMIR™

Ozet

Bu ¢alisma, Islam diisiincesinde “teabbiidi bir deger olarak tolerans (tesamuh)”tan
“toplumsal bir zorunluluk olarak baris iginde birlikte yasama (ta‘dyis)’a gegis
siirecini Kur’an merkezli bir perspektifle incelemektedir. Arastirma, c¢agdas
diinyada c¢ogulculuk ve birlikte yasama tartigmalarinin arttigi bir baglamda,
Islam’1n bu meseleye yaklasimini teorik ve uygulamali boyutlariyla ortaya koymay1
amaglamaktadir. Calismanin temel problemi, “akidevi baglilik (veld)” ile “sosyal
adalet ve iyilik (birr ve kist)” kavramlarinin karistirilmasindan dogan yanlis algilarin
giderilmesi ve bu ¢ercevede tolerans ile birlikte yagsamanin nasil uzlastirilabileceginin
acgiklanmasidir.

Arastirmada istikrdl (tiimevarimci) ve tahlili (analitik) yontemler birlikte
kullanilmis; Kur’an ve Siinnet’te yer alan ilgili naslar toplanarak makasidii’s-seria

*  Al-Wasl University, Dubai, United Arab Emirates, sheref.abdelaleem@alwasl.ac.ae
**  Al-Wasl University, Dubai, United Arab Emirates, zyaad.ali@alwasl.ac.ae
##% Kilis 7 Aralik Universitesi {lahiyat Fakiiltesi, Tefsir Ana Bilim Dali, Tiirkiye aldemirhalil@gmail.com
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cergevesinde analiz edilmistir. Bu baglamda calisma, toleransi bireysel ve igsel bir
ibadet motivasyonu olarak, birlikte yasamay1 ise bu degerin toplumsal diizeydeki
yansimasi olarak ele almaktadir. Kur’an’in ortaya koydugu sistemde barisin asli,
savasin ise istisnai bir durum oldugu vurgulanmakta; savasin yalnizca zulmii 6nleme
ve 0zgiirliigii koruma amaciyla mesru goriildiigi ifade edilmektedir.

Calismanin bulgulari, Islam’da birlikte yasamanin giiclii akidevi ve makasidi
temellere dayandigimi gostermektedir. Buna gore insanligin ortak kokene sahip
olmasi, dini ¢gogulculugun ilahi bir siinnet olarak kabul edilmesi ve “dinde zorlama
yoktur” ilkesi, birlikte yasamanin temel dayanaklarini olusturmaktadir. Ayrica birlikte
yasama, din, can, akil, nesil ve malin korunmasini hedefleyen zaruri maslahatlarin
gerceklestirilmesinde dnemli bir arag olarak degerlendirilmektedir.

Arastirma, toleransin yalnizca pasif bir hosgorii degil, aktif bir ahlaki ve hukuki
ilke oldugunu; adalet, iyilik, diyalog ve s6zlesmelere baglilik gibi mekanizmalarla
somutlastigim ortaya koymaktadir. Sonug olarak galisma, islam’in birlikte yagamay1
tesvik eden evrensel bir sistem sundugunu ve bu sistemin hem bireysel iman hem
de toplumsal diizen agisindan zorunlu bir gergeve olusturdugunu vurgulamaktadir.

Anahtar Kelimeler: Baris Icinde Bir Arada Yasama, Hosgdrii, Makasidii’s-Seria,
Kur’an Calismalar1, Cogulculuk, Islam Etigi.
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Cokkiiltiirlii Kent Sosyolojisi Perspektifinden Birlikte
Yasama Pratikleri: Taskent ve Bakii Ornegi

Yiiksek Lisans Ogrencisi Nurbanu TINAS’
Ars. Gor. Fatma Esra SAGIR™

Ozet

Islam medeniyeti tarih boyunca farkl etnik, kiiltiirel ve dini topluluklarin bir arada
yasayabildigi genis bir toplumsal tecriibe liretmistir. Bu tecriibenin en goriiniir tezahiir
alanlarindan biri sehirlerdir. Kafkasya ve Tirkistan cografyasi, tarihsel olarak ¢ok
etnikli, ¢ok dinli ve ¢ok mezhepli yapilartyla dikkat cekmis; bu bolgelerdeki sehirler
farkli topluluklarin kargilagma, etkilesim ve birlikte yasama pratiklerinin sekillendigi
dinamik sosyal alanlar olarak gelismistir. Sehirler bu yoniiyle yalnizca ekonomik
ve idari merkezler degil, ayn1 zamanda kiiltiirel etkilesimlerin, sosyal dayanigma
aglarmin ve toplumsal uyum mekanizmalarimin iiretildigi ¢ok katmanli mekanlar
olarak one ¢ikmaktadir. Ozellikle Ipek Yolu giizergdhinda yer alan sehirler, bu ¢ok
kiiltiirli yapinin tarihsel siirekliligini yansitan 6nemli drnekler sunmaktadir.

Bu galisma, ¢okkiiltiirlii kent sosyolojisi perspektifinden hareketle islam sehirlerinde
ortaya cikan birlikte yasama pratiklerini incelemeyi amaclamaktadir. Arastirma
kapsaminda Kafkasya’nin dnemli merkezlerinden Bakii ile Tiirkistan’m en biiyiik
ve en etkili sehirlerinden biri olan Tagkent 6rneklem olarak secilmistir. Her iki sehir
de tarihsel siiregte Ipek Yolu ticaret aglari iizerinde yer almus, farkli etnik ve dini
topluluklarin bir arada yasadigi 6nemli merkezler olarak geligsmistir. Bu 6zellikleriyle
Bakii ve Taskent, yalnizca bulunduklar cografyalarin degil, ayn1 zamanda Kafkasya
ve Tirkistan sehir kiiltiiriiniin temsil giicti yiiksek 6rnekleri olarak degerlendirilebilir.
Ayrica her iki sehirde de cami, medrese, tiirbe ve kervansaraylardan olusan tarihi
Islami yap1 mirasi, birlikte yasama kiiltiiriiniin mekansal siirekliligini goriiniir
kilmaktadir.

Caligmada kent sosyolojisi, ¢okkiiltiirliiliik ve mekan kuramlari ¢ergevesinde bu
iki sehirdeki toplumsal iliskiler, mahalle yapilari, ekonomik etkilesim alanlar1 ve

*  Gaziantep Universitesi Sosyal Bilimler Enstitiisii Sosyoloji ABD, dilaratinas@gmail.com
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kamusal mekan kullanimlar1 karsilagtirmali olarak analiz edilmektedir. Sehirler
yalnizca fiziksel yerlesim alanlar1 olarak degil; kimliklerin iiretildigi, miizakere
edildigi ve yeniden insa edildigi sosyolojik mekanlar olarak ele alinmaktadir. Bu
dogrultuda farkli dini ve etnik gruplarin giindelik yasam pratiklerinde nasil bir arada
var olabildigi; mahalle iliskileri, kamusal alan kullanim1 ve ekonomik etkilesimler
iizerinden nasil bir toplumsal uyum zemini olusturdugu degerlendirilmektedir.

Sonug olarak calisma, islam sehirlerinde birlikte yasama pratiklerinin yalnizca tarihsel
mirasin bir sonucu olmadigini; modernlesme siirecleri, devlet politikalar1 ve kentsel
doniisiim dinamikleri tarafindan siirekli yeniden iiretildigini ortaya koymaktadir.
Bu yoniiyle arastirma, gokkiiltiirlii sehirlerde toplumsal uyumun siirdiiriilebilirligi
meselesine sosyolojik bir perspektiften katki sunmay1 amaglamaktadir.

Anahtar Kelimeler: Taskent, Bakii, Birlikte Yasama, Kent Sosyolojisi, Sosyoloji.

Coexistence Practices in from the Perspective of Multicultural
Urban Sociology: The Case of Tashkent and Baku

Graduate Student Nurbanu TINAS®
Res. Asst. Fatma Esra SAGIR™

Abstract

Throughout history, Islamic civilization has generated a broad social experience in
which diverse ethnic, cultural, and religious communities have coexisted. One of the
most visible manifestations of this experience is the city. The regions of the Caucasus
and Turkistan have historically been characterized by multi-ethnic, multi-religious,
and multi-sectarian social structures, where urban centers have developed as dynamic
spaces of interaction, encounter, and coexistence among different communities. In
this respect, cities have functioned not only as economic and administrative centers
but also as multilayered social spaces where cultural exchanges, networks of social
solidarity, and mechanisms of social cohesion are produced. Cities located along

*  Gaziantep University, Institute of Social Sciences, Department of Sociology, Tiirkiye, dilaratinas@gmail.com
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the Silk Road, in particular, provide significant examples reflecting the historical
continuity of this multicultural structure.

This study aims to examine coexistence practices in Islamic cities from the
perspective of multicultural urban sociology. The research focuses on Baku, a major
center in the Caucasus, and Tashkent, one of the largest and most influential cities
in Turkistan. Both cities have historically been situated along the Silk Road trade
networks and have developed as important urban centers where diverse ethnic and
religious communities have lived together. In this sense, Baku and Tashkent can be
considered representative cases reflecting the urban cultures of both the Caucasus
and Turkistan. Moreover, the presence of historical Islamic architectural heritage-
including mosques, madrasas, shrines, and caravanserais-makes the spatial continuity
of coexistence practices visible in both cities.

Within this framework, the study analyzes social relations, neighborhood structures,
economic interaction zones, and the use of public spaces in both cities through a
comparative lens, drawing on urban sociology, multiculturalism, and spatial theory.
Cities are approached not merely as physical environments but as sociological spaces
in which identities are constructed, negotiated, and reproduced. The analysis focuses
on how different religious and ethnic groups coexist in everyday life and how social
cohesion is sustained through neighborhood relations, public space practices, and
economic interactions.

In conclusion, the study demonstrates that coexistence practices in Islamic cities
are not solely the product of historical legacy but are continuously reshaped by
modernization processes, state policies, and urban transformation dynamics. In this
respect, the research aims to contribute to contemporary debates on social cohesion
and coexistence in multicultural urban settings from a sociological perspective.

Keywords: Tashkent, Baku, Coexistence, Urban Sociology, Sociology.

288



BILDIRI OZETLERI KITABI

EGITIM | EDUCATION | oulsil

289



4. ULUSLARARASI “ISLAM MEDENIYETINDE BIRLIKTE YASAMA TECRUBESI” SEMPOZYUMU
Uluslararas1 Ogrenciler ve Birlikte Yasama Kiiltiiriine Etkisi

Prof. Dr. Niyazi CAN"

Ozet

Bu arastirmada nitel arastirma ve dokiiman inceleme teknikleri kullanilarak
Ogrenci gorlslerine gore, farkli tilkelerden gelen uluslararas: statiideki 6grencilerin
1990’lardaki ve 2020’lerdeki durumlart ile ortaya ¢ikan yeni durum ve gelismelerin
birlikte yasama kiiltlirtine etki ve katkilari incelenmistir.

Tiirkiye, egitim kalitesi, giivenli hayat ve ¢ok kiiltiirlii yasam gelenegi gibi bir¢ok
olumlu niteligiyle uluslararasi 6grenciler tarafindan diinyada en ¢ok tercih edilen
iilkeler arasina girmis ve yliksekdgretimde kiiresel bir egitim merkezi haline gelmistir.

1992 rakamlarma gore (Milli Egitim Bakanligi Kayit ve Raporlar1) Tiirkiye’de
105 iilkeden gelen 7662 uluslararast statiide 6grenci gesitli tiniversitelerde yiliksek
ogrenim gormekte iken, Tirk Cumbhuriyetleriyle kiiltiirel iliskilerin gelistirilmesi
amagli ikili anlasma ve protokollere dayali olarak 10.000 6grencinin Tiirkiye’de
Ogrenim gormesi projesi ile 1992 yilinda 6grenci sayist 18.000’e yilikselmistir.

Uluslararasilagmanin da bir sonucu olarak 2024-2025 egitim-6gretim yili rakamlarina
gore ise 198 lilkeden uluslararas1 6grenci sayist 337.119’a ¢ikmus ve Tiirkiye diinyada
en fazla uluslararasi 6grenci agirlayan ilk 10 iilke arasina girmistir.

Yiksekogretimde — uluslararasilagma,  {niversitelerimizin = temel  stratejik
hedeflerinden biridir. Tiirkiye’de misafir edilen uluslararast 6grenciler, kiiresel
baglantilar, uluslararasi iligkiler ve birlikte yasama kiiltiiriinii gelistirme agilarindan
onem kazanmaktadir. Tiirkiye’deki uluslararasi 6grencilerin yaklasik yiizde doksan
besi egitimlerini kendi imkanlariyla siirdiirmekte, birlikte yasamay1 6grenmekte ve
Tiirkiye’nin goniilli el¢ileri olarak memleketlerine donmektedirler.

Tiirkiye’de ¢esitli illerde, degisik {iniversitelerde Ogrenim goren uluslararasi
ogrencilerin birtakim sorunlari oldugu bilinmektedir. Bu 6grencilerin Tiirkge'yi
(veya Tirkiye Tiirkgesi’ni) yeterince Ogrenemedikleri (Azerbaycan ve Tiirk
Cumhuriyetlerinden gelenler miistesna), ilk yil dilden kaynaklanan sorunlar

*  Kilis 7 Aralik Universitesi, Kilisli Muallim Rifat Egitim Fakiiltesi, Tiirkiye, niyazican46@gmail.com
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yasadiklari, kendilerine etkili rehberligin yapilmadigi, hayat pahaliligi, barmma
taleplerinin zamaninda karsilanmadigi, kiiltiirel faaliyetlerin yetersizligi, yapilan
kiiltiirel ve sanatsal faaliyetlere aktif olarak katilamama sorunlari yasadiklari
belirtilmektedir.

2000 yil1 dncesine gore son 30 yil icerisinde her gecen yil uluslararas: statiideki
ogrencilerin sorunlarinin azaldigi bunun neticesi olarak Tiirkiye’de birlikte yasama

.....

Anahtar Kelimeler: Uluslararas1 Ogrenciler, Birlikte Yasama Kiiltiirii, Sorunlar,
Tespitler.
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Egitim Baglaminda Kiiltiirleraras: Etkilesim ve Birlikte
Yasama Kiiltiiriiniin Insas1: Islam Medeniyeti Perspektifi

Prof. Dr. Aysun DOGUTAS'

Ozet

Farkli kiiltiir, din ve etnik kimliklerin bir arada yasadig1 toplumlarda sosyal uyumun
stirdiiriilebilirligi, karsilikli anlayis ve saygi temelinde gelistirilen birlikte yagama
kiiltiiriiniin giiclendirilmesine baglidir. Bu baglamda egitim, bireylerin yalnizca bilgi
ve beceri kazanmasini saglayan bir siire¢ olmanin 6tesinde, toplumsal degerlerin
aktarilmasi, kiiltiirel farkindaligin gelistirilmesi ve kiiltlirleraras etkilesimin tesvik
edilmesi acisindan stratejik bir role sahiptir. Egitim kurumlar1 bireylerin farkliliklar:
tanidigl, yorumladigi ve anlamlandirdigi sosyal alanlar olarak birlikte yasama
kiiltiiriiniin olusumunda belirleyici bir iglev tistlenmektedir.

Tarihsel siire¢ igerisinde Islam medeniyeti, farkl1 dini ve kiiltiirel topluluklarin bir
arada yasayabildigi 6nemli bir medeniyet tecriibesi ortaya koymustur. Bu tecriibenin
olusumunda egitim kurumlarinin ve bilgi tiretim siireclerinin 6nemli bir rol oynadig:
goriilmektedir. Medreseler, ilim halkalar1 ve entelektiiel c¢evreler yalnizca bilgi
aktariminin gerceklestigi kurumlar degil; ayn1 zamanda farkl diistince geleneklerinin
kargilasmasina imkan saglayan kiiltiirel etkilesim alanlari olarak islev gdrmiistiir. Bu
baglamda egitim, Islam medeniyetinde kiiltiirel cesitliligin yonetilmesi ve toplumsal
uzlasinin giiclendirilmesi agisindan 6nemli bir arag olarak ortaya ¢ikmaktadir.

Bu c¢alisma, egitim siireclerinin kiiltiirlerarasi etkilesimi nasil destekledigini ve bu
etkilesimin birlikte yasama kiiltiirliniin ingasina nasil katki sagladigini incelemeyi
amaglamaktadir. Arastirmada nitel arastirma yaklagimi benimsenmis; literatiir
taramast ve tarihsel analiz yontemlerinden yararlanilmigtir. Calisma kapsaminda
Islam medeniyetindeki egitim kurumlarinin kiiltiirleraras: etkilesime katkisi ele
alarak giinlimiiz egitim anlayis1 baglaminda degerlendirmeler yapilmaistir.

Arastirma bulgulari, egitimin kiiltiirel farkliliklarin karsilikli anlayis temelinde
degerlendirilmesine katki sagladigini, onyargilarin azaltilmasinda 6nemli bir rol

*  Pamukkale Universitesi, Egitim Fakiiltesi, Tiirkiye, adogutas@pau.edu.tr
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oynadigini ve toplumsal uzlasimin giiglenmesine destek verdigini gostermektedir.
Bu cercevede kiiltiirel cesitliligi dikkate alan, diyalog ve hosgorii temelli egitim
yaklagimlarinin gelistirilmesi, birlikte yagama kiiltiirliniin stirdiiriilebilirligi agisindan
biiyiik 6nem tagimaktadir.

Anahtar Kelimeler: Birlikte Yasama Kiiltiirii, Kiiltiirleraras1 Etkilesim, Egitim,
Islam Medeniyeti, Kiiltiirel Cesitlilik.

Intercultural Interaction in Education and the Construction of
a Culture of Coexistence: An Islamic Civilization Perspective

Prof. Aysun DOGUTAS'

Abstract

In societies where diverse cultures, religions, and ethnic identities coexist, the
sustainability of social harmony largely depends on strengthening a culture of
coexistence based on mutual understanding and respect. In this context, education
plays a strategic role not only in the transmission of knowledge and skills but also
in the cultivation of social values, the development of cultural awareness, and the
promotion of intercultural interaction. Educational institutions function as social
spaces where individuals encounter, interpret, and understand cultural differences,
thereby contributing significantly to the development of a culture of coexistence.

Historically, Islamic civilization represents a remarkable example in which diverse
religious and cultural communities were able to live together for extended periods.
Educational institutions and knowledge production processes played a crucial role in
shaping this experience. Madrasas, scholarly circles, and intellectual environments
were not merely centers of knowledge transmission; they also functioned as spaces
where different intellectual traditions interacted and cultural exchange flourished.
Within this framework, education emerged as a key mechanism for managing
cultural diversity and strengthening social cohesion in Islamic civilization.

*  Pamukkale University, Faculty of Education, Tiirkiye, adogutas@pau.edu.tr
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This study aims to examine how educational processes support intercultural
interaction and how such interaction contributes to the construction of a culture of
coexistence. The research adopts a qualitative approach based on literature review
and historical analysis. By analyzing the role of educational institutions in Islamic
civilization in fostering intercultural interaction, the study also provides reflections
relevant to contemporary educational perspectives.

The findings indicate that education plays a significant role in encouraging mutual
understanding among diverse cultural identities, reducing prejudices, and reinforcing
social cohesion. In this regard, educational approaches that emphasize cultural
diversity, dialogue, and tolerance are essential for sustaining a culture of coexistence
in contemporary societies.

Keywords: Culture of Coexistence, Intercultural Interaction, Education, Islamic
Civilization, Cultural Diversity.
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Okullarda Din Derslerinin Birlikte Yagsama Kiiltiiriindeki
Yeri ve Onemi

Prof. Dr. Muhammed Ali YAZIBAST

Ozet

Egitim ve din insanlik tarihi kadar eski iki olgudur. Egitim amaci, bireyin
davranislarinda kendi yasantilari yoluyla ve kasitli olarak istendik davranig meydana
getirmektir. Dinlerin temel amaci da Askin varligin emir ve yasaklari dogrultusunda
bireyin davranislarinda dinin muradina uygun davranig gelistirmektir. Buna gore
egitim ve din egitimi insanin davraniglarini olumlu yonde degistirme noktasinda
birlesmektedir. Tarim toplumunda hayat sade ve basit oldugu igin bireylerin
ogrenecekleri seyler siirlidir. Erkek ¢ocuklari sosyal hayat, gelenek, gorenek ve
tarimla ilgili bilgileri babalarindan yasayarak 6grenmektedir. Kiz ¢ocuklar1 da
bir kadimin bilmesi gereken malumati annesinden 6grenmektedir. Dolayisiyla bu
donemde, gliniimiiziin aksine, toplu egitimin yapildigi okullar bulunmamaktaydi.
Bu donemde dogu ve bati toplumunda din hayatin merkezinde yer almaktadir.
Hukuka, egitime, adete, gelenek ve goreneklere rengini veren din olgusudur. Bir
konuda karar verilirken dinin bu konudaki emir ve yasaklar1 dikkate alinmaktadir.
18. ve 19. yiizyila kadar din, din adamlari tarafindan mabetlerde, ebeveyn tarafindan
evlerde hem genel hem de dini bilgiler bireysel olarak &gretilmektedir. Endiistri
devrimi ile birlikte kademli olarak tarim toplumundan sanayi toplumuna gecilmeye
baglanmistir. Kadinlar da is hayatina katilmaya baslamigtir. Bu durum toplu egitim
kurumlari olan okullarin ortaya ¢ikmasina neden olmustur. Devlet yoneticileri okullar
araciligryla bilgileri dogrudan ve dogru bir sekilde 6grencilere ulastirabilmektedir.
Devletin ve toplumun ihtiya¢ duydugu meslek gruplart da bu egitim kurumlarinda
yetistirilmektedir. Ayrica s6z konusu egitim kurumlari devletin yetistirmek istedigi
insan modeline ortam hazirlamaktadr. i1k kuruldugu giinden bugiine kadar okullarda
Ogrencilerin ihtiyaglarina, toplumun beklentilerine ve egitim felsefesine uygun
olarak hazirlanan programlar cergevesinde O6gretim yapilmakta ve G6grencilerde
bulunulmasi istenilen davranis degisikliginin meydana getirilmesine ¢alisilmaktadir.

*  Ankara Yildirnm Beyazit Universitesi, {lahiyat Fakiiltesi, Tiirkiye, muhammedaliyazibasi@hotmail.com
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Bu programlarda yer verilen derslerin ortak amaci 6grenciyi yetistirmek, iginde
yasadiglt topluma hazirlamak, toplumun deger yargilarimi Ogretmek, kisacasi
Ogrenciyi insan olma siirecinde egitmektir. Okullar hayatin kendisi oldugu i¢in ders
programlarinin biitiinciil bir yaklasim i¢inde hazirlanmasi 6nem arz etmektedir.
Ozellikle giiniimiiz okullari, dgrencisine bilgiyi ¢ok boyutlu olarak sunmayi
ve ger¢egin biitlinii ile karsilagsmasini amaglayan bir egitim-6gretim yaklasimi
benimsemelidir. Din dersi, okul programlarinda yer alan diger derslerle birlikte
ogrencilerin sahip olduklari kiiltiirel miras1 anlamay1, sosyallesmelerini, farkli inang
ve kiiltiire sahip bireylerle birlikte yasama anlayisini 6gretebilir. Bu durum ulasim
ve iletisimin hizla gelistigi giiniimiizde farkli inang ve kiiltlire sahip bireylere birlikte
yasama anlayisini 6gretecektir. Burada 6nemli olan din derslerinde dogru bilgilerin
verilmesi ve derslerde uygun din egitimi yaklasimlarindan faydalanilmasidir.
Bildirimizin amac1 da okullarda verilen din derslerinin birlikte yasama kiiltiirtindeki
yerini ortaya koymaktir.

Anahtar Kelimeler: Din, Egitim, Din Dersi, Okul, Ders Programi, Toplum

The Place and Importance of Religious Education in Schools
in Cultural Coexistence

Prof. Muhammed Ali YAZIBAST

Abstract

Education and religion are two phenomena as old as human history. Education
aims to intentionally create desired behaviors in individuals through their own
experiences. The fundamental aim of religion is to guide individuals’ behavior
towards conformity with the will of religion, due to the commands and prohibitions
of a transcendent being. Therefore, the positive change brought about by education
and religious education converges. In an agricultural society, life is simple and
straightforward, allowing for the learning and happiness that can be experienced.
Boys learn about social life, customs, traditions, and agriculture through experience
with their fathers. Girls, on the other hand, learn the knowledge a woman should

*  Ankara Yildirim Beyazit University, Faculty of Theology, Tiirkiye, muhammedaliyazibasi@hotmail.com
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possess from her mothers. Therefore, unlike today, there were no schools where
collective education took place during this period. In both Eastern and Western
societies, religion played a central role in life during this time. It was religion that
shaped law, education, customs, traditions, and practices. When making decisions on
a matter, the commands and prohibitions of religion were taken into consideration.
Until the 18th and 19th centuries, religion was taught by clergymen in temples and
by parents at home. Both general and religious knowledge was taught individually.
With the Industrial Revolution, the transition from an agricultural to an industrial
society began gradually. Women also started to participate in the workforce. This
led to the emergence of schools, which were collective educational institutions.
Government officials can deliver information directly and accurately to students
through schools. Professional groups needed by the state and society are also trained in
these educational institutions. Furthermore, these institutions create an environment
that fosters the type of person the state desires. From their inception to the present
day, schools have provided instruction within programs tailored to students’ needs,
societal expectations, and educational philosophy, striving to bring about the desired
behavioral changes in students. The common goal of the courses included in these
programs is to educate the student, prepare them for the society in which they live,
teach them the values of society, and in short, to train the student in the process of
becoming a ‘human being’. Since schools are life itself, it is important that curricula
are prepared within a holistic approach. Especially today’s schools should adopt
an educational approach that aims to present knowledge to the student in a multi-
dimensional way and to enable them to encounter the whole of reality. Therefore,
school curricula should include religion as an inherent part of human nature, as
evidenced by both religious and scientific data. Religious education, alongside other
subjects in the curriculum, can teach students to understand their cultural heritage,
socialize, and learn to live alongside individuals of different beliefs and cultures. In
today’s world, where transportation and communication are rapidly developing, this
situation will teach individuals with different beliefs and cultures the understanding
of living together. What is important here is that accurate information is provided in
religious education classes and that appropriate religious education approaches are
used. The aim of our paper is to reveal the place of religious education classes in
schools in fostering a culture of coexistence.

Keywords: Religion, Education, Religious Education, School, Curriculum, Society.
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Arabic Language in Tiirkiye and Indonesia Between
Language Policies and Peaceful Coexistence (1945-2025):
A Comparative Analytical Study

Prof. Mahmoud Abdel Qader Ali"

Abstract

This comparative study seeks to explore the fundamental relationship between
language policies concerning the Arabic language and the framework of peaceful
coexistence in both Tiirkiye and Indonesia over the period spanning from 1945
to 2025. Through a comparative analytical approach, the study investigates the
similarities and differences between the two experiences in light of their respective
historical, cultural, and political contexts.

The study is grounded in a central research question: How have language policies
related to the Arabic language shaped the trajectories of peaceful coexistence among
the diverse cultural and religious components in both Turkish and Indonesian
societies? The study is organized around three main axes: the first examines the
post-World War II phase (1945-1980) and the role of language policies in shaping
the relationship with Arabic in both countries; the second investigates the phase of
transformation and openness (1980-2002), which witnessed a renewed recognition
of Arabic in educational and religious institutions in Turkiye and Indonesia; while the
third focuses on the phase of strategic utilization (2002-2025), during which Arabic
became a cornerstone of the foreign policies of both nations and an instrument of
civilizational communication with the Islamic world.

The study concludes that in both countries, Arabic was far more than a language of
religion or instruction - it played a pivotal civilizational role in reinforcing social
cohesion and building bridges of coexistence among diverse identities. However, the
Turkish and Indonesian contexts reveal distinctly different models in the political and
cultural utilization of the language, enriching our understanding of the complexities
of cultural pluralism and coexistence in the contemporary Islamic world. The study

*  Professor of Linguistics & Head of the Department of Arabic Language and Islamic Studies, October 6
University, Faculty of Education, Arab Republic of Egypt, mkader.edu@o6u.edu.eg
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concludes with forward-looking recommendations calling for balanced language
policies that strengthen Arabic as a tool for unity and civilizational understanding.

Keywords: Arabic Language, Language Policies, Peaceful Coexistence, Tiirkiye,
Indonesia.

Tiirkiye ve Endonezya’da Arapca: Dil Politikalar1 ve Baris
I¢cinde Bir Arada Yasam Arasinda (1945-2025):
Karsilastirmal1 Analitik Bir Calisma

Prof. Dr. Mahmoud Abdel Qader Ali’

Ozet

Bu karsilastirmali ¢alisma, 1945°ten 2025’e kadar uzanan donemde hem Tiirkiye’de
hem de Endonezya’da Arapea ile ilgili dil politikalar1 ile baris i¢inde bir arada yagam
tecriibesi arasindaki temel iliskiyi aragtirmayi amaglamaktadir. Karsilagtirmali
analitik bir yaklasim benimsenerek, her iki deneyim arasindaki benzerlikler ve

farkliliklar, ilgili tarihsel, kiiltiirel ve siyasi baglamlar ¢cer¢evesinde incelenmektedir.

Caligsma su temel arastirma sorusuna dayanmaktadir: Arapgayla ilgili dil politikalari,
Tiirk ve Endonezya toplumlarindaki cesitli kiiltiirel ve dini bilesenler arasindaki
barisg iginde bir arada yasam siireglerini nasil sekillendirmistir? Calisma ii¢ ana eksen
etrafinda yapilandirilmistir: birincisi, ikinci Diinya Savasi sonras1 dénemi (1945
1980) ve dil politikalariin her iki iilkede Arapga ile iliskiyi bicimlendirmedeki roliinii
ele almaktadir; ikincisi, Tiirkiye ve Endonezya’daki egitim ve din kurumlarinda
Arapganin yeniden taninmasina sahne olan doniisiim ve a¢ilim doénemini (1980—
2002) incelemektedir; tigiinciisii ise Arapcanin her iki iilkenin dis politikalarinin
kose tast haline geldigi ve Islam diinyasiyla medeniyet iletisiminin bir arac1 olarak
kullanildig: stratejik degerlendirme donemine (2002—-2025) odaklanmaktadir.

Caligma, her iki lilkede de Arapganin yalnizca bir din veya dgretim dili olmaktan ¢ok

otede, toplumsal uyumu giiclendiren ve cesitli kimlikler arasinda bir arada yasam
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kopriileri kuran belirleyici bir medeniyet rolii iistlendigi sonucuna ulagmaktadir.
Bununla birlikte, Tiirk ve Endonezya baglamlari, dilin siyasi ve kiiltiirel kullaniminda
birbirinden farkli modeller ortaya koymakta; bu durum, ¢agdas islam diinyasindaki
kiiltiirel c¢ogulculuk ve bir arada yasam sorunsallarina iligkin anlayisimizi
derinlestirmektedir. Calisma, Arapganin birlik ve medeniyet anlayisinin araci olarak
gliclendirilecegi dengeli dil politikalarinin benimsenmesini oneren ileriye doniik
tavsiyelerle son bulmaktadir.

Anahtar Kelimeler: Arapca, Dil Politikalari, Baris icinde Bir Arada Yasam, Tiirkiye,
Endonezya.
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Teaching Comparative Figh and Its Impact on Promoting a
Culture of Coexistence and Acceptance of Others

Prof. Emad Hamdi Ibrahim Yehya®

Abstract

Importance of the Study: The importance of this research lies in its attempt to
highlight the true nature of the science of comparative figh, its significance, and
its societal impact. It aims to clarify its objectives, purposes, and the effects of
teaching it. This includes identifying the path that enables the development of
juristic competence and excellence in the science of figh, freeing students from

*  AlWasl University, Dubai, Emad.Yehya@alwasl.ac.ae
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intellectual rigidity and blameworthy fanaticism, and exposing them to the opinions
of scholars and their evidences. Furthermore, it encourages serious participation in
the contemporary movement of juristic renewal, ultimately contributing effectively
to fostering tolerance among followers of different legal schools and promoting a
culture of legitimate disagreement and acceptance of others.

Research Problem: The problem of this study is reflected in a number of questions,
including:

» What is the true nature of comparative figh, its importance, and the main benefits
gained by its students?

* What are the most important aims and objectives that comparative figh seeks to
achieve?

* How can teaching comparative figh contribute to promoting a culture of
disagreement and acceptance of others?

Objectives of the Study:

* To clarify the nature of comparative figh, its importance, and the key benefits
gained by students who study it.

* To highlight the main goals and objectives that comparative figh seeks to achieve.
* To explain how teaching comparative figh can contribute to spreading a culture of
disagreement and acceptance of others.

Research Methodology: The nature of this research required the use of the inductive
method, through collecting and reviewing texts related to the topic of diversity and
scholarly disagreement. It also employs the analytical and deductive methods to
analyze and study these texts in order to identify the social outcomes and impacts
resulting from the study of comparative figh, and how studying this discipline can
contribute to achieving tolerance among followers of different schools of Islamic
jurisprudence and promoting a culture of disagreement and acceptance of others.

Research Plan:

* Introduction

* Preliminary Section: The Nature and Importance of Comparative Figh

* Chapter One: The Science of Juristic Disagreement (‘Ilm al-Khilaf) and Comparative

Figh — Points of Agreement and Difference
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* Chapter Two: Comparative Figh — Its Objectives and Regulations

* Chapter Three: Teaching Comparative Figh and Its Impact on Promoting a Culture
of Disagreement and Acceptance of Others

* Conclusion
Main Findings and Recommendations:

» Comparative figh has a significant impact and clear role in preparing students for
juristic excellence and developing their juristic aptitude.

* Teaching comparative figh can play an effective role in the contemporary movement
of juristic renewal.

It can also help free students from rigidity, blind imitation, and blameworthy
fanaticism, while promoting a culture of disagreement and acceptance of others.

* There is a need to give greater attention to teaching comparative figh in universities
and institutes concerned with Islamic sciences.

Keywords: Teaching, Figh, Comparative, Culture, Coexistence.
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Islami Egitim Ogretlm Yontemlerini Gelistirmek Igln Cagdas
Bir Egitim Vizyonu: Islam Diisiincesinde Barig icinde
Bir Arada Yasama icin Bir Model Olarak “ihtilaf Adab1”

Dog¢. Dr. Mahmoud Mohammed Abdulkarim AL-KANNA *

Ozet

Islami egitim, 8grencinin bilincini itidal, orta yol ve entelektiiel denge ilkeleri iizerine
insa etmede en temel ve hayati siitun olarak kabul edilmektedir. Bununla birlikte,
bu konuyu 6gretmenin geleneksel yontemleri, kiiresellesmenin yiikselisi, hizlanan
kiiltiirel agiklik ve beraberindeki entelektiiel catigmalar 151¢inda son zamanlarda
ciddi ve karmagik zorluklarla karsi karsiya kalmistir. Bu durum, dijital ¢agin
gereksinimlerine esneklikle yanit veren ¢agdas gelisimsel vizyonlarin aranmasini
zorunlu kilmigtir. Bu arastirmanin temel amaci, otantik Islami entelektiiel mirastan
tiretilen “ihtilaf adab1” degerlerini harekete gecirerek ve bunlardan ilham alarak
Ogretim yontemlerini modernize etmeyi ve gelistirmeyi amacglayan kapsamli ve
biitiinlesik bir egitim stratejisi sunmaktir. Bu degerlerin kiiltiirel, entelektiiel ve dini
acidan cesitlilik gosteren toplumlarda baris iginde bir arada yasamay1 saglamak ve
pekistirmek i¢in etkili bir ara¢ ve metodoloji olarak kullanilmas1 hedeflenmektedir.

Arastirma problemi, Islam’daki hosgorii degerlerinin saglam entelektiiel teorik
zemini ile hala siklikla telkin ve pasif ezberleme yontemlerine egilimli olan gergek
sinif uygulamalar1 arasindaki derin ve endise verici bir biligsel ve pratik boslugun
gozlemlenmesinde yatmaktadir. Bu durum sonug¢ olarak Ogrencinin entelektiiel
farkliliklart yonetme veya goriis ve inan¢ bakimindan kendisinden farkli olan
“Oteki”ni uygar bir sekilde kabul etme yetenegini zayiflatmaktadir. Arastirmanin
amaglarina ulagmak icin aragtirmaci, ihtilaf adabiyla ilgili kesin bilimsel materyali

*  Musul Universitesi, Egitim ve Psikolojik Bilimler Aragtirma Merkezi, Irak, mahmood.mohammed1975@
uomosul.edu.iq
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incelemek ve bu degerlerin teorik-tarihsel “fikhi ihtilaf” alanindan ¢agdas uygulamali
“egitsel davranis” alanina ge¢is mekanizmalarini analiz etmek i¢in betimsel-analitik
yaklagima glivenmistir.

Ayrica, (derinlemesine Sokratik diyalog, probleme dayali 6grenme ve rol yapma
stratejisi) gibi “ihtilaf adab1™ ile ilgili bir dizi modern 6gretim yontemini i¢ceren oneri
amagli bir egitim modeli olusturulmustur. Bu modelde 6grenci, kamusal hayattaki
entelektiiel farkliliklarin gergekligini simiile eden egitsel ve sosyal durumlara
yerlestirilmekte; aktif dinleme, yapici 6zelestiri ve dar 6zelliklerin Gtesine gegen
ortak insani ortak noktalar1 arama becerileri konusunda pratik olarak egitilmektedir.
Aragtirma sonuglari, “ihtilaf adabinin” sadece soyut bir ahlaki deger degil, asirilik¢i
diisiince yapisinin ¢oziilmesine en iist diizeyde katkida bulunan bir “diisiinme
teknigi” ve zihinsel bir metodoloji oldugunu gostermistir. Caligsma ayrica, 6gretim
yontemlerinin gelistirilmesinin “zaman” kavramina iliskin yeni bir felsefi vizyonla
birlestirilmesi gerektigini dogrulamistir. Sinif i¢inde yapici diyaloga zaman ayirmak,
ulusal glivenligi ve toplumsal barisi giiclendirmede uzun vadeli stratejik bir yatirimdir.
Arastirma, “diyalog adabi” becerilerini gelistiren etkilesimli ve saha etkinliklerini
icerecek sekilde miifredat tanimlarinin kapsaml bir sekilde gdzden gegirilmesi ve
ogretmenlerin simif i¢indeki entelektiiel ¢atigmalari olumlu ve iiretken bir egitimsel
yolla nasil yonetecekleri konusunda yogun programlarla egitilmesi gerekliligi basta
olmak tizere bir dizi 6neriyle sona ermektedir.

Anahtar Kelimeler: Ogretim Yoéntemleri, Islami Egitim, Ihtilaf Adab1, Baris I¢inde
Bir Arada Yasama, Islam Diisiincesi.
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A Contemporary Educational Vision for Developing Islamic
Education Teaching Methods: The “Etiquette of
Disagreement” in Islamic Thought
as a Model for Peaceful Coexistence

Assoc. Prof. Mahmoud Mohammed Abdulkarim AL-KANNA"

Abstract

Islamic education is considered the fundamental and vital pillar in constructing
and shaping a learner’s consciousness based on the principles of moderation and
intellectual balance. However, traditional methods of teaching this subject have
recently faced severe and complex challenges in light of rising globalization,
accelerating cultural openness, and accompanying intellectual conflicts, making
it imperative to seek contemporary developmental visions that respond flexibly
to the requirements of the digital age. The primary objective of this research is to
present a comprehensive and integrated educational strategy aimed at modernizing
and developing teaching methods by activating and drawing inspiration from the
values of the “Etiquette of Disagreement” derived from authentic Islamic intellectual
heritage. It seeks to employ these values as an effective tool and methodology for
achieving and consolidating peaceful coexistence in culturally, intellectually, and
religiously diverse societies.

The research problem crystallizes in observing a deep and concerning cognitive
and practical gap between the robust intellectual theorization of tolerance values in
Islam and the actual classroom practices that still frequently lean toward methods of
indoctrination and passive memorization. This consequently weakens the student’s
ability to manage intellectual differences or accept the “other” who differs in
opinion or belief in a civilized manner. To achieve the objectives of this research,
the researcher relied on the descriptive-analytical methodology to examine the
precise scientific material related to the etiquette of disagreement and analyze the
mechanisms of transitioning these values from the sphere of theoretical-historical

*  University of Mosul, Educational and Psychological Sciences Research Center, Iraq; mahmood.
mohammed1975@uomosul.edu.iq
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“jurisprudential disagreement” to the sphere of contemporary applied “educational
behavior.”

Furthermore, a proposed educational model was constructed involving a package
of modern teaching strategies associated with the “Etiquette of Disagreement,” such
as (in-depth Socratic dialogue, problem-based learning, and role-playing strategy).
In this model, the learner is placed in educational and social situations that simulate
the reality of intellectual diversity in public life, practically training them in skills
of effective listening, constructive self-criticism, and the search for common human
grounds that transcend narrow particularities. The research results demonstrated that
the “Etiquette of Disagreement” is not merely an abstract ethical value but a “thinking
technique” and a mental methodology that contributes with maximum effectiveness
to deconstructing the structure of extremist thought. The study also confirmed that
the development of teaching methods must be coupled with a new philosophical
vision of the concept of “Time”, as investing time in constructive dialogue within
the classroom is a long-term strategic investment in enhancing national security
and social peace. The research concludes with a set of recommendations, most
importantly the necessity of a comprehensive review of curriculum descriptions
to include interactive and field activities that enhance “dialogue etiquette” skills,
while emphasizing the need to train teachers through intensive programs on how
to manage intellectual conflicts within the classroom in a positive and productive
educational manner.

Keywords: Teaching Methods, Islamic Education, Etiquette of Disagreement,
Peaceful Coexistence, Islamic Thought.
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Intercultural Dialogue in EFL Teaching;:
A Linguistic Approach to Promoting Coexistence

Assoc. Prof. Badra HAMIDI

Abstract

Intercultural dialogue has become a central concern in English as a Foreign
Language (EFL) education because language classrooms are no longer only
places for grammar and vocabulary, but also sites where learners practice social
interpretation, ethical communication, and cultural negotiation. A quick scan of
the literature suggests a strong convergence across pragmatic, intercultural, and
dialogic approaches: researchers repeatedly argue that politeness strategies, speech
acts, pragmatic competence, and reflective dialogue help learners participate more
effectively in multilingual and multicultural settings. One review of EFL pragmatics
states that “developing politeness strategies is an important aspect of enhancing
learners’ intercultural communicative competence,” while a review on pragmatic
instruction notes that “teaching pragmatic competence in an EFL classroom” is a
recurring pedagogical priority. At the same time, work on intercultural pedagogy
argues that “the EFL classroom can be a ‘safe’ place where dialogue and intercultural
communication are fomented,” and that language teaching should include an
intercultural component rather than remain purely instrumental. Building on these
themes, this paper proposes a linguistic and dialogic approach to intercultural
dialogue in EFL teaching, with special attention to coexistence, respectful interaction,
and culturally grounded ethics.

Keywords: Intercultural Dialogue, EFL Teaching, Applied Linguistics, Coexistence,
Discourse Analysis.

*  Didactics of English and Applied Linguistics, University Center of Aflou, Aflou, Algeria, b.hamidi@cu-aflou.
edu.dz
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Yabanci Dil Ogretiminde Kiiltiirlerarasi Diyalog: Birlikte
Yasami Tesvik Etmeye Yonelik Dilbilimsel Bir Yaklasim

Assoc. Prof. Badra HAMIDI

Ozet

Kiiltiirleraras1 diyalog, Yabanci Dil Olarak ingilizce (EFL) egitiminde merkezi bir
konu haline gelmistir. Zira dil dersleri artik sadece gramer ve kelime 6gretiminin
yapildig1 yerler degil, ayn1 zamanda &grenicilerin sosyal yorumlama, etik iletisim
ve kiiltiirel uzlasma becerilerini gelistirdikleri ortamlardir. Literatiire hizli bir
bakis, pragmatik, kiiltiirlerarast ve diyalojik yaklasimlar arasinda giicli bir
yakinlasma oldugunu gdstermektedir. Arastirmacilar, nezaket usullerinin, konugsma
eylemlerinin, pragmatik yeterliligin ve yansitict diyalogun, 6grenicilerin ¢ok dilli
ve c¢ok kiiltiirlii ortamlara daha etkili bir sekilde katilmalarina yardimci oldugunu
defalarca savunmaktadir. EFL pragmatiklerine iliskin bir derlemede, “nezaket
usulleri gelistirmek, 6grenicilerin kiiltlirleraras: iletisim yeterliligini artirmanin
onemli bir yoniidiir” denirken, pragmatik 6gretime iliskin bir derlemede ise “EFL
sinifinda pragmatik yeterliligi 6gretme’’nin tekrarlanan bir pedagojik 6ncelik oldugu
belirtilmektedir. Ayn1 zamanda, kiiltlirleraras1 pedagoji alanindaki calismalar,
“Ingilizce dgrenimi smifinin, diyalog ve kiiltiirleraras iletisimin tesvik edildigi
‘giivenli’ bir ortam olabilecegini” ve dil 6gretiminin salt aragsal bir nitelikte kalmak
yerine kiiltiirlerarasi bir bilesen icermesi gerektigini savunmaktadir. Bu temalardan
yola ¢ikan bu bildiri, Ingilizce 6grenimi ve 6gretiminde kiiltiirlerarasi diyaloga
yonelik dilbilimsel ve diyalog temelli bir yaklasim onermekte olup, bu yaklasimda
bir arada yasama, saygili etkilesim ve kiiltiirel temelli etik ilkelerine 6zel dnem
verilmektedir.

Anahtar Kelimeler: Kiiltiirlerarasi Diyalog, Efl Ogretimi, Uygulamali Dilbilim, Bir
Arada Yagama, Soylem Analizi.

*  Didactics of English and Applied Linguistics, University Center of Aflou, Aflou, Algeria, b.hamidi@cu-aflou.
edu.dz
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Birlikte Yasama Becerisi Baglaminda Ogretim Elemanlarinin
Cokkiiltiirlii Yeterlik Algilar1

Dog. Dr. Selvi DEMIR’

Ozet

Kiiresellesmeyle birlikte insanlar ve toplumlar arasinda bilim, sanat, teknoloji,
ekonomi, sosyal ve kiiltiirel alanlarla birlikte hemen her noktada bir biitiinlesmeden
ve dolayisiyla mesafelerin etkisizlesmeye baslamasindan s6z edilebilir. Baska bir
ifadeyle diinya 6l¢eginde savas, gdg, egitim, spor, sanat, bilim, is ve eglence gibi
birgok gerekgeyle insanlar bir arada yasamak durumunda kalmaktadir. Sinirlarin
ve etkilesimsizligin neredeyse anlamini yitirdigi glinimiiz diinyasinda yiiz yiize
kalinan bu gergeklik beraberinde bircok kavrami glindeme getirmistir. Birlikte
yasama ¢atisi altinda anilabilecek bu kavramlar i¢inde cokkiiltiirliiliik, cokdillilik,
sosyal uyum, demokratik tutum, entegrasyon, hosgorii, kosulsuz kabul gibi hususlar
oldukca onemli bir yere konumlanmistir. Nihayetinde bambagka dil, din, kiiltiir
gibi deneyimlere sahip olan insanlarin ya da toplumlarin sorunsuz bigimde birlikte
yasamalarmi saglamak birtakim anlayislarin gelismesini zorunlu kilmaktadir. Bu
bakimdan insanlarin birlikte yasama becerilerinin gelistirilmesi gerekir ki bu da
farkliliklara duyulan saygi, kosulsuz kabul, demokratik tutum, sosyal uyum, empati
gibi duygularin kazanilmas1 veya gelistirilmesiyle olanakli hale gelir. Ozellikle
bu alt basliklar1 i¢inde barindiran g¢okkiiltiirliiliik kavrami giiniimiiz insanlarinin
birbirlerini anlamada ve uyumlu yasamalarinda faydalanabilecekleri bir igerik
sunmaktadir. Cokkiiltiirliiliik; dil, din, mezhep, cinsiyet, irk ayimi yapilmaksizin
bireylerin ve toplumlarin birlikte yasayabilme becerisinin karsilig1 olarak
degerlendirilebilir. Kuskusuz bu kavrama yonelik algilart ve yeterlik diizeyleriyle
ogreticiler, egitim yoluyla bu becerinin gelistirilmesine ciddi katkilar saglar. Bu
baglamda bu aragtirmanin temel amaci dgretim elemanlarin ¢okkiiltiirlii yeterlik
algilarinin tespit edilmesi ve sdz konusu algilarinin ¢esitli degiskenlere gore fark
edip etmediginin belirlenmesidir. Buna gore 6gretim elemanlarinin yas, cinsiyet,
kidem, unvan ve bolim degiskenleri baglaminda g¢okkiiltlirlii yeterlik algilar
irdelenecektir. Bu amag¢ dogrultusunda nicel arastirma ydntemlerinden biri olan

*  Kilis 7 Aralik Universitesi, Kilisli Muallim Rifat Egitim Fakiiltesi, Tiirkiye, selvidemir@kilis.edu.tr
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betimsel aragtirma/tarama yontemi kullanilacaktir. Calisma, 2026-2027 akademik
yilinda Kilis ilindeki devlet iiniversitesinde gorev yapan Ogretim elemanlariyla
yiriitiilecektir. Veriler, izni alinan Basbay ve Kagnic1 (2011) tarafindan &gretim
elemanlarina yonelik gelistirilen “Cokkiiltiirlii Yeterlik Algilar1 Olgegi (CYAO)”
ile aragtirmacinin olusturdugu “Kisisel Bilgi Formu” araciligiyla toplanacaktir.
Arastirma bulgularina dayali olarak 6gretim elemanlarinin g¢okkiiltiirlii yeterlik
diizeyleri ve s6z konusu yeterligi olusturan bilgi, beceri ve farkindalik boyutlarinda
kendilerini yeterli algilayip algilamadiklar1 belirlenecektir. Ogretim elemanlarinin
cokkdiltiirliilik algilarinin yas, cinsiyet, kidem, unvan ve boliim degiskenlerine gore
farklilagip farklilasmadigi tespit edilecektir. Aragtirma kapsaminda ulasilan bulgular
dogrultusunda ilgililere yonelik 6nerilerde bulunulacaktir.

Anahtar Kelimeler: Cokkiiltiirli Egitim, Birlikte Yagama, Demokratik Tutum,
Ogretim Elemam Yeterlikleri.

Faculty Members’ Perceptions of Multicultural Competence
within the Framework of Coexistence Skills

Assoc. Prof. Selvi DEMIR"

Abstract

With globalization, it is evident that integration among individuals and societies has
intensified across nearly all domains, including science, art, technology, economy,
and socio-cultural fields, thereby diminishing the significance of distance. In
other words, on a global scale, people are increasingly required to coexist due to
various factors such as war, migration, education, sports, art, science, work, and
entertainment. In today’s world, where borders and lack of interaction have largely
lost their meaning, this reality has brought several concepts to the forefront. Among
the concepts associated with coexistence, multiculturalism, multilingualism, social
cohesion, democratic attitudes, integration, tolerance, and unconditional acceptance
occupy a central position. Ensuring the harmonious coexistence of individuals and
societies with diverse linguistic, religious, and cultural backgrounds necessitates

*  Kilis 7 Aralik University, Kilisli Muallim Rifat Faculty of Education, Tiirkiye, selvidemir@kilis.edu.tr
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the development of certain perspectives. In this regard, enhancing individuals’
coexistence skills is essential, which can be achieved through fostering respect for
differences, unconditional acceptance, democratic attitudes, social cohesion, and
empathy. Multiculturalism, encompassing these dimensions, provides a valuable
framework for mutual understanding and harmonious living. It can be defined
as the ability of individuals and societies to live together without discrimination
based on language, religion, sect, gender, or race. Undoubtedly, educators, through
their perceptions and competency levels regarding this concept, make significant
contributions to the development of this skill through education. In this context,
the primary aim of this study is to determine faculty members’ perceptions of
their multicultural competencies and to examine whether these perceptions differ
according to various variables. Accordingly, multicultural competence perceptions
will be analyzed in relation to age, gender, seniority, academic title, and department.
To achieve this aim, a descriptive survey design, one of the quantitative research
methods, will be employed. The study will be conducted during the 2026-2027
academic year with faculty members working at a state university in Kilis. Data
will be collected using the “Multicultural Competence Perception Scale (MCPS)”
developed by Bagbay and Kagnic1 (2011), along with a “Personal Information Form”
prepared by the researcher. Based on the findings, faculty members’ perceived levels
of multicultural competence and their self-assessments across the dimensions of
knowledge, skills, and awareness will be determined. Furthermore, differences in
perceptions according to selected variables will be examined, and recommendations
will be provided in line with the findings.

Keywords: Multicultural Education, Coexistence, Democratic Attitudes, Faculty
Member Competencies.
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Hutbelerde Birlikte Yasam Soylemi: 2023-2024 Yillar1 Diyanet
Cuma ve Bayram Hutbeleri Uzerine Bir I¢cerik Analizi

Dr. Ogr. Uyesi Vahdeddin SIMSEK"
Yiiksek Lisans Ogrencisi Cengiz CELIK™

Ozet

Bu calisma, Diyanet Isleri Baskanligi tarafindan 2023-2024 yillar1 arasinda
yayimlanan Cuma ve bayram hutbelerini, “birlikte yasam” temas1 cercevesinde
degerlendirmektedir. Hutbe, islam dininde yalnizca ibadet &ncesi yapilan geleneksel
bir hitap degil; toplumu irsad eden, inangla birlikte sosyal sorumluluk bilincini
insa eden &nemli bir teblig ve yaygin din egitimi aracidir. Ozellikle merkezi olarak
hazirlanip iilke genelinde es zamanl irad edilen hutbeler, genis kitlelere ulagsmalari
bakimindan dini irsadin en etkili zeminlerinden biri olarak 6ne ¢ikmaktadir.

Aragtirmada nitel arastirma yontemlerinden dokiiman incelemesi ve icerik analizi
kullanilmig; Diyanet Isleri Baskanligi’nin resmi internet sitesinde yayimlanan 108
hutbe tematik olarak incelenmistir. Elde edilen bulgulara gore hutbelerin 52’sinde,
birlik ve beraberlik temasina dogrudan ya da dolayli bicimde yer verildigi tespit
edilmistir. Bu durum hutbelerin yalnizca ferdi dindarlig1 degil, toplumsal biitlinligii
onceleyen manevi rehberlik islevine sahip oldugunu ortaya koymaktadir.

Analiz siirecinde, birlikte yasam kiiltliriinii destekleyen unsurlarin; cami ve ibadetler,
dini giin ve geceler, bayramlar, immet bilinci, vatan sevgisi, adalet, merhamet,
digerkamlik ve saygi gibi ahlaki ilkeler gergevesinde sekillendigi goriilmiistiir.
Bununla birlikte hutbelerde, birlikte yasami olumsuz etkileyen unsurlara da dikkat
cekilmektedir. Miras paylasiminda adaletsizlik, kotli aligkanliklar (kumar, igki) ve
asirt diinyevilesme (vehen) gibi konular, hem ailevi hem de toplumsal diizeyde
ayrismay1 tetikleyen faktorler olarak ele alinmistir.

Hz. Peygamber’in Medine Sozlesmesi, Hilfu’l-Fudil tecriibesi ve Veda Hutbesi gibi
tarihi Ornekleri, giiniimiiz hutbelerinde anlamini korumakta; farkliliklar1 catisma

*  Kirikkale Universitesi Islami ilimler Fakiiltesi, Tiirkiye, v.simsek@kku.edu.tr
**  DIB Kirikkale Miiftiiliigii, Tiirkiye, cengiz.1070@gmail.com
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degil rahmet olarak goren bir anlayisin devamini saglamaktadir. Modern toplumlarda
bireysel ¢ikarcilik, sosyal yabancilasma ve hosgoriisiizliik gibi tehditlerin arttig
bir donemde hutbeler, toplumu kusatan ve birlestiren kadim degerleri giin yiiziine
¢ikarma potansiyeline sahiptir.

Sonug olarak, elde edilen bulgular hutbelerin yalnizca dini teblig vazifesiyle sinirl
kalmayip ayni zamanda toplumsal biitiinlik ekseninde deger aktaran etkili bir
rehberlik vasitasi oldugunu gostermektedir. Hutbeler, her hafta milyonlarca insana
hitap etmesi yoniiyle, Islam medeniyetinde birlikte yasama kiiltiiriiniin giincel bir
devami; toplumsal uyumu ve sosyal barist saglayan giiclii bir dini iletisim aracidir.
Bu iletisimin niteligi, yalnizca din hizmetlerinin kalitesini degil, ayn1 zamanda
toplumun genel ahlaki yapisini da dogrudan etkilemektedir.

Anahtar Kelimeler: Din Egitimi, Hutbe, Birlikte Yasama, Yaygin Egitim, Dini Teblig

The Discourse on Coexistence in Sermons: A Content
Analysis of the Presidency of Religious Affairs” Friday and
Eid Sermons for 2023-2024

Asst. Prof. Vahdeddin SIMSEK"
Graduate Student Cengiz CELIK”

Abstract

This study evaluates the Friday and Eid sermons published by the Presidency of
Religious Affairs (Diyanet) between 2023 and 2024 within the framework of the
theme of coexistence. In Islam, a sermon is not merely a traditional address delivered
before worship; it is a significant means of guidance and non-formal religious
education that directs society and fosters a sense of social responsibility alongside
faith. In particular, sermons prepared centrally and delivered simultaneously across
the country stand out as one of the most effective platforms for religious guidance
due to their ability to reach broad audiences.

*  Kurikkale University, Faculty of Islamic Sciences, Tiirkiye, v.simsek@kku.edu.tr
** DIB Kirikkale Muftiate, Tiirkiye, cengiz.1070@gmail.com
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The study employed qualitative research methods, specifically document review and
content analysis; 108 sermons published on the official website of the Presidency
of Religious Affairs were examined thematically. According to the findings, it was
determined that 52 of the sermons addressed the theme of unity and solidarity either
directly or indirectly. This demonstrates that sermons serve not only as a means of
fostering individual piety but also as a form of spiritual guidance that prioritizes
social cohesion.

During the analysis, it was observed that elements supporting a culture of coexistence
were shaped within the framework of moral principles such as mosques and worship,
religious days and nights, festivals, ummah consciousness, love of the homeland,
justice, mercy, altruism, and respect. At the same time, the sermons also drew
attention to factors that negatively affect coexistence. Issues such as injustice in the
distribution of inheritance, bad habits (gambling, alcohol), and excessive worldliness
(wahn) have been addressed as factors triggering division at both the family and
societal levels.

Historical examples such as the Prophet’s Medina Charter, the Alliance of the
Virtuous (Hilfal-Fudul) experience, and the Farewell Sermon retain their significance
in today’s sermons; they ensure the continuation of an understanding that views
differences not as a source of conflict but as a source of mercy. In an era where
threats such as individual self-interest, social alienation, and intolerance are on the
rise in modern societies, sermons possess the potential to bring to light the ancient
values that encompass and unite society.

Consequently, the findings demonstrate that sermons are not limited to the duty of
religious proclamation but also serve as an effective means of guidance that conveys
values centered on social cohesion. By addressing millions of people every week,
sermons represent a contemporary continuation of the culture of coexistence within
Islamic civilization; they are a powerful religious communication tool that fosters
social harmony and peace. The nature of this communication directly influences not
only the quality of religious services but also the general moral fabric of society.

Keywords: Religious Education, Khutbah, Coexistence, Non-formal Education,
Religious Guidance
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Sinif Ogretmeni Adaylarinin Cok Kiiltiirlii Egitim
Ortamlarina Hazirlanmasi ve Birlikte Yasama Kiiltiirii:
Kilisli Muallim Rifat Egitim Fakiiltesi Deneyimi

Dr. Ogr. Uyesi Zeynel AMAC”

Ozet

Bu ¢alisma, Kilis 7 Aralik Universitesi Kilisli Muallim Rifat Egitim Fakiiltesi’nde
(KIMREF) smif 6gretmeni adaylarmin ¢ok kiiltiirlii egitim ortamlarina, 6zellikle
gecici koruma altindaki Suriyeli 6grencilerin bulundugu siiflara hazirlanma siirecini
incelemektedir. Arastirma, Islam medeniyetinin tarihsel “teayiis” (birlikte yasama)
tecriibesi ile tasavvufi gelenegin “incitmeme” anlayigini modern egitim pratikleriyle
biitiinlestiren fakiilte deneyimini “Kilis Deneyimi” olarak kavramsallastirmaktadir.
Nitel durum ¢aligmasi deseniyle yiiriitiilen arastirmada, dokiiman incelemesi yontemi
kullanilmigtir. Veri kaynaklarini; lisans programindaki ilgili derslerin izlenceleri,
“Topluma Hizmet Uygulamalar1” kapsaminda yiiriitiilen proje raporlar ile fakiilte
akademisyenlerinin konuya iligkin yayinlar1 olusturmaktadir. Elde edilen veriler
igerik analiziyle ¢6ziimlenmistir. Bulgular ii¢ ana temada toplanmistir: (1) Miifredat
odakli mesleki kimlik ingast; (2) Saha uygulamalariyla sosyal kaynagma stratejileri;
(3) Akademik ¢iktilar ve siirdiiriilebilir model. Fakiiltenin sundugu bu 6zgiin model,
miilteci egitiminde karsilagilan dezavantajli durumlart sadece teknik bir sorun olarak
degil, ayn1 zamanda bir ahlak ve medeniyet meselesi olarak ele almaktadir. Kilis’in
demografik yapisi, 6gretmen adaylari igin bir “dogal laboratuvar” islevi gorerek
teorik bilgilerin gercek hayat sorunlartyla test edilmesine olanak tanimaktadir. Bu
siiregte adaylar, miilteci 6grencilerin karsilastigi dil bariyeri, sosyal diglanma ve
akademik yetersizlik gibi kroniklesmis sorunlara yonelik yenilik¢i ve kapsayici
¢Oziim Onerileri gelistirmektedir. Egitim siirecine dahil edilen bu saha deneyimleri,
Ogretmen adaylarmin sadece pedagojik becerilerini degil, ayn1 zamanda kriz
anlarinda sorumluluk alma ve toplumsal bariga katki sunma yetkinliklerini de
doniistiirmektedir. Arastirma, KIMREF modelinin Bati merkezli yaklagimlardan
farkl1 olarak islam medeniyetinin kapsayicilik ve ahlak vizyonunu egitim ortamlarina
tasidigini ortaya koymaktadir. Ogretmen adaylari, teorik bilgilerini Kilis’teki gok

*  Kilis 7 Aralik Universitesi, Kilisli Muallim Rifat Egitim Fakiiltesi, Tiirkiye zamac@kilis.edu.tr
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kiilttrli siniflarda uygulayarak hem kapsayici 6gretim becerileri gelistirmekte hem
de miilteci 6grencilerin egitime uyum siirecinde 6tekilesme gibi sorunlarin ¢oziimiine
katki sunmaktadir. Sonug olarak bu deneyim, miilteci yogunlugu yiiksek olan benzer
bolgelerdeki 6gretmen yetistirme programlari igin 6zgiin, yerli ve siirdiiriilebilir bir
referans modeli niteligi tasimaktadir.

Anahtar Kelimeler: Birlikte Yasama Kiiltiirti, Cok Kiiltlirlii Egitim, Kapsayict
Egitim, Kilis, Stmif Ogretmeni Adaylar.

Preparing Primary School Teacher Candidates for
Multicultural Educational Environments and the Culture of
Coexistence: The Kilisli Muallim Rifat Faculty of Education

Experience

Dr. Ogr. Uyesi Zeynel AMAC’

Abstract

The study aimed to examine the preparation process of primary school teacher
candidates for multicultural educational settings in the context of Kilis 7 Aralik
University and Kilisli Muallim Rifat Faculty of Education (KIMREF), with a
special focus on classrooms with Syrian students under temporary protection. The
research conceptualizes the faculty’s experience as the “Kilis Experience,” which
combines the historical “teayiis” (coexistence) experience of the Islamic world and
the “incitmeme” (not causing distress/harm) principle of the Sufi tradition with
contemporary educational approaches. The research was conducted as a qualitative
case study with the help of document analysis. The data collection tools included
the syllabuses of the courses included in the undergraduate program, project reports
carried out within the framework of “Community Service Applications,” and
relevant studies published by the academic staff. The data obtained were analyzed
using content analysis. The findings are categorized into three main themes: (1)
Curriculum-oriented professional identity construction; (2) Social cohesion strategies
through field practices; (3) Academic outcomes and a sustainable model. This unique

*  Kilis 7 Aralik University, Kilisli Muallim Rifat Faculty of Education, Tiirkiye zamac@kilis.edu.tr
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model provided by the faculty tackles the disadvantages faced in refugee education
not only from a technical point of view but also from a moral and civilization point
of view. The demographic profile in Kilis acts as a “natural laboratory” for teacher
candidates to test their theoretical knowledge against real-world challenges. In this
regard, they will come up with creative and inclusive solutions to challenges such
as language barriers, social exclusion, and intellectual inadequacy faced by refugee
students in general. In this process, not only will they become better teachers, but
their capabilities in assuming responsibility in crisis situations and maintaining social
peace will also be enhanced. The study indicates that this unique model provided by
KIMREF, unlike the models based on Western values and principles, incorporates
the values of inclusivity and morality in Islamic civilization into the educational
process. In this regard, by implementing and testing their theoretical knowledge in a
multicultural classroom in Kilis, teacher candidates will be able to provide inclusive
education and resolve issues such as marginalization in the educational integration
process of refugee students. In this sense, it becomes a unique and indigenous model
that acts as a reference for sustainable teacher training in regions with high refugee
densities.

Keywords: Culture of Coexistence, Multicultural Education, Inclusive Education,
Kilis, Primary School Teacher Candidates.
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The Culture of Coexistence in Education: Intercultural
Dialogue in Light of Literary Thought

Dr. Reyhan DADASOVA®

Abstract

Education is not merely the process of equipping an individual with academic
knowledge, but also the process of acquiring the ability to live in peace with diverse
cultures. The culture of coexistence rises on a foundation where prejudices are
dismantled and universal values are blended with the local fabric.

In the modern educational paradigm, the “culture of coexistence” is a fundamental
process aiming for the integration of individuals with groups of different socio-
cultural affiliations within the framework of mutual respect and tolerance. Therefore,
education is a tool that enables intercultural interaction beyond the simple transfer
of information. The common Turkish literary and philosophical heritage, covering
the regions of Tiirkiye and Azerbaijan, possesses a rich accumulation that forms the
heart-centered foundations of this interaction.

At the center of Turkish literary thought, the philosophy of Yunus Emre offers a
universal model of humanism that places the human being at the center without
regard for language, religion, or race, through the understanding of “we love the
created for the sake of the Creator.” Academically, this approach represents the
system of ethical values essential for inclusivity and the prevention of discrimination
in education. This perspective, which accepts the human being as a “supreme value”
(ali deger) independent of ethnic and religious identity, also constitutes the spiritual
origins of modern multiculturalism policies.

Nizami Ganjavi (d. 1209), the great poet and philosopher of Azerbaijan, put forward
the idea of the “unity of differences” (vahdet) by bringing together the cultural
codes of different geographies in his work titled Heft Peyker / Bahramnama (The
Seven Beauties). The sense of tolerance and justice in Ganjavi’s works serves
as a significant reference point for developing “global citizenship” and “world

*  Baku Business University, Azerbaijan, dadashova.reyhan@bbu.edu.az
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citizenship” competencies in educational systems. Similarly, the humanist stance
exhibited by the voice of the modern era, Bakhtiyar Vahabzadeh (d. 2009), while
defending the mother tongue and national identity, demonstrates how a culture can
establish healthy and dignified bonds with other cultures by remaining connected
to its own roots. According to Vahabzadeh, an individual who fully recognizes their
own identity also learns to respect the identity of others.

This unifying power of literature transforms intercultural interaction from a necessity
into an “art of living” that exalts humanity. In this context, our paper emphasizes the
importance of educational systems incorporating ancient literary heritage into their
curricula; not only to provide students with the ability to recognize differences but
also to instill the consciousness and will to build a common future together with
these differences.

Keywords: Education, Culture of Coexistence, Intercultural Interaction, Humanism,
Literary Thought.

Egitim Siiresinde Birlikte Yasama Kiiltiirii:
Edebi Diisiince Isiginda Kiiltiirleraras1 Diyalog

Dr. Reyhan DADASOVA®

Ozet

Egitim, bireyin sadece akademik bilgiyle donanmasi degil, ayn1 zamanda farkl
kiiltiirlerle baris i¢inde yasama becerisini kazanma siirecidir. Birlikte yasama
kiiltiirii, onyargilarin yikildigi ve evrensel degerlerin yerel dokuyla harmanlandigi
bir zeminde yiikselir.

Modern egitim paradigmasinda “birlikte yasama kiltiirii”, bireylerin farkli
sosyokiiltiirel aidiyetlere sahip gruplarla karsilikli saygi ve hosgorii cergcevesinde
entegrasyonunu hedefleyen temel bir siiregtir. Dolayisiyla egitim, bilgi aktariminin
Otesinde, kiiltiirleraras: etkilesimi saglayan bir aragtir. Tiirkiye ve Azerbaycan
sahalarini kapsayan miisterek Tiirk edebi ve felsefi mirasi, s6z konusu bu etkilesimin

*  Baki Biznes Universiteti, Azerbaycan, dadashova.reyhan@bbu.edu.az
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goniil odakl1 temellerini olusturan zengin bir birikime sahiptir. Ornegin, Tiirk edebi
diisiincesinin merkezinde yer alan Yunus Emre’nin felsefesi,
Yaradan’dan 6tilirii” anlayisiyla, dil, din ve itk ayrim1 gozetmeksizin insan1 merkeze
koyan evrensel bir hiimanizm modeli sunmaktadir. Akademik agidan bu yaklagim,
egitimde kapsayicilik ve ayrimciligin 6nlenmesi igin zaruri olan etik degerler sistemini

13

‘yaratilani severiz,

temsil eder. Insam etnik ve dini kimliginden bagimsiz olarak “ali deger” seklinde
kabul eden bu anlayis ayni zamanda modern g¢okkiiltiirliiliikk (multikiiltiiralizm)
politikalarinin manevi kokenlerini olugturmaktadir. Azerbaycan’in biiyiik sairi ve
filozofu Nizadmi-i Gencevi (6. 1209) de Heft Peyker/ Behramname (Yedi Giizel)
isimli eserinde farkli cografyalarin kiiltiirel kodlarini bir araya getirerek farkliliklarin
vahdeti (birligi) diisiincesini ileri siirmiistiir. Gencevi’nin eserlerindeki hosgorii ve
adalet anlayisi, egitim sistemlerinde “kiiresel vatandaglik” ve “diinya vatandasligi”
yetkinliklerinin gelistirilmesi i¢in énemli bir referans noktasidir. Benzer sekilde,
modern donemin sesi Bahtiyar Vahapzade’nin (6. 2009) ana dili ve milli kimligi
savunurken sergiledigi hiimanist tutum, bir kiiltiiriin kendi kdklerine bagh kalarak
diger kiltiirlerle nasil saglikli ve onurlu baglar kurabilecegini gostermektedir.
Vahapzade’ye gore kendi kimligini tam olarak taniyan birey, bagkasinin kimligine
de saygi duymay1 6grenir.

Edebiyatin bu birlestirici giicii, kiiltiirleraras1 etkilesimi bir zorunluluktan ziyade,
insanlig1 yiicelten bir yasam sanati haline getirmektedir. Bu baglamda tebligimiz,
egitim sistemlerinin kadim edebiyat mirasin1 miifredatlarina dahil ederek 6grencilere
yalnizca farkliliklar1 tanima becerisi kazandirmakla kalmayip, ayn1 zamanda bu
farkliliklarla birlikte ortak bir gelecek insa etme bilinci ve iradesi asilamasinin
Oonemini vurgulamaktadir.

Anahtar Kelimeler: Egitim, Birlikte Yasama Kiiltiirii, Kiiltiirleraras1 Etkilesim,
Hiimanizm, Edebi Diisiince.
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Coexistence and Tolerance Education in Primary School Life
Studies Curricula: A Comparative Study of
Tiirkiye and Azerbaijan

Dr. Gunel AYDIN®

Abstract

Coexistence and tolerance education play a critical role in promoting peace, social
cohesion, and a multicultural understanding in contemporary society. Childhood is
a foundational period during which individuals acquire values, attitudes, and social
behaviors. Therefore, instilling tolerance and empathy skills through education at
an early age is of great importance. Such education facilitates the coexistence of
individuals from different ethnic, cultural, and religious backgrounds and contributes
to the prevention of social conflicts. In addition, fostering social responsibility and the
ability to appreciate differences is a fundamental step toward building a sustainable
and inclusive society. In this context, primary school education in coexistence and
tolerance not only supports children’s personal development and societal well-
being but also highlights the importance of embedding these values centrally in
educational curricula. Azerbaijan has historically stood out as a model country where
different ethnic groups, religions, and cultures have lived together in friendship,
neighborliness, and mutual respect. Similarly, the Republic of Tiirkiye, with its
layered social structure and historical heritage, exemplifies a culture of coexistence,
where social harmony and tolerance have played a significant role both historically
and in modern educational policies. In this regard, the concepts of multiculturalism
and tolerance, which are central to the social structures of both countries, are crucial
to transmit to younger generations through their educational systems. In primary
school Life Studies curricula, the themes of coexistence and tolerance are addressed
differently in Tiirkiye and Azerbaijan. In Tiirkiye, these topics are generally taught
explicitly within the framework of values education, aiming for students to acquire
social and cultural values, develop empathy, and demonstrate tolerance in daily
life. In contrast, similar themes in Azerbaijan appear implicitly in the curriculum,

*  Baku Girls University, Azerbaijan, gunelguliyeva.aydin@gmail.com
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with students developing coexistence and tolerance skills through activities and
behaviors. Accordingly, this study employs a document analysis method to examine
how coexistence and tolerance education is incorporated in the primary school Life
Studies curricula of Tiirkiye and Azerbaijan, highlighting similarities and differences.
The research is expected to contribute to the development of educational programs
in both countries and provide recommendations for strengthening multicultural
education practices.

Keywords: Life Studies, Comparative Education, Multiculturalism, Coexistence,
Tolerance Education.

Ilkokul Hayat Bilgisi Ogretim Programlarinda Birlikte Yagsam
ve Hosgorii Egitimi: Tiirkiye ve Azerbaycan Karsilastirmasi

Dr. Giinel AYDIN®

Ozet

Birlikte yasama ve hosgorii egitimi, giinimiiz toplumsal yagaminda baris, sosyal
uyum ve ¢ok kiiltiirlii anlayigin gelistirilmesi agisindan kritik bir rol oynamaktadir.
Cocukluk donemi, bireylerin degerleri, tutumlar1 ve sosyal davranislar1 kazandigi
temel bir donem oldugundan, egitim aracilifiyla hosgdrii ve empati becerilerinin
erken yasta kazandirilmasi biiylik onem tasimaktadir. Bu egitim, farkli etnik,
kiilttirel ve dini gegmislerden gelen bireylerin bir arada yagamasini kolaylagtirmakta
ve toplumsal ¢atismalarin Onlenmesine katki saglamaktadir. Ayrica, bireylerin
toplumsal sorumluluk bilinci gelistirmesi ve farkliliklar1 anlayisla karsilamasi,
siirdiiriilebilir ve kapsayict bir toplumun olusmasi i¢in temel bir adimdir. Bu
baglamda, ilkokul diizeyinde verilen birlikte yasama ve hosgorii egitimi, ¢ocuklarin
hem kisisel gelisimlerine hem de toplumun genel refahina dogrudan katki saglamakta
ve bu degerlerin egitim programlarinda merkezi bir yer tutmasinin énemini ortaya
koymaktadir. Azerbaycan, tarih boyunca farkli etnik kokenlerin, dinlerin ve
kiiltiirlerin dostluk, komsuluk ve karsilikli saygi ¢ercevesinde bir arada yasadigi
bir model iilke olarak &ne ¢ikarken, benzer sekilde Tiirkiye Cumhuriyeti de ¢ok

*  Baki Qizlar Universiteti, Azerbaycan, gunelguliyeva.aydin@gmail.com
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katmanli toplumsal yapis1 ve tarihsel birikimiyle birlikte yasama kiiltiiriiniin dnemli
orneklerinden birini olusturmaktadir. Osmanli mirasi iizerine insa edilen ve farkl
kiiltiirel unsurlar1 biinyesinde barindiran Tiirkiye’de, toplumsal uyum ve hosgorii
anlayisi, hem tarihsel siiregte hem de modern egitim politikalarinda belirleyici bir
rol oynamaktadir. Bu baglamda, her iki iilkenin de toplumsal yapisinda 6nemli bir
yer tutan ¢ok kiiltiirliilliik ve hosgorii kavramlarinin, egitim sistemleri aracilifiyla
yeni nesillere aktarilmasi biiylik 6nem tagimaktadir. Tirkiye ve Azerbaycan ilkokul
Hayat Bilgisi derslerinde birlikte yasama ve hosgorii temalari farkli bigimlerde ele
alinmaktadir. Tiirkiye’de bu konular genellikle degerler egitimi kapsaminda acik
ve dogrudan islenmekte, 0grencilerin sosyal ve kiiltiirel degerleri 6grenmeleri,
empati gelistirmeleri ve giinlik yasamda hosgorii gostermeleri hedeflenmektedir.
Buna karsilik Azerbaycan’da benzer temalar miifredatta oOrtiik bir sekilde yer
almakta, 6grencilerin davranis ve etkinlikler araciligiyla hosgorii ve birlikte yasama
becerilerini kazanmasi amaglanmaktadir. Bu baglamda, s6z konusu ¢alisma,
dokiiman analizi yontemiyle Tiirkiye ve Azerbaycan ilkokul Hayat Bilgisi dersi
Ogretim programlarinda birlikte yasama ve hosgorii egitiminin kapsamini, benzerlik
ve farkliliklarmi ortaya koymayi amacglamaktadir. Arastirmanin, her iki iilkenin
egitim programlarinin gelistirilmesine katki saglamasi ve ¢ok kiiltiirlii egitim
anlayisinin giliglendirilmesine yonelik Oneriler sunmasi beklenmektedir.

Anahtar Kelimeler: Hayat Bilgisi Dersi, Karsilastirmali Egitim, Cok Kiiltiirliiliik,
Birlikte Yasam, Hosgorii Egitimi.
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Integrating the Ta’dib Model with Interactive New Media:
A Conceptual Framework Rooted in Islamic Culture for
Globally Engaged Higher Education

Dr. Hayati Ismail
Dr. Fauziah Hassan®

Abstract

This conceptual paper proposes a novel framework for integrating the classical
Islamic educational philosophy of Ta’dib -with its profound emphasis on the
cultivation of adab (right conduct, ethics, and spiritual awareness)- with interactive
new media technologies. The study addresses a central challenge confronting higher
education across the Muslim world, and particularly in contexts like Turkiye with
its deep civilizational heritage: how to harness the affordances of global digital
transformation while remaining authentically rooted in local Islamic culture and
wisdom.

The paper is guided by two central research questions: (1) How can the principles
of Ta’dib, as a form of indigenous Islamic educational wisdom, be systematically
operationalized within digital learning environments powered by interactive new
media? (2) What conceptual alignments can be forged between these technological
tools and the holistic aims of Ta’dib to cultivate graduates who are both globally
competent and morally grounded in their cultural and religious identity?

Through a systematic synthesis of literature across Ta’dib scholarship, immersive
technology pedagogy, and contemporary discourses on the digital transformation
of higher education, the paper argues that interactive media-when intentionally
anchored by Ta’dib’s holistic vision-can transcend mere technical skill acquisition to
become vehicles for deep character formation. It subsequently develops a practical
three-pillar model (Content, Pedagogy, Community) to demonstrate how emerging
technologies-including artificial intelligence, augmented and virtual realities,
simulations, and collaborative platforms-can facilitate core components of Ta’dib.

*  Universiti Sains Islam Malaysia, Malaysia, hayati.ismail@usim.edu.my
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These include the development of ethical reasoning (‘adl), communal responsibility
(mas’uliyyah), and spiritual consciousness (taqwa) within personalized, engaging,
and culturally resonant learning experiences.

The Content pillar ensures that digital materials are infused with Islamic ethical
perspectives and local cultural narratives. The Pedagogy pillar foregrounds teaching
methods that model adab in digital spaces, emphasizing the relationship between
teacher and student as a sacred trust. The Community pillar extends learning beyond
the individual to foster collective responsibility and civic engagement rooted in
Islamic values of ummah and mutual care (ta’awun).

By bridging a classical philosophy of education with innovative, technology-enhanced
pedagogy, this framework offers both a globally relevant model and a culturally
grounded approach. It provides strategic recommendations for curriculum designers,
higher education policymakers, and educational technology developers seeking to
realize a vision of character-driven education for the digital age. The framework is
designed to be adaptable, offering a conceptual foundation that honours local Islamic
traditions-such as Turkiye’s rich intellectual heritage spanning from Seljuk madrasas
to modern Ilahiyat faculties-while engaging constructively with global educational
innovation.

Keywords: Ta’dib Model, Interactive New Media, Three Pillar Model.
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Domains of Coexistence Standards in Light of the Educati-
onal and Pedagogical Methodology of the Holy Qur'an (An
Analytical Study)

Dr. Ahmad Jassim Al-Samhar’

Abstract

The Holy Qur’an, through its miraculous pedagogical and educational methodology,
establishes the principles of peaceful coexistence among humankind in a manner that
ensures a harmonious and prosperous life on earth. This methodology is characterized
by its profound educational inimitability. It not only emphasizes the importance of
coexistence but also provides humanity with clear, scientifically grounded standards
and defines diverse domains through which these standards can be realized in a just
and balanced manner.

Islam is founded upon core pillars that inherently function as foundations for
coexistence among people: the testimony of faith, prayer, fasting, almsgiving
(zakat), and pilgrimage (Hajj). Each of these pillars contributes to fostering peaceful
coexistence; for instance, zakat promotes economic coexistence, prayer enhances
social cohesion, and fasting supports psychological and physical balance. This
reflects a remarkable educational and psychological dimension within the Qur’anic
methodology.

This inimitability becomes evident when compared to contemporary secular theories,
which have often limited coexistence to improving interpersonal relationships. In
contrast, the Qur’anic framework expands the concept to include coexistence of the
individual with oneself first, and with others subsequently. This is clearly observed
through reflection on Qur’anic verses addressing the domains and methods of
coexistence, as outlined below:

A. The Doctrinal Domain (‘Aqidah): The educational miraculousness of the Qur’anic
methodology is manifested in fostering coexistence through the doctrinal domain as
follows:

*  University of Damascus, Syria, ahmadsamhar005@gmail.com
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1. It liberated humankind from the worship of created beings and from blind
adherence to other humankind. This is affirmed in the Qur’anic discourse, Almighty
Allah said: “And they worship other than Allah that which neither harms them nor
benefits them, and they say, ‘These are our intercessors with Allah.” Say, ‘Do you
inform Allah of that which He does not know in the heavens or on the earth?’ Exalted
is He and high above what they associate with Him.” (Quran, Surah Yunus 10:18)

This necessitates that the human being seeks the One who created him, for He alone
is worthy of worship, as He gives life, causes death, provides sustenance, and grants
healing. This is further emphasized, Almighty Allah said: “O mankind, worship
your Lord, who created you and those before you, that you may become righteous.”
(Quran, Surah Al-Bagarah 2:21)

2. The Qur’an commands exclusive devotion to Allah alone, without partners, as He
is the sole Creator deserving of worship. Through such devotion, the human being
attains true freedom, enabling dignified coexistence with others. This represents a
foundational criterion of coexistence-namely, spiritual coexistence (with oneself and
with others simultaneously) Almighty Allah said: “And they were not commanded
except to worship Allah, being sincere to Him in religion, inclining to truth, and to
establish prayer and give zakah. And that is the correct religion.” (Quran, Surah Al-
Bayyinah 98.5)

B. The Economic Domain: The Qur’anic verses present diverse approaches to
achieving coexistence through economic principles, wherein the educational and
psychological miraculousness of the Qur’anic methodology is evident:

1. Islam has prescribed zakah as a fundamental pillar, representing a key criterion for
peaceful coexistence, Almighty Allah said: “And in their wealth there is a recognized
right for the needy and the deprived.” (Quran, Surah Adh-Dhariyat 51:19)

Through this, the wealthy support the poor and the needy, fostering social harmony.
The Qur’an also encourages voluntary charity (sadaqah), elevating it among
the greatest acts of devotion. Conversely, neglect in this domain leads to severe
consequences; indeed, many conflicts throughout history have arisen from economic
motives, resulting in physical harm (such as killing) and psychological damage (such
as hatred, resentment, and vengeance).

2. Islam prohibits transgression against wealth-whether one’s own or that of others.
It forbids extravagance, Almighty Allah said: “And give the relative his right, and
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[also] the poor and the traveler, and do not spend wastefully. Indeed, the wasteful
are brothers of the devils, and ever has Satan been to his Lord ungrateful.” (Quran,
Surah Al-Isra 17:26-27)

It also prohibits theft and prescribes strict punishment, Almighty Allah said: “[As
for] the thief, the male and the female, amputate their hands in recompense for what
they committed as a deterrent from Allah. And Allah is Exalted in Might and Wise.”
(Quran, Surah Al-Ma’idah 5:38)

Given the critical role of economic justice in sustaining coexistence, the Qur’an
forbids even minor forms of injustice such as fraudulent measuremen Almighty
Allah said: “Woe to those who give less [than due], who, when they take a measure
from people, take in full. But if they give by measure or by weight to them, they
cause loss.” (Quran, Surah Al-Mutaffifin 83:1-3)

C. The Social Domain: The educational and pedagogical miraculousness of the
Qur’anic methodology is evident in achieving ideal coexistence socially:

1. The Qur’an emphasizes the unity of human origin-from one father (Adam) and
one mother (Eve)-affirming the unity of the human race, Almighty Allah said: “O
mankind, indeed We have created you from male and female and made you peoples
and tribes that you may know one another. Indeed, the most noble of you in the sight
of Allah is the most righteous of you. Indeed, Allah is Knowing and Acquainted.”
(Quran, Surah Al-Hujurat 49:13)

2. The Qur’an further commands mutual affection and mercy within human society-
beginning with the family (through honoring parents and maintaining kinship ties)
and extending to all people, Almighty Allah said: “The believers are but brothers,
so make settlement between your brothers. And fear Allah that you may receive
mercy.” (Quran, Surah Al-Hujurat 49:10)

D. The Physical Domain: The educational and psychological dimensions of the
Qur’anic methodology also address the human being’s relationship with the self,
particularly in the physical domain:

1. It commands care for the body through wholesome nourishment, Almighty Allah said:
“Eat from the good things We have provided for you.” (Quran, Surah Al-Bagarah 2:57)

2. It prohibits harmful consumption, Almighty Allah said: ““...and He makes lawful
for them the good things and prohibits for them the evil...” (Quran, Surah Al-A ‘raf
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7:157 )
Research Tools:

To achieve the objectives of this study, the researcher employs the following
methodological tools:

A structured list of key coexistence standards derived from the Qur’anic pedagogical
and psychological framework.

Content analysis of selected Qur’anic chapters in light of the proposed standards, to
be elaborated within the study.

Keywords: Standards, Coexistence, Domains, Methodology, Pedagogical.

Kur'an-1 Kerim’in Egitsel ve Pedagojik Yaklasimi Isiginda
Birlikte Yasam Standartlarinin Alanlarn
(Analitik Bir Inceleme)

Dr. Ahmad Jassim Al-Samhar’

Ozet

Kur’an-1 Kerim, mucizevi egitsel ve pedagojik yontemiyle insanlik arasinda bariscil
birlikte yasami zorunlu kilmakta ve bu sayede yeryiiziinde huzurlu ve mutlu bir
hayatin temellerini olusturmaktadir. Bu yontem, egitsel agidan 6zgiin ve mucizevi
bir nitelik tagimaktadir. Kur’an’in egitsel yaklagimi, yalnizca birlikte yasamanin
Oonemini vurgulamakla kalmayip, ayn1 zamanda insanliga acik ve bilimsel temellere
dayanan standartlar sunmakta ve bu standartlarin uygulanabilecegi cesitli alanlar
belirlemektedir.

Islam, 6ziinde birlikte yasamin temellerini olusturan esaslara dayanmaktadir:
Kelime-i sehadet, namaz, orug, zekat ve hac. Bu esaslarin her biri bariscil birlikte
yasami desteklemektedir. Ornegin, zekat ekonomik alanda birlikte yagami saglarken,
namaz sosyal alanda dayanismay1 giigclendirir ve orug psikolojik ve fiziksel dengeyi
destekler. Bu durum, Kur’an’in pedagojik ve psikolojik boyutunun derinligini ortaya

*  Sam Universitesi, Suriye, ahmadsamhar005@gmail.com
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koymaktadir.

Bu egitsel 6zgiinliik, modern sekiiler teorilerin birlikte yagsami yalnizca bireyler arasi
iligkilerle sinirh tutmasina karsilik, Kur’an’in birlikte yasam kavramini 6nce bireyin
kendisiyle, ardindan bagkalariyla olan iliskisini kapsayacak sekilde genigletmesiyle
acikca ortaya ¢ikmaktadir. Bu durum, ilgili ayetlerin incelenmesiyle daha da belirgin
hale gelmektedir.

A. Inang (Akide) Alani:

Kur’an’in pedagojik yaklasimindaki 6zgilinlik bu alanda su sekilde ortaya
cikmaktadir:

1. Insan1 yaratilmig varliklara tapmaktan ve korii koriine insanlari taklit etmekten
kurtarmistir. Bu durum, insanin kendisini yaratani arastirmasini gerektirir; ¢linkii
yalnizca O ibadete layiktir.

2. Insana, higbir ortag1 olmayan Allah’a ibadet etmesi emredilmistir. Bu da bireye
gercek Ozglirlik kazandirarak, onun diger insanlarla onurlu bir sekilde birlikte
yasamasini saglar. Bu alan, birlikte yagamin en 6nemli boyutlarindan biri olan ruhsal
birlikte yasami temsil etmektedir.

B. Ekonomik Alan:
Kur’an, bu alanda birlikte yasami saglamak i¢in ¢esitli yontemler sunmaktadir:

1. Zekat, Islam’1n temel riikiinlerinden biri olarak farz kilinmis ve ekonomik birlikte
yasamin en 6nemli araclarindan biri haline getirilmistir. Bu sayede zenginler, fakir
ve muhtacglara destek olarak toplumsal dengeyi saglar. Ayrica goniillii sadaka da
tesvik edilmistir. Bu alandaki ihmaller ise ciddi toplumsal sorunlara ve gatismalara
yol agabilir.

2. Islam, hem bireyin kendi malma zarar vermesini (israf) hem de baskalarmin
malina yonelik ihlalleri (hirsizlik vb.) yasaklamistir. Hatta 6l¢ii ve tartida yapilan
kiigiik haksizliklar bile yasaklanarak ekonomik adaletin 6nemi vurgulanmastir.

C. Sosyal Alan:
Kur’an’1n egitsel yaklasimi bu alanda ideal bir birlikte yasam modeli sunmaktadir:

1. Ttim insanlarin tek bir kékenden (Hz. Adem ve Hz. Havva) geldigini vurgulayarak
insanligin birligini ortaya koyar.
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2. Aileden baglayarak topluma yayilan sevgi, merhamet ve dayanismayi tesvik eder;
insanlar arasinda kardeslik ve uzlasmay1 6n plana ¢ikarir.

D. Fiziksel Alan:

Kur’an, bireyin kendisiyle uyumlu yasamasini saglayan fiziksel boyuta da 6nem
vermektedir:

1. Saglikli ve helal gidalarin tiiketilmesini emrederek beden sagligini korumay1
tesvik eder.

2. Zararh yiyecek ve icecekleri yasaklayarak fiziksel ve psikolojik dengeyi korumay1
hedefler.

Arastirma Araclart:
Bu calisma, asagidaki bilimsel araclara dayanmaktadir:

1. Kur’an’m pedagojik ve psikolojik yaklasimi dogrultusunda birlikte yasam
standartlarinin belirlenmesi.

2. Onerilen standartlar 1s131nda segilmis Kur’an surelerinin igerik analizi.

Anahtar Kelimeler: Standartlar, Birlikte Yasam, Alanlar, Yontem, Pedagojik,
Egitsel, Kur’an-1 Kerim
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Tiirkistan’da Cok Dinli ve Cok Etnikli Toplumlarda
Din Egitimi ve Birlikte Yasama Kiiltiirii: Kirgizistan,
Kazakistan ve Ozbekistan Ornegi

Dr. Ogr. Uyesi Dilara TINAS®

Ozet

Tiirkistan cografyasi tarihsel slire¢c boyunca farkli etnik, kiilttirel ve din topluluklarin
bir arada yasadig1 gok katmanli bir toplumsal yapiya sahip olmustur. islam’in bolgeye
yerlesmesiyle birlikte Stinni-Hanefl gelenek Tiirkistan toplumlarmin dini ve kiiltiirel
hayatinda belirleyici bir konuma ulagmis, ancak bolge higbir donemde tek dinli veya
tek kiiltiirlii bir yap1 gostermemistir. Ozellikle Carlik Rusya’st doneminden itibaren
Ortodoks Hristiyan niifusun artmasi ve farkli etnik topluluklarin bolgeye yerlesmesi,
Tirkistan toplumlarinin ¢ok dinli ve ¢ok kiiltiirlii karakterini daha goriiniir hale
getirmistir. Sovyetler Birligi doneminde ise dini kurumlar ve din egitimi biiyiik
Olclide sinirlandirilmig; ateist ideolojinin etkisiyle camiler, medreseler ve dini
egitim faaliyetleri ciddi denetim altina alinmistir. Bu tarihsel tecriibe, bagimsizlik
sonrasinda din ve egitim politikalarinin yeniden sekillenmesinde 6nemli bir arka
plan olusturmustur. 1991 sonras1 bagimsizlik siirecinde Kirgizistan, Kazakistan ve
Ozbekistan gibi Tiirkistan cumhuriyetleri din ve egitim alaninda yeni diizenlemeler
gelistirmek durumunda kalmistir. Bu siiregte din egitimi yalnizca dini bilgi aktarimi
meselesi olarak degil, ayni zamanda toplumsal istikrarin korunmasi, kiiltiirel
cogulculugun yonetilmesi ve dini radikalizmin dnlenmesi baglaminda ele alinmaya
baglanmistir. Bu calisma, s6z konusu ¢ iilke 6rnegi iizerinden ¢ok dinli ve ¢ok
etnikli toplumlarda din egitiminin birlikte yasama kiiltliriiniin gelistirilmesindeki
roliinii karsilastirmali bir perspektifle incelemeyi amaclamaktadir. Arastirmada
kargilagtirmali analiz yontemi kullanilmig; devlet okullarindaki din ve dinler
hakkinda 6gretim programlari, {iniversitelerde yiiriitiilen din bilimleri ve ilahiyat
programlari ile devlet denetimindeki dini egitim kurumlarinin toplumsal islevleri
degerlendirilmistir. Calismada o6zellikle Kirgizistan’da ortadgretim diizeyinde
okutulan “Dinlerin Gelisim Tarihi” dersi, Kazakistan’da uygulanan “Diinyevilik

*  Gaziantep Universitesi, {lahiyat Fakiiltesi, Tiirkiye, dilaratinas@gmail.com
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ve Din Biliminin Temelleri” miifredat1 ve Ozbekistan’da devlet okullarinda dinler
hakkinda genel kiiltiirel bilgi igeren ders igerikleri incelenmistir. Bunun yani sira
yiiksek din 6gretimi kurumlan ile devlet denetimindeki dini egitim yapilarinin
toplumdaki farkli dini ve kiiltiirel gruplar arasindaki iligkiler tizerindeki etkisi de ele
alinmistir. Aragtirma bulgulari, Sovyet sonras1 donemde Tiirkistan iilkelerinde din ve
dinler hakkinda 6gretim programlarinin yalnizca bilgi aktarimiyla sinirli kalmadigini;
dini okuryazarligin gelistirilmesi, asir1 dini yorumlarin &nlenmesi ve toplumsal
uzlaginin giiclendirilmesi gibi hedeflerle iliskilendirildigini gostermektedir. Bu
baglamda din egitimi ve dinler hakkinda 6gretim programlari, ¢ok dinli ve ¢ok
etnikli toplumlarda birlikte yasama kiiltiiriiniin gelistirilmesinde 6nemli bir arag
olarak degerlendirilmektedir. Tiirkistan cumhuriyetlerinde gelistirilen bu egitim
politikalari, bir yandan devletin sekiiler yapisini korumayi, diger yandan bolgenin
tarihsel ¢ok kiiltiirlii mirasin1 yeni kusaklara aktararak toplumsal uyum ve istikrari
gliclendirmeyi amaglayan bir yaklasimin yansimasi olarak ortaya ¢ikmaktadir.

Anahtar Kelimeler: Tirkistan, Din Egitimi, Dinler Hakkinda Ogretim, Birlikte
Yasama Kiiltiirii, Kiiltiirel Cogulculuk, Kirgizistan.

Religious Education and the Culture of Coexistence in
Multi-Religious and Multi-Ethnic Societies of Central Asia:
The Caseso Kyrgyzstan, Kazakhstan and Uzbekistan

Assoc. Prof. Dilara TINAS®

Abstract

The region of Turkistan has historically possessed a multilayered social structure
in which diverse ethnic, cultural, and religious communities have coexisted. With
the establishment of Islam in the region, the Sunni-Hanafi tradition came to occupy
a central position in the religious and cultural life of Turkistan societies; however,
the region has never exhibited a strictly mono-religious or monocultural structure.
Particularly from the period of the Russian Empire onward, the increasing presence
of Orthodox Christian populations and the settlement of various ethnic groups

*  Gaziantep University, Faculty of Theology, Tiirkiye, dilaratinas@gmail.com
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rendered the multi-religious and multicultural character of Turkistan societies more
visible. During the Soviet period, religious institutions and religious education were
largely restricted; under the influence of atheist ideology, mosques, madrasas, and
religious educational activities were placed under strict control. This historical
experience has constituted a significant background for the restructuring of religious
and educational policies in the post-independence era.

Following independence after 1991, the Turkistan republics-such as Kyrgyzstan,
Kazakhstan, and Uzbekistan-have been compelled to develop new regulatory
frameworks in the fields of religion and education. In this process, religious
education has come to be understood not merely as the transmission of religious
knowledge, but also as a means of maintaining social stability, managing cultural
pluralism, and preventing religious radicalism. This study aims to examine, through
a comparative perspective, the role of religious education in fostering a culture of
coexistence in multi-religious and multi-ethnic societies, focusing on these three
countries. The research employs a comparative analytical method and evaluates
religious and religion-related curricula in public schools, programs of religious
studies and theology in universities, and the societal functions of state-regulated
religious educational institutions.

The study specifically analyzes the secondary-level course “History of the
Development of Religions” in Kyrgyzstan, the curriculum “Secularity and the
Fundamentals of Religious Studies” in Kazakhstan, and course contents in Uzbekistan
that provide general cultural knowledge about religions within public education. In
addition, it examines the impact of higher religious education institutions and state-
controlled religious educational structures on relations among different religious and
cultural groups within society.

The findings indicate that, in the post-Soviet period, programs related to religion
and religious education in Turkistan countries are not limited to the transmission of
knowledge; rather, they are associated with broader objectives such as enhancing
religious literacy, preventing extremist interpretations of religion, and strengthening
social cohesion. In this respect, religious education and religion-related curricula
are considered important instruments for fostering a culture of coexistence in
multi-religious and multi-ethnic societies. The educational policies developed in
the Turkistan republics reflect an approach that seeks, on the one hand, to preserve
the secular character of the state and, on the other, to strengthen social harmony
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and stability by transmitting the region’s historical multicultural heritage to new

generations.

Keywords: Central Asia, Religious Education, Culture of Coexistence, Cultural

pluralism, Kyrgyzstan.
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Doga Temelli Ogrenme ve Birlikte Yasama Kiiltiirii:
Ekolojik Empati

Dr. Ogr. Uyesi Zeliha Damla KALYENCI®
Ogr. Gor. Mehmet KARAOGLAN™

Ozet

Erken ¢ocukluk déoneminde agik hava, doga temelli ve okul dis1 6grenme ortamlari
(doga alanlari, botanik parklar, miizeler ve bilim merkezleri gibi), ¢ocuklarin
yalnizca bilissel gelisimlerini degil, ayn1 zamanda sosyal, duygusal, etik ve ekolojik
gelisimlerini destekleyen biitiinciil 6grenme alanlar1 olarak ©6ne ¢ikmaktadir.
Doga egitimi, ¢ocuklarin dogayla dogrudan etkilesim kurarak deneyim temelli
ogrenmelerini saglamakta ve bu siirecte dogayla kurulaniliskinin anlamlandirilmasina
olanak tanimaktadir. Bu baglamda, doganin bir yasam alan1 ve canli bir sistem olarak
kabul edilmesi, ¢ocuklarda ekolojik empati gelisimini desteklemekte ve birlikte
yasama kiiltiirliniin insan-doga iliskisini de kapsayacak sekilde genislemesine katki
sunmaktadir. Bu ¢aligmanin amaci, okul dncesi donemde ¢ocuklarin doga temelli ve
okul dis1 6grenme ortamlarinda gergeklestirdikleri etkinlikler sirasinda diger bireyler
ve doga ile kurduklar etkilesimlerin, birlikte yasama kdltiirii ve ekolojik empati
baglaminda nasil anlamlandirildigini ortaya koymaktir. Calisma, nitel arastirma
desenlerinden fenomenolojik (olgu bilim) desen dogrultusunda ger¢eklestirilmistir.
Calisma grubu, amach ornekleme yontemiyle secilen ve g¢ocuklartyla birlikte
doga temelli ve okul dig1 6grenme ortamlarinda etkinlikler gerceklestiren 10 okul
oncesi 0gretmeninden olusmaktadir. Veriler, arastirmaci tarafindan gelistirilen yar1
yapilandirilmig goriisme formu aracilifiyla toplanmis ve tematik analiz yontemiyle
¢Ozimlenmistir.

Arastirma bulgulari, doga temelli ve okul dis1 6grenme ortamlarinda gerceklestirilen
etkinliklerin ¢ocuklarin sosyal etkilesimlerini artirarak birlikte yasama kiiltiiriinii
¢ok boyutlu bicimde destekledigini gostermektedir. Ozellikle doga egitimleri
kapsaminda gerceklestirilen kesfetme, gozlem yapma, birlikte problem ¢dzme

*  Hasan Kalyoncu Universitesi, Tiirkiye, zdamla.kalyenci@hku.edu.tr

**  Kilis 7 Aralik Universitesi, Tiirkiye, mehmet.karaoglan@kilis.edu.tr
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ve ortak iirlin olusturma siireglerinde ¢ocuklarin hem akranlari hem de ¢evreyle
etkilesim kurduklari; birlikte 6grenme ve anlam iiretme siireclerine aktif katilim
sagladiklar1 belirlenmistir. Bu siireclerin, toplumsal uzlasiy1 besleyen ortak bilgi
iretimini destekledigi; ¢ocuklarin is birligi, paylasma, sorumluluk alma, saygi ve
empati gibi sosyal degerleri deneyimleyerek 6grendikleri goriilmiistiir. Bununla
birlikte, ¢cocuklarin dogayla kurduklari etkilesimler araciligiyla dogay1 bir “6teki”
degil, birlikte yasanilan bir varlik olarak algilamaya basladiklari; canlilara zarar
vermeme, c¢evreyi koruma ve dogaya karsi duyarlilik gelistirme gibi ekolojik
degerleri igsellestirdikleri belirlenmistir.

Elde edilen bulgular, doga temelli 6grenme ortamlarinin ¢ocuklara bilgiye erisimde
esitlik ve katilim firsatlar1 sundugunu; miize gezileri, bilim merkezi etkinlikleri,
botanik park ziyaretleri ve farkli okul/cevre gruplariyla gercgeklestirilen ortak
etkinlikler araciligiyla cocuklarin farkli sosyal ve kiiltiirel baglamlardan gelen
bireylerle bir araya gelerek etkilesim kurduklarini ve bu siirecte kiiltiirlerarasi
farkindalik gelistirdiklerini ortaya koymaktadir. Ayni zamanda, doga ile kurulan bu
iligkisel deneyimlerin, birlikte yasama kiiltiirinii yalnizca insan-insan etkilesimiyle
sinirli birakmayarak insan-doga iliskisini de kapsayan daha kapsayici bir ¢ercevede
yapilandirdig1 goriilmiigtiir. Bu durum, ¢ocuklarin erken yaslardan itibaren hem
toplumsal hem de ekolojik sorumluluk gelistirmelerine katki saglamaktadir.

Sonug olarak, doga temelli ve okul dis1 6grenme ortamlarinda gergeklestirilen
etkilesim odakli etkinliklerin, cocuklarin sosyal katilimini artirarak birlikte yasama
kiiltiiriinii gliclendirdigi; ayn1 zamanda ekolojik empati gelisimini destekleyerek
dogayla siirdiiriilebilir ve duyarli iliskiler kurmalara katki sagladigi sonucuna
ulasilmistir. Bu dogrultuda, erken ¢ocukluk egitiminde doga egitimi ve okul dis1
O0grenme ortamlarinin deger temelli ve biitlinciil bir yaklagimla egitim siireglerine
sistematik olarak entegre edilmesi onerilmektedir.

Anahtar Kelimeler: Okul Oncesi Egitim, Doga Egitimi, Okul Disi Ogrenme
Ortamlari, Birlikte Yasama Kiiltiirti, Ekolojik Empati

345



4. ULUSLARARASI “ISLAM MEDENIYETINDE BIRLIKTE YASAMA TECRUBESI” SEMPOZYUMU

Nature-Based Learning and The Culture of Living Together:
Ecological Empathy

Asst. Prof. Zeliha Damla KALYENCI*
Lecturer Mehmet KARAOGLAN"

Abstract

In early childhood, outdoor, nature-based, and out-of-school learning environments
(such as natural areas, botanical parks, museums, and science centers) stand out as
holistic learning spaces that support not only children’s cognitive development but
also their social, emotional, ethical, and ecological development. Nature education
enables children to engage in experiential learning through direct interaction with
nature, helping them make sense of their relationship with the natural world. In
this context, recognizing nature as a living system and a shared habitat supports
the development of ecological empathy in children and helps expand the culture
of living together to include human—nature relationships. This study explores how
children’s interactions with others and with nature during activities in nature-
based and out-of-school learning environments are interpreted within the context
of the culture of living together and ecological empathy in early childhood. The
study employed a phenomenological research design and a qualitative approach.
The study group consisted of 10 preschool teachers selected through purposive
sampling who conducted activities with children in nature-based and out-of-school
learning environments. Data were collected using a semi-structured interview
form developed by the researcher and analyzed using thematic analysis. The
study’s findings indicate that activities in nature-based and out-of-school learning
environments enhance children’s social interactions and support a culture of
living together in multidimensional ways. In particular, during processes such as
exploration, observation, collaborative problem-solving, and the co-creation of
shared products in nature education, children actively engaged with both their
peers and the environment, participating in shared learning and meaning-making.
These processes support collective knowledge construction, which fosters social

*  Hasan Kalyoncu Universityi, Tiirkiye, zdamla.kalyenci@hku.edu.tr
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cohesion, and enable children to learn social values such as cooperation, sharing,
responsibility, respect, and empathy through experience. Moreover, through their
interactions with nature, children begin to perceive nature not as an “other” but as
a co-existing entity. It was found that they internalize ecological values such as not
harming living beings, protecting the environment, and developing sensitivity toward
nature. The findings also reveal that nature-based learning environments provide
equal opportunities for access to knowledge and participation. Through activities
such as museum visits, science center experiences, botanical park explorations, and
collaborative engagements with different schools and community groups, children
interact with individuals from diverse social and cultural backgrounds, thereby
developing intercultural awareness. Furthermore, these relational experiences with
nature extend the culture of living together beyond human-human interactions to
include human-nature relationships within a more inclusive framework. This
contributes to the development of both social and ecological responsibility from
an early age. In conclusion, interaction-based activities in nature-based and out-of-
school learning environments enhance children’s social participation, strengthen
the culture of living together, and foster ecological empathy, supporting sustainable
and sensitive relationships with nature. Accordingly, it is recommended that nature
education and out-of-school learning environments be systematically integrated into
early childhood education through a value-based, holistic approach.

Keywords: Preschool Education, Nature Education, Out-of-School Learning
Environments, Culture Of Living Together, Ecological Empathy.



Universal Values and Multicultural Dialogue in The Poetic
Heritage of Nizami Ganjavi

Researcher Ulviyya ISMAYILOVA *

Abstract

Nizami Ganjavi (1141-1209) is one of the leading poets and masters of words
in Azerbaijani literature and world classics. The great thinker left a rich poetic
legacy in both epic and lyrical genres. In his works, the poet emphasized themes
such as patriotism, freedom, knowledge, and respect for human dignity, while also
highlighting heroism, social justice, and the spiritual values of humanity.

The poet’s most famous work, the “Khamsa,” consists of five poems: “The Treasury
of Secrets,” “Khosrow and Shirin,” “Layla and Majnun,” “Seven Beauties,” and
“Iskandername.” “The Treasury of Secrets” advocates ideals of social justice,
labor, and knowledge, portraying the lives of rulers and the people in a poetic style.
“Khosrow and Shirin” and “Layla and Majnun” combine romantic and epic elements,
emphasizing love, mutual respect, and dialogue between different cultures. “Seven
Beauties” presents the ideal human model through the life of the Sasanian ruler
Bahram V, while “Iskandername,” both epic and philosophical in nature, highlights
understanding, cooperation, and the moral and intellectual values of humanity among
different peoples and cultures.

Nizami’s works were illustrated with miniatures in different periods and translated
into many languages, including Turkish and Russian. His poetic language and
aesthetic concepts played an important role in the cultural heritage of the Azerbaijani
people and contributed to the development of cultural traditions connected with
folklore and Turkic mythology. In addition to reflecting the social life of the period,
his lyrical and epic works invited people of different ethnic and religious backgrounds
to coexist, respect one another, and embrace humanistic values.

Nizami’s works include not only national values but also universal human principles
such as justice, love of labor, education, the pursuit of knowledge, the sanctity of

*  Azerbaijan National Academy of Sciences, Ganja Branch, Nizami Ganjavi Center, Azerbaijan, ulviyye.
ismailova23@mail.ru
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work, love, and compassion. These qualities made him not only a representative of
Azerbaijani culture but also a model figure for world culture. His poetic heritage has
served the ideals of multicultural dialogue, mutual understanding, and peace among
different communities.

Thus, Nizami Ganjavi, as a unique representative of Azerbaijani literature and world
poetry, expressed patriotism, freedom, love for humanity, and multicultural humanistic
ideals in a poetic form. His creation supports coexistence and the development of
cultural dialogue among peoples in both historical and cultural contexts.

Keywords: Nizami Ganjavi, Multiculturalism, Poetic Heritage, Humanism and
Justice, Intercultural Dialogue.

Nizami Gencevi'nin Poetik Mirasinda Evrensel Degerler ve
Cokkiiltiirlii Diyalog

Arastirmaci Ulviyye ISMAYILOVA®

Ozet

Nizami Gencevi (1141-1209), Azerbaycan edebiyatinin ve diinya klasiklerinin dnde
gelen sairi ve s0z ustasidir. Biiyiik diisiiniir hem epik hem de lirik tiirde genis bir
poetik miras birakmistir. Sair, eserlerinde vatanseverlik, 6zgiirliik, bilgi ve insan
onuruna saygi temalarini 6n plana ¢ikarmis, ayni zamanda kahramanlik, sosyal
adalet ve insanin manevi degerlerine vurgu yapmustir.

Sairin en tinlii eseri olan “Hamsa”, bes poemadan olusur: “Sirlar Hazinesi”, “Hiisrev
ve Sirin”, “Leyli ve Mecnun”, “Yedi Giizel” ve “Iskendername”. “Sirlar Hazinesi”,
sosyal adalet, emek ve bilgi ideallerini savunur, hitkkiimdarlarin ve halkin yagamini
poetik bir iislupla tasvir eder. “Hiisrev ve Sirin” ile “Leyli ve Mecnun”, romantik ve
epik Ogeleri birlestirerek insan sevgisi, karsilikli saygi ve farkl kiltiirler arasinda
diyalogu vurgular. “Yedi Giizel”, Sasani hiikiimdar1 V. Behram’in yasamu1 iizerinden
ideal insan modelini sunar; “Iskendername” ise hem epik hem de felsefi bir nitelik
tagtyarak farkli halklar ve kiiltiirler arasinda anlayis, is birligi ve insanin ahlaki ile

*  Azerbaycan Milli Bilimler Akademisi Gence Subesi, Nizami Gencevi Merkezi, Azerbaycan, ulviyye.
ismailova23@mail.ru
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entelektiiel degerlerini 6n plana ¢ikarir.

Nizami’nin eserleri farkli donemlerde minyatiirlerle siislenmis ve bir¢ok dile, Tiirkge
ve Rusca dahil, ¢evrilmistir. Onun poetik dili ve estetik kavramlar1 Azerbaycan
halkinin kiiltirel mirasinda 6énemli bir rol oynamis, ayn1 zamanda folklor ve Tiirk
mitolojisi ile baglantili kiiltiirel gelenekleri gelistirmistir. Lirik ve epik eserleri,
donemin sosyal yagsamini yansitmaya ek olarak, farkli etnik ve dini kokene sahip
insanlar birlikte yasamaya, karsilikli saygiya ve insancil degerlere davet etmistir.

Nizami’nin eserlerinde yalnizca milli degerler degil, ayn1 zamanda evrensel insan
ilkeleri de yer alir: adalet, emek sevgisi, egitim ve bilgi arayisi, ¢alismanin kutsalligi,
sevgi ve merhamet. Bu 6zellikler onu sadece Azerbaycan halki i¢in degil, tiim diinya
kiiltiirii i¢in 6rnek bir kigilik haline getirmistir. Onun poetik mirasi, ¢okkiiltiirlii
diyalog, farkli topluluklar arasinda karsilikli anlayis ve barig ideallerine hizmet
etmistir.

Boylece, Nizami Gencevi Azerbaycan edebiyatinin ve diinya siirinin essiz bir
temsilcisi olarak vatan, 6zgiirliik, insan sevgisi ve ¢okkiiltiirlii insancil idealleri poetik
bir sekilde ifade etmistir. Onun yaraticiligi hem tarihsel hem de kiiltiirel baglamda
birlikte yasamay1 ve halklar arasinda kiiltiirel diyalogun gelisimini desteklemektedir.

Anahtar Kelimeler: Nizami Gencevi, Cokkiiltirliiliikk, Poetik Miras, Hiimanizm ve
Adalet, Kiiltiirleraras1 Diyalog.
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Epistemic Beliefs as a Cognitive Foundation for Coexistence:
A Conceptual Paper

Asst. Prof. Laith JUMAH"

Abstract

In today’s world, people are increasingly expected to live, learn, and work with others
who may think differently, believe differently, or come from different backgrounds.
For this reason, coexistence has become an important issue in education as well as
in society more broadly. It is often discussed in terms of values such as tolerance,
respect, and acceptance. However, this paper argues that coexistence is not only
about values or good intentions. It is also related to the way people think about
knowledge, truth, and difference.

This conceptual paper focuses on epistemic beliefs, which refer to people’s beliefs
about what knowledge is, how certain it is, where it comes from, and how we know
whether something is true. The paper suggests that these beliefs may influence how
people respond to opinions, ideas, and perspectives that are different from their
own. For example, individuals who see knowledge as fixed, simple, and absolute
may be more likely to reject disagreement and feel uncomfortable with different
viewpoints. In contrast, those who believe that knowledge can be complex, open
to discussion, and shaped through evidence and reflection may be more willing to
listen, understand, and coexist with others.

The paper discusses four main dimensions of epistemic beliefs: certainty of
knowledge, simplicity of knowledge, source of knowledge, and justification for
knowing. It explains how each of these dimensions may shape a person’s openness
to dialogue, acceptance of difference, and ability to deal with diversity in thoughtful
and respectful ways. Based on this discussion, the paper proposes that coexistence
should be understood not only as a social or moral issue, but also as a cognitive and
educational one.

The paper also connects this idea to the experience of Islamic civilization, which

*  The Jordan University, Jordan, L.jumah@jo.edu.jo
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historically included rich traditions of dialogue, scholarly disagreement, and multiple
schools of thought. This suggests that coexistence in Islamic thought was not only
supported by moral values, but also by a way of thinking that allowed room for
difference and interpretation.

The paper concludes by emphasizing the role of education in promoting coexistence.
It argues that schools and universities should not focus only on teaching students to
“accept others,” but should also help them develop ways of thinking that make such
acceptance possible.

Keywords: Coexistence, Epistemic Beliefs, Acceptance of Others, Educational
Psychology, Islamic Civilization.

Birlikte Yasam I¢in Bilissel Bir Temel Olarak Epistemik
Inanglar: Kavramsal Bir Makale

Dr. Ogr. Uyesi Laith JUMAH"

Ozet

Giliniimiiz diinyasinda insanlar, kendilerinden farkli diistinen, farkli inanglara sahip
olan ya da farkli ge¢mislerden gelen bireylerle birlikte yasamak, 6grenmek ve
caligmak durumundadir. Bu nedenle birlikte yasama kiiltiirli, yalnizca toplumsal
yasamda degil, egitim alaninda da dnemli bir konu héline gelmistir. Bu kavram ¢ogu
zaman hosgori, saygi ve kabul gibi degerler ¢ercevesinde ele alinmaktadir. Ancak bu
calisma, birlikte yagamanin yalnizca degerlere ya da iyi niyetlere baglh olmadigini;
ayn1 zamanda bireylerin bilgiye, gercege ve farkliliga nasil baktiklariyla da iliskili
oldugunu savunmaktadir.

Bu kavramsal caligma, epistemik inang¢lar iizerine odaklanmaktadir. Epistemik
inanglar, bireylerin bilginin ne oldugu, ne kadar kesin oldugu, nereden geldigi ve bir
seyin dogru olup olmadigini nasil anladigimizla ilgili inanglarini ifade eder. Caligsma,
bu inanglarin bireylerin kendi goriislerinden farkli olan diisiince ve bakis agilarina
nasil tepki verdiklerini etkileyebilecegini ileri siirmektedir. Ornegin, bilgiyi sabit,

*  Urdiin Universitesi, Urdiin, L.jumah@jo.edu.jo
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basit ve mutlak olarak goren bireyler, farkli gortisleri reddetmeye ve fikir ayriliklar
karsisinda rahatsizlik duymaya daha yatkin olabilirler. Buna karsilik, bilginin
karmasik, tartismaya agik ve kanit ile diisiinme yoluyla sekillenen bir yap1 oldugunu
diisiinen bireyler; baskalarini dinlemeye, anlamaya ve onlarla birlikte yasamaya
daha agik olabilirler.

Caligmada epistemik inanglarin dort temel boyutu ele alinmaktadir: bilginin
kesinligi, bilginin basitligi, bilginin kaynagi ve bilginin nasil temellendirildigi. Bu
boyutlarin her birinin, bireyin diyaloga acikligini, farkliliklar1 kabul etmesini ve
cesitlilikle diistinceli ve saygili bir sekilde basa ¢cikma becerisini nasil etkileyebilecegi
tartisilmaktadir. Bu ¢ergevede calisma, birlikte yasamanin yalnizca toplumsal ya
da ahlaki bir mesele degil, ayn1 zamanda biligsel ve egitsel bir mesele olarak da
anlagilmasi gerektigini ileri stirmektedir.

Calisma ayrica bu yaklasimi Islam medeniyeti deneyimiyle iliskilendirmektedir.
Tarihsel olarak Islam medeniyeti; diyalog, ilmi tartisma ve farkli diisiince ekollerini
i¢inde barindiran zengin bir mirasa sahiptir. Bu durum, birlikte yasamanim Islam
diisiincesinde yalnizca ahlaki degerlerle degil, ayn1 zamanda farkliliga ve yoruma
alan taniyan bir diisiinme bi¢imiyle de desteklendigini gdstermektedir.

Calisma, egitimin birlikte yasamayi desteklemedeki roliinii vurgulayarak son
bulmaktadir. Buna gore okullar ve iiniversiteler yalnizca 6grencilere “baskalarmi
kabul etmeyi” 0gretmekle yetinmemeli; ayni zamanda bu kabulii miimkiin kilan
diistinme bi¢imlerini de gelistirmelerine yardime1 olmalidir.

Anahtar Kelimeler: Birlikte Yasama, Epistemik inanglar, Baskalarini Kabul Etme,
Egitim Psikolojisi, Islam Medeniyeti
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Analysis of the Results of Applying Block-Module Teaching
Technologies in Teacher Education and the Integration of
Nizami Ganjavi’s Multicultural Values into Teaching

Doctorant Huseyn ALIYEV *

Abstract

In contemporary education systems, the implementation of innovative and effective
methods in teacher education programs is of great importance. In this context, block-
module teaching technologies have emerged as an effective tool for enhancing teacher
candidates’ access to knowledge, analytical thinking, and pedagogical competencies.

This study aims to analyze the results of applying block-module teaching technologies
in teacher education programs and to examine the integration of multicultural values
found in the works of Nizami Ganjavi (1141-1209), one of the most prominent
representatives of Azerbaijani literature and world classics, into the educational
process.

Nizami Ganjavi emphasized not only national values but also universal human
principles in his works, highlighting themes such as justice, love of knowledge,
human dignity, compassion, and understanding among different cultures. In this study,
selected examples from Nizami’s works were incorporated into block-module lesson
plans to enhance teacher candidates’ ethical and pedagogical competencies. This
approach contributes to the development of multicultural awareness, strengthens the
understanding of social justice, and encourages respect for diverse cultures through
literature.

Both quantitative and qualitative methods were employed in the research to
systematically evaluate the effects of block-module applications on teacher
candidates’ critical thinking, communication, and problem-solving skills. The
findings indicate that block-module teaching technologies represent an effective,
flexible, and student-centered method in teacher education programs. Additionally,

*  Azerbaijan State Pedagogical University Department of General Pedagogy, Pedagogy and History of Education,
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using Nizami Ganjavi’s works as pedagogical material enhanced teacher candidates’
cultural awareness and sensitivity to ethical and humanistic values.

In conclusion, this study demonstrates the significance of combining modern teaching
technologies with the multicultural values embedded in classical literature within
teacher education. The block-module approach supports students’ academic, social,
and ethical development, while Nizami Ganjavi’s works show that multicultural
and humanistic values can be effectively utilized as a pedagogical tool. This study
provides an important resource for updating teacher education programs and
developing innovative educational approaches.

Keywords: Block-Module Teaching Technology, Teacher Education, Nizami
Ganjavi, Multiculturalism, Educational Values.

Ogretmen Yetistirmede Blok-Modiil Ogretim Teknolojilerinin
Uygulanmasinin Sonugclarinin Analizi ve Nizami Gencevi'nin
Cokkiiltiirlii Degerlerinin Ogretime Entegrasyonu

Doktora Ogrencisi Hiiseyin ALIYEV *

Ozet

Glinlimiiz egitim sisteminde O0gretmen yetistirme silireclerinde yenilik¢i ve etkili
yontemlerin uygulanmasi biiylik 6nem tagimaktadir. Bu baglamda, blok-modiil
ogretim teknolojileri, 6gretmen adaylarmin bilgiye erisim, analitik diiglinme ve
pedagojik yetkinliklerini gelistirmede etkili bir arag¢ olarak one ¢ikmaktadir.

Bu arastirma, Ogretmen yetistirme programlarinda blok-modil 6gretim
teknolojilerinin uygulanmasinin sonuglarini analiz etmeyi ve bu siirece Azerbaycan
edebiyatinin ve diinya klasiklerinin 6nemli temsilcilerinden olan Nizami Gencevi’nin
(1141-1209) eserlerinde yer alan ¢ok kiiltiirlii degerlerin entegrasyonunu incelemeyi
amaglamaktadir.

Nizami Gencevi, eserlerinde yalnizca milli degerleri degil, ayn1 zamanda evrensel
insanlik ilkelerini vurgulamis, adalet, bilgi sevgisi, insan onuru, merhamet ve farkli
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kiiltiirler arasinda anlayis temalarini 6n plana ¢ikarmistir. Bu c¢alismada, 6gretmen
adaylarmin etik ve pedagojik yetkinliklerini gelistirmek amaciyla Nizami’nin
eserlerinden segilen Ornekler blok-modiil ders planlarina dahil edilmistir. Bu
yaklasim, 6grencilerin edebiyat yoluyla ¢ok kiiltiirlii biling gelistirmesine, sosyal
adalet anlayisim1 pekistirmesine ve farkli kiiltiirlere saygi gostermesine katki
saglamaktadir. Aragtirmada nicel ve nitel yontemler bir arada kullanilmis, blok-
modiil uygulamalarinin 6gretmen adaylarinin elestirel diisiinme, iletisim ve problem
¢Oozme becerileri tlizerindeki etkileri sistematik olarak degerlendirilmistir. Bulgular,
blok-modiil 6gretim teknolojilerinin 6gretmen yetistirme siireclerinde etkili, esnek
ve 6grenci merkezli bir yontem oldugunu gostermektedir.

Ayn1 zamanda, Nizami Gencevi’nin eserlerinin pedagojik materyal olarak kullanimi,
ogretmen adaylarmin hem kiiltiirel farkindaligint hem de etik ve insani degerler
konusundaki duyarliligini artirmastir.

Sonug olarak, bu arastirma O0gretmen hazirhiginda modern 6gretim teknolojileri
ile klasik edebiyatin ¢ok kiiltlirli degerlerinin birlestirilmesinin &nemini ortaya
koymaktadir. Blok-modiil yaklasimi, 6grencilerin hem akademik hem de sosyal
ve etik gelisimlerine katki saglarken, Nizami Gencevi’nin eserleri, ¢ok kiiltiirlii
ve insancil degerlerin pedagojik bir ara¢ olarak etkin bi¢cimde kullanilabilecegini
gostermektedir. Bu baglamda c¢alisma, Ogretmen yetistirme programlarinin
giincellenmesi ve yenilik¢i egitim yaklasimlarinin gelistirilmesi i¢in 6nemli bir
kaynak sunmaktadir.

Anahtar Kelimeler: Blok-Modiil Ogretim Teknolojisi, Ogretmen Yetistirme,
Nizami Gencevi, Cok Kiiltiirliiliik, Egitsel Degerler.
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Dini Bilginin Kaynaklarindan Birisi Olarak Akla itibarinin
lade Edilmesi

Prof. Dr. S6nmez KUTLU"

Ozet

Miisliimanlar arasinda Islam’1n ilk donemlerinden beri akil yiiriitme, nazar, istidlal,
ictihad, kiyas, kelam, felsefe, mantik, felsefe gibi akli verilere karsi ¢ikan ve dinde
akli kullanmay1 bidat ve sapiklik olarak goren kisi veya kesimler hep olmustur.
Ancak onlarm bu akil aleyhtarligina karsi ¢ikan ve akli vahyin yani sira dini bilginin
kaynag1 olarak kullanan, bundan dolay1 da Akil Taraftarlari olarak bilinen giiglii bir
kesim olmustur.

Maalesef, tarihsel siiregte birinci akim gliclenirken ikinci akim Mihne doénemi
sonrasinda giiclinii kaybetmeye baslamis ve Akil Taraftarligindan bahsetmek cesaret
gerektiren bir durum haline gelmistir. Giiniimiizde Miisliimanlar arasinda akil
aleyhtarlig1 ve beraberinde gelen tekfir ahlaksizligi, Kur’an’t ve Hz. Muhammed’in
ornekligini (siinnet) istismar ederek, Islam diisiincesinin koklerini ciiriitmeye ve
Miisliimanlari dini hayatinin biitiiniinii kusatmaya baslamisgtr.

Miisliimanlarin karsilastig1 yeni sorunlari ¢ozmek igin yeni yontemlerin kullanilmast
kaginilmazdir. Bunun igin Islam diisiincesinde hakikatin neligini, bilgi iiretme yol
ve yontemlerini, bilginin kaynaklarini, degerini ve konumunu belirleyerek ise
baglamaktan baska ¢aremiz yoktur. Ben biitlin bunlari tartisacak ve ¢ozecek degilim.
Fakat biz, klasik Islam diisiincesinde bilginin kaynaklar ile ilgili tartismalar1 dikkate
alarak su sorulara cevap bulmaya ¢alisacagiz:

“Dinin kaynag1” kitap ve slinnet mi? Yoksa “dinin kaynag1” akil ve vahiy mi? Akil ve
vahiy kabul edildigi takdirde, siinnet veya hadis, akli verinin mi, yoksa vahyi verinin
altinda m1 yer alacaktir? Ya da siinnet veya hadis, akil veya vahiyden bagimsiz bir
kaynak midir?

Bu sorulara dogru yanit verip, akla itibarint iade edemez isek, “bagimiz beladan
kurtulmayacaktir.”

Anahtar Kelimeler: Din, Bilgi Nazariyesi, Vahiy, Akil, Siinnet.
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Restoring the Status of Reason as One of the Sources of
Religious Knowledge

Prof. Sonmez KUTLU"

Abstract

From the earliest periods of Islam, there have always been individuals or groups
among Muslims who opposed rational methods such as reasoning (‘aql), reflection
(nazar), inference (istidlal), ijtihad, analogy (qiyas), kalam, philosophy, and
logic, and who regarded the use of reason in religion as an innovation (bid‘a) and
deviation. However, in opposition to this anti-rational stance, there has also existed
a strong intellectual current that defended the use of reason alongside revelation as a
source of religious knowledge, and which, for this reason, came to be known as the
Supporters of Reason.

Unfortunately, while the first current gained strength over time, the second began
to lose its influence after the period of the Mihna, and advocating for reason
gradually became something that required courage. Today, anti-rationalism among
Muslims-along with the unethical practice of takfir that accompanies it-has begun
to undermine the very foundations of Islamic thought, exploiting both the Qur’an
and the exemplary model (sunna) of the Prophet Muhammad, and increasingly
dominating the entirety of Muslim religious life.

In order to address the new challenges faced by Muslims, it is inevitable to employ
new methods. To do so, we must begin by determining the nature of truth in Islamic
thought, the methods and processes of knowledge production, the sources of
knowledge, and its value and position. I do not claim to resolve all of these issues
here. Rather, by taking into account the classical debates on the sources of knowledge
in Islamic thought, I will attempt to address the following questions:

Is the source of religion the Book and the Sunna, or is it reason and revelation? If
reason and revelation are accepted as sources, where should the Sunna or hadith be
placed-under rational knowledge or revealed knowledge? Or does it constitute an

*  Ankara University, Faculty of Divinity, Tiirkiye, acadamic2011@gmail.com
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independent source separate from both reason and revelation?

Unless we provide sound answers to these questions and restore the rightful status of
reason, “‘we will not be free from our troubles.”

Keywords: Religion, Epistemology, Revelation, Reason, Sunna.
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Nisa 88-91. Ayetler Cercevesinde Miisliiman-.Gayri Miislim
Iliskileri: Tarihsel Baglam ve Temel Ilkeler

Prof. Dr. Halil ALDEMIR"

Ozet

Kur’an’in niizill ortaminda Miislimanlarla gayri mislimler arasindaki iliskileri
diizenleyen ayetler arasinda yer alan Nisa Sdaresi’nin 88-91. ayetleri dikkat
cekmektedir. Misliimanlar ile Miisliiman olmayan unsurlar arasindaki iliskilerin
diizenlenmesinde tarihi baglamin dikkate alinmamasi yanlis anlagilmalara sebebiyet
verir. Bu tlir yanlis anlamalarin 6niine gegmek i¢in ilgili ayetlerin sosyo-politik ve
tefsirl bir perspektifle incelemesi amaglamaktadir. Calismada, hem niizGl donemi
sartlar hem de bu ayetlerin evrensel ilke boyutu dikkate alinarak, islam’m farkli
inan¢ gruplariyla iligkiler konusundaki normatif ¢ergevesi ortaya konulmaktadir.
Caligmanin temel problemi, s6z konusu ayetlerin niiziil ortamina iligkin veriler ile
ortaya koydugu evrensel ilke ve hiikiimler arasindaki iligkinin nasil anlagilmasi
gerektigidir. Bu baglamda, hicret sonrast Medine toplumunda sekillenen ¢ok dinli
ve c¢ok aktorlii sosyal yapimin, ilgili ayetlerde nasil ele alindig1 arastirilmaktadir.
Aragtirma, klasik tefsir literatiiriine dayali nitel bir dokiman analizi yontemiyle
ylriitiilmistir. Mislimanlarin Medine doneminde karst karsiya bulundugu
miisrikler, Ehl-i kitap ve miinafiklar gibi farkli gruplar; ayrica diigmanlik, antlagma
ve tarafsizlik gibi siyasi statiiler cercevesinde ele alinmistir. NiizQl sebebi konusunda
rivayetler mukayeseli bicimde degerlendirilmis; 6zellikle “hicret” kaydinin yorumu
iizerinden ortaya ¢ikan goriis ayriliklarinin, metnin anlam alanini nasil etkiledigi analiz
edilmistir. T1gili Ayetlerin yalnizca belirli bir tarihsel olaya miidahale etmedigini; ayn1
zamanda grup aidiyeti, siyasal sadakat ve giivenlik meseleleri hakkinda genel ilkeler
ortaya koydugunu gostermektedir. “Inkar etmenizi isterler” ifadesi, farkli inang
topluluklari arasindaki sosyo-psikolojik gerilime igaret etmekte; bu durumun tarihsel
siireklilige sahip bir olgu oldugu anlagilmaktadir. Bununla birlikte Kur’an, inang
farkliligin1 temel haklardan mahrumiyet sebebi saymamakta; zorlamay1 reddeden ve
ilahi rahmetin kapsayiciligini esas alan bir yaklasim sergilemektedir. Sonug olarak
Nisa 88-91. ayetler, bir yandan Miisliimanlara giivenlik ve siyasi basiret cer¢evesinde
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temkinli olmay1 dgiitlerken, diger yandan inang farkliligina ragmen baris ve adalet
zemininde birlikte yasamanin ilkelerini ortaya koymaktadir. Bu g¢ercgeve, tarihsel
baglami dikkate alan fakat onunla sinirli kalmayan normatif bir model sunmakta;
glinlimiiz dinler arasi iliskileri ve insan haklari tartismalari agisindan da kavramsal
bir katki saglamaktadir.

Anahtar Kelimeler: Tefsir, Miinafiklar, Gayri Miislimler, Birlikte Yasama, Insan
Haklari.

Muslim-Non-Muslim Relations in the Context of Verses 88-91
of Surah An-Nisa:
Historical Context and Fundamental Principles

Prof. Halil ALDEMIR"

Abstract

Verses 88-91 of Surat al-Nisa’ are noteworthy among the Qur’anic passages that
regulate the relations between Muslims and non-Muslims in the context of the
Qur’an’s revelation. Failure to consider the historical context in regulating relations
between Muslims and non-Muslim groups may lead to misunderstandings. In order
to prevent such misinterpretations, this study aims to examine the relevant verses
from socio-political and exegetical perspectives. Taking into account both the
circumstances of the period of revelation and the universal dimension of these verses,
the study seeks to reveal the normative framework of Islam regarding relations with
different belief communities.

The main problem of the study concerns how the relationship between the data
related to the context of revelation and the universal principles and rulings expressed
by these verses should be understood. In this regard, the study investigates how the
multi-religious and multi-actor social structure that emerged in the Medinan society
after the Hijra is addressed in the relevant verses. The research employs a qualitative
document analysis method based on the classical tafsir literature. The different
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groups encountered by Muslims during the Medinan period-such as the polytheists,
the People of the Book, and the hypocrites-are examined within the framework of
various political statuses including hostility, treaty relations, and neutrality. Reports
concerning the occasions of revelation are comparatively evaluated, and particular
attention is given to how the disagreements arising from the interpretation of the
term “hijra” influence the semantic scope of the text.

The analysis demonstrates that these verses do not merely respond to a specific
historical incident; rather, they also establish general principles concerning group
affiliation, political loyalty, and security issues. The expression “they wish that
you would disbelieve” points to the socio-psychological tensions between different
religious communities and suggests that this phenomenon possesses a degree of
historical continuity. Nevertheless, the Qur’an does not regard differences in belief
as grounds for deprivation of fundamental rights; instead, it adopts an approach that
rejects coercion and emphasizes the inclusiveness of divine mercy.

In conclusion, verses 88-91 of Siirat al-Nisa' advise Muslims to act with caution
within a framework of security and political prudence, while simultaneously
presenting the principles of peaceful coexistence and justice despite differences in
belief. This framework offers a normative model that takes the historical context into
account without being confined to it, thereby providing a conceptual contribution to
contemporary discussions on interreligious relations and human rights.

Keywords: Tafstr, Hypocrites, Non-Muslims, Coexistence, Human Rights.
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Din-Bilim iliskisi Baglaminda Bilginin Islamilestirilmesi
Uzerine Elestirel Bir Degerlendirme

Prof. Dr. Ali CETIN’

Ozet

Din ve bilim kavramlari, insan hayatinin merkezinde yer alir ve insanin varliga
ylikledigi anlam evreninin de temel kaynaklarindandir. S6z konusu iki kavram
arasindaki iligki, Uretilen icerigin tiirline ve yontemsel arka plana gore oldukca
problematik bir goriiniim sergilemektedir. Ozellikle ilahiyat ve felsefe alaninda
tartisilmaya devam eden bu iliskiye dair temel sorular; din ve bilim kavramlarina
yonelik yaklagimlarin neler oldugu, bu iki nosyonun hangi agilardan bagdasabilecegi
ya da ayrisacagi ve bir biitlin olarak aralarindaki iliskinin mahiyetinin ne oldugu
ekseninde sekillenmektedir. Din ve bilim arasindaki bu karmasik iliski, tarihsel
ve toplumsal siireglerin farkli baglamlarinda kendini gostermistir. Bu gergevede
Miisliiman toplumlarin inang ve pratik yapilari ile modern diinyada iiretilen bilimsel
yontem ve igerikler arasindaki gerilim hatlari, giiniimiizde hala ¢oziim bekleyen
ciddi sorunlar barindirmaktadir. Din ve bilim kavramlarinin algilanisi ve bunlara dair
uygulamalar, toplumlarin diinya kiiltiiri ve siyasetindeki gelecekleri i¢in hayati bir
onem arz etmektedir. Bu ¢ergevede ‘Bilginin Islamilestirilmesi’ projesi baglaminda,
gecen yiizyilm ikinci yarisindan itibaren Ismail Raci Faruki, Seyyid Muhammed
Nakib el-Attas ve Fazlur Rahman gibi Miisliiman diistintirler, din-bilim iliskisi
6zelinde Miisliiman toplumlarin yasadiklari sorunlar hakkinda derinlikli diisiinceler
iretmiglerdir. En genel anlamda bu diisiiniirler, s6z konusu toplumlarin entelektiiel
acidan yeniden yapilanmasi amaciyla modern bilimin Islami degerler perspektifinden
nasil ele alinmasi gerektigini tartigmiglardir. Faruki, Miisliimanlarin kendi degerlerine
yabancilagtigini one siirerek modern bilimin tevhid ilkesi ¢ergevesinde yeniden
kurgulanmasini1 6nermistir. Attas ise bilimlerin sekiiler yapisint mevcut sorunlarin
temel nedeni olarak gérmekte ve ideolojik on kabuller igeren bilimsel igerigin bu
on kabullerden arindirilmasi gerektigini savunmaktadir. Fazlur Rahman ise bu
iki yaklasimdan farkli olarak, bilimsel yontemi dogrudan doniistiirmeye ¢aligmak
yerine vahyin ilkeleriyle beslenmis, tarihsel baglami gozeten ve elestirel bir okuma
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kapasitesine sahip ¢agdas bir Miisliiman 6zne insasini 6nermektedir.

Bu baglamda ¢aligmamizda din; Islam, Hristiyanlik ve Yahudilik gibi yaygin
ya da kokli gelenekler iizerinden ele alinacak, din-bilim iliskisine dair olasi
kavramsal ¢erceveler ortaya konulacaktir. Bilim kavrami agisindan ise onun
dogasi, insan i¢in ifade ettigi anlam ve yarattig1 toplumsal yap1 irdelenerek her iki
kavram bu perspektiften tartigilacaktir. Son olarak s6z konusu kavramlar, bilginin
Islamilestirilmesi tartismalar1 15131nda Islam kiiltiirii gergevesinden birlikte yasama
tecriibesi diizleminde elestirel bicimde ele alinacak; bu tartismaya dair gelecege
yonelik oneriler ve agilimlar degerlendirilecektir.

Anahtar Kelimeler: Epistemoloji, Din, Bilim, Din-Bilim Iliskisi, Bilginin
Islamilestirilmesi.

A Critical Evaluation on the Islamization of Knowledge in the
Context of Religion-Science Relationship

Prof. Ali CETIN"

Abstract

Religion and science occupy a central place in human life and stand as the primary
sources of the meaning frameworks through which humanity makes sense of
existence. The relationship between these two concepts is highly complex, varying
considerably according to the type of content produced and the methodological
orientation involved. The fundamental questions surrounding this relationship-
debated especially within theology and philosophy-concern the nature of approaches
toward religion and science, the points at which these two notions may converge or
diverge, and the overall character of their mutual interaction. The tensions between
the belief structures and practices of Muslim societies on the one hand, and the
methods and outputs of modern science on the other, continue to pose problems that
remain unresolved.

The perception of religion and science carries vital significance for the cultural
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and political futures of societies. Within this context, Muslim thinkers such as
Ismail Raji al-Faruqi, Syed Muhammad Naquib al-Attas, and Fazlur Rahman have
produced substantive reflections since the second half of the twentieth century on
the difficulties facing Muslim societies in the religion-science relationship-a body of
thought broadly associated with the ‘Islamization of Knowledge’ project. Engaging
with the question of how modern science ought to be approached from an Islamic
perspective, al-Faruqi argued that Muslims had become alienated from their own
values and proposed a reconceptualization of modern science grounded in the
principle of tawhid. Al-Attas located the root cause of contemporary problems in the
secular character of the sciences and called for the purification of scientific content
from its ideological presuppositions. Fazlur Rahman took a markedly different path:
rather than transforming scientific methodology itself, he advocated for the formation
of a contemporary Muslim subject equipped to engage critically with knowledge,
informed by the principles of the revelatory period yet attentive to historical context.

Against this backdrop, the present study will examine religion through the lens of
influential traditions-Islam, Christianity, and Judaism-to map out possible conceptual
frameworks for the religion-science relationship. Regarding science, the study will
explore its nature, the meaning it carries for human beings, and the social structures
it gives rise to, discussing both concepts from this dual perspective. Finally, drawing
on the debates surrounding the Islamization of Knowledge, the study will critically
examine these concepts within the framework of Islamic culture and the experience
of coexistence, with a view to plausible directions for future scholarly and practical
engagement.

Keywords: Epistemology, Religion, Science, Religion-Science Relationship,
Islamization of Knowledge.
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Islam’da Birlikte Yasama Modelinin Temelleri ve
Farkli Cografyalardaki Uygulamalar:

Prof. Dr. Nizamettin PARLAK"
Ozet

Insanoglu, yapis1 geregi toplu yasamak mecburiyetinde olagan bir canlidir. insanlar
bir arada yasayarak birtakim ihtiyaglarint daha kolay saglar ve giivenlik gibi
gereksinimler daha iist diizeyde temin edilir. Gerek ayni soydan-boydan olsun gerekse
farkli etnik yapida ve inangta olsun toplu yasam, birtakim riskleri de icermektedir.
Bunlarn sdylece siralamak miimkiindiir:

a. Dinsel Fanatizm
b. Yapilan anlagmalara uyulmamasi

c. Baska unsurlara ayricalik taninmasi algisinin olusmasi vs.

Biitiin insanlarin aym &zden yaratildiklarina dikkat ¢eken Islam dini, insanlarin
farkli soylara ayrilmis olmasinin gerekgesini de “tearuf/tanisma-" olarak aciklar. Bu
durumda farkliliklar, ¢catisma degil kaynasma sebebi olmalidir. Ancak bu hal her
zaman tahakkuk ettirilebilmis degildir.

Ozellikle dislamac1 zihniyete sahip Yahudi kiiltiiriinde ve “siyasi birlik saglamay1
din birligi” temeline oturtan Hristiyan anlayisinda kendilerinden farkli unsurlara
hayat hakki taninmamustir.

Miatlarmi dolduran bu iki ilahi dinin akabinde génderilen islam dini, temel ilkeleri
degistirilmis ve ¢arptirilmis olan ehli kitabin aksine insanlarin, biitiin farkliliklarina
ragmen bir arada yasatma modelini ortaya atmis ve somut bir sekilde uygulanmasimi
saglamistir.

Islam dini, iist diizey bir yasam modeli olan birlikte yasama ilkesini saglam
temellere dayandirmistir. Bunlar1 da ana hatlariyla; tevhid inanci, adalet anlayist,
asli masumiyet, yasatmay1 dnceleme ... seklinde siralamak miimkiindjir.

Bu temel ilkelere dayanarak olusturulan “baris i¢inde birlikte yasama modeli”, Hz.
Peygamber tarafindan ilk olarak kendisine ve magdur Miisliimanlara kucak agan
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Medine’de daha sonra da Islam’a diismanlik sergileyen Mekke’de gok net bir sekilde
uygulanmustir.

Ayni anlayis, Hz. Peygamberi kendine rol-model olarak alan bilingli Miisliimanlar
tarafindan Arap Yarimadasi’nda, Tirkistan/Orta Asya’da, Afrika’da, Endiiliis’te
ve Balkanlarda basariyla hayata gecirilmis ve c¢ok farkli unsurlarin birlikte
yasayabilecekleri, uygulamali olarak gosterilmistir.

Miisliimanlarin digindaki kiiltiir mensuplari, diinyanin sulhii selameti i¢in can simidi
mahiyetindeki bu uygulamay algilama, 6ziimseme ve kiiresel boyuta tasima yerine
catismayi1 tercih etmis ve bdyle bir firsati kagirmak suretiyle diinyayi kan goliine
cevirmistir. Biitiin bunlara ragmen baris ve huzur medeniyetinin miintesipleri olan
bizlerin diinyay1 yeniden yasanabilir bir forma doniistiirecek modelimizi yeniden
insa etmek zorunlulugunda oldugumuzu hatirlamamiz gerekmektedir.

Bu tebligde birlikte yasama modelinin temelleri tespit edilerek farkli cografyalarda
gergeklestirilmis uygulamalari dikkatlere sunulmaya calisilacaktir.

Anahtar Kelimeler: Islam, Birlikte Yasama, Tevhid, Adalet, Arap Yarimadas.

The Foundations of the Model of Coexistence in Islam and its
Applications in Different Geographies

Prof. Nizamettin PARLAK"
Abstract

Human beings are ordinary creatures that have to live collectively due to their nature.
By living together, people meet some of their needs more easily and requirements
such as security are met at a higher level. Community living, whether from the same
lineage or from different ethnic structures and beliefs, involves certain risks. It is
possible to list them as follows:

a. Religious Fanaticism:
b. Failure to comply with agreements made

c. Formation of the perception of giving privilege to other elements
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Pointing out that all people are created from the same essence, the Islamic religion
explains the reason why people are divided into different lineages as “tearuf/
acquaintance”. In this case, differences should be the cause of cohesion, not conflict.
However, this situation has not always been realized.

Especially in the Jewish culture, which has an exclusionist mentality, and in the
Christian understanding, which bases “political unity on religious unity”, different
elements are not given the right to live.

The religion of Islam, which was sent after these two divine religions that had come
to an end, put forward the model of making people live together despite all their
differences, and ensured its concrete implementation, unlike the people of the book,
whose basic principles were changed and distorted.

The religion of Islam has based the principle of living together, which is a high-level
life model, on solid foundations. These are outlined as follows; It is possible to list
them as belief in monotheism, understanding of justice, essential innocence (NP),
prioritizing survival, etc.

The “peaceful coexistence model” created based on these basic principles was very
clearly implemented by the Prophet first in Medina, which welcomed him and the
victimized Muslims, and then in Mecca, which showed hostility towards Islam.

The same understanding, Hz. It has been successfully implemented in the Arabian
Peninsula, Turkestan/Central Asia, Africa, Andalusia and the Balkans by conscious
Muslims who took the Prophet as their role model, and it has been demonstrated in
practice that very different elements can live together.

Members of cultures other than Muslims preferred conflict rather than perceiving,
assimilating and taking this practice, which is a lifeline for the peace of the world, to
a global level, and turned the world into a bloodbath by missing such an opportunity.
Despite all this, we must remember that we, the followers of the civilization of peace
and tranquility, have to rebuild our model that will transform the world into a livable
form.

In this paper, the foundations of the co-living model will be determined and its
applications in different geographies will be presented to attention.

Keywords: Islam, Living Together, Monotheism, Justice, Arabian Peninsula.
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Islam Toplumunda Hosgorii, Bir Arada Yasama Tecriibesi
ve Insan Haklan

Prof. Dr. Mehmet Salih ART"

Ozet

Giiniimiiziin temel tartisma konularindan olan tolerans ve insan haklari, Islam
medeniyetinin kurumsal ve sosyo-politik gelisim siirecinde derin koklere sahiptir.
Bu teblig, Islami yénetimlerin gayrimiislimlere tanidig1 hosgoriiyii ve insan haklari
tasavvurunu; donemin sartlari, kurucu vesikalar ve karsilastirmali medeniyet
okumalari iizerinden incelemektedir. Islam’in bir arada yasama tecriibesi salt teorik
bir ideal degil; Asr-1 Saadet’ten Emevilere, Endiiliis’ten Osmanli tecriibesine kadar
kesintisiz uygulanan tarihsel bir ger¢ekliktir.

Bu sosyo-politik siirecin ilk kurumsal adimi, Hz. Peygamber’in farkli inang
gruplarini konsensiis ile bir araya getirdigi Medine Vesikasi’dir. Bu kurucu belge,
ehl-i kitaba kendi inang yasalariyla yargilanma hakki vererek tarihteki en erken dini
ve hukuki 6zerklik modellerinden birini insa etmistir. Hulefa-y1 Rasidin donemiyle
birlikte bu vizyon sistematik bir devlet politikasina doniigmiistiir. Nitekim Hz.
Omer’in ¢alisamayacak durumdaki gayrimiislimlere devlet hazinesinden (zekat)
maas baglamasi ve cizye kelimesinden rahatsiz olan kabilelerle (Beni Taglib) esnek
diplomatik antlagsmalar yapmasi, azinlik haklarinin devlet giivencesine alinmasinin
somut belgeleridir. Ilerleyen asirlarda zimmilerin vezirlik, valilik ve ordu
komutanlig1 gibi en yiiksek biirokratik kademelerde gorev almalari, bu kurumsal
hosgori ikliminin dogal bir sonucudur.

Bildiride ayrica, Islam fetihlerinin dogasi ve insan haklari tasavvuru, Bati tarihiyle
kargilastirmali bir okumaya tabi tutulmaktadir. Sarlman donemi Avrupa’sinda
veya somiirgeci Bati’nin Amerika ve Hindistan’daki eylemlerinde goriilen kitlesel
katliam ve asimilasyon politikalarinin aksine; Islam fetihleri, ddnemin sartlar1 iginde
“dinde zorlama yoktur” ilkesine sadik kalmig, zimmi statiistiyle yerel halklara engin
bir inan¢ hiirriyeti temin etmistir. Donemin Hiristiyan topluluklarinin (6rnegin
Misir’daki Yakubilerin) Bizans rejimi yerine islim egemenligini tercih etmesi bu

*  Van Yiiziincii Y1l Universitesi, [lahiyat Fakiiltesi, Tiirkiye, mehmetsalihari@yyu.edu.tr

371



4. ULUSLARARASI “ISLAM MEDENIYETINDE BIRLIKTE YASAMA TECRUBESI” SEMPOZYUMU

tarihsel realiteyi dogrulamaktadir. Sonug olarak bu ¢alisma; Islam’da insan haklarinin
sonradan liitfedilmis salt “hukuki haklar” olmadigini, imam Gazzali’nin de formiile
ettigi lizere can, mal, din, akil ve neslin korunmasini emreden baglayict “dini
farizalar” oldugunu tarihsel gahitlikler esliginde ortaya koymay1 amaglamaktadir.

Anahtar Kelimeler: Islam Tarihi, Medine Vesikasi, Zimmi Hukuku, Hosgorii
(Tolerans), insan Haklari, Bir Arada Yasama.

Tolerance, the Experience of Coexistence, and Human Rights
in Islamic Society

Prof. Mehmet Salih ARI”

Abstract

Tolerance and human rights, which are among the fundamental topics of debate
today, have deep roots in the institutional and socio-political development process
of Islamic civilization. This paper examines the tolerance granted to non-Muslims
by Islamic administrations and the conceptualization of human rights through the
conditions of the era, founding documents, and comparative civilization readings.
Islam’s experience of coexistence is not merely a theoretical ideal but a historical
reality implemented continuously from the Age of Bliss (Asr-1 Saadet) to the
Umayyads, and from Andalusia to the Ottoman experience.

The first institutional step of this socio-political process is the Constitution of Medina,
where the Prophet Muhammad brought together different faith groups through
consensus. By granting the People of the Book the right to be judged according
to their own religious laws, this founding document constructed one of the earliest
models of religious and legal autonomy in history. With the period of the Rightly
Guided Caliphs (Hulefa-y1 Rasidin), this vision transformed into a systematic
state policy. Indeed, Caliph Umar’s allocation of salaries from the state treasury
(zakat) to non-Muslims unable to work, and his flexible diplomatic agreements
with tribes (such as the Banu Taghlib) who were uncomfortable with the term
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“Jizya,” are concrete evidence of minority rights being taken under state guarantee.
In subsequent centuries, the appointment of non-Muslim citizens (dhimmis) to the
highest bureaucratic ranks, such as viziers, governors, and army commanders, was a
natural consequence of this institutional climate of tolerance.

Furthermore, the paper subjects the nature of Islamic conquests and their vision
of human rights to a comparative reading with Western history. In contrast to the
massacres and assimilation policies seen in Charlemagne’s Europe or the colonial
West’s actions in the Americas and India, Islamic conquests remained faithful to the
Quranic principle of “there is no compulsion in religion” within the conditions of
their time, providing vast freedom of belief to local populations through the dhimmi
status. The preference of Christian communities of the time (such as the Jacobites in
Egypt) for Islamic rule over the Byzantine regime corroborates this historical reality.
In conclusion, this study aims to demonstrate, accompanied by historical testimonies,
that human rights in Islam are not merely post-granted “legal rights,” but binding
“religious obligations” (faraid) that mandate the protection of life, property, religion,
intellect, and lineage, as formulated by Imam al-Ghazali.

Keywords: Islamic History, Constitution of Medina, Dhimmi Law, Tolerance,
Human Rights, Coexistence.
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Miibadele Siireci Ozelinde Anadolu Birlikte Yasama
Modelinin Tasfiyesi ve Sonuclar1

Prof. Dr. Semseddin KIRIS"

Ozet

Bu teblig, Islam medeniyetinin Anadolu cografyasinda tecessiim ettirdigi birlikte
yasama tecriibesini, sadece hukuki bir statii degil, “Kitapli” olmanin getirdigi
teolojik ve ahlaki bir “Edep Birligi” (Ethical Solidarity) olarak miitalaa etmektedir.
Anadolu’da Miisliman, Rum ve Ermeni unsurlarin asirlarca siirdiirdigii bu
miigterek yasam modeli; aile kurumuna verilen ontolojik kutsiyet, kamusal alan1 bir
vakar meydani kilan iffet merkezli toplumsal disiplin ve antik paganizmin modern
izdiisimii olan vandal hedonizme karsi kurulan manevi barikatlar iizerine insa
edilmistir. Bu tecriibe, mektep odakli teknik bilginin degil, hal diliyle aktarilan bir
maarif sisteminin tirtintidir.

Ancak 1923 Miibadele siireci, bu kadim ittifaki modern ulus-devlet sekiilerizmi
ve pragmatik diplomasi eliyle tasfiye etmigtir. Onur Yildirim’in vurguladigi iizere,
miibadele sadece bir niifus transferi degil, madalyonun oteki yliziinde biyiik
bir sosyo-ekonomik altiist olustur. Miibadele, insanlari geleneksel ve manevi
koklerinden kopararak Metafizik Evsizlik durumuna stiriiklemis; dikey diizlemde
Kutsaldan Kopus’u, yatay diizlemde ise komsuluk hukukunun parcalandigi bir Yatay
Kopus’u tetiklemistir. Tiirk tarafinda “unutma” politikalariyla sekillenen Kiiltiirel
Amnezi, Yunan tarafinda ise miilteci gettolarinda somutlasan diglanma pratikleri, bu
Ruhsal iflas siirecini derinlestirmistir.

Calismada, Bruce Clark ve Onur Yildirim’m verileri 15181nda; sekiiler standartlarin,
geleneksel maarifi nasil materyalizm ve Kariyerizm kiskacina aldigi analiz
edilecektir. Ozellikle miibadillerin iiretici gii¢lere doniistiiriilememesi sorunu, sadece
teknik bir yetersizlik degil, iiretimi bir ibadet ve ahlaki sorumluluk olarak goéren
“Kitapli” ahlakin kaybiyla iliskilendirilecektir. Sonu¢ bdliimiinde, Komiiniteryen
“Biz’den Atomize “Ben”e¢ Gegisin yarattigi toplumsal tahribat ve Atomize
Tiiketim Kiiltiirtiniin bir sonucu olan Demografik Regresyon (niifusun azalmasi)
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gerceklikleriyle yiizlesilecek; kiiresel resesyon ve yalnizlagsma sarmalindan kurtulus
icin Anadolu Irfani’nin “Edep Birligi” modeline riicu teklif edilecektir.

Anahtar Kelimeler: Edep Birligi, Kutsaldan Kopus, Metafizik Evsizlik, Yatay
Kopus, Kiiltiirel Amnezi, Ruhsal flas.

The Dismantling of the Anatolian Coexistence Model and its
Consequences, Specifically in the Context of the
“Population Exchange Process”

Prof. Semseddin KIRIS"

Abstract

This paper evaluates the experience of coexistence within the Anatolian geography
of Islamic civilization as a theological and ethical “Unity of Decorum” (Edep
Birligi) stemming from the state of being “People of the Book™ (Ahl al-Kitab).
This communal model, maintained for centuries by Muslim, Greek, and Armenian
elements, was built upon the ontological sanctity of the family unit, a modesty-
centered social discipline that transformed the public sphere into a domain of dignity,
and spiritual barricades against vandalistic hedonism-the modern projection of
ancient paganism. This experience was the product of a “maarif” (holistic education)
system transmitted through “the language of state” rather than merely school-based
technical knowledge.

However, the 1923 Compulsory Population Exchange process liquidated this ancient
alliance through the mechanisms of modern nation-state secularism and pragmatic
diplomacy. As emphasized by Onur Yildirim, the exchange was not merely a
population transfer but a profound socio-economic upheaval on the other side of the
coin. The Exchange plunged individuals into a state of Metaphysical Homelessness
by severing them from their traditional roots, triggering a Desacralization (Vertical
Rupture) on the spiritual plane and a Horizontal Rupture on the social plane, where
the laws of neighborliness were fragmented. This process of Internal Collapse was
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deepened by Cultural Amnesia shaped by “forgetting” policies on the Turkish side
and exclusionary practices embodied in refugee ghettos on the Greek side.
Drawing upon the data of Bruce Clark and Onur Yildirim, this study examines how
secular standards subordinated traditional “maarif” to the pressures of materialism
and Careerism. Specifically, the failure to transform refugees into productive forces
will be linked to the loss of the “Book-based” ethics that regarded production as
an act of worship and moral responsibility. The conclusion confronts the social
fragmentation caused by the transition from a Communitarian “We” to an Atomized
“Self”, as well as the Demographic Regression (population implosion) resulting
from an Atomized Consumer Culture. Finally, a return to the “Unity of Decorum”
model of Anatolian Wisdom is proposed as a remedy for the current spiral of global
recession and alienation.

Keywords: Ethical Solidarity, Desacralization, Metaphysical Homelessness,
Horizontal Rupture, Cultural Amnesia, Internal Collapse.
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Bakara Suresi 83. Ayette Yer Alan Ahit Ayetinin Toplumsal
Birlikte Yasama Isaret Eden Hiikiimleri

Prof. iyad Ahmed ibrahim’
Lisans Ogrencisi Yasmin Muhammed Adan™

Ozet

Toplumsal birlikte yasam, Islam seriatinin ortaya koydugu temel amaglardan biri
olarak kabul edilir. Zira Islam’in metinleri, toplumun biitiinliigiinii koruyan ve
parcalanmasini Onleyen kapsamli bir degerler ve hiikiimler sistemi sunmaktadir.
Bu arastirma, Bakara Suresi’nin 83. ayetinde yer alan hiikiimleri analiz etmeyi
ve bu hiikiimlerin baris¢il birlikte yasamin insasi ile toplumsal dayanigmanin
giiclendirilmesindeki anlamlarini ortaya koymay1 amaglamaktadir.

Arastirma, dyeti Kur’anbaglamii¢inde incelemek lizere analitik ve tefsirsel bir yontem
benimsemekte; rivayettefsirleriile dilsel ve akli yorumlardan yararlanmaktadir. Ayrica
toplumsal birlikte yasamla ilgili deger ve amaclari ortaya ¢ikarmak i¢in timdengelim
yontemi kullanilmaktadir. Caligma, temel kavramlarin tanimlanmasiyla baglamakta,
ardindan ayetin genel baglami incelenmekte ve sonrasinda emir ve yasaklar detayli
sekilde analiz edilerek bunlarin iyilik, merhamet ve dayanigsma gibi degerlerin
yerlesmesindeki rolii agiklanmaktadir. Ayrica bu hiikiimlerin siralaniginin anlami ve
yiiz ¢cevirme ile ilgisiz kalma temasina baglanmasinin hikmeti ele alinmaktadir.

Aragtirma ayrica bu Kur’ani yonlendirmelere uyulmasinin veya ihmal edilmesinin
cagdas toplumlar iizerindeki etkisini tartigmakta ve bunun toplumsal biitiinliik
iizerindeki yansimalarimi ortaya koymaktadir. Calismanin Onemi, aile yapisinin
zayiflamast ve iyilik degerlerinin azalmasi gibi giincel sorunlar1 Kur’an metni
temelinde ele almasina dayanmaktadir.

Aragtirma, s6z konusu ayetin toplumsal birlikte yasami gerceklestirmek i¢in kapsamli
bir referans gercevesi sundugu sonucuna varmistir. Bu cer¢eve birey ve ailenin
1slahiyla baslamakta ve toplumun tiim kesimlerini kapsamaktadir. Ayrica Kur’an
degerleri ile Peygamberi 0gretiler arasindaki giiglii bag vurgulanarak, dayanigsma ve
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merhamet temelli bir toplumun insasina isaret edilmektedir.

Anahtar Kelimeler: Toplumsal Birlikte Yasam, Sosyal Dayamisma, lyilik, Islah,
Kur’ani Degerler.

Rulings Indicating Social Coexistence in the Covenant Verse
(83) of Surah Al-Baqarah

Professor Dr. Iyad Ahmad Ibrahim’
Undergraduate Student Yasmin Mohammed Adan™

Abstract

Social coexistence is considered one of the major objectives established by Islamic
law (Sharia), as its texts provide a comprehensive system of values and regulations
that preserve the cohesion of society and protect it from fragmentation. This study
aims to analyze the rulings mentioned in the Covenant Verse (83) of Surah Al-
Baqarah and to explore their implications in building peaceful coexistence and
enhancing social solidarity among members of society.

The research adopts an analytical and interpretive approach in examining the verse
within its Qur’anic context, benefiting from traditional exegesis as well as linguistic
and rational interpretations. It also employs a deductive method to extract values and
objectives related to social coexistence. The study begins by defining key concepts,
then examines the general context of the verse, followed by a detailed analysis of its
commands and prohibitions, highlighting the role of each in establishing values such
as benevolence, compassion, and solidarity. It also considers the significance of their
5y (sequence) and the wisdom behind their association with the concluding theme
of turning away and neglect.

Furthermore, the research discusses the impact of adhering to-or neglecting-these
Qur’anic directives on contemporary societies, demonstrating their reflection on the
level of social cohesion. The importance of this study lies in addressing contemporary
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issues, such as family disintegration and the decline of benevolence, by rooting them
in the Qur’anic text.

The study concludes that the verse represents a comprehensive reference framework
for achieving social coexistence, beginning with the reform of the individual and the
family and extending to all segments of society, emphasizing the interconnection
between Qur’anic values and Prophetic teachings in building a cohesive and
compassionate community.

Keywords: Social Coexistence, Social Solidarity, Benevolence, Reform, Qur’anic
Values.
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Al-i imran 64-79. Ayetler Isiginda islam Medeniyeti’nde
Cogulculugun Epistemolojik ve Ahlaki Temelleri

Prof. Dr. Erkan YAR®

Ozet

Bu ¢alisma; islam medeniyetinde birlikte yasamin temel ilklerinin Kur’an tarafindan
belirlendigi ilkesinden hareketle, toplumsal alanda farkli dinlere ve inanglara mensup
bireylerle birlikte yagamin imkanini tartismaktadir. Kur’an’daki bazi baglamlarin
belirli konularda odaklastigi gerceginden hareketle Al-i imran 64-79. ayetlerde
cogulculugun epistemolojik ve ahlaki temellerinin insa edildigi diigiiniilmektedir.
Bu baglamda epistemolojik temeller olarak; ortak bilgi zemini, bilgi dis1 tartigmanin
reddedilmesi, seffaflik, dinsel otoritenin smirliligi ve diirtistlik ilklerine yer
verilecektir. Ahlaki temeller olarak tercihlerinin cezalandirma sebebi sayilmamasi
nedeniyle inang Ozgiirligiiniin taninmasi, hukuki esitlik ve kisisel sorumluluk,
sozlesme hukuku ve giiven ahlaki, seffaflik ve diiriistliik ilkesi, dinsel otoritelerinin
konumlarinin tanimlanmasi gibi ilkelere yer verilecektir. “Ibrahim’e en yakin
olanlarin ona uyanlar olacag1” ilkesinin inan¢ bakimindan yakinligin soy bakimindan
yakinliktan Once gelecegine ve ellerinde bir yasa/kitab olanlarin kendilerinde bir
yasa olmayan iimmilere kars1 ahlaki sorumluluk tasimalar1 gerektigine gonderme
yaptigina deginilecektir.

Bu calisma, s6z konusu baglamin biitiinciil bir model ortaya koyup koymadigi
sorununu inceleyecektir. Bu ayetler islam’da birlikte yasamin sadece toplumsal
bir zorunluluk olmadigina ve teolojik zemine dayandiginda vurgu yapacaktir. Bu
baglamda anilan kavramlarin tarihsel siirecte ¢esitli amaclara bagl olarak nasil bir
anlam orgiisline biiriindiirildiigl belirtilecektir.

S6z konusu baglamla iliskili biitiinciil galismalar mevcut degildir. Onceki ¢alismalar
daha cok diyalog epistemolojisi, ehl-i kitap ve dzellikle de Hiristiyanlarla dalagsma,
Ehl-i kitap hukuku, ibrahim (a.s.) ortak paydasi vb. seklinedir. Bu ¢alismada ise bu
baglamda epistemolojik ve ahlaki temeler iizerinde insa edilen islam’da ortak yasam
teolojisinin imkani ortaya konulacaktir. Bu caligmada ii¢ temel yontem kullanilacaktir.

*  Frrat Universitesi, {lahiyat Fakiiltesi, Tiirkiye, eyar@firat.edu.tr
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Ik olarak, ayetlerin kendi biitiinliigiinii ortaya ¢ikarmak icin metin i¢i ¢dziimleme
yapilacaktir. Bu ¢oziimlemede; kelimetun seva, rabbani, ahd, ilim, immi, kitap ehli
vb. kavramlarin anlam alanlari belirlenecek, baglam biitiinligii korunacak ve tekrar
eden temalar sorgulanacaktir. Metinler arast okuma ydntemi ile Kur’an’in 6nceki
metinlerle iliskisi betimlenecektir. Burada amag¢ metinler arasi benzerliklere isaret
etmenin otesinde doniisiim ve yeniden insa ilkesi gdzetilmesidir. Ugiincii olarak
da kurucu okuma yontemi ile birlikte yasamin teolojisi, epistemolojisi, ahlaki ve
hukukuna ait sema olusturmak hedeflenecektir.

Anahtar Kelimeler: Kelam, Birlikte yasam, Kelimetun Seva, Yasa Ehli, Ummi.

The Epistemological and Moral Foundations of Pluralism in
Islamic Civilization: A Study of Qur’an 3:64-79

Prof. Erkan Yar’

Abstract

This study examines the possibility of coexistence with individuals belonging to
different religions and belief systems within the social sphere, based on the premise
that the fundamental principles of living together in Islamic civilization are determined
by the Qur’an. Proceeding from the fact that certain Qur’anic contexts focus on
specific issues, it is argued that Qur’an 3:64—79 constructs the epistemological and
ethical foundations of pluralism. In this regard, the epistemological foundations to be
addressed include: a shared epistemic ground, the rejection of non-knowledge-based
disputation, transparency, the limitation of religious authority, and the principle of
honesty. As for the ethical foundations, the study will discuss principles such as the
recognition of freedom of belief-on the grounds that individual choices should not
be subject to punishment-legal equality and individual responsibility, contract-based
relations and the ethics of trust, transparency and honesty, and the definition of the
role of religious authorities.

Furthermore, the principle that “those closest to Abraham are those who follow

*  Firat University, Faculty of Theology, Tiirkiye Tiirkiye, eyar@firat.edu.tr
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him” will be examined as an indication that proximity in faith precedes genealogical
proximity, and that those who possess a revealed law/scripture bear a moral
responsibility toward the unlettered (ummT) who do not possess such a scripture.

This study investigates whether the aforementioned context presents a coherent and
holistic model. It argues that these verses demonstrate that coexistence in Islam is
not merely a social necessity but is grounded in a theological framework. In this
connection, the study also explores how the key concepts mentioned have acquired
different semantic configurations throughout history in relation to various intellectual
and social agendas.

To date, no comprehensive studies have examined this context in an integrative
manner. Previous scholarship has largely focused on themes such as the epistemology
of interreligious dialogue, polemics with the People of the Book-particularly
Christians-the legal status of the People of the Book, and Abraham as a shared
point of reference. By contrast, this study seeks to demonstrate the possibility of a
“theology of coexistence” in Islam, constructed upon epistemological and ethical
foundations within this Qur’anic context.

Methodologically, the study employs three main approaches. First, an intratextual
analysis is conducted in order to reveal the internal coherence of the verses. In this
analysis, the semantic fields of key concepts such as kalimatun sawa’ (a common
word), rabbani (godly/scholarly), ‘ahd (covenant), ‘ilm (knowledge), ummi, and ahl
al-kitab (People of the Book) are examined, while maintaining contextual integrity
and identifying recurring themes. Second, an intertextual approach is utilized to
describe the relationship between the Qur’an and earlier scriptural traditions. The aim
here is not merely to point out similarities, but to trace processes of transformation
and reconfiguration. Third, a constructive reading is adopted in order to develop a
conceptual framework encompassing the theology, epistemology, ethics, and legal
dimensions of coexistence.

Keywords: Kalam, Coexistence, Kalimatun Sawa’, People of the Book, Ummi.
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Islam Medeniyetinde Birlikte Yasama Kiiltiiriiniin
Olusmasinda Ibadetlerin Rolii

Prof. Dr. Adnan KOSUM"

Ozet

Islam medeniyeti, bireysel ibadetler ile toplumsal diizen arasinda organik bir iliski
kuran biitiinciil bir yap1 sergiler. Bu ¢alismada, ibadetlerin toplumsal biitiinlesme,
kolektif biling ve birlikte yasama kiiltlirlinlin olusumundaki iglevi incelenmistir.
Ibadetler, yalmzca bireyin Allah ile iliskisini diizenleyen ritiieller olarak degil,
ayni zamanda toplumsal yapiy1 pekistiren kurumsal mekanizmalar olarak islev
gormektedir. Namaz, zekat, orug ve hac gibi temel ibadetler, bireyler arasinda esitlik,
dayanigma, empati ve kardeslik bilincinin gelismesine katkida bulunarak birlikte
yasama kiiltiiriinii desteklemektedir.

Namaz, ozellikle cemaatle icra edildiginde fertleri ortak bir mekan ve zaman
gergevesinde bir araya getirerek sosyal etkilesimi artirmakta ve kolektif biling
olusturmakta, farkli sosyal ve ekonomik statiilere sahip bireyler arasinda esitlik
ve aidiyet bilincini giiclendirmektedir. Zekat, ekonomik adaletin tesisine yonelik
bir ibadet olarak toplumda gelir dagilimini dengelemekte, vakif kurumlariyla
desteklenerek yardimlasma ve sosyal refah kiiltliriiniin  kurumsallagmasini
saglamaktadir. Orug ibadeti ise bireysel irade ve sabir egitiminin yan1 sira toplumsal
empatiyi giiclendiren bir mekanizma olarak 6ne ¢ikar. Aclik ve yoksunluk tecriibesi,
fertlerin ihtiyag¢ sahiplerini anlamasina ve paylasma kiiltiiriinii benimsemesine katki
saglar. Ramazan boyunca toplu ibadetler, toplumsal dayanisma ve kaynagmanin
goriiniir bicimde yaganmasint miimkiin kilmaktadir.

Hac, Islam’in evrensel boyutunu yansitan bir ibadet olarak, farkli cografya, dil
ve kiiltiirlerden gelen Miisliimanlar1 ortak bir amag etrafinda birlestirir. Thram
uygulamasi, sosyal statii farklarini ortadan kaldirarak esitligi simgeler ve timmet
bilincinin pekismesini saglar. Bu yoniiyle hac, toplumsal biitiinlesmenin uluslararasi
boyutta gergeklesmesini miimkiin kilan evrensel bir deneyim sunmaktadir.

Cami yapilari, Islam sehir medeniyetinde toplumsal biitiinlesmenin kurumsal merkezi

*  Siileyman Demirel Universitesi, [lahiyat Fakiiltesi, Tiirkiye, adnankosum@sdu.edu.tr

385



4. ULUSLARARASI “ISLAM MEDENIYETINDE BIRLIKTE YASAMA TECRUBESI” SEMPOZYUMU

olarak 6ne ¢ikmistir. Cemaatle ibadet, bireyleri bir araya getirerek sosyal iliskilerin
yogunlasmasini ve dayanismanin gelismesini saglamstir. {1k dsnem camileri, ibadet
mekani olmanin 6tesinde egitim, danigma, sosyal yardimlagma ve kamu yonetimi
islevlerini de yerine getirerek toplumsal hayatin merkezi haline gelmistir.

Sonug olarak, Islam medeniyetinde ibadetler, ferdi dindarligin &tesinde toplumsal
diizenin ve birlikte yasama kiiltliriiniin temel yap1 taslarini olusturmaktadir. Bu
ibadetler, toplumda baris, esitlik, dayanisma ve aidiyet bilincinin giiclenmesine
onemli katkilar sunmakta ve toplumsal biitiinlesmenin siirekliligini saglamaktadir.

Anahtar Kelimeler: Islam Medeniyeti, Ibadet, Sosyal Dayanisma, Birlikte Yasama
Kiiltiirii, islam Toplumu.

The Role of Worship in the Formation of the Culture of
Coexistence in Islamic Civilization

Prof. Adnan KOSUM’

Abstract

Islamic civilization establishes an organic relationship between individual worship
practices and societal order, creating a comprehensive framework for both spiritual
and social life. This study examines the role of worship in fostering social cohesion,
collective consciousness, and the culture of communal living. Worship in Islam is
not only a set of ritual obligations regulating the individual’s relationship with God
but also functions as a structural mechanism reinforcing societal order. Core acts of
worship-namaz (ritual prayer), zakat (almsgiving), fasting, and hajj (pilgrimage)-
contribute to the development of equality, solidarity, empathy, and brotherhood
among believers, thereby supporting the formation of a communal culture.

Namaz, especially when performed in congregation, brings individuals together
within shared temporal and spatial frameworks, enhancing social interaction and
reinforcing collective consciousness. It fosters a sense of equality and belonging
across diverse social and economic backgrounds. Zakat serves as a mechanism for
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economic justice by redistributing wealth, while waqf institutions institutionalize
social welfare, encouraging sustained community support and cooperative networks.

Fasting cultivates individual self-discipline and patience while simultaneously
promoting societal empathy. Experiencing hunger and deprivation allows individuals
to better understand the needs of the disadvantaged and strengthens a culture of
sharing. During Ramadan, collective iftars and congregational prayers reinforce
social solidarity and community bonding.

Hajj represents the universal dimension of Islam, bringing together Muslims from
diverse geographies, languages, and cultures for a shared purpose. The ihram attire
symbolizes equality by eliminating social distinctions and reinforces the collective
identity of the ummabh. In this way, hajj facilitates social cohesion on an international
scale.

Mosques function as the institutional centers of social integration within Islamic
urban civilization. They provide venues where collective worship enhances social
interaction, fosters solidarity, and strengthens community ties. Early mosques
also served educational, consultative, charitable, and administrative purposes,
highlighting their central role in public life.

In conclusion, worship in Islamic civilization transcends individual religiosity,
forming the foundational framework for societal order and the culture of communal
living. Through worship, communities cultivate peace, equality, solidarity, and a
sense of collective belonging, thereby ensuring the continuity of social cohesion.

Keywords: Islamic Civilization, Worship, Social Solidarity, Culture of Coexistence,
Islamic Society.
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Fikih ve Vatan Arasinda Endiiliis Miisliimanlar1
(Miideccenler): el-Venserisi’'nin Esne’l-Metdcir Risalesi
Baglaminda Hicretin Viicubiyeti ve Sosyolojik Sonug¢lar1

Dog. Dr. Adem YILDIRIM®

Ozet

Bu ¢alisma, Magrip ve Endiilis fikih tarihinin en etkili figiirlerinden biri olan Eb(’l-
Abbas Ahmed bin Yahya el-Venserisi’nin (6. 914/1508), Granada’nin diisiisiinden
kisa bir siire 6nce, Hicri 890 (M. 1485) yilinda kaleme aldig1 “Esne’l-Metacir fi
Beyani Ahkami men Galebe ala Vatanihi’n-Nasara ve lem Yiihacir” adli risalesini
disiplinler arasi bir perspektifle incelemektedir. Reconquista (Yeniden Fetih)
hareketinin neticesinde Islam hakimiyetinden ¢ikan topraklarda yasamaya devam
eden Miisliimanlarin (Miideccenler) fikhi statiisii, Islam hukuk tarihinin en sancili
tartisma konularindan birini teskil etmektedir. Venserisi, bu eserinde dariilharpte
ikameti sadece bir tercih degil, dini kimligin tasfiyesiyle esdeger bir “zillet” hali
olarak nitelendirmis ve hicreti imanin muhafazasi i¢cin mutlak bir farz (viicubiyet)
olarak kurgulamistir.

Bildiride, miiellifin hicretin gerekliligini temellendirirken kullandigi nasslar ve
“zevacir” (caydirict yaptirimlar) baglig: altinda topladigi hukuki kisitlamalar analiz
edilmektedir. Venserisi; Miideccenlerin arkasinda namaz kilinamayacagi, kestikleri
hayvanlarin etinin yenilemeyecegi ve mahkemelerdeki sahitliklerinin gecersiz
sayilacagi yoniindeki kat1 fetvalariyla, aslinda bir “fikhi tecrit” stratejisi izlemistir.
Bu tutum, asimilasyon tehlikesine karsi radikal bir direnis manifestosu niteligi tasisa
da imkansizliklar nedeniyle vatanini terk edemeyen alt sinif Miisliimanlart (gift¢i
ve zanaatkarlar) hem dindaslar1 hem de Hristiyan otoriteler arasinda savunmasiz
birakmastir.

Ayrica ¢alisma, Dr. Hiiseyin Miinig’in tahkiki izerinden miiellifin kuralct (mukallid)
yaklagimiayonelik elestirileri de tartismayaagmaktadir. Venserisi nin, miilksiizlesme
ve yol giivenligi gibi insani mazeretleri fikhi denkleme dahil etmeyerek gelistirdigi
“celal fikh1”, Tunuslu biiyiik fakih ve muhaddis el-Mazeri’nin (6. 536/1141),
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Sicilya 6rnegindeki “sefkat fikhi” ile mukayese edilmektedir. el-Mazeri Sicilya’nin
Normanlar tarafindan isgali ve adada kalan Miislimanlarin durumu karsisinda,
Islam hukuk tarihinde “sefkat fikh1” olarak adlandirilan son derece kapsayici ve
merhametli bir yaklasim sergilemistir. Aslen Sicilyali olan Mazeri, vatanlarini
kaybetmenin ve gayrimiislim idaresinde yasamanin verdigi psikolojik yikimi bizzat
tecriibe etmis bir alim olarak, meseleye sadece soguk fikhi metinler {izerinden degil,
insan onuru ve zaruretler penceresinden bakmigtir. O, hicret etmeye gii¢ yetiremeyen
veya kurulu diizenini birakamayan Sicilyali Miisliimanlar i¢in “sefkat ve merhamet”
temelli mazeretler ileri sirmiis, onlar1 dislamak yerine toplumsal baglarin1 korumaya
oncelik vermistir.

Mazeri’nin bu yaklasimi, 6zellikle miiltecilere karsi sergiledigi comertlik ve onlari
yeni vatanlarina (Tunus ve Magrip kiyilar1) alistirma ¢abalariyla somutlagsmistir. O,
Sicilya’dan gelenleri sadece dini hiikiimlere uymayan “gilinahkarlar” olarak degil,
“musibete ugramig kardesler” olarak gormiistiir. Mazeri’nin miilteci statiisiindeki
bu insanlara kars1 besledigi derin sevgi ve garipliklerini unutturma g¢abasi, fikhin
sadece yasaklardan ibaret olmadigini, ayn1 zamanda bir “birlestirme ve iyilestirme”
sanati oldugunu kanitlar niteliktedir. Bu tutum, ylizyillar sonra ayni durumdaki
Endilisliileri “kiifiir ve isyan” ile itham eden el-Venserisi’nin kati tutumuyla bir
tezat olusturmaktadir.

Ancak bildiri, Venserisi’nin bu tavizsiz tutumunu sadece bir “katilik” olarak
degil, ayn1 zamanda bir “stratejik tahliye operasyonu” ve tarihsel bir zorunluluk
olup olmadig1 noktasinda tartismaya agmaktadir. Miiellifin, asimilasyon tehlikesi
altindaki Miisliman niifusu Magrip’e tasiyarak onlarin fiziksel varligin1 ve dini
kimligini koruma amaci giittiigii, bu yoniiyle fetvanin binlerce insanin hayatta
kalmasini saglayan bir “sok tedavisi” islevi gordiigiinii sdylemek de miimkiindiir.

Sonug olarak bildiri; Esne’l-Metdcir’in bir yandan Islami kimligi koruma azmini
temsil ettigini, diger yandan ise el-Mazeri nin temsil ettigi kapsayici fikih geleneginin
uzaginda bir fetvay1 benimsedigini ortaya koymaktadir. Ama ayni1 zamanda Endiiliis
Islam mirasin1 Magrip cografyasinda yeniden var eden radikal bir beka stratejisi
olma 6zelligini sentezleyerek sunmaktadir.

Anahtar Kelimeler: el-Venserisi, Endiiliis, Miideccenler, Hicret, Darii’l-Islam.
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Andalusian Muslims Between Jurisprudence and
Homeland (Mudejars): The Necessity of Hijrah
and Its Sociological Consequences within the Context of al-
Wansharisi’s Asna al-Matajir

Assoc. Prof. Adem YILDIRIM®

Abstract

This study examines the treatise titled “Asna al-Matajir fi Bayani Ahkami man
Galaba ala Watanihi’n-Nasara wa lam Yuhajir,” authored by Abu’l-Abbas Ahmad ibn
Yahya al-Wansharisi (d. 914/1508), one of the most influential figures in Maghrebi
and Andalusian legal history, shortly before the Fall of Granada in 890 AH (1485
AD). The legal status of Muslims (Mudejars) who continued to reside in territories
that fell under Christian rule following the Reconquista movement remains one
of the most agonizing debates in Islamic legal history. In this work, al-Wansharisi
characterized residing in Dar al-Harb (the Abode of War) not merely as a choice
but as a state of “humiliation” equivalent to the dissolution of religious identity,
constructing Hijrah (migration) as an absolute religious obligation (wujub) for the
preservation of faith.

The paper analyzes the textual evidences (nass) used by the author to establish
the necessity of migration and the legal restrictions categorized under the title of
“zawajir” (deterrent sanctions). Al-Wansharisi’s rigorous fatwas-stating that prayers
led by Mudejars are invalid, animals slaughtered by them are forbidden to consume,
and their testimonies in court are void-essentially pursued a strategy of “legal
isolation.” While this stance represents a radical manifesto of resistance against
the threat of assimilation, it simultaneously left lower-class Muslims (farmers and
artisans), who lacked the means to abandon their homeland, vulnerable between
their co-religionists and Christian authorities.

Furthermore, through the critical analysis of Dr. Hussain Monis, the study discusses
the criticisms directed toward the author’s literalist (mugqallid) approach. Al-

*  Kirikkale University, Faculty of Islamic Sciences, Tiirkiye, ademyildirim10@gmail.com
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Wansharisi’s “Jurisprudence of Majesty” (Jalal), which excluded human excuses
such as loss of property and lack of road safety, is compared with the “Jurisprudence
of Compassion” of the great Tunisian jurist and scholar of hadith, al-Mazari (d.
536/1141), in the context of Sicily. Al-Mazari, having personally experienced the
psychological devastation of losing one’s homeland under Norman rule, approached
the issue not merely through cold legal texts but through the lens of human dignity
and necessity. He prioritized maintaining social ties rather than alienating those who
lacked the means to migrate. His approach, welcoming refugees not as “sinners” but
as “afflicted brothers,” demonstrates that jurisprudence is not just a set of prohibitions
but an art of “unification and healing.”

However, this paper also opens for discussion whether al-Wansharisi’s
uncompromising attitude was merely “rigidity” or a “strategic evacuation
operation” and a historical necessity. It is possible to argue that the author aimed
to preserve the physical presence and religious identity of the Muslim population
by driving them toward the Maghreb, and in this sense, the fatwa functioned as
a form of “shock therapy” that ensured the survival of thousands. In conclusion,
this paper presents Asna al-Matajir as a work that represents the determination to
preserve Islamic identity while adopting a stance distant from the inclusive legal
tradition of al-Mazari. Simultaneously, it synthesizes the work’s characteristic as a
radical survival strategy that re-established the Andalusian Islamic heritage within
the Maghrebi geography.

Keywords: al-Wansharisi, Andalusia, Mudejars, Hijrah, Dar al-Islam.
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Islam Medeniyetinde Yeniden Insa ve Birlikte Yasama:
Murtaza Mutahhari'nin Fitrat ve Akil Merkezli Toplum
Tasavvuru

Dog. Dr. Habip DEMIR®

Ozet

Islam medeniyeti, tarihsel siire¢ icerisinde farkli inang, kiiltiir ve diisiince geleneklerini
bilinyesinde barindiran zengin bir “birlikte yasama” tecriibesine sahiptir. Ancak
modern dénemde yasanan kimlik krizleri ve toplumsal kutuplagmalar, bu tecriibenin
cagdas bir dille yeniden yorumlanmasini zorunlu kilmistir. Iranli diisiiniir Murtaza
Mutahhari, bu arayigin merkezinde yer alan, geleneksel birikimi modern felsefi
disiplinlerle harmanlayan en 6nemli simalardan biridir.

Bu teblig, Mutahhari’nin “yeni bir medeniyet” ve “ideal toplum” tasavvurunu, onun
temel felsefi dayanagi olan “fitrat kurami” {izerinden analiz etmeyi amaglamaktadir.
Mutahhari’ye gore birlikte yasamanin zemini, teolojik veya siyasi uzlasilardan dnce,
tiim insanligin paylastigi ortak bir antropolojik 6z olan fitrattir. Yazar, fitrati merkeze
alarak, farkli ideolojilerin ve inanglarin ¢atismak yerine “insani ortak payda”da
bulusabilecegi bir toplumsal s6zlesme onermektedir.

Teblig kapsaminda Mutahhari’nin Islam ve Degisim (Zamanin Gerekleri) ile Fitrat
adli eserleri temel alinarak; diislince 6zgiirliigiiniin toplumsal baristaki rolii, din-
akil dengesinin medeniyet ingasindaki 6nemi ve “6teki” ile kurulan diyalog metodu
ele almacaktir. Mutahhari’nin, kendi donemindeki materyalist ve sekiiler akimlarla
kurdugu akademik diyalog, onun “fikirlerin serbest¢e g¢arpigmasi” ilkesinin pratik
bir tezahiirii olarak incelenecektir. Bu baglamda fitrat, sadece biyolojik bir i¢cgiidii
degil; adalete, hakikate ve hayra yonelen askin bir potansiyel olarak tanimlanir.
Mutahhari, insanin bu ig¢sel yoneliminin evrensel bir ahlak yasasi dogurdugunu
savunarak, medeniyetler arasi ¢atismanin kiiltiirel kodlarda degil, fitri degerlerden
kopusta aranmasi1 gerektigini ileri siirer. Dolayisiyla onun diisiincesinde “Gteki” ile
kurulan iligki, bir tahammiil siirindan ziyade, ayni cevherden gelen iki varligin
ortak hakikat arayisindaki is birligine doniisiir. Bu yaklasim, modern ulus-devlet
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yapilarinin dayattigi yapay sinirlart agan, insanin manevi tekamiiliinii merkeze alan
ve farkliliklar1 zenginlik olarak kodlayan kusatici bir medeniyet paradigmasinin
kapilarimi aralamaktadir.

Sonug olarak, Mutahhari’nin vizyonu; dislayict bir kimlik insasi yerine, adaleti
ve ahlaki merkeze alan, evrensel degerlerle barisik, dinamik bir Islam medeniyeti
tasavvuru sunmaktadir. Bu teblig, Mutahhari’nin diisiincelerinin giiniimiiz kiiresel
catigmalarina ve Islam diinyasindaki i¢ gerilimlere yonelik kapsayici ve uygulanabilir
bir ¢6ziim Onerisi sundugunu savunmaktadir.

Anahtar Kelimeler: Murtaza Mutahhari, Islam Medeniyeti, Birlikte Yasama, Fitrat,
Toplumsal Adalet, Diisiince Ozgiirliigii.

Reconstruction and Co-existence in Islamic Civilization:
Morteza Motahhari’s Fitra and Reason-Centered Vision of
Society

Assoc. Prof. Habib DEMIR

Abstract

Islamic civilization possesses a rich historical experience of “co-existence”, having
integrated diverse faiths, cultures, and intellectual traditions throughout the centuries.
However, contemporary identity crises and social polarizations necessitate a modern
reinterpretation of this heritage. The Iranian thinker Morteza Motahhari stands as
one of the most prominent figures at the heart of this quest, harmonizing traditional
scholarship with modern philosophical disciplines.

This paper aims to analyze Motahhari’s vision of a “new civilization” and an “ideal
society” through his foundational philosophical pillar: the theory of fitra (innate
human nature). According to Motahhari, the ground for co-existence-prior to any
theological or political consensus-is fifra, the common anthropological essence
shared by all humanity. By centering fitra, the author proposes a social contract
wherein disparate ideologies and beliefs can converge upon a “common human
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denominator” rather than engaging in conflict.

Within the scope of this study, based primarily on Motahhari’s works Islam and
the Needs of the Time and Fitra, the role of freedom of thought in social peace,
the significance of the religion-reason balance in civilizational construction, and the
methodology of dialogue with the “other” will be examined. Motahhari’s academic
engagement with the materialistic and secular currents of his time will be analyzed
as a practical manifestation of his principle of the “free clash of ideas.” In this
context, fitra is defined not merely as a biological instinct, but as a transcendent
potential oriented toward justice, truth, and virtue. Asserting that this intrinsic human
inclination generates a universal moral law, Motahhari argues that civilizational
conflicts should be sought not in cultural codes, but in the detachment from fitric
values. Consequently, in his thought, the relationship with the “other” transforms
from a threshold of mere tolerance into a collaboration between two beings of the
same essence in their collective pursuit of truth. This approach paves the way for an
inclusive civilizational paradigm that transcends the artificial boundaries imposed by
modern nation-state structures, centers spiritual evolution, and encodes differences
as a form of richness.

In conclusion, Motahhari’s vision offers a dynamic conception of [slamic civilization
that is at peace with universal values and centered on justice and ethics, rather than
an exclusionary construction of identity. This paper argues that Motahhari’s ideas
provide an inclusive and applicable solution to contemporary global conflicts and
internal tensions within the Islamic world.

Keywords: Morteza Motahhari, Islamic Civilization, Co-existence, Fitra, Social
Justice.
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Promoting Coexistence through Government Policy:
Challenges of Religious Moderation in Indonesia

Assoc. Prof. Jarot WAHYUDI"

Abstract

Indonesia, the country with the largest Muslim population in the world, is also
characterized by high diversity in religion, ethnicity, language, and culture. In this
pluralistic context, coexistence-the ability of different communities to live together
peacefully-serves as a cornerstone for social stability and national unity. Historically,
Indonesia has developed cultural and religious practices that encourage tolerance and
mutual respect. In recent years, the government has introduced a series of policies
aimed at promoting social harmony and reinforcing the perception of Indonesian
Islam as moderate, inclusive, and tolerant. These efforts reflect a strategic use of
religious moderation as a policy instrument to promote coexistence. This paper
examines how government policies influence and shape the practice of coexistence
within Indonesian Islamic culture.

This study employs a qualitative approach based on literature review and public
policy analysis. Data were collected from official government documents,
ministerial programs, academic studies, and reports from religious institutions and
civil society organizations. The analysis focuses on strategies designed to advance
religious moderation, integrate tolerance and pluralism into education, and facilitate
collaboration between the state and Islamic organizations to support social cohesion.

Findings indicate that the Indonesian government prioritizes religious moderation as
a central strategy for promoting coexistence. Key initiatives include incorporating
values of tolerance into curricula, facilitating interfaith dialogue, and supporting
moderate Islamic organizations in maintaining social harmony. Public platforms
and digital media are also leveraged to disseminate inclusive and peaceful religious
narratives.

Despite these efforts, challenges persist, including social polarization, misinformation
through digital media, and varying public understanding of religious moderation.

*  State Islamic University (UIN) Sunan Kalijaga, Yogyakarta, Indonesia , jarot.wahyudi@uin-suka.ac.id
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These issues highlight the need for continued collaboration among government
institutions, educational sectors, religious leaders, and civil society to sustain policy
effectiveness.

Overall, Indonesia’s policy initiatives demonstrate a deliberate attempt to
institutionalize religious moderation as a framework for promoting coexistence,
strengthening pluralistic Islamic culture, and contributing to broader discussions on
tolerance, diversity, and peaceful living.

Keywords: Religious Moderation, Promoting Coexistence, Indonesian Islamic
Culture, Government Policy, Social Harmony.

Hiikiimet Politikalar1 Yoluyla Birlikte Yasam1 Tesvik Etmek:
Endonezya’da Dini Ilimliligin Zorluklar

Assoc. Prof. Jarot WAHYUDI"

Ozet

Diinyanin en biiylik Miisliiman niifusuna sahip tilkesi olan Endonezya, ayn1 zamanda
din, etnisite, dil ve kiiltlir agisindan yiiksek cesitlilikle karakterize edilmektedir. Bu
cogulcu baglamda birlikte yagama (coexistence)-farkli topluluklarin baris i¢inde bir
arada yasayabilme yetenegi-toplumsal istikrar ve ulusal birlik i¢in temel bir unsur
olarak islev gormektedir. Tarihsel olarak Endonezya, hosgoriiyii ve karsilikli saygiy1
tesvik eden kiiltiirel ve dini pratikler gelistirmistir. Son yillarda hiikiimet, toplumsal
uyumu tesvik etmeyi ve Endonezya Islami’nin 1limli, kapsayici ve hosgériilii oldugu
algisim1 giiglendirmeyi amaglayan bir dizi politika uygulamaya koymustur. Bu
cabalar, birlikte yagami tesvik etmek amaciyla dini ilimliligin bir politika araci olarak
stratejik bicimde kullanilmasini yansitmaktadir. Bu makale, hiikiimet politikalarinin
Endonezya Islam Kkiiltiirii icinde birlikte yasama pratigini nasil etkiledigini ve
sekillendirdigini incelemektedir.

Bu calisma, literatiir taramasi ve kamu politikas1 analizine dayanan nitel bir
yaklasim kullanmaktadir. Veriler; resmi hiikiimet belgeleri, bakanlik programlari,
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akademik c¢alismalar ve dini kurumlar ile sivil toplum kuruluslariin raporlarindan
toplanmistir. Analiz; dini ilmlilig1 gelistirmeye yonelik stratejilere, egitimde hosgorii
ve c¢ogulculuk degerlerinin entegrasyonuna ve toplumsal uyumu desteklemek
amactyla devlet ile Islami kuruluslar arasindaki is birliginin giiclendirilmesine
odaklanmaktadir.

Bulgular, Endonezya hiikiimetinin birlikte yasami tesvik etmek i¢in dini ilimlilig1
temel bir strateji olarak Onceliklendirdigini gostermektedir. Baslica girisimler
arasinda miifredatlara hosgori degerlerinin dahil edilmesi, dinler arasi diyalogun
tesvik edilmesi ve toplumsal uyumun korunmasinda ilimli islami kuruluslarin
desteklenmesi yer almaktadir. Ayrica kapsayici ve barigcil dini anlatilarin
yayginlastirilmasi i¢in kamusal platformlar ve dijital medya da kullanilmaktadir.

Bununla birlikte, toplumsal kutuplasma, dijital medya yoluyla yayilan yanlis
bilgiler ve dini ihimliliga iliskin farkli toplumsal anlayislar gibi bazi zorluklar devam
etmektedir. Bu durum, politika etkinligini siirdlirebilmek i¢in hiikiimet kurumlari,
egitim sektorii, dini liderler ve sivil toplum arasinda siirekli ig birliginin gerekliligini
ortaya koymaktadir.

Genel olarak, Endonezya’nin politika girisimleri; birlikte yasami tesvik etmek,
cogulcu Islami kiiltiirii giiglendirmek ve hosgorii, cesitlilik ve baris i¢inde yasam
konularmmdaki daha genis tartigmalara katkida bulunmak amactyla dini 1limlilig:

kurumsallagtirmaya yonelik bilingli bir ¢abay1 gostermektedir.

Anahtar Kelimeler: Dini Ilimlilik, Birlikte Yasami Tesvik Etme, Endonezya Islam
Kiltiirti, Hiikiimet Politikasi, Toplumsal Uyum.
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Islam Medeniyetinde Birlikte Yasama Bilincini Ge¢misten
Gelecege Tasimak: Ihvan-1 Safa Perspektifinden
Bir Degerlendirme

Dog¢. Dr. Mehmet KARAKUS®

Ozet

[slam medeniyeti birlikte yasama bilincine sahip énemli bir kiiltiir havzasidir. Bu
biling yalnizca farkli topluluklarin ayni cografyada bir arada varlik gostermesini
ifade eden toplumsal bir zorunluluk ya da siyasal bir uzlasma bi¢imi olmayip, ayni
zamanda varlik anlayisi, insan tasavvuru, ahlak, bilgi ve siyaset arasinda kurulan ¢ok
katmanli bir medeniyet fikrinin sonucudur. Onuncu yiizyilin fikri hareketliliginin
diizeyini gosteren [hvdn-1 Safd Risaleleri de birlikte yasama diisiincesini hem
ontolojik hem de ahlaki-siyasi boyutlariyla ele alan 6nemli bir kaynak niteligindedir.
Risaleler, oncelikle varlik anlayis1 bakimindan insanlar ayrigtiran degil, ortak bir
hakikat zemininde bulusturan bir ¢erceve sunmaktadir. Risalelerde, varligin bir tek
cevherden meydana geldigi fikri merkeze alinarak; insan topluluklar1 arasindaki
farkliliklarin 6zde degil ancak suretlerde ortaya c¢iktigi; farkliliklarin mutlak bir
ayrigsma degil, ortak bir hakikatin ¢esitli tezahiirleri olarak goriilmesi gerektigi ve
aralarindaki asil farkin bilgi, ahlak ve fiillerde belirdigi ifade edilmektedir. Ayrica
Risalelerde mezhep, goriis ve inang ayriliklarinin sebeplerini tartigilmakta; birlikte
yasamanin Oniindeki engelleri haset, taassup, iktidar tutkusu ve menfaat eksenli
parcalanma {izerinden agiklanmaktadir.

Ihvan-1 Safi’nin ortaya koydugu bu diisiince, birlikte yasama bilincini ontolojik
birlik ile ahlaki ¢ogulluk arasinda kurmaktadir. Bir taraftan biitiin dlemi “biiyiik
insan” olarak tasvir ederek varolugsal bir baglilik fikri gelistirirken diger taraftan
insanin nefsini egitmesini, ilim ehliyle beraber olmasini ve kendisini dengeli bir
hayata alistirmasini istemektedir. Boylesi bir yaklasim sonucunda birlikte yasama
diisiincesi ile yalnizca cografi anlamda yan yana bulunmay1 degil; ortak iyiyi, adaleti
ve hikmeti paylasan bir medeniyet diizenin i¢inde var olmay1 amaglamaktadir.

Bu c¢alisma, Thvan-1 Safd’nin bu iki yénlii yaklasimini birlikte ele alarak, islam
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medeniyetinde birlikte yasama bilincinin hangi esaslar lizerine kuruldugunu ve bu
bilincin giinliimiiz diinyasina hangi ilkeler {izerinden tasinabilecegini tartismaktadir.
Calismanin temel iddias1, Thvan-1 Safi’da birlikte yasamanin ne yalmzca metafizik
birlik fikrine ne de yalnizca toplumsal uzlagma arayisina indirgenebilecegidir.
Aksine birlikte yasama, varligin birligini kavrayan ontolojik idrak ile ihtilafi ahlaki
Olciiler icinde yoneten siyasi ve toplumsal bilincin birlesiminden dogmaktadir. Bu
cergevede Ihvan-1 Safd’nin yaklagimi, hakikatin birligini esas alan; buna ragmen
insani ve tarihi farkliliklarin sebeplerini anlayan; hikmet, bilgi ve adalet etrafinda
bir medeniyet tasavvuru gelistiren bir yaklasim olarak gecmiste gelistirilen erdem
merkezli yaklagimin giiniimiizde ¢ogulculuk, toplumsal baris, egitim ve medeniyet
tasavvuru agisindan yeniden nasil yorumlanabilecegini tartigmaktir.

Anahtar Kelimeler: Islam Felsefesi, Islim Medeniyeti, Ihvan-1 Safa, Risaleler,
Birlikte Yasama, Ahlak.

Carrying the Consciousness of Coexistence in Islamic
Civilization from the Past to the Future: An Evaluation from
the Perspective of the Ikhwan al-Safa

Dog¢. Dr. Mehmet KARAKUS®

Abstract

Islamic civilization constitutes a major cultural sphere shaped by a profound
consciousness of coexistence. This consciousness does not merely signify a social
necessity or a form of political compromise that enables different communities to
inhabit the same geography together; rather, it is also the outcome of a multilayered
civilizational vision established at the intersection of ontology, anthropology,
ethics, knowledge, and politics. The Rasa il of the Ikhwan al-Safa, which reflect
the remarkable intellectual dynamism of the tenth century, likewise represent an
important source that addresses the idea of coexistence in both its ontological and
ethico-political dimensions. Above all, the Rasa il offer a framework that does not
divide human beings in terms of their understanding of being, but instead gathers
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them upon a common ground of truth. Centering on the idea that existence proceeds
from a single substance, the Rasa il maintain that the differences among human
communities arise not in essence but only in form; that such differences should not
be regarded as absolute separations, but rather as diverse manifestations of a shared
truth; and that the real distinctions among people become apparent in knowledge,
morality, and action. In addition, the Rasa’il discuss the causes of sectarian,
doctrinal, and creedal divisions, explaining the obstacles to coexistence through
envy, fanaticism, the lust for power, and fragmentation driven by self-interest.

The vision articulated by the Ikhwan al-Safa grounds the consciousness of coexistence
in a relationship between ontological unity and ethical plurality. On the one hand, by
depicting the whole cosmos as the “macroanthropos” or “great human being,” they
develop the idea of an existential interconnectedness; on the other hand, they call
upon the human being to discipline the self, to keep company with the learned, and to
cultivate a balanced way of life. As a result, their conception of coexistence does not
merely aim at geographical proximity or physical coexistence side by side; rather, it
seeks participation in a civilizational order within which the common good, justice,
and wisdom are shared.

This study examines these two complementary dimensions of the Ikhwan al-Safa’’s
thought together in order to discuss the principles upon which the consciousness
of coexistence in Islamic civilization was founded and the ways in which this
consciousness may be carried into the contemporary world. Its central claim is that,
in the thought of the Ikhwan al-Safa’, coexistence can be reduced neither to a purely
metaphysical idea of unity nor to a merely social search for compromise. On the
contrary, coexistence emerges from the conjunction of an ontological awareness that
comprehends the unity of being and a political and social consciousness capable of
governing disagreement within ethical bounds. From this perspective, the approach
of the Ikhwan al-Safa may be understood as one that takes the unity of truth as
its foundation, yet at the same time recognizes the causes of human and historical
differences, and develops a vision of civilization centered on wisdom, knowledge,
and justice. Accordingly, this study seeks to explore how this virtue-centered
approach, formulated in the past, may be reinterpreted today in relation to pluralism,
social peace, education, and the broader conception of civilization.

Keywords: Islamic Philosophy, Islamic Civilization, Ikhwan al-Safa, Rasa’il,
Coexistence, Morality.

402



BILDIRI OZETLERI KITABI

Islamic Civilizational Pluralism and the Malaysian
Experience: From Independence to the Madani Framework

Assoc. Prof. Ashurov SHAROFIDDIN®
Abstract

This study examines the relationship between historical models of pluralism
in Islamic civilization and Malaysia’s contemporary governance experience,
particularly within the framework of Malaysia Madani. The research adopts a
qualitative design grounded in historical and comparative analysis, enabling a
systematic examination of governance institutions, historical experiences, and policy
frameworks rather than relying on quantitative measures. The study explores how
pluralistic governance structures developed in classical Islamic civilization and how
their underlying principles may be reflected in Malaysia’s modern constitutional
and policy environment. The research utilizes qualitative textual data drawn from
both primary and secondary sources. Primary sources include foundational historical
and legal documents such as the Constitution of Medina, the Malaysian Federal
Constitution, and official policy documents associated with the Malaysia Madani
framework. These documents provide insight into the institutional arrangements
and governance principles that shape pluralistic coexistence. Secondary sources
include scholarly literature, such as peer-reviewed academic journal articles, books
on Islamic civilization and political thought, and studies on Malaysian governance
and multiculturalism. The data are obtained from historical Islamic texts, classical
political writings, Malaysian government publications, and academic literature
indexed in major scholarly databases such as Scopus and Web of Science. The
analysis is conducted through thematic analysis and comparative institutional
analysis. Thematic analysis identifies recurring themes related to pluralism,
including religious freedom, governance structures, institutional autonomy, and
socio-economic integration. A comparative analysis then evaluates the similarities
and differences between historical Islamic governance models and Malaysia’s
contemporary governance framework to identify institutional continuities and
adaptations of Islamic civilizational principles within a modern plural society.

Keywords: Islamic Civilizational Pluralism, Malaysia Madani Framework,
Multicultural Governance, Islamic Political Thought, Peaceful Coexistence.
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Harici Zihniyetten Giiniimiize Tekfirci Diisiince ve Birlikte
Yasama Krizi

Dog. Dr. Faruk GUN"

Ozet

Birlikte yagama tecriibesi, yalnizca ayni1 cografyada bulunmakla sinirli bir durum
degildir. Ortak bir hukuk anlayisi, karsilikli giiven ve dinl mesruiyet zemininde
olusan toplumsal bir uzlasidir. Bu uzlagimin zayifladigi donemlerde dini yorum alani
daralmakta, farkliliklar tehdit olarak algilanmakta ve din dili birlestirici olmaktan
uzaklagarak ayristirici bir kimlik aracina doniismektedir. islam diisiince tarihinde bu
kirtlmanin en belirgin 6rneklerinden biri, tekfir ve taassup merkezli yaklagimlarin
kurumsallagmasidir. Erken dénemden itibaren ortaya c¢ikan Harici zihniyet, yorum
farkin1 kiifiirle esitleyen ve dini hitkkmii mutlaklagtiran anlayisiyla Miisliiman
toplumun i¢ barigini zedelemistir. Bu yaklagim yalnizca tarihsel bir hadise olarak
kalmamis, modern donemde farkli bigimlerde yeniden iiretilmis ve giliniimiizde
DEAS gibi radikal orgiitlerde daha sistematik bir goriiniim kazanmstir.

Bu ¢aligma, birlikte yasama krizinin kelami ve zihinsel kokenlerini Hariciligin
dogusundan giiniimiiz tekfirci hareketlerine kadar uzanan bir siireklilik icinde ele
almaktadir. Amag, meseleyi sadece tarihsel bir sapma olarak degil, tekrarlanabilir
bir zihniyet kalib1 olarak degerlendirmektir. Ciinkii sorun belirli orgiitlerden ¢ok,
onlar1 miimkiin kilan diisiince formunda yatmaktadir. iman ile amel arasinda kurulan
kat1 6zdeslik, yorum alanini daraltan literal okuma bigimleri ve hakikatin tek bir
grubun tekelinde goriildiigii anlays, tekfiri kolaylastiran temel unsurlar arasinda yer
almaktadir. Bu zihniyet, farkli yorumlari mesru gérmeyen ve toplumu siirekli bir
“iman testi”ne tabi tutan bir yapi tiretmektedir.

Modern donemde tekfirci sdylemin yeniden gii¢ kazanmasi ise yalnizca
teolojik sebeplerle agiklanamaz. Sosyolojik kirilmalar, kimlik krizleri ve siyasi
istikrarsizliklar bu yapilarin yayilmasina zemin hazirlamaktadir. Ozellikle DEAS
orneginde gorildiigii tizere dini kavramlar ideolojik bir sdylem i¢inde yeniden
yorumlanmakta ve siddet dini bir gérev gibi sunulmaktadir. Bu siiregte dijital medya
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ve kiiresel propaganda araglari, tekfirci zihniyetin daha genis kitlelere ulagmasini
kolaylagtirmistir. BOylece tarihsel olarak yerel bir hareket niteligi tasiyan Harici
zihniyet, modern donemde kiiresel 6lgekte etkili olabilen bir radikallesme formuna
doniismiistiir.

Calismada ayrica birlikte yagsama tecriibesinin kelami temelleri ele alinmakta, klasik
kelam geleneginde tekfir siirlarimi daraltan yaklagimlar iizerinde durulmaktadir.
Dini yorumun mutlaklagtirilmas: yerine ¢ogulculugu ve merhameti esas alan bir
din anlayiginin, toplumsal barigin en 6nemli giivencesi oldugu vurgulanmaktadir.
Tekfir ve taassup merkezli yaklagimlarin dinin birlestirici roliinii zayiflattigi, buna
karsilik akil ve vahiy dengesine dayanan kelami yontemin birlikte yasama kiiltiiriinii
giiclendirdigi ortaya konulmaktadir. Bu baglamda calisma, ge¢misten giiniimiize
uzanan tekfirci zihniyetin analizini yaparken, Islam medeniyetinin birlikte yasama
tecriibesine katki saglayacak kelam1 bir perspektif sunmay1 amaglamaktadir.

Anahtar Kelimeler: Kelam, Taassup, Tekfir, Haricilik, Birlikte Yasama.

Takfiri Thought from Kharijite Mentality to the Present and
the Crisis of Coexistence

Dog. Dr. Faruk GUN"

Abstract

The experience of coexistence is not limited merely to inhabiting the same geography.
It is a social consensus formed on the basis of a shared understanding of law, mutual
trust, and religious legitimacy. In periods when this consensus weakens, the field
of religious interpretation narrows, differences begin to be perceived as threats,
and religious language ceases to be a unifying force and instead transforms into an
instrument of exclusionary identity. One of the most striking examples of this rupture
in the history of Islamic thought is the institutionalization of approaches centered on
takfir and fanaticism. The Kharijite mentality that emerged in the early period equated
interpretive differences with unbelief and, through its absolutist understanding of
religious judgment, undermined the internal peace of Muslim society. This approach
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did not remain merely a historical phenomenon; it has been reproduced in different
forms in the modern period and has acquired a more systematic appearance in radical
organizations such as ISIS today.

This study examines the theological and intellectual roots of the crisis of coexistence
within a continuity extending from the emergence of Kharijism to contemporary
takfiri movements. Its aim is to evaluate the issue not merely as a historical deviation
but as a reproducible pattern of mentality. The problem lies not only in particular
organizations but in the mode of thought that makes them possible. The rigid
identification established between faith and action, literalist readings that narrow the
space of interpretation, and the perception of truth as the monopoly of a single group
are among the fundamental factors that facilitate takfir. This mentality produces a
structure that does not regard different interpretations as legitimate and constantly
subjects society to a “test of faith.”

The resurgence of takfiri discourse in the modern period cannot be explained solely
by theological reasons. Sociological ruptures, identity crises, and political instability
provide fertile ground for the spread of such structures. As seen particularly in the
case of ISIS, religious concepts are reinterpreted within an ideological discourse,
and violence is presented as a religious duty. In this process, digital media and global
propaganda tools have enabled the takfiri mentality to reach broader audiences.
Thus, the Kharijite mentality, historically a local movement, has transformed in the
modern era into a form of radicalization capable of exerting influence on a global
scale.

The study also addresses the theological foundations of coexistence and emphasizes
approaches within the classical kalam tradition that restrict the boundaries of takfir.
It underlines that a religious understanding grounded in pluralism and mercy, rather
than the absolutization of religious interpretation, constitutes the most important
guarantee of social peace. It demonstrates that approaches centered on takfir and
fanaticism weaken the unifying role of religion, whereas the kalam1 method based
on the balance of reason and revelation strengthens the culture of coexistence. In
this context, while analyzing the takfiri mentality extending from the past to the
present, the study aims to present a theological perspective that can contribute to the
experience of coexistence within Islamic civilization.

Keywords: Kalam, Bigotry, Takfir, Kharijism, Coexistence.
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Mezhep Olgusunun Islam Diisiincesinin Gelisimine Katkis1
(Mutedil Bir Yaklasim)

Do¢. Dr. Ahmet YALCIN®

Ozet

Gidilen yol anlamindaki mezhep kelimesi, tarihsel siire¢ icerisinde kavramsallagarak
ameli ya da itikddi olusumlart ifade eder halde kullanilmaya baglanmistir. Hz.
Peygamber’in hayatta oldugu zamanda itikadi bir farklilasmanin varligindan
bahsetmek miimkiin degildir. Islam Mezhepleri Tarihi alaninda yapilan arastirmalarin
verileri 1518mnda Siffin savas1 sonrasinda yasanan gelismeler ve Hakem Olay1
neticesinde Hariciler olarak isimlendirilen topluluk ortaya ¢ikmis olsa da kendi
goriigleri etrafinda toplumsal tabanini olusturmus firka ya da mezheplerin varlik
sahasina ¢ikmasi 2. hatta 3. hicri asirlara tekabiil etmektedir. Eg’ar ve Maturidi gibi
diisiince sistematigini gelistirmis topluluklarin viicuda gelmesi ise 4. hicri asra kadar
gecikmistir. Firka ya da mezheplerin dogusunda tetikleyici unsur, Miisliimanlar
arasinda ayrismaya yol acan olaylar ve tartismalardir. Hz. Peygamber’in vefatini
takip eden asirda yasanan bu ihtilaflar ve yasanan hadiselerin anlamlandirilmasi
siirecinde goriilen usul ¢esitliligine dair izleri ilk devir Miisliimanlar1 igerinde
gorebilmek miimkiindiir.

Hz. Peygamber zamaninda bulunmayan mezhep ve firka kelimeleri, ayrismay1 ve
parcalanmayi ¢agristirmakta, Miisliimanlar arasindaki kardeslik hukukunu zedeleyici
birer unsur seklinde menfi anlamlar1 ihtiva etmektedir. Ote yandan tarihsel siiregte
ortaya gikan birer diisiince okulu hiiviyetindeki Islami firka ve mezheplerin Islam
ilahiyat konularinin tartisilarak belirginlesmesine ve olgunlagsmasina vesile oldugu
da tarihi bir vakiadir.

Firka ve mezheplerin varligindaki temel miskiil, ayeti kerimenin ifadesiyle “her
grubun kendinde bulunan ile sevinmesi”, kendisini Islam’in en sahih halinin
temsilcisi olarak gormesi, kendi digindaki topluluklarin varligina ve diisiincelerine
gereken Ozeni gostermeyip, yasama hakki tanimamasidir. Halbuki Allah insanlari
tek bir topluluk haline getirebilecegi halde onlar birtakim farkliliklara sahip olacak
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kabiliyette var etmistir. Biitiin farkliliklarina ragmen insanlara yapilan ¢agri “hepiniz
toptan Allah’in ipine sarilin, parcalanmayin” seklindedir. Allah’in bu davetine itaat
edilmeyerek ihtilafa diisiilmesinin “gii¢ ve kuvvetin gitmesi” gibi bir sonucu olacagi
bildirilmistir.

Bu Kur’ani diisturlar ¢ergevesinde Firka ve Mezheplerin varligini bir ihtilaf vesilesi
gdrmek yerine Islam diisiincesinin gelismesi ve olgunlasmasina katki sunan birer
unsur olarak ifade etmek suretiyle mutedil bir yaklasimla meseleyi izaha gayret
edecegim.

Anahtar Kelimeler: Mezhep, Firka, Ihtilaf, islam Diisiincesi, Birlikte Yasama.

The Contribution of the Sectary Phenomenon to the
Development of Islamic Thought (A Moderate Approach)

Assoc. Prof. Ahmet Yal¢in’

Abstract

The word “sect,” meaning “the path followed,” has, through historical processes,
been conceptualized and used to express practical or doctrinal formations. It is
not possible to speak of a doctrinal difference during the lifetime of the Prophet
Muhammad. In light of the data from research in the field of Islamic Sect History,
although the group called the Kharijites emerged as a result of the developments after
the Battle of Siffin and the Arbitration Incident, the emergence of sects or schools of
thought that formed their social base around their own views corresponds to the 2nd
or even 3rd century AH. The emergence of groups that developed a system of thought
such as Ash’ari and Maturidi was delayed until the 4th century AH. The triggering
factor in the emergence of sects or schools of thought is the events and debates
that led to division among Muslims. The differences in approach to interpreting the
disputes and events that occurred in the century following the Prophet’s death can be
traced back to the early Muslims.

The terms “sect” and “faction,” which did not exist during the time of the Prophet,
evoke division and fragmentation, and carry negative connotations as elements that
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undermine the brotherhood among Muslims. On the other hand, it is also a historical
fact that Islamic sects and schools of thought that emerged throughout history have
contributed to the discussion, clarification, and maturation of Islamic theological
issues.

The fundamental problem with the existence of sects and schools of thought is, as
the verse states, that “each group rejoices in what it possesses,” considering itself
the representative of the most authentic form of Islam, and failing to show due
consideration for the existence and thoughts of other communities, denying them
the right to exist. However, while God could have united humanity into a single
community, He created them with the capacity for various differences. Despite all
their differences, the call to humanity is: “Hold fast, all of you, to the rope of Allah,
and do not be divided.” It has been stated that falling into discord by not obeying this
call will result in the loss of strength and power.

Within the framework of these Quranic principles, instead of viewing the existence
of sects and schools of thought as a cause of conflict, | will endeavor to explain the
issue with a moderate approach, expressing them as elements contributing to the
development and maturation of Islamic thought.

Keywords: Sect, Faction, Disagreement, Islamic Thought, Coexistence.
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Islam Hukukuna Gére Bir Arada Yasamanin Hukukunu
Olusturan Anahtar Kavramlar: Gayri Miislim, Zimmi, Cizye,
Harac¢

Dog. Dr. Yusuf BALTA"

Ozet

Islam insanlar1 sadece mensup olduklar1 din ve inang esaslar1 iizerinden tanimlar ve
kabul eder. Onlar1 Miislim ve gayri Miislim olarak iki sekilde taksim eder. Naslarda
Misliimanlarin disindaki diger inang gruplarmi dini olarak farkli taksimler goze
carpmaktadir. Islam hukukunun siyasi ve hukuki olarak uygulanmasi agisindan
genel olarak Islam’a inanlar1 Miisliiman olarak, inanmayanlar1 farkli inanca sahip
olsalar da toptan gayri Miislim olarak tanimlar. Gayri miislim fertler de kendilerine
uygulanacak hiikiimlere esas olmak iizere inang farkliliklar1 ve Islam devletiyle olan
siyasi ve hukuki baglar1 agisindan gesitli gruplara ayrilmislardir. Islam hukukunun
uygulanmasi i¢in inanglar1 bakimindan gayri Miislimler de semavi kitap sahibi
olanlar (Ehl-i kitap), kitap sahibi olup olmadiklarinda siiphe bulunanlar ve diger
inang sahipleri olmak iizere iige ayrilmistir. Insanlarin ait olduklar oba, kabile, kavim
ve wrklar1 dikkate almamistir. Dolayisiyla Islam onlarla miinasebetlerini Miislim ve
gayri Mislim taksimi lizerinden yiirliyerek hak ve sorumluluklarini belirler. Cilinkii
insanlarin sahip olduklari dinler, manen ve maddeten yagamlarinin her boyutuna diger
aidiyetlerinden daha ¢ok niifuz ettigini ve ona gore miesseselerini teskilatlandirip
idare olunduklarin1 kabul eder. Dolayisiyla Islam hukukunun cari oldugu islam
toplumlarinda yasayan gayri Miislimlerin yasam kurallarini ve hukukunu onlarin
inanglarina ve Islam’m zimmet hukukuna gore belirlemektedir. Bu anlamda Islam
hukukunda gayri Miislimlerin Islam toplumunda aidiyetini, hak ve sorumluluklarini
belirleyen dort temel anahtar kavram karsimiza c¢ikmaktadir: Gayri Miislim,
zimmi, hara¢ ve cizye. Gayri Miislim ifadesi, onlarin dini vasiflarin1 ve taraflarimi
belirlemektedir. Zimmet kavrami, gayri Miislimlerin Islam devletiyle aralarindaki
siyasi ve hukuki aidiyet anlaminda akdi, ahdi yani aidiyeti belirlemektedir. Harag
ve cizye kavramlar ise, onlarin Islam devletine karsi mali ve askeri anlamda
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vergi sorumluluklarim tanimlasa da bunun yaninda haklarini ve sorumluluklarinin
sintrlarini belirleyen kavramlardir. Bu kavramlar ayni zamanda Miisliimanlarla diger
inan¢ mensuplariin ayni devlet ¢atisi altinda bir arada yasamanin imkanini saglayan
kavramlardir. Bizde bu ¢alismada gayri Miislim, zimmi, cizye, hara¢ kavramlariyla
gayri Miislimlerin aidiyet, hak ve sorumluluklarinin gergevesini belirleme noktasinda
bir arada yasamanin sinirlarini incelemeye c¢alisacagiz.

Anahtar Kelimeler: islam, Bir Arada Yasama, Hukuk, Gayri Miislim, Zimmi,

Cizye.
Key Concepts Forming the Law of Coexistence:
Dhimma, Jizya, Kharaj
Assoc. Prof. Yusuf BALTA’
Abstract

Islam defines and accepts people solely based on their religious beliefs and tenets. It
divides them into two categories: Muslims and non-Muslims. The texts clearly show
different religious classifications for other faith groups besides Muslims. In terms
of the political and legal application of Islamic law, those who believe in Islam are
generally defined as Muslims, while those who do not believe, regardless of their
beliefs, are collectively defined as non-Muslims. Non-Muslim individuals are also
divided into various groups based on their differences in belief and their political
and legal ties to the Islamic state, for the purposes of applying Islamic law. For the
application of Islamic law, non-Muslims are further divided into three categories
based on their beliefs: those who possess divine scriptures (People of the Book),
those whose possession of a scripture is doubtful, and those of other faiths. It does
not consider the tribe, clan, nation, or race to which people belong. Therefore, Islam
defines the rights and responsibilities of non-Muslims by dividing them into Muslim
and non-Muslim categories. This is because it acknowledges that the religions people
hold permeate every aspect of their lives, both spiritually and materially, more than
other affiliations, and that institutions are organized and governed accordingly.
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Consequently, in Islamic societies where Islamic law is in effect, the rules of life
and law for non-Muslims are determined according to their beliefs and the Islamic
concept of dhimmi (protected non-Muslims). In this sense, four key concepts emerge
in Islamic law that define the affiliation, rights, and responsibilities of non-Muslims in
Islamic society: non-Muslim, dhimmi, kharaj (tribute), and jizya (poll tax). The term
“non-Muslim” defines their religious affiliations and parties. The concept of dhimmi
defines the contractual, covenant, or belonging of non-Muslims to the Islamic state
in terms of political and legal affiliation. The concepts of kharaj and jizya, while
defining their financial and military tax responsibilities towards the Islamic state,
also define the limits of their rights and responsibilities. These concepts also enable
Muslims and members of other faiths to live together under the same state. In this
study, we will examine the boundaries of coexistence by defining the framework of
belonging, rights, and responsibilities of non-Muslims through the concepts of non-
Muslims, dhimmis, jizya, and kharaj.

Keywords: Islam, Coexistence, Law, Non-Muslims, Dhimmis, Jizya (tax on non-
Muslims).

412



BILDIRI OZETLERI KITABI

Matiiridi Diisiincesinde Birlikte Yasama Ahlaki:
Teolojik Derinlik, Ilmi Adalet, Ahlaki Olgunluk

Dog. Dr. Yusuf AGKUS®

Ozet

“Matiiridi Diisiincesinde Birlikte Yasama Ahlaki: Teolojik Derinlik, ilmi Adalet
ve Ahlaki Olgunluk” baglikli bu ¢alisma, Ebti Manstr el-Matiiridi’nin 7e vilati'l-
Kur’an adli tefsirinden hareketle, birlikte yasama ahlakini tefsir ilmi perspektifinden
incelemeyi amaclamaktadir. Calisma, birlikte yasama fikrini sadece kelami
bir polemik konusu olarak degil, Matiiridi’nin Kur’an’1t anlama ve yorumlama
yonteminin dogal ve zorunlu bir sonucu olarak ele almaktadir. Bu ¢ercevede birlikte
yasama olgusu, siyasal ya da sosyolojik bir ihtiyag olmanin &tesinde, Kur’an
merkezli te’vil metodolojisinin ortaya koydugu evrensel bir ahlaki ufuk olarak ele
alimmaktadir. Bu amag dogrultusunda 7e 'vilatii’[-Kur an metni kavramsal ve yorum
analizi yontemiyle incelenmistir.

Bildirinin ana omurgasini olusturan “teolojik derinlik”, miiellifin tefsir ve te’vil
arasinda kurdugu keskin epistemolojik ayrima dayanmaktadir. Matiiridi, kesinlik
ifade eden tefsiri sadece vahyin inisine sahitlik eden sahabeye Ozgii bir alan
olarak goriirken, sonraki alimlerin faaliyetini te’vil kavramiyla agiklamig ve bunu
bir ihtimaller alani olarak tanimlamistir. Bu yaklasim, “en dogrusunu Allah bilir”
(Allahu a‘lem) ilkesini yorum faaliyetinin temel prensiplerinden biri héline getirir.
Boylece beseri yorumun mutlak hakikatle 6zdeslestirilmesinin dniine gecilir ve farkli
anlayis ile yorumlarin ortaya ¢ikabilmesine epistemolojik bir imkan alani agilir.
Bu metodolojik ¢erceve, dini yorum ¢esitliliginin ve birlikte yasama kiiltiiriiniin
epistemolojik temelini olusturur.

Birlikte yasama modelinin ikinci boyutu olan “ilmi adalet”, Matiiridi’nin muariz
goriisleri aktarma ve degerlendirme bigiminde agik bicimde goriilmektedir. Miiellif,
basta Mu‘tezile olmak {tizere farkli ekollerin gortslerini herhangi bir tahrife
bagvurmaksizin, ayrintili ve sistematik bigimde nakleder; onlarin argimanlarmi
mantiki bir biitiinliik i¢inde ortaya koyar. Elestirilerini kaba reddiyeler yerine delil
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temelli bir tartigma iizerinden yiiriitmesi, ilm1 diiriistlikk ve temsil adaletinin miistesna
bir 6rnegini teskil eder. Bu yontemle tefsir faaliyeti, diglayici bir polemik sahasi
olmaktan ¢ikarak; anlami derinlestiren ve tartismayir medenilestiren bir diyaloga
doniisiir.

Calismanin iizerine insa edildigi li¢lincli sacayagi olan ‘“ahlaki olgunluk™ ise
Matiiridi’nin Kur’an ayetlerini yorumlarken 6ne ¢ikardigi merhamet, adalet ve
vakar ilkelerinde karsilik bulur. “Dinde zorlama yoktur” (Bakara 2/256) ayetini
tefsir ederken inang alanindaki 6zgiir tercihe ve irade hiirriyetine yaptig1 vurgu; bir
topluluga duyulan kinin adaletsizlige sevk etmemesi gerektigini bildiren ilahi uyariy1
(Maide 5/8) “diismana karst da adalet” ilkesiyle iliskilendirmesi; kotiiliige iyilikle
karsilik verme (Fussilet 41/34) ve cahillere vakarla “selam” diyerek mukabele etme
(Furkan 25/63) ilkelerini 6ne ¢ikarmasi, birlikte yasama ahlakinin Kur’an merkezli
temellerini ortaya koyar.

Sonug olarak bu ¢aligma, Matiiridi’nin te’vil ydnteminin; yorumda tevazu, tartigmada
adalet ve iliskilerde tahammiil ilkeleri izerinden, giinlimiiziin ¢ok kiiltiirlii ve ¢cogulcu
toplumlart igin koklii ve siirdiiriilebilir bir birlikte yasama perspektifi sundugunu
ortaya koymaktadir.

Anahtar Kelimeler: Tefsir, Matiiridi, Te’vilati’l-Kur’an, Te’vil Metodolojisi,
Birlikte Yasama Ahlaki.

The Ethics of Coexistence in Maturidi Thought: Theological
Depth, Scholarly Justice, and Moral Maturity

Assoc. Prof. Yusuf AGKUS"

Abstract

This study, titled “The Ethics of Coexistence in Maturidi Thought: Theological Depth,
Scholarly Justice, and Moral Maturity,” aims to examine the ethics of coexistence
from the perspective of Qur’anic exegesis, based on Abt Manstr al-Maturidi’s
Ta’wilat al-Qur’an. The study approaches the idea of coexistence not merely as a
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subject of theological polemics, but as a natural and necessary outcome of Maturidi’s
method of understanding and interpreting the Qur’an. In this framework, coexistence
is treated not simply as a political or sociological necessity, but as a universal moral
horizon articulated by a Qur’an-centered methodology of ta’wil. To this end, the
text of 7a 'wilat al-Qur’an has been analyzed through conceptual and interpretative
analysis.

The first pillar of the study, “theological depth,” is grounded in the sharp
epistemological distinction that Maturidi establishes between tafsir and ta’wil. While
he regards tafsir, which conveys certainty, as a domain exclusive to the Companions
who witnessed the revelation, he characterizes the activity of later scholars through
the concept of ta’wil, defining it as a field of possibilities. This approach elevates
the principle “God knows best” (4/lahu a ‘lam) to one of the foundational tenets of
interpretive activity. In doing so, it prevents the identification of human interpretation
with absolute truth and opens an epistemological space for the emergence of diverse
understandings and interpretations. This methodological framework constitutes the
epistemological basis of both interpretive plurality and a culture of coexistence.

The second dimension of the coexistence model, “scholarly justice” is clearly
reflected in Maturidi’s manner of presenting and evaluating opposing views. The
author transmits the opinions of different schools-particularly the Mu ‘tazila-without
distortion, in a detailed and systematic manner, presenting their arguments within a
coherent logical structure. His preference for evidence-based discussion over crude
refutations represents an exceptional example of scholarly integrity and fairness
in representation. Through this method, exegetical activity is transformed from an
exclusionary polemical arena into a dialogue that deepens meaning and civilizes
debate.

The third pillar upon which the study is built, “moral maturity” is embodied in the
principles of mercy, justice, and dignity that Maturidi emphasizes in his interpretation
of Qur’anic verses. His emphasis on freedom of belief and human volition in
interpreting the verse “There is no compulsion in religion” (al-Baqara 2:256); his
association of the divine warning against allowing hatred for a people to lead to
injustice (al-Ma’ida 5:8) with the principle of “justice even towards one’s enemy”’;
and his highlighting of responding to evil with good (Fussilat 41:34) and addressing
the ignorant with dignified peace (al-Furqan 25:63), collectively reveal the Qur’an-
centered foundations of an ethics of coexistence.
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In conclusion, this study demonstrates that Maturidi’s method of ta’wil offers a
profound and sustainable perspective on coexistence for today’s multicultural and
pluralistic societies, grounded in the principles of humility in interpretation, justice
in debate, and tolerance in human relations.

Keywords: Tafsir, Maturidi, Ta’wilat al-Qur’an, Ta’wil Methodology, Ethics of
Coexistence.
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Islam Hukukunda Birlikte Yasamanin Teminat: Olarak
Ahde Vefa ilkesi

Dog. Dr. Uzeyir KOSE’

Ozet

Islam hukukunda akitlere riayet ya da ahde vefa ilkesi hukuki islemlerin gecerlilik
sarti olmasinin yaninda farkli inang ve kiiltiire sahip insanlarin bir arada yasamasini
miimkiin kilan temel bir sdzlesme zeminidir. Kaynagini Kur’an ve stinnetten alan
bu ilke, bireysel iliskileri ve toplumlarin birbirleriyle olan iligkilerini giiven esasina
dayandirarak keyfl uygulamalarin 6niine gegmeyi hedeflemektedir. Kisinin vermis
oldugu sézde durmasi, yaptigi anlagsma ve sozlesmelere bagli kalmast demek olan
ahde vefa insan olmanm en dnemli hasletlerinden biridir. Ahde vefa ilkesi Islam
hukukunda ¢ogunlukla borglar hukukuyla iliskilendirilmekte ve bor¢lar hukukunun
temel bir kavrami olarak diistiniilmektedir. Ancak ahde vefa bunun ¢ok otesinde
bireysel, toplumsal ve devletlerarasi iliskilerde tarihten gliniimiize hayatin her
alaninda 6nemini koruyan bir kavram olarak karsimiza ¢ikmaktadir. Bu ¢aligma ahde
vefa ilkesinin birlikte yasama kiiltiiri izerindeki kurucu etkisini, fikhi hiikiimler
ekseninde analiz etmeyi amaglamaktadir. Caligmada Oncelikle Kur’an ve siinnette
yer alan akit, sadakat, emanet kavramlarinin anlam biitiinliigii ig¢erisinde ahde
vefanin ve akitlere riayet etmenin fikhi baglayiciligi ele alinmigtir. islim hukukunda
akitlerin “Allah adina verilen bir s6z” niteligi tagimasi, toplumsal giivenin dini bir
temele oturtulmasimi saglamis; bu durum hem Miisliimanlarin kendi aralarindaki
iliskileri hem de Islam devleti icerisinde zimmi, miiste’men vb. statiide hayatlarini
devam ettiren farkli dine mensup gruplarla iliskilerini saglam bir zemine oturtmustur.
Caligmada Kur’an ve siinnette yer alan teorik hiikiimlerin yaninda basta Medine
Vesikas1 olmak iizere ahde vefanmn toplumsal hayattaki yansimalari, islam hukuk
geleneginde ahde vefay1 temele alan hukuki iglemler tizerinde durulmustur. Modern
hukuk sistemlerinin karsi karsiya oldugu giiven bunalimima ve toplumun fertleri
arasindaki kutuplasmaya kars1 Islam hukukunun ahde vefa ilkesinin siirdiiriilebilir
bir birlikte yasama kiiltlirli insasindaki potansiyeli dikkate degerdir. Sonug olarak bu
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calisma, akitlere riayet/ahde vefa ilkesinin islAm hukukundaki merkezi konumunu
ortaya koyarak bu ilkenin mevcut hukuki ve toplumsal sorunlara ¢dziim iiretebilecek
nitelikte oldugunu 6n plana ¢ikarmaktadir. Kaynagini Kur’an ve siinnetten alan bu
ilke birlikte yasama kiiltliriiniin gii¢lendirilmesi ve toplumsal giivenin insasi i¢in
temel bir referans noktasi olmaya devam etmektedir.

Anahtar Kelimeler: islam Hukuku, Ahde Vefa, Birlikte Yasama, Sosyal Sozlesme,
Toplumsal Giiven.

The Principle of Faithfulness to Agreements as a Guarantee of
Coexistence in Islamic Law

Assoc. Prof. Uzeyir KOSE’

Abstract

In Islamic law, the principle of fidelity to contracts (pacta sunt servanda / ahde vefa)
is not only a condition for the validity of legal transactions but also constitutes a
fundamental contractual ground that enables people of different beliefs and cultures
to coexist. Rooted in the Qur’an and the Sunnah, this principle aims to prevent
arbitrary practices by grounding both individual and inter-communal relations in
trust. Fidelity to one’s promise-remaining committed to agreements and contracts-is
regarded as one of the most essential virtues of being human. Although the principle of
ahde vefa is often associated with the law of obligations in Islamic jurisprudence and
is commonly treated as one of its core concepts, it extends far beyond this domain. It
remains a vital concept across individual, social, and interstate relations, maintaining
its significance in all spheres of life from past to present. This study aims to analyze
the constitutive role of the principle of fidelity to contracts in shaping a culture of
coexistence, within the framework of Islamic legal rulings. The study first examines
the jurisprudential binding nature of fidelity to contracts within the conceptual unity
of covenant (‘agd), loyalty, and trust (amanah) as articulated in the Qur’an and the
Sunnah. In Islamic law, the characterization of contracts as “a promise made in the
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name of God” provides a religious foundation for social trust. This understanding
has established a solid basis not only for relations among Muslims but also for
interactions with non-Muslim groups-such as dhimmis and musta ‘mins-living under
Islamic governance. In addition to the theoretical framework derived from the
Qur’an and the Sunnah, the study explores the practical reflections of ahde vefa in
social life, with particular reference to the Constitution of Medina, as well as legal
practices within the Islamic legal tradition that are grounded in this principle. In the
face of the contemporary crisis of trust in modern legal systems and increasing social
polarization, the principle of fidelity to contracts in Islamic law offers significant
potential for constructing a sustainable culture of coexistence. In conclusion, this
study highlights the central position of the principle of ahde vefa in Islamic law
and emphasizes its capacity to contribute to solutions for current legal and social
challenges. As a principle rooted in the Qur’an and the Sunnah, it continues to serve
as a fundamental reference point for strengthening a culture of coexistence and
building social trust.

Keywords: Islamic Law, Fidelity to Contracts, Coexistence, Social Contract, Social
Trust.
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Birlikte Yasamanin Oniindeki Engel Olarak Tekfiri
Tetikleyen Zihin Halleri

Dr. Ogr. Uyesi Zeynep Hiimeyra KOC”

Ozet

Insan, dogas1 geregi toplumsal bir varliktir (el-insdn medeniyyun bit-tab ‘). Bu
gercek, onun yalnizca bireysel degil, ayn1 zamanda topluluk i¢inde anlam kazandigini
gostermektedir. Kur’an’da “Biz sizi bir erkek ve bir disiden yarattik” (innd
halaknékum min Zekerin ve unsd) ifadesi, biyolojik bir gergeklik olmakla birlikte
insanligin medeniyet kurma potansiyelinin ontolojik temeline isaret eder. insanlarin
farkli topluluklar halinde var edilmeleri ise imtihanin bir geregi olup ¢esitlilik icinde
O0grenmeyi ve gelismeyi miimkiin kilar (ve ce ‘alndkum su 'tiben ve kabd-ile lite arafit).
(el-Hucurat 49/13.) Buna gdre medeniyetin insa edilmesinde, orflerin, kiiltiirlerin ve
bilginin karsilikli etkilesimi kacinilmazdir. Dolayisiyla birlikte yasamak, yalnizca
varliga ait olgusal bir durum degil; ayn1 zamanda deger yiiklii, olumlu bir anlam
tagimaktadir. Calisma, bu olumlu yapiya engel teskil eden bir problem olarak tekfirin
sebeplerini konu edinmektedir. Tekfir, Misliiman oldugunu beyan eden kimseleri
kiiftirle itham eden, tevhide aykir1 ve mutlak olmayan bir sdylem bicimidir. Bu
yoniiyle tekfir soylemi, hakikati temsil etme iddias1 tagimakta; bireyin ve toplumun
tabiatin1 ve varligini yok sayarak otekilestirmeyi hatta yok etmeyi mesrulastiran bir
araca doniismektedir. Tebligin amaci, tekfirin tarihsel kokenlerini, esma ve ahkdm
baglamindaki tartigmalari veya mesruiyetini savunan yaklagimlari incelemek degildir.
Caligma, tekfire imkan saglayan zihinsel faktorlere odaklanmaktadir. Bu baglamda
oOtekilestirmeye zemin hazirlayan zihin halleri olarak cehdlet ve zan kavramlar1 6ne
cikmaktadir. Kur’an’da olumsuzlanan bu iki kavram, iki farkli zihin haline isaret
etmekle birlikte pratikte taassup ve taklit seklinde iki tutum olarak tezahiir etmektedir.
Cehalet, bilinebilecek bir durum karsisinda bilgisizligi ifade eder. Ancak bu kavram
yalnizca bilgi eksikligini degil, ayn1 zamanda gercekligi olmayan bir bilgiye inanmay1
ve dogru olani 1srarla reddetmeyi de kapsar. Bu yoniiyle cehalet, taklit ve taassubu
besleyen bir zihinsel hal oldugu kadar, bu tutumlarin yeniden {iirettigi toplumsal
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bir gercekliktir. Dolayisiyla cehélet ile taklit ve cehalet ile taassup arasindaki iligki
dongiisel bir nitelik tagimaktadir. Bu kavramlarin birbirinden bagimsiz olarak degil,
kargilikli etkilesim i¢inde degerlendirilmesi gerekmektedir. Benzer sekilde taklit ve
taassup ile zan arasinda da karsilikli ve dongiisel bir iliski mevcuttur. Insan, fitrat:
geregi diisiinebilen ve diisiindiiklerini iradesiyle eyleme doniistiirebilen bir varliktir.
Bu nedenle din, insanin sorumlulugu baglaminda bireysellige énem vermektedir.
Taklit ve taassup ise insanin bu biricik yoniinii islevsiz kilan, yapisal olmayan ve
sonradan edinilmis yapay tutumlardir. Bu bakimdan birlikte yasamay1 zorlastiran
bahsi gegen tutumlar, dinin 6ziine de aykiridir. Onlar1 ortaya ¢ikaran ise cehalet ve
zan gibi biligsel temelden yoksun zihin halleridir. Bu gergevede teblig, s6z konusu
zihinsel hal ve siire¢leri, toplumda Gtekilestirme ve tekfir olgusunu besleyen faktorler
olarak ele almay1 amaglamaktadir.

Anahtar Kelimeler: Tekfir, Cehalet, Zan, Taklit, Taassup.

Mental States Triggering Takfir as an Obstacle to Coexistence

Asst. Prof. Zeynep Hiimeyra KOC’

Abstract

Human beings are by nature social creatures (al-insan madaniyyun bit-tab ). This
fact shows that they gain meaning not only individually but also within a community.
The Quranic verse, “We created you from a male and a female” (inna khalagnakum
min dhakarin wa unthad), while a biological reality, points to the ontological
foundation of humanity’s potential for building civilization. The fact that humans
exist in diverse communities is a necessity of the test of life, enabling learning and
development through diversity (wa ja ‘alndkum shu tiban wa qabd’ila li-ta ‘arafir).
(al-Hucurat 49/13) In this context, the mutual interaction of customs, cultures, and
knowledge is indispensable in the construction of civilization. In this sense, living
together is not merely a factual condition of existence; it also carries a value-laden,
positive meaning. This study examines the reasons for takfir (declaring someone an
infidel) as a problem that hinders this positive structure. 7akfir is a form of discourse
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that accuses those who declare themselves Muslim of disbelief, and it is contrary
to monotheism and not absolute. In this respect, the discourse of takfir claims to
represent the truth; it becomes a tool that legitimizes othering, even annihilation, by
disregarding the nature and existence of the individual and society. The purpose of this
paper is not to examine the historical origins of takfir (declaring someone an infidel),
the debates surrounding its divine names and rulings, or the approaches defending its
legitimacy. The study focuses on the mental factors that enable takfir. In this context,
the concepts of ignorance and conjecture stand out as mental states that pave the way
for othering. While the concepts in question, which are condemned in the Quran, point
to two different mental states, they manifest in practice as two attitudes: imitation
and fanaticism. Ignorance refers to a lack of knowledge in the face of a knowable
situation. However, this concept encompasses not only a lack of information, but
also believing in information that is not true and insistently rejecting what is correct.
In this respect, ignorance is both a mental state that fosters imitation and fanaticism,
and a social reality that these attitudes reproduce. Therefore, the relationship
between ignorance and imitation, and between ignorance and fanaticism, is cyclical;
these concepts should be considered together, not independently. Similarly, there is
a reciprocal and cyclical relationship between imitation, fanaticism and conjecture.
By nature, humans are beings capable of thought and of translating their thoughts
into action through their will. Therefore, religion emphasizes individuality within
the context of human responsibility. Imitation and fanaticism, however, are non-
structural, acquired, and unnatural attitudes that render this unique aspect of human
nature dysfunctional. In this respect, the aforementioned attitudes, which make
coexistence difficult, are also contrary to the essence of religion. They arise from
mental states devoid of a cognitive foundation, such as ignorance and conjecture.
Within this framework, the paper aims to address these mental states and processes
as factors that fuel the phenomenon of takfir and excommunication in society.

Keywords: Takfir, Ignorance/Jahl, Conjecture/Zan, Imitation/Taklid, Fanaticism.
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Farkli Din Mensuplariyla Birlikte Yasamanin
Dini-Fikhi Temelleri

Dr. Ogr. Uyesi Muhammed Ciineyd ELDERSEVI

Ozet

Farkl1 inan¢ mensuplartyla bir arada yasamanin (te ‘dyiis) islami-tesri‘i temellerinden
bahsederken, iki miithim hususun gz oniinde bulundurulmasi icap eder:

Birincisi: Islam’m, Miisliimanlar ile gayrimiislimler arasinda Islam toplumunun
golgesinde onurlu bir birlikteligi tesis eden bu diizenlemeleri vazetmesi; o giine
degin beseri toplumlarda esine rastlanmamus, oncii bir mahiyete sahipti. Ikincisi:
Islam, bars, emniyet ve adalet semsiyesi altinda bir arada yasamay1 mesru kilarken,
gayri miislimlere taninan haklart Miisliimanlarin onlara bir liitfu yahut salt bir
“hosgorii” meselesi olarak gormemistir. Aksine bu haklari, baglayict seri hitkiimler
kilmustir. Oyle ki; dini bakimdan muhalif olan tarafa, haklarmin ihlali durumunda
Miisliimanlart mahkeme Oniinde dava etme, haklarmi kanun giici ve devlet
otoritesiyle tahsil etme yetkisini tanimaistir.

Onurlu bir birlikte yagamay1 teminat altina alan bu tesrii diizenlemelerin dayandigi
temel ilkeler, Kur’an-1 Kerim ve Siinnet-i Seniyye’de su sekilde karara baglanmistir:

Dinde Tkrahin Bulunmamasi Ilkesi: Hi¢ kimse dininden donmeye veya Islam’a
girmeye zorlanamaz.

Dini ve Mezhebi Cesitliligin Taninmasi: Bu ilke, farkli mesreplerin kendi akidelerini
alenen izhar etme ve inanglarinin geregini hicbir kisitlama olmaksizin, 6zgiirce icra
etme haklarinin zimnen ikrar edilmesi anlamina gelir.

Miinasebetlerde Asil olanin Barig Olmasi: Misliimanlarin digerleriyle olan
iliskilerinde gerek islam toplumu i¢inde gerekse disinda asil olan baris (silm) halidir.

Ihsan ve lyilik Esasi: Iliskiler sadece baris diizleminde kalmamis; kendilerinden
bir saldirganlik veya hile sadir olmadigi miiddetce, farkli inan¢ mensuplarina karsi
ihsanla ve birr (derinlikli iyilik) ile muamele etmek emredilmistir.
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Bu genel ilkeler, fikhin muhtelif bablarinda yer alan pek ¢ok fer‘i hitkkme temel
teskil etmistir. Bu calismada, s6z konusu tesri‘l diizenlemeler ve fikhi hiikiimler,
klasik fikih sistematigine uygun bir tertiple ele alinacaktir. Incelememize ibadetler
ile baslayip, ardindan

muamelat, aile hukuku, cihat ve cinayetler bahislerine deginecek, nihayet yargilama
(kaza) hukuku ile hitam verecegiz.

Bu rafine insani yaklagimin bir semeresi olarak, farkli din ve mezhep mensuplari;
emniyet, karsilikli anlayis ve fe‘aviin (yardimlagma) icerisinde huzurlu bir omiir
siirmiislerdir. islam’in bu is birligi modeli, toplumsal baris1 ve birlikte yasamay1
hedefleyen modern anayasa ve hukuk sistemleri i¢in de ilham kaynagi olmustur.

Anahtar Kelimeler: Birlikte Yasama, Farkli Din Mensuplari, islam Hukuku, Dini-
Fikhi lkeler, Gayrimiislimlerin Haklari.
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Tudelal1 Benyamin ve Ratisbonlu Petahya’nin
Seyahatnamelerinde Miisliiman-Yahudi Birlikte Yasami

Dr. Ogr. Uyesi Muhammet ZUHUR

Ozet

Orta Cag Islam diinyasi, farkli din ve inan¢ mensuplarmin bir arada baris iginde
yasadigt donemlere sahne olmustur. Farkli din mensuplarmin birlikte yasama
tecriibesinin giinliik hayattaki yansimalarimi ve boyutlarini anlamak agisindan,
donemin Yahudi gezginleri tarafindan kaleme alinan seyahatnameler Onemli
bilgiler icermektedir. On ikinci yiizyilin ikinci yarisinda Iber Yarimadasi’ndan
yola ¢ikan Tudelali Benyamin (6. 1175) ve Orta Avrupa’dan yola ¢ikan Ratisbonlu
(Regensburglu) Petahya (12. yiizyil), islam diinyasinin da dahil oldugu genis bir
cografyay1 gezmistir. Seyahatleri arasinda yaklasik on yillik zaman farki bulunan
bu seyyahlarin takip ettikleri giizergahlar kismen farklilik gosterse de Bizans,
Suriye, Filistin ve Irak havzalarinda belirgin sekilde kesismektedir. Her iki
seyyahin metinleri, Yahudi cemaatlerinin demografik, sosyo-ekonomik ve kiiltiirel
durumuna ve Islam cografyasindaki Miisliiman-Yahudi iliskilerine dair 6nemli
bilgiler vermektedir. Tudelali Benyamin, seyahatnamesinde Islam diinyasindaki
Yahudilerin giivenli, itibarli ve mutlu bir hayat siirdiiklerini belirtmistir. Yahudi
toplumunun dini liderlerinin sahip oldugu idari 6zerkligi ve devlet protokoliindeki
konumunu ayrintili sekilde betimlemis; bir¢ok Yahudi toplulugunun ilmd, kiiltiirel ve
ekonomik agidan gelismisligine dikkat ¢cekmistir. Benzer sekilde Ratisbonlu Petahya
da Miisliimanlar ve Yahudiler arasinda adaletin igleyisine, miilkiyet haklarinin
korunmasina ve ticari ahlakin yiliksekligine vurgu yaparak toplumsal entegrasyonun
derinligine isaret etmistir. Ayrica, Miisliiman hiikiimdarlarin Yahudiler tarafindan
kutsal kabul edilen mekanlara saygi gosterdiklerini ve bu mekénlarin onarimi i¢in
destek verdiklerini 6rneklerle anlatmigtir. Buna kargin, her iki seyyah da Hiristiyan
egemenligindeki Yahudilerin durumu ile islam diinyasinda yasayan Yahudilerin
durumu arasindaki farkliliklar1 agik bir sekilde dile getirmistir. Ozellikle Bizans
topraklarindaki Yahudilerin maruz kaldigi asagilayict muameleler ve toplumsal
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kisitlamalar, seyahatnamelerde birer magduriyet durumu olarak gdsterilmistir. Bu
bildiri, bahsi gegen seyahatnameleri karsilagtirmali bir perspektifle inceleyerek, on
ikinci yiizy1l Islam diinyasindaki Yahudilerin siyasi, ilmi ve toplumsal durumlarma
dair Yahudi kaynaklar1 iizerinden bir degerlendirme sunacaktir. Yahudi seyyahlarin
ifadelerinden hareketle, Islam toplumunda yasayan Yahudilerin dislanmadig1; aksine
ekonomik tiretimin, ilmi etkilesimin ve hukuki sistemin asli bir pargas1 olduklari ileri
siiriilecektir. Netice itibariyla, donemin Islam toplumunda hakim olan hosgorii ve
himaye ikliminin, Hiristiyan diinyasindaki dislayici uygulamalardan farklilagtig: ve
giiniimiizdeki bir arada yasama tartigsmalarina drnek teskil edecek tarihsel bir zemin
sundugu gosterilecektir.

Anahtar Kelimeler: Dinler Tarihi, Miisliiman-Yahudi iliskileri, Tudelal: Benyamin,
Ratisbonlu Petahya, Seyahatname, Birlikte Yasama.

Muslim-Jewish Coexistence in the Travelogues of Benjamin
of Tudela and Petachiah of Ratisbon

Asst. Prof. Muhammet ZUHUR"

Abstract

The medieval Islamic world was home to periods in which people of different
religions and beliefs lived together in peace. Travelogues written by Jewish travelers
of the period contain significant information for understanding the reflections and
dimensions of the coexistence experience of people of different faiths in daily life.
Benjamin of Tudela (d. 1175), who set out from the Iberian Peninsula in the second
half of the twelfth century, and Petachiah of Ratisbon (Regensburg) (12th century),
who set out from Central Europe, traveled across a vast geography that included the
Islamic world. Although the routes followed by these travelers, whose journeys were
separated by approximately a decade, differ partially, they intersect significantly
in the basins of Byzantium, Syria, Palestine, and Iraq. The texts of both travelers
provide important information regarding the demographic, socio-economic, and
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cultural status of Jewish communities, as well as Muslim-Jewish relations in the
Islamic geography. In his travelogue, Benjamin of Tudela stated that Jews in the
Islamic world led a safe, prestigious, and happy life. He described in detail the
administrative autonomy possessed by the religious leaders of the Jewish community
and their position in the state protocol; he also drew attention to the scholarly, cultural,
and economic development of many Jewish communities. Similarly, Petachiah of
Ratisbon pointed to the depth of social integration by emphasizing the functioning
of justice, the protection of property rights, and the high level of commercial ethics
between Muslims and Jews. Furthermore, he explained with examples that Muslim
rulers showed respect for places considered sacred by Jews and provided support for
the restoration of these places. On the other hand, both travelers explicitly expressed
the differences between the situation of Jews under Christian rule and those living
in the Islamic world. In particular, the humiliating treatments and social restrictions
to which Jews were subjected in Byzantine territories were portrayed as cases of
victimization in the travelogues. By examining the aforementioned travelogues from
a comparative perspective, this paper will present an evaluation of the political,
scholarly, and social status of Jews in the twelfth-century Islamic world based on
Jewish sources. Based on the accounts of the Jewish travelers, it will be argued
that Jews living in Islamic society were not excluded; on the contrary, they were an
essential part of economic production, scholarly interaction, and the legal system.
Consequently, it will be demonstrated that the climate of tolerance and protection
prevailing in the Islamic society of the time differed from the exclusionary practices
in the Christian world, providing a historical foundation that can serve as an example
for contemporary debates on coexistence.

Keywords: History of Religions, Muslim-Jewish Relations, Benjamin of Tudela,
Petachiah of Ratisbon, Travelogue, Coexistence.
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Is the Coexistence of Semitic Religions a Myth?
An Illustration from One Thousand and One Nights

Dr. Aghalar MAMMADOV"

Abstract

The earliest traces of a monotheistic religious worldview are examined within the
framework of the process that began with the Egyptian Akhenaten in the 13th century
BCE. In this context, the conceptual affinity between Semitic monotheistic religions
and myths and tales is analyzed from a philosophical perspective. Accordingly,
Hegel’s view that religion is temporally older than philosophy is also discussed.

One Thousand and One Nights is regarded as one of the most significant examples
of a multicultural textual tradition in world literature. This corpus does not belong
to a single author but was shaped over centuries through the interaction of Indian,
Persian, Egyptian, Arab, and Turkish cultural environments. Scholars note that
the earliest core of these narratives originated in India, was translated into Pahlavi
during the Sasanian period, and later gained widespread circulation in Arabic during
the Abbasid period. In this sense, One Thousand and One Nights may be considered
a cultural meeting point of the East.

Since Plato and Aristotle, philosophy has been understood to begin with wonder.
One of the distinctive features of the tales of One Thousand and One Nights is
their ability to sustain a continuous sense of astonishment in the listener. A striking
example of this narrative tradition is the Tale of the Hunchback.

Narrated on the 24th and 25th nights, this story set in China recounts how a hunchback
accidentally dies after choking, and his corpse successively passes into the hands of
a tailor, a Jew, a Muslim, and a Christian. Each believes himself responsible for the
death. Finally, at the execution ground, representatives of the three religions assume
responsibility, guided by conscience, in an effort to save another.

In this narrative, conscience, confession, fear of God, and self-sacrifice emerge as
central motifs. Is this merely a tale, or does it reflect deeper ethical possibilities?
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Here, confession and self-sacrifice appear as opposites of slander, while the idea of
salvation through self-sacrifice stands against the logic of punishment.

The possibilities of the concept of “trialogue” among the three Semitic world
religions, proposed by the German theologian Hans Kiing, will be discussed. Finally,
the concept of tolerance will be examined in relation to the Platonic notion of divinity
beyond being (epekeina tes ousias). In this respect, the Tale of the Hunchback raises
a central question: Is the harmonious coexistence of these three religions within a
single society merely a tale-like utopia, or a meaningful ethical model?

Keywords: Abrahamic Religions, Conscience, Self-Sacrifice, Myth, Folktale.

Semitik Dinlerin Birlikte Yasamasi Bir Masal midir?
Binbir Gece Masallarindan Bir Ornek

Dr. Aghalar MAMMADOV"

Ozet

Tek tanrih dini diinya goriisiiniin ilk izleri, MO 13. yiizyillda Misirli Akhenaton
ile baslayan siire¢ cercevesinde ele alinmakta; Semitik tek tanrili din kavraminin
mitler ve masallarla olan akrabalig1 felsefi agidan irdelenmektedir. Bu baglamda
Hegel’in dinin felsefeden zamansal bakimdan daha eski oldugu yoniindeki goriisii
tartisilmaktadir.

“Binbir Gece Masallar1”, diinya edebiyat1 tarihinde ¢ok kiiltiirlii metin geleneginin
en 6nemli 6rneklerinden biri olarak kabul edilmektedir. Bu kiilliyat tek bir yazara
ait olmayip, yiizyillar boyunca Hint, iran, Misir, Arap ve Tiirk kiiltiirel cevrelerinin
karsilikli etkilesimi sonucunda sekillenmistir. Arastirmacilar, bu anlatilarin ilk
cekirdeginin Hint kokenli oldugunu, daha sonra Sasani déneminde Pehlevi diline
cevrildigini ve nihayet Abbasi doneminde Arapga olarak genis bir yayginlik
kazandigini belirtmektedirler. Bu yoniiyle Binbir Gece Masallari, biitiin Dogu’nun
kiiltiirel bir bulusma noktas1 olarak degerlendirilebilir.

Felsefenin hayret ve saskinlik ile basladigini Platon ve Aristoteles’ten bu yana
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430



BILDIRI OZETLERI KITABI

bilmekteyiz. Birbiri ardina siralanan Binbir Gece masallarinin vazgegilmez
ozelliklerinden biri de dinleyicide adeta bir hayret ve sagkinlik yarisini siirdiirmeleridir.
Hangi hikayenin daha sira dis1 olacagi yoniindeki bu anlati geleneginin dikkat ¢ekici
orneklerinden biri ise Kambur’un hikayesidir.

Bu hikaye 24. ve 25. gecelerde anlatilmaktadir. Cin’de gegen bu anlatida bir kambur,
tesadiifen bogularak oliir ve cesedi sirastyla bir terzi, bir Yahudi, bir Miisliiman
ve bir Hristiyanin eline gecer. Her biri onu 6ldiirdiigiinii zanneder. Nihayet idam
meydaninda ti¢ dinin temsilcileri vicdanlarinin sesiyle sorumlulugu istlenerek
bagkasin1 kurtarmaya caligirlar.

Bu anlatida vicdan, kendini kurban etme pahasina da olsa itirafta bulunma ve Tanr1
korkusu temel motifler arasinda yer almaktadir. Bu yalnizca bir masal midir? Burada
iftiranin karsit kavrami olan itiraf ve kendini kurban etme anlayisiyla kars1 karsiya
bulunmaktayiz. Daragacinda asilarak cezalandirilma anlayisina karsi, kendini feda
etme pahasina kurtarma diisiincesi 6ne ¢ikmaktadir.

Unlii Alman teologu Hans Kiing’iin dinleraras1 diyalog kavramini genisleterek ortaya
koydugu ii¢ Semitik diinya dini arasindaki “triyalog” (ii¢lii konugma) kavraminin
imkanlar1 tartigilacaktir. Son olarak, hoggdrii kavrami Platoncu diisiincede varligin
otesine konumlandirilan tanrisallik (epekeina tes usias) kavrami baglaminda
ele alinacaktir. Zira dinler birlestirici olduklar1 kadar ayrigtirict o6zellikler de
tagtyabilmektedir. Binbir Gece Masallari’nda karsimiza ¢ikan Kambur hikayesi, bu
dogrultuda bize hangi diisiinsel imkanlar1 sunabilir? Bu ii¢ dinin ayni toplum iginde
boylesine uyumlu bir sekilde birlikte yasamasi, yalnizca hayret uyandiran masalsi
bir iitopya midir?

Anahtar Kelimeler: Semitik Dinler, Vicdan, Kendini Kurban Etme, Mitos, Masal.
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Klasik Tiirk Siirinde Hosgorii ve Birlikte Yasama
Tecriibesinin Izleri

Dr. Ogr. Uyesi Necati ISLER’

Ozet

Hz. Peygamber’in (sav) ifade ettigi izere sevgi, imanin temel unsurlarindan biridir.
Samimi bir sevgiye sahip olanlar hakiki mii’min olarak kabul edilmektedir. Sevgi,
insana hosgorli kazandirmakta ve bu sayede kisi, olumsuz gibi goriinen durumlarda
dahi hikmet ve hayri idrak edebilmektedir. Sevgi ve hosgoriiyli merkeze alan bu
anlayzs, Islam kiiltiir ve medeniyetinin sekillenmesinde belirleyici bir rol oynamistur.
Nitekim s6z konusu yaklagimin izleri, basta edebiyat ve tasavvuf olmak iizere farkli
disiplinlerde acik bir sekilde gozlemlenmektedir. Klasik Ttirk siiri gelenegi icerisinde
yer alan divan, tekke ve halk sairleri; farkli estetik anlayislara ve ifade bigimlerine
sahip olmalarina ragmen, eserlerinde ortak bir hosgorii dilini yansitmislardir. Bu
baglamda Klasik Tiirk siiri, aruz, kafiye, mecaz ve mazmun gibi bigimsel unsurlarin
Otesinde; insani “esref-i mahliikat” olarak konumlandiran ve varligi biitiinciil bir bakis
acistyla ele alan bir hikmet diline sahiptir. “Yetmis iki millete bir nazarla bakilmas1”,
“yaratilanin Yaradan’dan otiirii sevilmesi”, “dort kitabin manasmin birligi” gibi
yaklagimlar, bu hikmet dilinin edebi tezahiirleri arasinda yer almaktadir. Klasik
edebiyatta goniil, ilahi tecellinin merkezi olarak kabul edilmekte; bu nedenle insani
incitmek, dogrudan Cenab-1 Hakk’a yonelen bir fiil olarak degerlendirilmektedir. Bu
anlayis cergevesinde bir goniil yikmanin, Kabe’ye zarar vermekle esdeger oldugu
vurgulanmistir. Tasavvuf geleneginde incinmek dahi tekamiil yolunda bir noksanlik
olarak goriilmiistiir. Bu hosgorii iklimini besleyen temel kaynaklarindan biri,
Islam’1n tevhid ilkesi olmustur. Bunun yani sira sairler, bu yaklasimi vahdet-i viicid
anlayisiyla da iliskilendirerek insani, ilahi isim ve sifatlarin tecelligdhi olan bir ayna
seklinde tasavvur etmislerdir. Ayrica Tasavvuf diislincesinde “bi-reng” kavrami
ile ifade edilen fend makamina ulasan asigin, farkliliklar1 asarak tiim insanlig
kusatan bir idrak diizeyine eristigi kabul edilmistir. Bu baglamda “yetmis iki millet”
ifadesi, insanligin biitliinlinli temsil eden bir kavram olarak karsimiza ¢ikmaktadir.

*  Ankara Universitesi, {lahiyat Fakiiltesi, Tiirkiye , isler@ankara.edu.tr

432



BILDIRI OZETLERI KITABI

Nitekim Hac1 Bektas-1 Veli’nin Makdlat adli eserinde yer alan hakikat kapisiin
makamlarindan biri de “yetmis iki millete ayn1 gozle bakmaktir. Bu dogrultuda
klasik siirde, dini bilgiyi sekilsel diizeyde yasayan “zahid” tipine karsilik, hakikati
idrak eden “arif” tipinin yiiceltildigi goriilmektedir. Bu tebligde, s6z konusu kavram
ve yaklagimlarin Klasik Tiirk siirindeki yansimalari, seg¢ilmis metin Ornekleri
iizerinden incelenecektir.

Anahtar Kelimeler: Tiirk-Islam Edebiyati, Klasik Tiirk Siiri, Tasavvuf, Hosgorii.

Traces of Tolerance and the Experience of Coexistence in
Classical Turkish Poetry

Asst. Prof. Necati ISLER"

Abstract

As the Prophet Muhammad (pbuh) stated, love is one of the fundamental elements
of faith. Those who possess sincere love are considered true believers. Love instills
tolerance in people, enabling them to perceive wisdom and goodness even in situations
that appear negative. This perspective, which centers on love and tolerance, has
played a decisive role in shaping Islamic culture and civilization. Indeed, traces of
this approach are clearly observable in various disciplines, particularly in literature
and Sufism. The divan, tekke, and folk poets within the tradition of classical Turkish
poetry, despite possessing different aesthetic understandings and forms of expression,
havereflected acommon language of tolerance in their works. In this context, Classical
Turkish poetry possesses a language of wisdom that goes beyond formal elements
such as aruz, rhyme, metaphor, and mazmun; it positions humanity as “the noblest
of creation” and addresses existence through a holistic perspective. Approaches such
as “viewing all seventy-two nations with a single gaze”, “loving the created because
of the Creator” and “the unity of the meanings of the four sacred texts” are among
the literary manifestations of this language of wisdom. In classical literature, the
heart is regarded as the center of divine manifestation; therefore, harming a human

*  Ankara University, Faculty of Divinity, Tiirkiye, isler@ankara.edu.tr

433



4. ULUSLARARASI “ISLAM MEDENIYETINDE BIRLIKTE YASAMA TECRUBESI” SEMPOZYUMU

being is considered an act directed directly against God. Within this framework, it
has been emphasized that breaking someone’s heart is equivalent to harming the
Kaaba. In the Sufi tradition, even being hurt has been viewed as a shortcoming on
the path of spiritual development. One of the fundamental sources nourishing this
climate of tolerance has been Islam’s principle of tawhid. Furthermore, poets have
associated this approach with the concept of wahdat al-wujud, envisioning humanity
as a mirror through which divine names and attributes manifest. Furthermore, in Sufi
thought, it is accepted that the lover who reaches the stage of “fana” (annihilation),
expressed by the concept of “bi-reng” (colorless), attains a level of understanding
that transcends differences and encompasses all of humanity. In this context, the
phrase “seventy-two nations” emerges as a concept representing the entirety of
humanity. Indeed, one of the spiritual stations of the “gate of truth” mentioned in
Haci1 Bektag-1 Veli’s work Makalat is “to view the seventy-two nations with the same
eye.” In this vein, classical poetry elevates the figure of the “arif” who comprehends
the truth in contrast to the “zahid” type, who experiences religious knowledge at a
superficial level. In this paper, the reflections of these concepts and approaches in
Classical Turkish poetry will be examined through selected textual examples.

Keywords: Turkish-Islamic Literature, Classical Turkish Poetry, Sufism, Tolerance.

434



BILDIRI OZETLERI KITABI

Birlikte Yasamin Dili ve Tekfir:
Gazali'de Bir Sinir Retorigi Denemesi

Dr. Ogr. Uyesi Ayhan OZTAS’

Ozet

Elestiri, diisiinsel bir dinamizmin tecellisidir. Islam diisiince tarihinin en iiretken
donemleri, elestiri kiiltiiriiniin en canli oldugu zaman dilimlerine tekabiil eder.
Elestiri, bir meseleye dair alternatif perspektifler sunmanin Otesinde, mevcut
diisiincedeki bosluklari ve metodolojik tutarsizliklari ihsas ettirerek daha biitiinliik¢ii
bir terkibin ortaya ¢ikmasina zemin hazirlar. Bu baglamda elestiri, muhatab1 yok
sayan bir reddiye degil, aksine diisiinceyi revize ederek tahkim eden bir imkandir.
Antik Yunan’dan klasik Islam felsefesine, oradan modern Bat1 diisiincesine kadar
genis bir sahada bu hakikatin izlerini sirmek miimkiindiir; ancak bu g¢aligmanin
sinirlart dahilinde “malumu ilam” kabilinden bir tarihsel dokiime girisilmeyecektir.

Bu calisma, s6z konusu elestirel zemini Imam Gazali 6zelinde ele alarak onun insa
ettigi elestiri dilinin retorigine ve bu dilin “tekfir” kavramiyla kurdugu sosyolojik
iliskiye yogunlasmay1 hedeflemektedir. Islam diisiincesindeki entelektiiel duraklama
veya doniisiim siireclerinde Gazali’nin rolii, akademik literatiirde siklikla tartisilan bir
konudur. Bizim odak noktamiz, Gazali’nin bir elestiri enstriimani olarak kullandigi
tekfir sdylemini, salt bir inang yaftalamasi olmaktan ziyade, birlikte yasama zeminini
muhafaza eden ve kamusal sinirlar1 belirleyen “sosyolojik bir retorik denemesi”
olarak yeniden okumaktir.

Gazali, yasadigi donemin sosyal ve siyasi sorunlarini goz 6niinde bulundurmanin
yani sira, kendisine tevdi edilen gorevin getirdigi bir sorumlulukla hareket etmistir.
Bu arka plan, onu hedef kitleyi gozeterek retorikte bir farklilasmaya sevk etmistir.
Eserleriarasinda gdze carpan kimi tutarsizliklarin temel nedenlerinden biri de muhatap
kitlesine gore degisen retorik stratejisindeki farkliliktir. Gazali’nin elestirilerinin
Islam’da felsefi diisiince iizerinde bir kirilma yarattig1 bir hakikattir; ancak bu etkiyi
salt argiimanlar {izerinden degil, kullanilan retorik baglaminda degerlendirmek daha
isabetli bir okuma olacaktir. Nitekim onun felsefeye dair dili, e/-Munkizu mine ’d-
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Dalal’de Miskatii’l-Envar’dakinden oldukga farklidir. Hatta bazi ayetlerin tevilinde
Ibn Sinéci ¢izgiyi takip ettigi bilinmektedir. Bu baglamda Gazali’nin elestirisini,
esasen Farabi’nin ilk kez isaret ettigi, “Dogu felsefesi’nin (hikmet-i mesrikiyye)
insas1 yolunda atilmis stratejik bir adim olarak okumak da miimkiindiir. Bu veriler
1s181nda, Gazali’nin tekfirini sosyolojik baglamin diginda, salt itikadi bir hiikiim
olarak kabul etmek, onu derin bir etik ve fikri tutarsizligin icine siirtikleyecektir.
Gazali’de elestiri dili olarak tekfir sdylemi igin sosyolojik bir okumay1 6neren bu
caligmada ortaya konan temel tez, diistiniiriin konuyla ilgili metinleri arasindaki bir
karsilagtirmaya dayanan hermendtik bir ¢oziimleme ile ele alinacaktir.

Anahtar Kelimeler: Birlikte Yasama, Tekfir Retorigi, Sosyolojik Sinir, Retorik
Stratejisi, Gazali.

Living Together as a Language and Takfir:
An Attempt at a Rhetoric of Boundary in Al-Ghazali

Asst. Prof. Ayhan OZTAS

Abstract

Criticism is the manifestation of an intellectual dynamism. The most productive
periods in the history of Islamic thought correspond to the eras when the culture of
criticism was most vibrant. Beyond offering alternative perspectives on a matter,
criticism prepares the ground for the emergence of a more holistic synthesis by
indicating the gaps and methodological inconsistencies in existing thought. In this
context, criticism is not a rejection that disregards the interlocutor, but rather an
opportunity that reinforces thought by revising it. It is possible to trace this reality
across a wide field from Ancient Greece to classical Islamic philosophy and from
there to modern Western thought; however, within the limits of this study, a historical
survey in the sense of “stating the obvious” will not be undertaken.

This study aims to focus on the rhetoric of the critical language constructed by Imam
al-Ghazali and the sociological relationship this language establishes with the concept
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of “takfir” (excommunication) by taking the aforementioned critical ground into the
specific case of al-Ghazali. The role of al-Ghazali in the processes of intellectual
stagnation or transformation in Islamic thought is a subject frequently discussed in
academic literature. Our focus is to reread the discourse of takfir, which al-Ghazali
used as an instrument of critical language, not as a mere theological labeling of
faith, but as a “sociological attempt at rhetoric” that preserves the ground for living
together and defines public and intellectual boundaries.

In addition to considering the social and political problems of the period in which he
lived, al-Ghazali acted with a sense of responsibility brought by the duty entrusted to
him. This background led him to a differentiation in rhetoric due to his consideration
of the target audience. One of the primary reasons for the inconsistencies observed
in his works regarding a subject is the difference in rhetorical strategy that changes
according to the target audience. It is a reality that al-Ghazali’s criticisms caused
a rupture in philosophical thought in Islam; however, it would be a more accurate
reading to evaluate this impact not merely through arguments, but within the context
of the rhetoric used. Indeed, his language regarding philosophy in al-Mungidh
min al-Dalal is quite different from that in Mishkat al-Anwar. Furthermore, it is
known that he followed Avicennian lines in the interpretation of certain verses. In
this context, it is also possible to read al-Ghazali’s critique as a strategic step taken
toward the construction of the “Eastern philosophy” (al-hikma al-mashrigiyya) first
pointed out by al-Farabi. In light of these data, accepting al-Ghazali’s takfir as a
purely theological and creedal judgment, outside of the sociological context, would
drive him into a deep ethical and intellectual inconsistency. The basic thesis put
forward in this study, which proposes a sociological reading for the discourse of
takfir as a language of criticism in al-Ghazali, will be handled through a hermeneutic
analysis based on a comparison between the thinker’s texts on the subject.

Keywords: Living Together, Rhetoric of Takfir, Sociological Boundary, Rhetorical
Strategy, al-Ghazali.
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A Multi-Religious Social Model in the Context of
the Constitution of Medina: A Historical and Theoretical
Analysis of the Experience of Coexistence

Asst. Prof. Zamira AHMEDOVA®

Abstract

Islamic civilization has developed a distinctive social model in which diverse
religious and ethnic communities were able to coexist since its earliest period. One
of the earliest and most systematic examples of this model is the Constitution of
Medina, which shaped the social order established by the Prophet Muhammad in
Medina. The Constitution of Medina can be considered a foundational document
that regulated the coexistence of different religious groups-particularly Muslims,
Jews, and various tribes-by defining mutual rights and responsibilities and aiming to
ensure social peace. In this respect, it represents one of the earliest institutionalized
examples of coexistence within a multi-religious society.

This study aims to examine the historical and theoretical foundations of a multi-
religious social model through the lens of Islamic history by focusing on the
Constitution of Medina. The theoretical framework of the study is based on historical
sociology, interreligious relations, and coexistence studies. Within this framework,
the Constitution is analyzed not only as a historical document but also as an early
form of a “social contract” that regulates legal and social relations among different
communities.

The study first explores the formation of the Medinan society following the Hijra,
the social structure of the city, and the position of different religious groups. It then
analyzes the articles of the Constitution to demonstrate how it established a model
of coexistence in terms of social order, security, freedom of religion, and mutual
responsibilities. The Constitution is shown to have enabled different religious
communities to maintain their beliefs while existing within a shared political
structure.

Furthermore, the study discusses the theoretical implications of the Constitution
of Medina in relation to modern debates on multiculturalism, pluralism, and

*  Osh State University, Kyrgysztan, akramova@gmail.com
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coexistence. It evaluates how this early model provides a valuable reference point for
contemporary issues such as religious freedom, social cohesion, and the management
of diversity.

In this context, the Constitution of Medina is not merely a historical document for
contemporary Muslim societies butalso a concrete example of the ethics of coexistence
and social responsibility. The principles it promotes-such as the protection of mutual
rights, respect for different beliefs, justice, and collective responsibility-are essential
values that need to be reconsidered in today’s multicultural societies. In an era marked
by increasing social tensions and identity-based conflicts, revisiting the inclusive and
pluralistic approach of the Constitution becomes particularly significant. Therefore,
this study aims to contribute both to the understanding of an authentic historical
experience in Islamic civilization and to contemporary discussions on coexistence
by offering theoretical and practical insights.

Keywords: Constitution of Medina, Multi-Religious Society, Coexistence, Islamic
History, Social Contract, Pluralism.

Medine Vesikas1 Baglaminda Cok Dinli Toplum Modeli:
Birlikte Yasama Tecriibesinin Tarihsel ve Teorik Analizi

Dr. Ogr. Uyesi Zamira AHMEDOVA®

Ozet

[slam medeniyeti, ortaya ¢iktigi ilk dénemden itibaren farkli dini ve etnik
topluluklarin bir arada yasayabildigi 6zgiin bir toplumsal model gelistirmistir. Bu
modelin en erken ve en sistemli 6rneklerinden biri, Hz. Muhammed’in Medine’de
olusturdugu toplumsal diizeni sekillendiren Medine Vesikasi’dir. Medine Vesikasi,
farkli dini gruplarin- 6zellikle Miisliimanlar, Yahudiler ve diger kabilelerin- bir
arada yasamasini diizenleyen, hak ve sorumluluklari tanimlayan ve toplumsal barist
tesis etmeyi amaglayan bir sdzlesme niteligi tasimaktadir. Bu yoniiyle Vesika, ¢cok
dinli bir toplumda birlikte yasama tecriibesinin tarihsel olarak kurumsallagsmis ilk
orneklerinden biri olarak degerlendirilebilir.

* 0 Os Devlet Universitesi, [lahiyat Fakiiltesi, Kirgizistan, akramova@gmail.com
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Bu calisma, Medine Vesikasi’ni Islam tarihi perspektifinden ele alarak gok dinli
toplum modelinin tarihsel ve teorik temellerini incelemeyi amaglamaktadir.
Arastirmanin kuramsal ¢ercevesi, tarihsel sosyoloji, dinler arasi iliskiler ve birlikte
yagsama Kkiiltiirli {izerine yapilan c¢alismalar dogrultusunda olusturulmustur. Bu
baglamda Medine Vesikasi, yalnizca tarihsel bir belge olarak degil, ayn1 zamanda
farkli topluluklar arasinda hukuki ve toplumsal iliskileri diizenleyen erken donem bir
“toplumsal s6zlesme” modeli olarak analiz edilmektedir.

Caligmada oncelikle Medine toplumunun olusum siireci, hicret sonrasi toplumsal
yap1 ve farkli dini gruplarin sehir icindeki konumlar1 ele alinmaktadir. Ardindan
Medine Vesikasi’nin maddeleri incelenerek, bu metnin toplumsal diizen, giivenlik,
din 6zgiirligii ve karsilikli sorumluluklar baglaminda nasil bir birlikte yasama
modeli sundugu ortaya konulmaktadir. Vesika’nin, farkli dini gruplarn kendi
inancglarin1 koruyarak ayni siyasi yapi igerisinde var olabilmesine imkan taniyan bir
diizen olusturdugu vurgulanmaktadir.

Ayrica ¢alismada Medine Vesikasi’nin teorik boyutu ele alinarak, bu metnin modern
cokkiiltiirliilik, cogulculuk ve birlikte yasama teorileriyle iliskisi tartisilmaktadir.
Bu ¢ergevede Vesika’nin, giiniimiiz toplumlarinda siklikla tartisilan din 6zgiirligi,
toplumsal uyum ve farkliliklarin bir arada yonetimi gibi konular agisindan nasil bir
referans noktasi sundugu degerlendirilmektedir.

Bu baglamda Medine Vesikasi, giiniimiiz Miisliiman toplumlar1 i¢in yalnizca tarihsel
bir metin degil, ayn1 zamanda birlikte yasama ahlakinin ve toplumsal sorumluluk
bilincinin somut bir drnegidir. Vesika’nin 6ngordiigii karsilikli haklarin korunmasi,
farkliinang gruplarina saygt, adalet ve ortak sorumluluk ilkeleri, giintimiiz ¢okkiiltiirlii
toplumlarinda yeniden diistiniilmesi gereken temel degerler arasinda yer almaktadir.
Artan toplumsal gerilimler ve kimlik temelli ¢atigmalar dikkate alindiginda, Medine
Vesikasi’nin sundugu ¢ogulcu ve kapsayici yaklagimin yeniden degerlendirilmesi
onemli bir ihtiyac olarak ortaya cikmaktadir. Bu yoniiyle calisma, hem Islam tarihinin
Ozglin bir tecriibesini ortaya koymakta hem de giliniimiiz toplumlari i¢in teorik ve
pratik ¢ikarimlar sunarak birlikte yasama kiiltiiriine katki saglamay1 hedeflemektedir.

Anahtar Kelimeler: Medine Vesikasi, Cok Dinli Toplum, Birlikte Yasama, islam
Tarihi, Toplumsal S6zlesme, Cogulculuk.
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“Dinde Kardesler” S6ylemi ve Osmanli Birlikte Yasam
Gergcekligi: Biladii’s-Sam’da Cerkes Muhacirleri (1864-1914)

Dr. Ogr. Uyesi Safiah Al-Salameen’
Ozet

Bu makale, ge¢ Osmanli doneminde Bilad al-Sham’da Cerkes muhacirlerinin
yeniden iskan1 6rnegi {izerinden Islam medeniyetinde birlikte yasama (coexistence)
kavraminit yeniden degerlendirmektedir. 1864’ten sonra Kafkasya’dan zorla
yerlerinden edilmelerinin ardindan binlerce Cerkes muhacir, Islami dayanisma
ve imparatorluk himayesi sOylemi ¢ergevesinde Osmanli tagra toplumlarina dahil
edilmistir. Resmi s0ylem, bu muhacirleri “dinde kardesler” olarak tanimlamis ve
ortak inanci toplumsal entegrasyon ve siyasi aidiyetin temeli olarak vurgulamistir.

Osmanli arsiv belgeleri, vilayet kayitlar1 ve donemin basin kaynaklarina dayanan bu
calisma, bu baglamda birlikte yasamanin ne otomatik ne de yalnizca insani bir siireg
oldugunu savunmaktadir. Aksine, bu siire¢ demografik strateji, mali hesaplamalar,
sinir giivenligi ve yerel toplumsal dinamikler tarafindan sekillenen miizakere
edilmis ve ¢ok katmanli bir yap1 arz etmistir. Osmanli devleti iskani kolaylastirmak
amacityla toprak, mali yardim ve kurumsal destek saglamis olsa da Cerkesler ile yerli
Miisliiman, Hristiyan ve asiret topluluklar1 arasindaki iliskiler isbirligi, rekabet ve
zaman zaman gerilim ile karakterize edilmistir.

Cerkes iskanmi Islam yonetiminde adalet, ¢ogulculuk ve toplumsal diizen
tartismalari ¢ergevesine yerlestiren bu makale, birlikte yasamanin statik bir ideal
degil, uyarlanabilir bir idari ve toplumsal pratik oldugunu gostermektedir. Osmanli
deneyimi, Islam siyasi diisiincesi, insani sorumluluk ve devlet pragmatizminin
cesitlilik ve zorunlu go¢ili yonetme siirecinde nasil kesistigini ortaya koymaktadir.
Sonug olarak, Cerkes muhacirlerinin durumu, modern diinyada gog, entegrasyon
ve toplumlar arasi iligkiler tartismalarina tarihsel temelli bir birlikte yasama modeli
sunmaktadir.

Anahtar kelimeler: Birlikte Yasam, Islam Medeniyeti, Cerkes Miilteciler, Biladii’s-
Sam.
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“Brothers in Religion” and the Realities of Ottoman
Coexistence: Circassian Muhacirs in Bilad al-Sham (1864-
1914)

Asst. Prof. Safiah Al-Salameen’
Abstract

This paper reconsiders the concept of coexistence in Islamic civilization through the
lens of Circassian refugee resettlement in Bilad al-Sham during the late Ottoman
period. Following their forced displacement from the Caucasus after 1864, thousands
of Circassian muhacirs were incorporated into Ottoman provincial societies under a
discourse of Islamic solidarity and imperial protection. Official rhetoric framed these
refugees as “brothers in religion,” emphasizing shared faith as the foundation for social
integration and political belonging.

Drawing on Ottoman archival documents, provincial records, and contemporary press
sources, this study argues that coexistence in this context was neither automatic nor
purely humanitarian. Rather, it functioned as a negotiated and multilayered process
shaped by demographic strategy, fiscal calculation, frontier security, and local social
dynamics. While the Ottoman state provided land, financial assistance, and institutional
support to facilitate settlement, interactions between Circassians and indigenous
communities-Muslim, Christian, and tribal-were marked by cooperation, competition,
and occasional tension.

By situating Circassian resettlement within broader debates on justice, pluralism,
and social order in Islamic governance, this paper demonstrates that coexistence was
not a static ideal but an adaptive administrative and social practice. The Ottoman
experience reveals how Islamic political thought, humanitarian responsibility, and
state pragmatism intersected in managing diversity and displacement. Ultimately, the
case of the Circassian muhacirs offers a historically grounded model of coexistence
that speaks to contemporary discussions on migration, integration, and intercommunal
relations in the modern world.

Keywords: Coexistence. Islamic Civilisation, Circassian Refugees, Ottoman Empire,
Bilad al-Sham.
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Osmanli Toplumunda Birlikte Yasama Kiiltiiriiniin Insasinda
Stfilerin Rolii

Dr. Ogr. Uyesi Fatih SUSLEYICI”

Ozet

Osmanli toplumunda ¢ogunlugunu Miisliman Tirkler ve Araplarin olusturdugu,
buna karsin Rumlar, Ermeniler ve Yahudiler gibi farkli etnik ve dini gruplarin da
bir arada yasadigi bir yapt mevcuttu. Bu ¢esitlilik, toplumsal diizenin korunmasi
ve halklar arasinda huzurun saglanmasi i¢in anlayis, hosgorii ve birlikte yasama
kiltirinii zorunlu kilmaktaydi. Bu baglamda, toplumlar1 ayakta tutan adalet,
merhamet ve hosgorii gibi manevi degerler 6n plana ¢ikmaktadir. Stfiler, sozleri,
davraniglart ve faaliyetleriyle bu dinamikleri pratige doniistiirmek icin ¢aba
gostermislerdir. Onlar, Yunus Emre’nin “yaratilani severim yaratandan Otiiri”
soziinii rehber edinerek tiim mahlikata merhamet ile yaklagmis ve insanlart da bu
alg1 seviyesine ¢ikarmak icin gayret etmislerdir. Seyh Edebali (6. 726/1326), Hac1
Bayram-1 Veli (6. 833/1430), Aksemseddin (6. 863/1459) ve Zenbilli Ali Efendi (6.
932/1526) gibi tarikat ehli, devlet ile tebea arasinda adeta bir koprii vazifesi gormiis;
yoneticilere ve halka yaptiklari sohbetlerle birlik ve beraberlige énemli katkilar
saglamiglardir. Bu baglamda Osmanli’nin kurulusundan itibaren devlet adamlarinin
tebaa arasinda etnik ve dini ayirim yapmaktan kaginmalari ve adaleti esas almalari,
stifilerin telkin ve rehberligiyle desteklenen bir yonetim anlayisinin tezahiirii olarak
degerlendirilebilir. Nitekim stfiler, devlet adamlarina, halka sefkatle muamele etmek
ve onlara adaletle hiikkmetmek gibi konularda tavsiyelerde bulunduklar1 gibi bu
dlciilere uyulmadiginda ise gerekli tepkiyi ortaya koyabilmislerdir. Ornegin, Zenbilli
Ali Efendi, Yavuz Sultan Selim’in (6. 926/1520) gorevlerindeki hatalar1 sebebiyle
6ldiriilmesini emrettigi onlarca hazine memurunun bagiglanmasina vesile olmustur.
Ayni sekilde stfiler, kardeskaninin dokiilmemesi i¢in azami gayret gostermis ve olasi
savaglar1 onlemek amaciyla baris el¢iligi gorevini de tstlenmislerdir. Kutbiiddin
Izniki (6. 821/1418), Emir Sultan (6. 833/1429 [?]), Aldeddin es-Semerkandi (6.
860/1456) ve Pir Muhammed-i Erzincani (6. 879/1474 [?]) bu baglamda dikkat ¢eken
isimlerdendir. Iste bu bildiride, dokiiman analiz metodu kullanilarak Osmanli’da

*  Kilis 7 Aralik Universitesi, [lahiyat Fakiiltesi, Tiirkiye, fatih.susleyici@kilis.edu.tr

444



BILDIRI OZETLERI KITABI

birlikte yasama kiiltlirline katki saglayan sifiler ve yaptiklart faaliyetler ortaya
konmustur. Tebligin sinirlarmi agmamak i¢in konu, Osmanli’inin kurulusundan,
Yavuz Sultan Selim’in saltanat donemi arasi (1299-1520) ile smirlandirilmisgtir.
Calisma, Osmanli’nin kurulusundan itibaren toplumun tesekkiiliinde adeta bir maya
niteligi kazanan ehl-i tasavvufun, ¢ok kiiltiirlii bir toplumun barig ve huzuru igin
yaptiklari faaliyetleri ortaya koymasi bakimindan 6nem tagimaktadir. Bu yoniiyle
tasavvufl anlayis, Osmanli toplum yapisinda yalnizca bireysel ahlaki gelisimi tesvik
etmekle kalmayip, sosyal biitiinlesmenin ahlaki ve manevi temelini de olusturarak
cok kiiltiirlii yapinin istikrarina dnemli katki saglamustir.

Anahtar Kelimeler: Tasavvuf, Osmanli, Toplum, Sifi, Bir Arada Yagama.

The Role of Sufis in the Construction of a Culture of
Coexistence in Ottoman Society

Asst. Prof. Fatih SUSLEYICI

Abstract

The Ottoman society was predominantly composed of Muslim Turks and Arabs, yet
it also included different ethnic and religious groups such as Greeks, Armenians,
and Jews living together. This diversity necessitated a culture of understanding,
tolerance, and coexistence to maintain social order and ensure peace among the
people. In this context, spiritual values such as justice, mercy, and tolerance, which
sustain societies, come to the fore. Sufis strove to put these principles into practice
through their words, deeds, and activities. Guided by Yunus Emre’s words, “I love
the created because of the Creator,” they approached all creatures with compassion
and endeavored to raise people to this level of moral awareness. Sufis such as
Sheikh Edebali (d. 726/1326), Hac1 Bayram-1 Veli (d. 833/1430), Aksemseddin (d.
863/1459), and Zenbilli Ali Efendi (d. 932/1526) acted as a bridge between the state
and its subjects; they made significant contributions to unity and solidarity through
their discourses with rulers and the public. In this context, the fact that Ottoman
statesmen avoided making ethnic and religious distinctions among their subjects

*  Kilis 7 Aralik University, Faculty of Theology, Tiirkiye, fatih.susleyici@kilis.edu.tr
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and based their governance on justice from the very beginning of the Ottoman
Empire can be seen as a manifestation of a management approach supported by the
guidance and advice of Sufis. Indeed, Sufis advised statesmen to treat the people
with compassion and rule them with justice, and when these standards were not
met, they were able to respond appropriately. For example, Zenbilli Ali Efendi was
instrumental in securing the pardon of dozens of treasury officials who had been
sentenced to death by Yavuz Sultan Selim (d. 926/1520) for errors in their duties.
Similarly, Sufis made every effort to prevent bloodshed among brothers and took on
the role of peace envoys to prevent possible wars. Kutbiiddin Izniki (d. 821/1418),
Emir Sultan (d. 833/1429 [?]), Alaeddin es-Semerkandi (d. 860/1456), and Pir
Muhammad-i Erzincani (d. 879/1474 [?]) are notable figures in this context. This
paper uses document analysis to reveal the Sufis who contributed to the culture of
coexistence in the Ottoman Empire and their activities. To avoid exceeding the scope
of the paper, the subject matter is limited to the period between the founding of the
Ottoman Empire and the reign of Yavuz Sultan Selim (1299-1520). The study is
significant in that it reveals the activities of the Sufis, who played a pivotal role in the
formation of Ottoman society from its inception, in promoting peace and harmony in
a multicultural society. In this respect, the Sufi understanding not only encouraged
individual moral development in the Ottoman social structure but also formed the
moral and spiritual basis of social integration, thus making a significant contribution
to the stability of the multicultural structure.

Keywords: Sufism, Ottoman, Society, Sufi, Coexistence.
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Islam’da Diyalog: Anlamsal ve Dilbilimsel Bir inceleme

Dr. Ogr. Uyesi Muhammed SHOEIR"

Ozet

Islam’da diyalog, insani iletisimde Kur’ani ydntemin derinligini yansitan temel
degerlerden biri olarak kabul edilir. Dilbilimsel ac¢idan “diyalog” kavrami, soziin
geri donmesi ve gdzden gecirilmesi anlamina gelir; bu da iki taraf arasinda etkilesim
ve karsilikli aligverisi gerektirir. Anlamsal olarak ise hikmetle ve en giizel sekilde
tartisma ile iliskilidir; bu husus Kur’an-1 Kerim’de de ifade edilmistir. Islam’da
diyalog, peygamberlerin kavimleriyle konusmalarinda ve zorlamaya degil iknaya
dayali teblig yonteminde acgikca goriilmektedir. Bu kavram, birlikte yasama
ilkelerini, bagkalarina saygiyr ve karsilikli anlayis kopriileri kurmayr pekistirir;
boylece toplumsal barisin saglanmasinda medeni bir arag haline gelir.

Islam, Kur’an-1 Kerim ve Hz. Peygamber’in siinneti araciligiyla bir diyalog dini
olarak gelmis; aklin her konuda diigiinmesini ve baskalariyla delil, kanit ve ispat
temelinde konusmasini tesvik etmistir. insanlara, kendi inan¢ ve ufuklarma giizel
s0z, iyi Uslup, hikmetli 6giit ve en giizel tartigma yontemiyle nasil ulagacaklarimni
ogretmistir. Diyalog, Islam’m Miisliimanlarin kalplerine yerlestirdigi ve baris ile
giiven i¢inde birlikte yagamay1 saglayan en 6nemli temel ilkelerden biridir.

Arastirma, Miisliimanlarin diinyaya ac¢ilmay1 ve diger kiiltiirler ile dinlerle birlikte
yasamay1 diyalog yoluyla nasil kavradiklarini ve farkli olan insana saygi temelinde
bariscil birlikte yasam mesajlarint nasil sunduklarini ortaya koymaktir. Ayrica bu
calisma, Kur’an-1 Kerim’de yerlesik olan diyalog kavramini, dinler ve kiiltiirler arasi
bir diyalog olarak agiklamaktadir.

Bu calisma, Kur’an-1 Kerim’in etkisiyle Islami yéntemde koklesmis olan diyalog
anlayisini agiklamay1 amaglamaktadir.

Betimleyici-analitik yontem; analiz dnce betimlemeye, ardindan Kur’an ayetlerinde
diyalogun anlamsal boyutunun ortaya konmasina dayanmaktadir.

*  Sinop Universitesi, [lahiyat Fakiiltesi, Tiirkiye, mrsheer2000@gmail.com
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Caligma; giris, {i¢ ana boliim ve sonug (bulgular ve oneriler) ile birlikte kaynakca
kismindan olusmaktadir. Béliimler su sekildedir:

Birinci Boliim: Diyalogun Mahiyeti

Dil agisindan diyalog kavrami.

Terim olarak diyalog kavramu.

Ikinci Béliim: Kur’an-1 Kerim’de Diyalogun Ozellikleri

Kul ile Rabbi arasindaki diyalog.

Peygamberlerin kavimleriyle olan diyaloglari.

Ugiincii Boliim: Kur’an’in Diger Din Mensuplartyla Diyalogu
Diger dinlerle diyalogun mahiyeti.

Ehl-i Kitap ile en giizel sekilde diyalog.

Anahtar Kelimeler: {slam, Diyalog, Birlikte Yasama, Dil, Anlam.

Dialogue in Islam: A Semantic-Linguistic Study

Asst. Prof. Mohammed Shuaier”

Abstract

Dialogue in Islam is considered one of the central values that reflects the depth of
the Qur’anic methodology in human communication. From a linguistic perspective,
the term “dialogue” denotes returning and reviewing speech, implying interaction
and exchange between two parties. Semantically, it is associated with wisdom
and arguing in the best manner, as stated in the Holy Qur’an. Dialogue in Islam is
manifested in the way prophets addressed their peoples and in a method of <ise2
(da‘wah) based on persuasion rather than compulsion. This concept contributes to
establishing principles of coexistence, respect for others, and building bridges of
mutual understanding, making it a civilizational tool for achieving social peace.

*  Sinop University, Faculty of Theology, Tiirkiye, mrsheer2000@gmail.com
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Indeed, Islam -through the Holy Qur’an and the noble Prophetic Sunnah- came as a
religion of dialogue, encouraging the mind to think about everything and to engage
others based on argument, proof, and evidence. It teaches how to guide others toward
its convictions and horizons through kind words, good manners, wise counsel, and
debate in the best manner. Dialogue is among the most important enduring principles
of Islam that have been instilled in Muslims to live together in peace and security.

To highlight how Muslims understand openness to the world and coexistence with
other cultures and religions through dialogue, and how they approach their message
of peaceful coexistence, which respects those who are different, guiding them
through respect for thought, word, and stance. This study also clarifies the concept
of dialogue as established in the Holy Qur’an as a dialogue among different religions
and cultures.

The study aims to explain the concept of dialogue and its rootedness in the Islamic
methodology as influenced by the Holy Qur’an.

The descriptive-analytical method, where analysis is based first on description,
followed by clarification of the semantic significance of dialogue in Qur’anic verses.

The study consists of an introduction, three main sections, and a conclusion that
includes results and recommendations, followed by a list of sources and references.
The three sections are as follows:

Section One: The Nature of Dialogue

The concept of dialogue in language.

The concept of dialogue in terminology.

Section Two: Characteristics of Dialogue in the Holy Qur’an

Dialogue between the servant and his Lord.

Dialogues of the prophets with their people.

Section Three: The Qur’anic Dialogue with Followers of Other Religions
The nature of dialogue with other religions.

Dialogue with the People of the Book in the best manner.

Keywords: Islam, Dialogue, Coexistence, Language, Semantics.
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Birlikte Yasama Araci Olarak Dini Sosyal Destek:
Islam Medeniyeti Baglaminda Psikososyal Bir Degerlendirme

Dr. Ogr. Uyesi Metin GUVEN"

Ozet

Dini sosyal destek, bireyin dini inanclari, ibadet hayati, dini referanslari ve mensubu
oldugu dini c¢evre araciligryla edindigi duygusal, manevi, biligsel ve sosyal destek
bigimlerini ifade eder. Bu destek, yalnizca kriz, yalnizlik ve belirsizlik durumlarinda
anlam, teselli ve dayanma giicii tiretmekle sinirhi degildir; ayn1 zamanda dayanisma,
aidiyet, karsiliklilik ve kolektif anlam insasi yoluyla sosyal baglar1 giiclendiren
islevsel bir kaynak niteligi tasimaktadir. Bu yoniiyle dini sosyal destek, bireysel basa
cikma siireclerine katki saglayan bir mekanizmanin 6tesinde, toplumsal iliskileri
besleyen, sosyal biitiinlesmeyi destekleyen ve birlikte yagama imkanini tahkim eden
cok katmanli bir iligkisellik bicimi olarak degerlendirilebilir.

Bati literatiiriinde dini sosyal destek, cogunlukla dini cemaatler, ibadet topluluklari ve
inang temelli sosyal aglar ekseninde ele alinmakta; duygusal destek, rehberlik, dua,
maddi yardim, bakim ve kolektif aidiyet gibi boyutlariyla incelenmektedir. Tiirkge
literatiirde ise kavramin goriiniirliigli daha sinirl olmakla birlikte, 6zellikle dini basa
¢tkmavetoplumsal dayanigma ¢ergevesinde dolayli bicimlerde degerlendirilmektedir.
Bu durum, Bati literatiiriiniin kavramsal ayrint1 ve ampirik ¢esitlilik bakimmdan daha
gelismis oldugunu; Tiirkge literatiiriin ise kavramin manevi ve toplumsal boyutlarini
birlikte diisiinmeye elverisli bir yorum zemini sundugunu gostermektedir. Bu bildiri,
s0z konusu iki literatiir arasinda sentez kurarak dini sosyal destegi bireysel iyilik
ile toplumsal birlikte yasama arasinda aracilik eden kavramsal bir kdprii olarak
konumlandirmaktadir.

Islam medeniyeti baglaminda ise dini sosyal destek, yalnizca ayni inang toplulugu
icindeki yardimlagma, kardeslik, merhamet ve sorumluluk ilkeleri {izerinden degil,
farkli inan¢ mensuplartyla bir arada yasamay1 miimkiin kilan daha genis bir ahlaki
ve toplumsal zemin iizerinden de anlam kazanmaktadir. Rahmet, adalet, emanet,
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komsuluk, kul hakki ve insan onuru gibi ilkeler, bu destegin teolojik gercevesini
olustururken; giiven, taninma, karsiliklilik, aidiyet ve ¢atisma azaltma gibi stiregler
onun psiko-sosyal islevlerini goriiniir kilmaktadir. Bu ¢ergevede bildiride, dini sosyal
destegin Islam medeniyetinde yalmzca bir inan¢ dayanismasi pratigi degil, ayn
zamanda ¢ogul toplumsal yapilarda birlikte yasamay1 besleyen kurucu bir kaynak
oldugu ileri siiriilmekte ve bunun imkan1 tartisilmaktadir.

Anahtar Kelimeler: Din Psikolojisi, Dini Sosyal Destek, Islam medeniyeti, Birlikte
Yasama, Toplumsal Dayanigma.

Religious Social Support as a Means of Coexistence: A
Psychosocial Evaluation in the Context of Islamic Civilization

Asst. Prof. Metin GUVEN"

Abstract

Religious social support encompasses the emotional, spiritual, cognitive, and social
assistance that individuals access through their religious beliefs, worship practices,
references, and communities. This support not only provides meaning, comfort,
and resilience during times of crisis, loneliness, and uncertainty; it also strengthens
social bonds through solidarity, belonging, reciprocity, and shared meaning. In this
way, religious social support goes beyond helping individuals cope; it develops
into a multilayered form of relationships that foster social ties, encourage social
integration, and promote the possibility of coexistence.

In Western scholarship, researchers have studied religious social support primarily
through religious congregations, worship communities, and faith-based social
networks, focusing on aspects such as emotional support, guidance, prayer, material
aid, care, and collective belonging. In Turkish scholarship, the concept is less
prominent; however, scholars have approached it indirectly within the frameworks of
religious coping and social solidarity. This contrast reveals that Western scholarship
has developed a broader range of conceptual distinctions and empirical findings,

*  Kilis 7 Aralik University, Faculty of Theology, Tiirkiye, metin.guven@kilis.edu.tr
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while Turkish scholarship offers an interpretive framework that more readily
integrates the spiritual and social aspects of the concept. In response, this paper
combines these two literatures and presents religious social support as a conceptual
bridge between individual well-being and social harmony.

Within the context of Islamic civilization, religious social support derives meaning
not only from principles such as mutual help, brotherhood, compassion, and
responsibility within the same faith community but also from a broader moral and
social framework that allows people of different faiths to coexist. Principles like
mercy, justice, trust, neighborliness, the rights of others, and human dignity form
its theological foundation, while processes such as trust-building, recognition,
reciprocity, belonging, and conflict reduction highlight its psychosocial functions.
In this context, the paper argues that religious social support in Islamic civilization
is not just a practice of intra-faith solidarity but also a vital resource that supports
coexistence in diverse social settings.

Keywords: Psychology of Religion, Religious Social Support, Islamic Civilization,
Coexistence, Social Solidarity.
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Tekfirci Soylemin Birlikte Yasama Kiiltiiriine Etkileri:
Kelami Bir Degerlendirme

Dr. Ogr. Uyesi Mustafa KARATAY"

Ozet

Islam diisiince tarihinde tekfir meselesi, yalmzca itikadi bir tartisma degil aym
zamanda toplumsal diizeni ve birlikte yagama kiiltiiriinii dogrudan etkileyen 6nemli
bir problem alani olmustur. Bir kimsenin ya da grubun islam dairesinin disinda ilan
edilmesi anlamina gelen tekfir sdylemi, tarihsel siirecte cogu zaman siyasi ve mezhebi
catismalarin mesrulastirict bir araci olarak kullanilmistir. Bu durum, Miisliiman
toplumlarda sosyal birlikteligi zedeleyen, ayrismay1 ve ¢atismayi derinlestiren bir
sOylem iiretimine yol agmugtir.

Kelam ilmi icerisinde tekfir meselesi 6zellikle biiyiik gilinah, iman—amel iliskisi
ve iman tanimi, baglaminda tartisilmistir. Harici gelenegin biiyiik giinah isleyen
Miisliimani tekfir eden yaklasimina karsilik Ehl-i Siinnet keldmi iman ile amel
arasinda ayrim yaparak tekfiri olduk¢a dar bir alana hapsetmis ve Miisliiman
toplumda birlik ve biitiinliigii koruyacak bir yaklagim gelistirmistir. Matiiridi ve
Es‘ari gelenekte “ehl-i kible tekfir edilmez” ilkesi hem itikadi hem de toplumsal
baris1 korumaya yonelik 6nemli bir ilke olarak kabul edilmistir. Bununla birlikte
giinlimiizde Ehl-i Stinnet’in ihtiyat merkezli bu yaklagiminin yerine, tarihsel olarak
Harici diistincede goriilen kolay tekfirci anlayisin yeniden yayginlik kazandigi
gozlemlenmektedir. Bu durum, bazi g¢evrelerde Miisliimanlarin birbirlerini tekfir
ettigi ve bunun siddet tiretici bir mekanizmaya doniisebildigi bir sdylem alani ortaya
cikarmistir.

Tekfirci sdylemin yayginlagmasi, yalnizca teolojik bir problem tiretmekle kalmayip
ayni zamanda toplumsal giiveni zedeleyen, farkliliklari tehdit unsuru olarak goéren
ve ¢ogulcu birlikte yasam imkanim daraltan bir zihniyet iiretmektedir. Bu nedenle
kelam geleneginde gelistirilen ihtiyatli tekfir anlayisi, hem dini diisiincenin saglikli
sinirlarini koruma hem de Miisliiman toplumlarda baris ve birlikte yagsama kiiltiirtinii
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giiclendirme agisindan 6nemli bir teorik zemin sunmaktadir.

Bu ¢aligma, tekfir sdyleminin kelami arka planimi ele alarak s6z konusu séylemin
birlikte yasama kiiltiirii {lizerindeki etkilerini analiz etmeyi ve klasik kelam
geleneginin bu probleme sundugu ¢6ziim imkanlarini tartismay1 amaclamaktadir.

Anahtar Kelimeler: Tekfir, Kelam, Birlikte Yasama Ahlaki, iman-Amel liskisi,
Mezhep Tartigmalari.

The Impact of Takfiri Discourse on the Culture of
Coexistence: A Kalamic Evaluation

Asst. Prof. Mustafa KARATAY"

Abstract

In the history of Islamic thought, the issue of takfir has not only been a theological
debate but also a significant problem area that directly affects social order and
the culture of coexistence. The discourse of takfir, which refers to declaring an
individual or a group outside the fold of Islam, has historically often been employed
as a legitimizing instrument for political and sectarian conflicts. This situation has
produced a discourse that undermines social cohesion within Muslim societies and
deepens divisions and conflicts.

Within the discipline of kalam, the issue of takfir has primarily been discussed
in the context of the grave sin debate, the relationship between faith (Tman) and
deeds (‘amal), and the definition of faith. In contrast to the Kharijite tradition,
which declared Muslims who committed grave sins to be unbelievers, Sunnt kalam
developed an approach that distinguished between faith and deeds, thereby restricting
the scope of takfir to a very narrow domain. This approach aimed to preserve unity
and cohesion within Muslim societies. In both the Maturidi and Ash‘ari traditions,
the principle that “the people of the gibla are not to be declared unbelievers” (ahl
al-qibla 1a yukaffar) was accepted as a fundamental rule intended to protect both
doctrinal boundaries and social peace. However, in the contemporary period, it can
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be observed that the cautious approach of Sunni theology has increasingly been
replaced by an easy and expansive practice of takfir reminiscent of the historical
Kharijite mindset. In certain contexts, this has generated a discursive framework
in which Muslims accuse one another of unbelief, sometimes turning takfir into a
mechanism that can legitimize violence.

The spread of takfirT discourse does not merely generate a theological problem; it
also produces a mindset that undermines social trust, perceives differences as threats,
and narrows the possibility of pluralistic coexistence. In this regard, the cautious
understanding of takfir developed within the classical kalam tradition provides
an important theoretical framework for both preserving the doctrinal integrity of
Islamic thought and strengthening peace and coexistence within Muslim societies.

This study aims to analyze the kalamic background of takfir discourse, examine its
effects on the culture of coexistence, and discuss the conceptual resources offered by
the classical kalam tradition in addressing this issue.

Keywords: Takfir, Kalam, Ethics of Coexistence, Faith—Deeds Relationship,
Sectarian Debates.

457



4. ULUSLARARASI “ISLAM MEDENIYETINDE BIRLIKTE YASAMA TECRUBESI” SEMPOZYUMU

Birlikte Yasama Kiiltiiriiniin Temeli Baglaminda “Dinde
Zorlama Yoktur” Ayetinin Cagdas Tefsir Literatiirii A¢isindan
Degerlendirilmesi

Dr. Ogr. Uyesi Yasar ATILA

Ozet

Hepimiz Adem’in ¢ocuklariyiz, Adem ise topraktandir. Biitiin insanlik devam ede-
gelen tek bir soyun ve ailenin iiyeleridir. Normal sartlar altinda kisi soydasina sahip
¢ikar; bir ailenin iiyeleri birbirini sever, sayar, korur ve gozetir. Tarih, insanlik ailesi-
nin birgok sebeple (siyasi, sosyal, ekonomik, dini vb.) birbirinden uzaklastiginin ve
birbirini tekilestirdiginin sahididir. Ozellikle son dénemde 6fke, siddet, savaslar ve
siirglinlerle gelecegi tehdit altinda birakilan insanligin “birlikte yasama kiiltiirine”
son derece muhtag oldugu gézlemlenmektedir.

Genelde dinler 6zelde ise Islam dini, insanlik ailesinin ortak bir kiiltiir ve degerler
paydasinda bir araya gelebilecegini; ayn1 zaman ve mekan diliminde huzur ve barig
ierisinde yasayabilecegini sdyler. Islam dini, insanlig1 biitiin fiziksel ve diisiinsel
farkliliklarina ragmen birlikte yasayabilecek bir aile olarak kabul eder. Fiziksel
(renk ve dil) ve diisiinsel (inang ve ideoloji) farkliliklari, insanlarin belli kurallar
cercevesinde bir arada yasamalarina engel degildir. Islam’in kutsal kitab: olan
Kur’an-1 Kerim, insanlarin en 6nemli ayrisma noktalarindan birisi olan din hakkinda
insafli bir hiikiim ortaya koyar ve Bakara suresi 256. ayetinde “Dinde zorlama
yoktur...” buyurarak, insanlarin birlikte yasama kiiltiirii i¢in ¢ok Snemli bir ilke
belirler. Bu ilke “ya sev ya terk et”, “ya kabul et ya da 61” diye mottolastirilan ve
farkliliklar1 yok etmeye calisan tahammiilsiiz anlayisa vurulmus en biiyiik darbedir.
Yiizyillar boyunca bu ilkeyle hareket eden Miisliiman toplumlarda, Miisliimanlarla
gayrimiislimler ayni ortami huzur ve barig icerisinde paylasmislardir.

Bu c¢alismada, birlikte yasama kiiltiiriiniin temellerinden olan ve farkli inangtaki
insanlarin ayni ortamda huzur ve baris igerisinde yasamasina vesile olan Bakara
Stresinin 256. ayetini odak noktasi yaparak, konunun ¢agdas donem miifessirleri
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tarafindan nasil ele alindiginin tespit ve degerlendirmesini yaparak, problemin
¢Oziimiine yonelik genel ilkelere ulasmak istedik. Konu ele alinirken tahlil ve sentez
yontemleri uygulanmis ve alan yazinina miitevazi bir katki sunulmaya caligilmistir.

Anahtar Kelimeler: Din, Kur’an, Tefsir, Birlikte Yasama, Zorlama.

An Evaluation of the Verse “There is No Compulsion in
Religion” Within the Context of the Foundations of a Culture
of Coexistence from the Perspective of Contemporary Tafsir
Literature

Asst. Prof. Yasar ATILA"

Abstract

We are all the children of Adam, and Adam is from the earth. All humanity consists
of members of a single, continuous lineage and family. Under normal circumstances,
a person looks after those of the same lineage; members of a family love, respect,
protect, and care for one another. History bears witness to the fact that the family of
humanity has, for various reasons (political, social, economic, religious, etc.), grown
apart and has othered one another. Particularly in recent times, it is observed that
humanity-whose future is threatened by anger, violence, wars, and exile-is in great
need of a “culture of coexistence.”

Religions in general, and Islam in particular, assert that the family of humanity
can come together on a common ground of shared culture and values, and that it
can live in peace and harmony within the same temporal and spatial context. Islam
regards humanity as a family capable of living together despite all its physical and
intellectual differences. Physical (color and language) and intellectual (belief and
ideology) differences do not prevent people from living together within a framework
of certain rules. The Qur’an, the holy book of Islam, presents an equitable judgment
regarding religion-one of the most significant points of divergence among people-
and establishes a very important principle for a culture of coexistence by stating
in verse 256 of Surah al-Baqarah: “There is no compulsion in religion...”. This
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principle constitutes the strongest rebuttal to the intolerant mindset encapsulated in
mottos such as “either love it or leave it” and “either accept it or die,” which seek
to eliminate differences. For centuries, in Muslim societies guided by this principle,
Muslims and non-Muslims have shared the same environment in peace and harmony.

In this study, by taking the verse 256 of Surah al-Baqarah, which constitutes one of
the foundations of a culture of coexistence and enables people of different beliefs to
live together in peace and harmony in the same environment, as the focal point, we
aimed to identify and evaluate how the subject has been addressed by contemporary
exegetes and to reach general principles for the solution of the problem. In addressing
the subject, methods of analysis and synthesis were employed, and an attempt was
made to provide a modest contribution to the literature.

Keywords: Religion, Qur’an, Tafsir, Coexistence, Compulsion.
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Bir Hristiyanin Goziinden Islim Medeniyetinde Birlikte Yasa-
ma: Halil Iskender Kubrusi’nin Da ‘vatu Nasara'l- ‘arab ila’d-
Duhiil fi'l-Islam Adl1 Risalesi

Ogr. Gor. Dr. Abdulkadir KARACADAG'

Ozet

XIX. yiizyilin sonlar1 ile XX. yiizyilin baslar1, Arap diinyasinda din, kimlik, milliyet
ve siyaset iligkilerinin yeniden tanimlandig1 ¢alkantili bir tarihsel evreye karsilik
gelmektedir. Bu donemde misyonerlik faaliyetleri, somiirgeci miidahaleler ve Bat1
destekli siyasi projeler, bolgedeki dini aidiyetleri ve toplumsal iligkileri derinden
etkilemistir. Buna bagli olarak Arap entelektiiel ¢evrelerinde hem dini mesruiyet
hem de medeniyet tasavvuru ekseninde yogun tartismalar ortaya cikmistir. Ozellikle
Hristiyan Arap aydinlarin bir kismi, Bati Hristiyanligi ile Dogulu Hristiyan
topluluklar arasindaki gerilimli iliskiyi elestirel bir perspektifle ele alarak, Islam
medeniyetinin tarihsel tecriibesini adalet, esitlik ve farkli dini topluluklarin birlikte
yagsama imkani baglaminda yeniden yorumlayan metinler kaleme almstir. Filistinli
Ortodoks Arap diisiiniir Halil Iskender el-Kubrusi’nin 1930 yilinda yayimladig1
Da ‘va Nasdara’l- ‘Arab ila’d-Duhiil fi'l-Islam adli risale, bu baglamda dikkat ¢ekici
ve sira dis1 bir metin olarak 6ne ¢ikmaktadir. Bu ¢alisma, s6z konusu risaleyi Islam
medeniyetinde birlikte yasama diislincesinin imkéanlart ve sinirlart baglaminda
ele almay1 amaclamaktadir. Bu ¢ergevede calismanin temel problemi, Hristiyan
bir Arap aydinin Islaim’1 sémiirgecilige karsi toplumsal birlik fikrini destekleyen,
adalet arayisina zemin hazirlayan ve medeniyetin yeniden insasina imkan saglayan
bir diigiince cergevesi olarak nasil anlamlandirdigimi ortaya koymaktir. el-
Kubrust’nin metni, ilk bakista polemik niteligi tasiyan bir “Islam’a davet” risalesi
goriinlimiindedir. Ancak esasinda Arap kimligi, dini aidiyet, yabanci niifuz, milli
bagimsizlik ve tarihsel hafiza meselelerini i¢ ice geciren ¢ok katmanli bir sdylem
tiretmektedir. Bu sebeple risale, din degistirmeye ¢agiran bir metin olmanin Stesinde
Batili misyonerlik faaliyetlerine, yabanci ruhban sinifinin tahakkiimiine ve somiirgeci
kiiltiirel niifuz bigimlerine yoneltilmis bir entelektiiel itiraz olarak okunmalidir. el-
Kubrusi, eserinde Islam’1 6zgiirliik, adalet, esitlik ve toplumsal dayanisma esaslari
lizerine kurulu bir medeniyet diizeni olarak tasvir etmektedir. Ona gore Islam, bireyi
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ruhban otoritesinin vesayetinden kurtaran ve toplumda hukuk temelli denge kuran
bir sistemdir. Bu baglamda miiellif, dini ve tarihi kaynaklardan aktardigi 6rnekler
araciligiyla medeniyet tasavvurunun somut tezahiirlerini ortaya koyar. Ona gore
Islam, tarihsel siire¢ igerisinde toplumun farkli dini ve sosyal kesimlerini kapsayan,
adalet ve giivenlik temelli bir birlikte yasama diizeni tesis etmistir. Buna karsilik
Batili misyonerlik faaliyetleri, metinde Arap toplumunun biitiinliiglinii zedeleyen
ve yerli Hristiyan topluluklar1 kendi tarihsel baglamlarindan koparan bir miidahale
bi¢imi olarak ele alinmaktadir. Bu ¢alisma, s6z konusu risaleyi metin analizi yontemi
cercevesinde ele alarak el-KubrusT’nin Islom medeniyetine dair tasavvurunu
ve birlikte yasama anlayisini ortaya koymayir amacglamaktadir. Bununla birlikte
caligma, miiellifin soylemindeki polemik¢i ve dislayici unsurlart da dikkate alarak
metni, Osmanli sonras1 Arap diisiincesinde din, milliyet ve medeniyet tartismalarina
yonelik elestirel bir miidahale olarak ele almaktadir.

Anahtar Kelimeler: Arap Dili ve Belagat1, Halil Iskender el-Kubrusi, Filistin, Arap
Hristiyanlar, islim Medeniyeti.

Coexistence in Islamic Civilization From a Christian Perspec-
tive: Halil Iskandar Al-Kubrusi’s Treatise Da ‘vatu Nasara'l-
‘arab ila’d-Duhil fi’l-Islam

Lecturer Dr. Abdulkadir KARACADAG®
Abstract

The late nineteenth and early twentieth centuries correspond to a turbulent historical
period in which the relationships between religion, identity, nationalism, and politics
inthe Arab world were being redefined. During this era, missionary activities, colonial
interventions, and Western-backed political projects profoundly influenced religious
affiliations and social relations across the region. As a result, intense debates emerged
within Arab intellectual circles concerning both religious legitimacy and competing
visions of civilization. In particular, some Arab Christian intellectuals addressed the
tensions between Western Christianity and Eastern Christian communities from a
critical perspective, producing writings that reinterpreted the historical experience
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of Islamic civilization in terms of justice, equality, and the possibility of coexistence
among different religious communities. Within this context, the treatise Da va
Nasara’l- ‘Arab ila’d-Dubiil fi’l-Islam (The Call to the Arab Christians to Enter
Islam), published in 1930 by the Palestinian Orthodox Arab thinker Halil Iskandar
al-Kubrusi, stands out as a remarkable and unconventional text. This study aims
to examine this treatise within the framework of the possibilities and limits of
the idea of coexistence in Islamic civilization. The central problem of the study
is to demonstrate how a Christian Arab intellectual interpreted Islam not merely
as a matter of theological invitation, but as an intellectual framework capable of
supporting social unity against colonial domination, grounding the search for justice,
and enabling the reconstruction of civilization. At first glance, al-Kubrust’s text
appears to be a polemical “invitation to Islam.” Yet a closer reading reveals a multi-
layered discourse that intertwines questions of Arab identity, religious belonging,
foreign influence, national independence, and historical memory. For this reason, the
treatise should be read not simply as a call for conversion, but also as an intellectual
critique directed against Western missionary activities, the dominance of foreign
ecclesiastical authorities, and forms of colonial cultural influence. In his work,
al-Kubrust portrays Islam as a civilizational order founded upon the principles of
freedom, justice, equality, and social solidarity. According to him, Islam constitutes a
system that liberates individuals from the tutelage of clerical authority and establishes
a balance within society based on legal justice. In this context, the author presents
examples drawn from religious and historical sources as concrete manifestations of
this civilizational vision. In his view, throughout its historical development Islam
established a form of coexistence grounded in justice and security that encompassed
various religious and social groups within society. By contrast, Western missionary
activities are depicted in the text as interventions that undermined the unity of Arab
society and alienated local Christian communities from their historical and social
contexts. By employing a method of textual analysis, this study seeks to reveal al-
Kubrust’s conception of Islamic civilization and his understanding of coexistence.
At the same time, while taking into consideration the polemical and exclusionary
aspects present in the author’s discourse, the study approaches the text as a critical
intellectual intervention in the debates on religion, nationalism, and civilization
within post-Ottoman Arab thought.

Keywords: Arabic Language and Rhetoric, Halil Iskandar al-Kubrust, Palestine,
Arab Christians, Islamic Civilization.
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Eyytibi Cografyasinda Birlikte Yasamun Iki Yiizii:
Ibn Meymiin ve Sithreverdi'nin Zit Kaderleri

Ars. Gor. Dr. Sercan CAMLI

Ozet

Eyyubiler dénemi, Ortadogu’da siyasi ve askeri ¢alkantilarin yasandigi bir evre
olmasinin yani sira, genis ¢apli bir entelektiiel canlanisin da sahnesi olmustur.
Fatimi hilafetine son verilmesinin ardindan Selahaddin-i Eyytibi, Siinni diislinceyi
kurumsallastirmay1 temel devlet politikas1 haline getirmis, insa ettirdigi medreselerle
Kahire, Dimask ve Halep’i Islam cografyasinin dért bir yanindan gelen ilim
insanlarinin bulusma noktasia doniistiirmiistiir. Bu atmosfer, farkli inang ve felsefi
geleneklerin bir arada var olabildigi 6zglin bir zemin sunmustur. Bu donemin
entelektiiel ortam, felsefe tarihinin iki nemli ismi olan Ibn Meymin ve Sihdbuddin
es-Sithreverdi el-Maktul’iin yasadiklar1 {izerinden okundugunda garpici bir zithk
sunar. Her iki diislinlirin hayat hikayesini kesistiren temel nokta, kaderlerinin
Selahaddin-i Eyy(bi’nin kararlari etrafinda sekillenmis olmasidir.

Yasadigr cografyadaki dini baskilardan kacarak Eyytbilerin hakimiyetindeki
Misir’a yerlesen ibn Meymin, burada Yahudi cemaati agisindan son derece 6zgiir
ve gilivenli bir ortam bulmustur. Selahaddin-i Eyytibi’nin tinlii veziri Kadi el-Fazil’in
himayesine giren filozof, tiptaki ehliyeti sayesinde bizzat Selahaddin’in ve ardindan
oglunun 6zel tabibi makamina yiikselmistir. Islam felsefesi geleneginden derin izler
tagtyan ve din ile felsefeyi uzlagtirmayi amaclayan tinlii eseri Deldletii’l-Hdirin’i
bu hosgérii ortaminda kaleme alan ibn Meymiin, farkl1 bir dinin mensubu olmasina
ragmen devletin en iist kademelerinde kabul gormiis ve ilmi faaliyetlerini rahatca
siirdiirmesi desteklenmistir.

Ote yandan, Israki felsefesinin kurucusu Siihreverdi’nin Halep’te yasadig1 tecriibe
tamamen zit bir akibetle sonug¢lanmistir. Selahaddin’in oglu el-Melikii’z-Zahir ile
yakin bir dostluk kuran Siihreverdi, savundugu ciiretkar felsefi fikirler, eski Fars
hikmetine yaptig1 atiflar, siyasi emeller tasidigi izlenimi veren liderlik iddialar
ve kendisine atfedilen peygamberlige benzer unvanlar nedeniyle bolgedeki Siinni
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ulemanin siddetli tepkisini ¢ekmistir. Ele gecirdigi yeni topraklarda otoritesini
pekistirmeyi ve ulemanin toplumsal destegini korumay: stratejik bir zorunluluk
olarak goren Selahaddin Eyyibi, ulemanin fetvalari dogrultusunda ogluna kesin bir
emir gondererek Stihreverdi’nin idamini talep etmistir.

Ayni iktidar ¢evresinde konumlanan bu iki diislintiriin hikayesi, donemin “birlikte
yasama” pratiginin ve bunun sinirlarinin zihinsel haritasini1 ¢izmektedir. Bir yanda
Yahudi bir filozofun Eyy(bi sarayinda himaye edilerek rahat bir yasam siirmesine
imkan taninmasi, digertarafta Miisliiman bir filozofun fikirlerisebebiylekatlettirilmesi
s6z konusudur. Bu carpici zitlik, Orta Cag Islam diinyasindaki hosgorii ve bir arada
yasama kiiltlirliniin salt dini aidiyet {izerinden degil; siyasi sadakat, toplumsal diizen
ve devletin glivenlik algis1 gibi pragmatik saiklerle ¢izildigini gdstermektedir.

Anahtar Kelimeler: Eyytbiler Donemi, Selahaddin-i Eyytbi, Sihabuddin es-
Siihreverdi el-Maktdl, Ibn Meymn, Birlikte Yasam, Siyaset.

Two Faces of Coexistence in the Ayyubid Geography:
The Contrasting Fates of Maimonides and Suhrawardi

Res. Asst. Dr. Sercan CAMLI

Abstract

The Ayyubid period, while marked by significant political and military turbulence
in the Middle East, also witnessed a broad intellectual revitalization. Following
the abolition of the Fatimid caliphate, Salah al-Din al-Ayyubi adopted the
institutionalization of Sunni thought as a central state policy, transforming Cairo,
Damascus, and Aleppo into major intellectual hubs that attracted scholars from across
the Islamic world through the madrasas he commissioned. This milieu provided a
unique setting in which diverse religious and philosophical traditions could coexist.
When the intellectual environment of this era is examined through the experiences
of two influential figures in the history of philosophy -Maimonides and Shihab al-
Din al-Suhrawardt al-Maqtil- it presents a striking contrast. The fundamental point
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linking the lives of these thinkers is that their destinies were shaped by the decisions
of Salah al-Din al-Ayyiibi.

Having fled religious persecution in his native region, Maimonides settled in Ayyubid-
controlled Egypt, where he found an exceptionally safe and free environment
for the Jewish community. Under the patronage of the renowned vizier Qadi al-
Fadil, Maimonides soon rose -thanks to his medical expertise- to the position of
personal physician first to Salah al-Din himself and later to his son. It was within this
atmosphere of tolerance that he composed his celebrated work, Dalalat al-Ha 'irin
(The Guide for the Perplexed), which bears deep traces of the Islamic philosophical
tradition and aims to reconcile religion and philosophy. Despite belonging to a
different faith, he was welcomed at the highest levels of the state and was enabled to
pursue his scholarly activities without hindrance.

By contrast, the experience of Suhrawardt -the founder of Illuminationist (Ishraqr)
philosophy- in Aleppo ended with a radically different outcome. Suhrawardi
developed a close relationship with Salah al-Din’s son, al-Malik al-Zahir; however,
his bold philosophical doctrines, references to ancient Persian wisdom, leadership
claims perceived as politically charged, and prophetic-like titles attributed to him
provoked strong opposition from the Sunni religious scholars of the region. Seeking
to consolidate his authority in newly conquered territories and to maintain the support
of'the ‘ulama’ as a strategic necessity, Salah al-Din, acting upon their legal opinions,
sent a decisive order to his son demanding Suhrawardi’s execution.

The narratives of these two thinkers -situated within the same sphere of political
authority- map the boundaries and functioning of “coexistence” in the period. On
one side stands a Jewish philosopher who was protected at the Ayyubid court and
allowed to live comfortably; on the other, a Muslim philosopher who was killed
because of his ideas. This stark contrast demonstrates that the culture of tolerance
and coexistence in the medieval Islamic world was not determined solely by religious
affiliation, but rather by pragmatic considerations such as political loyalty, social
order, and the state’s perception of security.

Keywords: Ayyubid Period, Saladin, al-Suhrawardi al-Magqttl, Maimonides,

Coexistence, Politics.
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Lexical Patterning and the Construction of Coexistence in the
Quran: A Corpus-Stylistic Approach

Dr. Norfarhana Ahmad GHAFAR®
Abstract

Contemporary discussions of coexistence frequently rely on externally imposed
normative frameworks, raising concerns about anachronistic readings of premodern
texts. Within Qur’anic studies, inter-group relations have been widely examined,
yet the linguistic mechanisms through which such relations are systematically
constructed remain under-theorised. This study addresses this gap by investigating
how coexistence emerges from patterned lexical environments within the Qur’anic
discourse. Adopting a corpus-stylistic approach, the study analyses a functionally
defined sub-corpus of verses containing inter-group reference, identified through
key lexical nodes such as gawm, nas, ahl, mu’'min, and kafir. Collocational networks
are generated using statistical measures within a 5 span window and are interpreted
alongside distributional patterns and concordance analysis. The analysis is further
extended through semantic prosody to examine the evaluative orientation associated
with each lexical node. The findings demonstrate that coexistence in the Qur’an is
not represented as a neutral or uniform condition but is constructed through recurrent
patterns of recognition, boundary-making, and interaction. These patterns give rise
to distinct modes of inter-group relation, including differentiated, interactive, and
hierarchical coexistence, each encoded through specific collocational configurations
and evaluative tendencies. By integrating quantitative pattern detection with
discourse-sensitive interpretation, the study proposes a layered model of coexistence
construction, showing how relational meaning is stabilised through lexical patterning
and co-selection. The findings contribute to corpus stylistics by extending semantic
prosody analysis to sacred discourse and offer a linguistically grounded account of
coexistence that remains internal to the Qur’anic text.

Keywords: Quranic Discourse, Corpus Stylistics, Collocational Analysis, Semantic
Prosody, Inter-Group Relations.

*  Universiti Sains Islam Malaysia, Malaysia, norfarhana@usim.edu.my

467



4. ULUSLARARASI “ISLAM MEDENIYETINDE BIRLIKTE YASAMA TECRUBESI” SEMPOZYUMU

Kur'an’da Sozciik Kaliplar1 ve Bir Arada Yasamanin Insasz:
Uslupbilimsel Bir Yaklasim

Dr. Norfarhana Ahmad GHAFAR®
Ozet

Cagdas birlikte yasama (coexistence) tartigsmalar1 siklikla disaridan dayatilan
normatif ¢ergevelere dayanmakta, bu durum ise modern dncesi metinlerin anakronik
bigimde okunmasina dair endiseleri beraberinde getirmektedir. Qur’an ¢aligmalari
baglaminda, gruplar arasi iliskiler genis 6l¢iide incelenmis olsa da, bu iliskilerin
dilsel diizeyde nasil sistematik bicimde insa edildigine dair mekanizmalar yeterince
kuramsallagtirilmamistir. Bu ¢alisma, birlikte yagsamanin Kur’an sdyleminde nasil
ortaya c¢iktigini, diizenli sozciiksel Oriintiiler iizerinden inceleyerek bu boslugu
gidermeyi amaglamaktadir. Korpus-stilistik bir yaklasim benimseyen c¢alismada,
gruplar arasi referans igeren ayetlerden olusan islevsel olarak tanimlanmis bir alt
korpus analiz edilmektedir. Bu alt korpus, gawm, nas, ahl, mu’'min ve kafir gibi
temel sozciiksel diigiimler araciligiyla belirlenmistir. Esdizimsel aglar, +5 baglam
araliginda istatistiksel Olgiitler kullanilarak olusturulmus ve dagilim oriintiileri ile
konkordans analizleri esliginde yorumlanmistir. Analiz ayrica, her bir sozciiksel
diigtimle iligkili degerlendirici yo6nelimi incelemek iizere anlamsal prosodi
yaklasimiyla genigletilmistir. Bulgular, Kur’an’da birlikte yasamanin nétr ya da tek
bigimli bir durum olarak sunulmadigini; aksine tanima (recognition), siir ¢izme
(boundary-making) ve etkilesim Oriintiileri yoluyla insa edildigini gostermektedir.
Bu oriintiiler, farklilagmis, etkilesimsel ve hiyerarsik birlikte yasama bigimleri gibi
belirgin gruplar aras: iliski tiirlerinin ortaya ¢ikmasina yol agmakta; her biri 6zgiil
esdizimsel yapilandirmalar ve degerlendirici egilimler araciligiyla kodlanmaktadir.
Nicel oriintii tespiti ile soylem duyarli yorumlamay1 biitlinlestiren bu c¢alisma,
birlikte yasamanin insasina yonelik katmanli bir model 6nermekte ve iliskisel
anlamin sozciiksel orlintiileme ve es-secim yoluyla nasil istikrara kavusturuldugunu
gostermektedir. Bulgular, anlamsal prosodi analizini kutsal sdylem alanina
genisleterek korpus stilistigine katki: saglamakta ve birlikte yasama olgusuna Kur’an
metni i¢cinde temellenmis, dilbilimsel bir agiklama sunmaktadir.

Anahtar Kelimeler: Kur’an Soylemi, Uslupbilimi, Sozciik Birlesimi Analizi,
Semantik Egilim, Gruplar Arasi Iliskiler.
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Islam as the Sustainable Factor for Culture of
Coexistence in China

Dr. Elnur HASANOV®

Abstract

This article analyzes the importance of Islam as the factor of sustainable development
for culture of coexistence in the North-west region of China, especially for the Turkic
population. The author examines the introduction of religion into the area through
the Silk Road, shifts in social powers, population migrations, and the cultural-
religious receptivity of muslim peoples. Furthermore, the article highlights how the
ethnic composition and the spiritual worldview of its population created favorable
conditions for the adoption of Islam. The role of Islam is explored not only as a
religious system but also as a civilizational phenomenon that shaped social, legal,
and cultural institutions.

By employing historical-comparative, geopolitical, and content analysis methods,
this study for the first time provides a comprehensive comparative analysis of the
islamization process in this region within the framework of social-public and ethno-
cultural influences. The article also thoroughly examines, with concrete evidence, the
social and cultural impacts of neighboring states, as well as the historical-political
events during the Arab and Mongol invasions. Particular attention is given to the
interconnections of religions along the Silk Road, described with scholarly rigor.

This research constitutes an important source for readers interested in the religious
history of this area. By addressing the islamization process in this scientific paper in
the context of the interplay between the social and also the ethno-cultural factors, the
study contributes to a deeper understanding of the religious history for this region
from a new perspective.

Keywords: Islam, Culture, Coexistence, China, Uyghurs, Silk Road.
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Islam-Cin’de Birlikte Yasama Kiiltiiriiniin
Siirdiiriilebilir Bir Unsurudur

Dr. Elnur HASANOV®

Ozet

Bu makale, Cin’in kuzeybati bolgesinde, 6zellikle Tiirk niifusu i¢in, stirdiirtilebilir bir
birlikte yasama kiiltiirii gelistirme faktérii olarak islam’in énemini analiz etmektedir.
Yazar, Ipek Yolu araciligiyla bolgeye dinin girisini, sosyal gii¢ dengelerindeki
degisimleri, niifus goclerini ve Miisliman halklarm kiiltiirel-dini kabuliinii
incelemektedir. Ayrica, makale, niifusun etnik yapisinin ve manevi diinya gorisiiniin
Islam’mn benimsenmesi icin nasil elverisli kosullar yarattigini vurgulamaktadur.
Islam’m rolii, sadece bir dini sistem olarak degil, ayn1 zamanda sosyal, hukuki ve
kiiltiirel kurumlart sekillendiren bir medeniyet olgusu olarak da ele alinmaktadir.

Bu c¢alisma, tarihsel-karsilagtirmali, jeopolitik ve icerik analizi yOntemlerini
kullanarak, bolgedeki Islamlasma siirecini sosyal-kamusal ve etno-kiiltiirel etkiler
cergevesinde ilk kez kapsamli bir kargilastirmali analizle sunmaktadir. Makale ayrica,
komsu devletlerin sosyal ve kiiltiirel etkilerini ve Arap ve Mogol istilalar1 sirasindaki
tarihsel-politik olaylari somut kanitlarla detayl bir sekilde incelemektedir. ipek Yolu
boyunca dinler aras1 baglantilara 6zel 6nem verilmis ve bu baglantilar bilimsel bir
titizlikle agiklanmistir.

Bu aragtirma, bolgenin dini tarihiyle ilgilenen okuyucular i¢in 6nemli bir kaynak
olusturmaktadir. Bu bilimsel makalede Islamlasma siirecinin sosyal ve etnokiiltiirel
faktorler arasindaki etkilesim baglaminda ele alinmasi, bu bolgenin dini tarihinin
yeni bir bakis agisiyla daha derinlemesine anlasilmasina katkida bulunmaktadir.

Anahtar Kelimeler: Islam, Kiiltiir, Birlikte Yasama, Cin, Uygurlar, Ipek Yolu.
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Medine S6zlesmesi Baglaminda Farkli Din ve
Etnik Kimliklerden Olusan Bir Toplumun Insas1

Dr. Seyid Ali TOPAL’

Ozet

Insanlik tarihinde farkl1 din, kiiltiir ve etnik kimliklere sahip topluluklarin bir arada
yasamalarmin nasil diizenlenecegi meselesi hem klasik hem de modern siyasal
diisiincenin temel tartigma alanlarindan biri olmustur. Ozellikle modern donemde
go¢ hareketleri, savaslar ve kiiresellesme siirecleri toplumlarin demografik yapisini
daha da gesitlendirmis, bu durum ¢ogulcu toplumlarda birlikte yasamanin hangi
hukuki ve ahlaki ilkeler iizerine kurulacagi sorusunu yeniden giindeme getirmistir.
Giliniimiizde siyaset teorisi literatiiriinde bu mesele cogunlukla ¢ogulculuk teorisi,
toplumsal sozlesme yaklasimi ve ¢ok kiiltlirlii yonetim gibi kavramsal ¢ergeveler
iizerinden tartigilmaktadir. Bu baglamda erken Islam tarihinde ortaya g¢ikan
Medine So6zlesmesi, farkli dini ve etnik topluluklarin ortak bir siyasal diizen
icinde yasamalarini diizenleyen dikkat ¢ekici tarihsel orneklerden biri olarak 6ne
¢ikmaktadir. Bu g¢alisma, Medine Sozlesmesi’ni tarihsel baglami ve maddeleri
cergevesinde inceleyerek soz konusu metnin ¢ok dinli ve ¢ok kiiltiirlii bir toplumun
diizenlenmesinde nasil bir hukuki ve siyasal model ortaya koydugunu analiz
etmeyi amaclamaktadir. Aragtirmada tarihsel ve metin merkezli analiz yontemi
kullanilmigtir. Medine Vesikas1 nin maddeleri klasik siyer ve Islam tarihi kaynaklar:
1is1¢inda degerlendirilmistir. Ozellikle sézlesmenin farkli topluluklarin kimliklerini
koruyarak ortak bir siyasi birlik olusturmasini miimkiin kilan ilkeleri {izerinde
durulmustur. Calisma sonucunda Medine S6zlesmesi’nin farkli dini topluluklarin
varligini tantyan, kolektif giivenlik ve ortak savunma esaslarini diizenleyen, hukuki
sorumluluk ve adalet ilkelerini belirleyen erken donem bir toplumsal sézlesme
niteligi tasidig1 ortaya konulmustur. S6zlesme ayni zamanda kabile temelli toplum
yapisint agarak farkli dini gruplari kapsayan bir “siyasal toplum” anlayiginin
olusumuna katki saglamistir. Bu yoniiyle Medine tecriibesi, ¢ogulcu toplumlarda
birlikte yasama diizeninin tesisine dair modern tartismalar acisindan da onemli
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bir tarihsel model sunmaktadir. Dolayisiyla Medine Sozlesmesi, farkli kimliklerin
karsiliklt hak ve sorumluluklar ¢ercevesinde baris i¢inde bir arada yasayabilecegini
gosteren erken donem bir yonetim drnegi olarak degerlendirilebilir. Bu baglamda
Medine tecriibesi, cogulcu toplumlarda adalet ve birlikte yagama ilkelerinin tarihsel
temellerini anlamak bakimindan 6nemli bir referans niteligi tasimaktadir.

Anahtar Kelimeler: Islam Tarihi, Medine Sézlesmesi, Toplumsal Sézlesme, Cok
Kiiltiirlii Toplum, Birlikte Yagama.

The Formation of a Society Composed of Diverse
Religious and Ethnic Identities in the Context of the
Constitution of Medina

Dr. Seyid Ali TOPAL"

Abstract

Throughout human history, the question of how to regulate the coexistence of
communities with different religious, cultural, and ethnic identities has constituted
one of the central concerns of both classical and modern political thought. Particularly
in the modern period, migration movements, wars, and processes of globalization
have further diversified the demographic composition of societies, thereby bringing
renewed attention to the question of the legal and ethical principles upon which
coexistence in pluralistic societies should be founded. In contemporary political
theory, this issue is commonly addressed through conceptual frameworks such as
theories of pluralism, social contract theory, and models of multicultural governance.
In this context, the Constitution of Medina, which emerged in early Islamic history,
stands out as a remarkable historical example regulating the coexistence of diverse
religious and ethnic communities within a unified political order. This study aims
to analyze the Constitution of Medina within its historical context and textual
provisions, in order to explore the legal and political model it offers for organizing a
multi-religious and multicultural society. The research employs a historical and text-
centered analytical method. The articles of the Constitution of Medina are examined
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in light of classical sira and Islamic historiographical sources. Particular attention is
given to the principles that enabled different communities to preserve their distinct
identities while forming a unified political entity. The study demonstrates that the
Constitution of Medina can be characterized as an early form of social contract that
recognizes the existence of diverse religious communities, establishes principles of
collective security and mutual defense, and delineates norms of legal responsibility
and justice. Moreover, the document contributed to the emergence of a concept of
“political community” that transcended tribal structures and incorporated various
religious groups. From this perspective, the Medinan experience provides an
important historical model for contemporary debates on coexistence in pluralistic
societies. Accordingly, the Constitution of Medina may be regarded as an early
example of governance demonstrating that diverse identities can coexist peacefully
within a framework of mutual rights and responsibilities. In this regard, the Medinan
experience constitutes a significant reference point for understanding the historical
foundations of justice and coexistence in pluralistic societies.

Keywords: [slamic History, Constitution of Medina, Social Contract, Multicultural
Society, Coexistence.
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Islam Medeniyetinde Birlikte Yagama Tecriibesi
“Yoldan Eziyet Verici Seyi Kaldirmak” Hadisinin Makasid
Zaviyesinden Okuma ve Anlama

Dr. Abdulhekim OZ*

Ozet

Islam, bireysel ibadetlerin yani sira toplumsal hayatin nizammi ve kamusal alanin
korunmasini temele alan giiclii bir ahlak anlayis1 iizerine insa edilmistir. islam’m
yerlestirmeye c¢alistigt bu medeniyet tasavvurunda, birlikte yasama tecriibesi,
bireylerin yalnizca kendi hak ve sorumluluklarint 6ncelemeleriyle smirli olmayip
ayn1 zamanda bagkalarina da hayati kolaylastiran davranislari benimsemelerini
istemistir. Hz. Peygamber (s.a.v.)’den nakledilen “Yoldan eziyet verici bir seyi
kaldirmak sadakad” (8xa G sk e 3V ikl 5) rivayeti, islam’m toplumsal hayata
dair bu ahlaki bakis acisini yansitan dikkat ¢ekici drneklerden biridir. Rivayet, basta
Sahihi Buhari ve Sahihi Miislim olmak iizere temel hadis kaynaklarinda farkli konu
basliklar1 ve lafiz yollartyla nakledilmistir.

Hadis mirasimizda adi gegen rivayet genellikle yol iizerinde bulunan tas, diken,
agac¢ dali veya zararli olabilecek benzeri unsurlarin kaldirilmasi seklinde anlagilmis
yetinilmis ve bireysel bir fazilet davranisi olarak anlagilmistir. Bununla birlikte bazi
rivayetlerde bu davranisin “imanin subelerinden biri” olarak zikredilmesi, hadisin
sadece bireysel bir davranigi degil, toplumsal diizenle dogrudan iligkili oldugu, genis
bir ilkeyi ifade ettigini gostermektedir. Zira Islam medeniyetinin tarihsel tecriibesine
bakildiginda topluma ait alanin korunmasi ve halkin hayatini zorlastiran engellerin
ortadan kaldirilmasi gibi kaidelerin sehir hayati, vakif sistemi ve kamu diizeni gibi
alanlarda somut karsiliklar buldugu goriilmektedir.

Bu c¢alisma, s6z konusu rivayeti makasidii’s-serla bakimindan yeniden
degerlendirmeyi amaclamaktadir. Makasid yaklasimi, ser‘1 hiikiimlerin arkasindaki
temel maksadi ve hikmetleri ortaya koyma g¢abasini gosteren bir disiplindir. Bu
zaviyeden bakildiginda hadiste gegen “eziyet verici sey” (2¥') kavramimin yalnizca
somut fiziksel engellerle sinirli olmadigr gibi dviilmeyi hak eden sadece bireysel
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bir davranisin da kastedilmedigi aksine toplum hayatinda bireylerin ve toplumun
giivenligini ve huzurunu zedeleyen her tiirlii unsurla iligkilendirilebilecek genis bir
anlam alanina sahip oldugu anlasilmaktadir. Dolayisiyla rivayetin temel maksadi,
bireyleri sadece kisisel dindarliga degil, ayn1 zamanda kamusal alanin korunmasina
ve toplum hayatinin kolaylastirilmasina yonelik bir sorumluluk bilincine
yonlendirmektir.

Calisma ii¢ asamada ele almacaktir. ilk olarak rivayetin hadis kiilliyatimizdaki lafiz
farkliliklart ve rivayet baglamlari incelenecektir. Ardindan klasik hadis serhlerinde
yer alan yorumlar ele alinacak rivayetin geleneksel yorum cercevesi ortaya
konulacaktir. Son olarak ise makéasidii’s-seria yaklasimi dogrultusunda rivayetin
giiniimiiz toplumsal hayatindaki karsilig1 ele alinacaktir. Ozellikle modern sehir
hayatinda kamusal alanin korunmasi, ¢evre duyarliligi, trafik giivenligi ve toplumsal
sorumluluk gibi konularin bu hadisin ifade ettigi ilkenin gilincel yansimalar1 oldugu
gosterilmeye caligilacaktir.

Sonug olarak bu calisma, “yoldan eziyet verici seyi kaldirmak” rivayetinin yalnizca
bireysel bir ahlak tavsiyesi degil, toplum hayatinin diizenini ve glivenligini korumay1
amaglayan kapsamli bir prensibi ifade ettigini ortaya koymayi hedeflemektedir.
Makasid merkezli bir okuma, séz konusu rivayetin, islam dininin birlikte yasama
tecriibesinin olusumuna katki saglayan temel ahlaki prensiplerden biri olarak
anlagilabilecegini gostermektedir.

Anahtar Kelimeler: Makasidii’s Seria, Ahlak, Birlikte Yasama Tecriibesi, Hadis,
Rivayet, Yorum.
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The Experience of Living Together in Islamic Civilization:
A Magqasid-Based Reading and Interpretation of the Hadith
“Removing Harmful Things from the Road”

Dr. Abdulhekim OZ*

Abstract

Islam is founded not only upon individual acts of worship, but also upon a strong
moral framework that places social order and the protection of public space at its
center. Within this civilizational vision that Islam seeks to establish, the experience
of living together is not confined to individuals prioritizing only their own rights
and responsibilities; it also requires them to adopt attitudes and behaviors that make
life easier for others. In this respect, the Prophetic tradition, “Removing something
harmful from the road is an act of charity” (8xa Gkl oo 3V 4kl s), represents a
remarkable example reflecting Islam’s moral outlook on social life. This narration
is transmitted in major hadith sources, most notably in Sahih al-Bukhari and Sahih
Muslim, through different wordings and under various chapter headings.

In the hadith tradition, this narration has generally been understood as referring to
the removal of stones, thorns, branches, or similar harmful objects from the road,
and thus has mostly been treated as an individual virtuous act. However, in some
narrations, this act is described as “one of the branches of faith,” indicating that the
hadith points not merely to an individual moral action, but to a broader principle
directly related to social order. Indeed, when the historical experience of Islamic
civilization is considered, it becomes clear that such principles as protecting public
space and removing obstacles that make people’s lives difficult found concrete
expression in areas such as urban life, the waqf system, and public order.

This study aims to re-evaluate this narration from the perspective of magasid al-
shari ‘a. The maqasid approach is a discipline that seeks to identify the fundamental
aims and wisdoms underlying legal rulings. From this perspective, the phrase
“harmful thing” (al-adha) mentioned in the hadith cannot be limited merely to
physical obstacles, nor can the hadith be reduced to a simple commendation of
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individual virtue. Rather, it points to a broad conceptual field that may include all
kinds of factors that undermine the safety, well-being, and peace of individuals and
society. Accordingly, the central purpose of the narration is to direct individuals not
only toward personal piety, but also toward a sense of responsibility for protecting
public space and facilitating communal life.

The study will proceed in three stages. First, the variations in wording and the
narrative contexts of the hadith within the hadith corpus will be examined. Second,
the interpretations found in the classical hadith commentaries will be analyzed in
order to present the traditional framework of understanding the narration. Finally,
in light of the magqasid al-shart ‘a approach, the study will explore the contemporary
relevance of this hadith in modern social life. In particular, issues such as the
protection of public spaces, environmental awareness, traffic safety, and social
responsibility in modern urban settings will be discussed as current reflections of the
principle expressed in this hadith.

In conclusion, this study seeks to demonstrate that the narration concerning “removing
harmful things from the road” should be understood not merely as an individual moral
recommendation, but as a comprehensive principle aimed at preserving the order and
safety of social life. A maqasid-centered reading suggests that this narration may be
regarded as one of the fundamental moral principles that contributed to the formation
of the Islamic experience of living together.

Keywords: Magqgasid al-Shari‘a, Ethics, Living Together, Hadith, Narration,
Interpretation.
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The Concepts of Justice and Peace in Islamic Civilization and
Their Impact on Strengthening Human Coexistence

Dr. Nadia Abdel Karim Al-ZOUBI ™

Abstract

Islamic heritage represents a rich civilizational legacy that encompasses diverse
intellectual and scientific contributions, which have played a key role in building an
integrated human civilization. It is distinguished by its religious foundation derived
from the Holy Qur’an and the Noble Prophetic Sunnah.

, alzoubi.nadia24@gmail.com & 3 4105/ 3803 dasla, (5 50 ll Tadadill g &y il Jgual ol j €0 *
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This research aims to highlight the role of the concepts of justice and peace in Islamic
heritage in promoting the values of human coexistence. It does so by analyzing a set
of fundamental principles such as human unity, freedom of belief, justice, pluralism,
and dialogue. The study also addresses the issue of cultural pluralism in contemporary
Muslim societies, explaining how Islam has approached it as a universal principle
based on diversity and integration rather than conflict.

The research adopts an inductive-analytical method, drawing upon and analyzing
religious texts and civilizational models to uncover their role in fostering a culture
of peace. The study concludes that Islamic heritage offers a comprehensive model of
coexistence grounded in mutual respect and cooperation among different components
of society, making it a viable civilizational framework for addressing contemporary
human challenges.

Keywords: Justice, Peace, Coexistence, Islamic Civilization, Differences.
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[ttihad-1 islam Probleminin KelAmi Analizi: Nazari Ittifak,
Ameli ihtilaf

Dr. Nevzat CICEK

Ozet

Peygamberin gerek kendi toplumu gerekse diger din mensuplar ile iliskilerinde
almis oldugu stratejik kararlar, sosyal dinamiklere dair incelikli analizi, teo-sosyal
sorunlarda herkesin yararina pratik ¢oziimler iiretmesi ve peygamberlik kurumunun
dogasinda var olan karizmatik otorite toplumsal uyumun énemli 6l¢iide saglanmasina
katkida bulunmustur. Peygamberin vefati ile birlikte yasanan etnik, dini, siyasi ve
sosyal farkliliklar karsisinda Miisliimanlar kisa siire igerisinde ihtilaflara diistiiler.
Giliniimiizde ise Misliimanlar, bu parcalanmislig1 en iist seviyede yasamaktadir.
Askeri, ekonomik, bilimsel alanlarda gii¢ dengeleri Batinin lehine degismis, 6zellikle
de Batinin kontroliindeki iletisim aglarinin her alani etkileyecek sekilde insan
hayatina girmesiyle degisimler bas dondiiriicii bir hizla ilerlemektedir. Bu durum,
zaten siyasi alanda parcalanmis olan Miisliiman aleminin mevcut problemlerini
saglikli degerlendirmesine ve pratik ¢ozlimler iretmesine engel olmaktadir.
Miisliimanlar, dini yasantiy1 koruyabilme ve yozlasmanin dniine gegebilme amaciyla
gerek bireysel gerekse cemaat halinde ige doniik bir yontemle sosyal hayatin bir¢ok
alaninda kendilerini soyutladilar. Thtilafli konularda dahi kendilerini mutlak dogru
goren kimi cemaatler veya sahislar dini anlayiglarini kimliklestirdiler. Boylece
Miisliimanlar arasinda “biz” ve “otekiler” diisiincesi baskin hale geldi. Her grup
“Otekiler”i teblig edilmesi gereken heretik yapilar olarak goriince Miisliimanlar
arasinda birligin neredeyse miimkiin olamadig: tefrikalar olustu. Kur’an’in birlik
icin gerekli olan asgari temel inang ve ilkelere sik sik vurgu yapmasi, bu meselenin
toplumsal uyumu saglama agisindan onemini ortaya koymaktadir. Bu baglamda
ittihad-1 Islam igin Miisliimanlar1 kapsayan paradigmatik ddniisiimlerin kaginilmaz
oldugu ileri siiriilebilir. Misliimanlar arasindaki s6z konusu dagilmishgmn ve
¢Oziimsiizliigin nedenleri yeniden ele alimmalidir. Bu c¢alisma, Miisliimanlarin
teorik olarak c¢ogu konuda hemfikir olmalarma ragmen pratikte neden birlik
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saglayamadiklarini teolojik bir bakis acisiyla analiz etmektedir. Bu ¢alisma, genel
olarak insanligin ve 6zel olarak Miisliimanlarin iyiligi i¢in alinmasi gereken doktrinsel
ve pratik Onlemlerin tiirlerini belirlemeyi amaglamaktadir. Islam diinyasindaki
birlik sorununun tespiti ve ¢ozlimii ile ilgili bu bildiride; Kur’an merkezli Kelami
yaklasim basta olmak iizere karsilagtirmali Kelam, kavram ¢oziimlemeleri, sosyo-
Kelam analizleri ve elestirel yontem kullanilmistir. Calisma, Islam diinyasindaki s6z
konusu birlik sorununun yalnizca teorik anlagmazliklardan degil, hakikat algisinin
kimlikle 0Ozdeslestirilmesinden kaynaklandigini savunmaktadir. Bu bildirinin,
Islam diinyasindaki birlik meselesine yeni bir bakis agisiyla yaklasarak, giincel bir
tartismanin ¢oziimiine teorik olarak katkida bulunmasi beklenmektedir.

Anahtar Kelimeler: Sosyal Kelam, ittihad-1 Islam, ittifak, ihtilaf, Hakikat Algis1.

The Theological Analysis of the Problem of Islamic Unity:
Theoretical Agreement, Practical Disagreement

Dr. Nevzat CICEK"

Abstract

The Prophet’s strategic decisions, his nuanced analysis of social dynamics, his
practical solutions to theo-social problems, and the charismatic authority inherent
in prophethood all contributed significantly to social cohesion. Following the
Prophet’s death, Muslims fell into disputes within a relatively short period in the face
of emerging ethnic, religious, political, and social differences. In the contemporary
era, Muslims are experiencing this fragmentation at its most intense level. In the
military, economic, and scientific spheres, power balances have shifted in favor of
the West, and these changes have been accelerating at a dizzying pace, particularly
with the penetration of Western-controlled communication networks into every
aspect of human life. This situation hinders the politically fragmented Muslim
world from accurately assessing its problems and formulating practical solutions.
In an effort to preserve religious practice and prevent moral decay, Muslims have,
both individually and collectively, adopted an inward-looking approach, isolating
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themselves from many aspects of social life. Even on contentious issues, some
communities or individuals, viewing themselves as absolutely right, have conflated
their religious understanding with their identity. Thus, a sense of “us” versus “them”
became dominant among Muslims. When each group perceived the “others” as
heretical structures to be proselytize, divisions emerged that made unity among
Muslims nearly impossible. The Qur’an’s frequent emphasis on the minimal essential
beliefs and principles required for unity highlights the importance of this matter in
terms of achieving cohesion. In this context, it can be asserted that paradigmatic
transformations encompassing Muslims are inevitable for achieving Islamic unity.
The causes of the aforementioned fragmentation and lack of resolution among
Muslims should be reexamined. This study analyzes, from a theological perspective,
why Muslims, despite theoretically agreeing on most issues, fail to achieve unity
in practice. The study aims to identify the types of doctrinal and practical measures
that should be undertaken for the well-being of humanity in general and Muslims in
particular. In this paper on identifying and addressing the issue of unity in the Islamic
world, a Qur’an-centered kalam approach has been employed, alongside comparative
kalam, conceptual analyses, socio-kalam examinations, and a critical methodology.
The study argues that the aforementioned unity problem in the Islamic world stems
not merely from theoretical disagreements but from the conflation of truth perception
with identity. It is anticipated that this paper will contribute theoretically to resolving
a contemporary debate by approaching the issue of unity in the Islamic world from
a novel perspective.

Keywords: Social Theology, Ittihad-1 Islam, Agreement, Dispute, Perception of
Truth.
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Siyasetin Teolojik Dili: Zeydi Imam Kasim b. Muhammed
Orneginde Tekfir ve Toplumsal Ayrigsma

Dr. Fatima Nur DEMIR"

Ozet

Dini-1stilahi manada tekfir, Hz. Muhammed’in vahiy yoluyla alip, insanlara teblig
ettigi kesin delille sabit olan dini esaslarin inkar edilmesi anlamima gelmektedir.
Fikri ve itikadi ayriliklar1 kapsamasi gereken tekfir, Islam diisiince tarihinin erken
donemlerinden itibaren siyasi mesruiyet kazanma, hakimiyet alanini genisletme
ve rakibi tasfiye etme araci olarak da kullanilmistir. Siyasetin teolojik dili olarak
adlandirilabilecek olan tekfir olgusunun dini ve siyasi iz diigiimleri ise toplumun her
kesimini etkilemistir. Ozellikle tekfir, bir arada yasama iradesine, toplumsal refah
ve barig diizeyine ciddi manada zarar vermektedir. Ciinki tekfiri benimseyenler
-0zellikle idareciler- ve bir metot olarak kullananlar hosgoriiden uzak ayristirict ve
sert bir dil kullanmaktadir.

Sia catis1 altinda degerlendirilen ancak gerek itikadi gerekse siyasi konularda Sii
firkalardan farkli bir tavir sergileyen Zeydiyye mezhebi imalarinin bazi dénemlerde
yasanan toplumsal, ekonomik ve siyasi degiskenler nedeniyle kat1 ve sert bir tutum
benimsedikleri goriilmektedir. Bu durumun 6rneklerinden biri ise H. 11/16. Yy. in
sonunda Yemen’de imametini ilan ederek Zeydi topluma liderlik eden ayn1 zamanda
bolgede uzun yillar hiikiim siiren Zeydi-Kasimi Devleti’nin kurucusu olan imam
Kasim b. Muhammed’in yiiriittigii siyasi miicadelede gormek miimkiindiir. O, tekfiri
siyasi bir mesruiyet araci olarak kullanmig, imameti boyunca bolgedeki Osmanli
idaresine kars1 dini zeminde yiiriitiilen bir otorite miicadelesi vermistir. Bu tebligde,
Kasim b. Muhammed’in Osmanli idaresi basta olmak iizere kendisine muhalif
olanlari, askeri ve maddi anlamda destek vermeyenleri ve bazi sufi yapilanmalari
hangi gerekgelerle ve nasil tekfir ettigi ele aliacaktir. Kasim b. Muhammed, siyasi
rakiplerini Allah’1n diismanlari/islam’1n diismanlar1 olarak takdim etmis, onlari ehl-i
batil olarak nitelendirmis ve bu yonde halki kigkirtmak i¢in ¢agrilarda bulunmustur.
Kasim b. Muhammed’in tekfir sdylemi teolojik bir ayrismanin otesinde ahlaki
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ithamlar ve tenkitleri de igermektedir. Bu baglamda Kasim b. Muhammed’in eserleri
ve ozellikle davet mektuplar1 soylem analizi yontemiyle incelenecektir.

Bu tebligde, temelde fikri ve itikadi farkliliklardan kaynakli olmayan siyasi temelli
bir tekfirin itikadi boyutlari nasil etkiledigi ve toplumsal ayrigsma ve refah diizeyini ne
olciide sekillendirdigi degerlendirilecektir. Zira bu tekfir olgusu toplumsal anlamda
huzursuzluk ve kaos ortamini tetiklemistir. Bu durum ise toplumsal ¢ogulculuga
zarar vermis ve bir arada yasama kiiltiiriinii bir catisma haline doniistiirmiistiir. Bu
doniisiimiin ve iktidar miicadelesinin tekfir sdylemine evrilmesinin vaka analizi
iizerinden degerlendirilmesi bu tebligin temel amacidir.

Anahtar Kelimeler: Zeydiyye, Tekfir, Osmanli Devleti, islam, Yemen, Kasim b.
Muhammed.

The Theological Language of Politics: The Example of Zaydi
Imam Qasim b. Muhammad: Takfir and Social Division

Dr. Fattma Nur DEMIR"

Abstract

In religious terminology, takfir means denying the fundamental religious principles
that the Prophet Muhammad received through revelation and conveyed to humanity,
which are established by definitive evidence. Takfir, which should encompass
differences in thought and belief, has also been used since the early periods of Islamic
intellectual history as a means of gaining political legitimacy, expanding spheres of
influence, and eliminating rivals. The phenomenon of takfir, which can be described
as the theological language of politics, has had religious and political ramifications
that have affected all segments of society. In particular, declaring someone an infidel
seriously harms the will to live together, as well as the level of social welfare and
peace. Because those who embrace declaring others as infidels-especially those in
power-and those who use it as a method employ a divisive and harsh language that
is far from tolerant.
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The Zaydi sect, considered under the umbrella of Shia Islam but exhibiting a different
stance from other Shia factions in both doctrinal and political matters, has been
observed to adopt a rigid and harsh position in some periods due to social, economic,
and political variables. One example of this can be seen in the political struggle waged
by Imam Qasim ibn Muhammad, who declared his imamate in Yemen at the end of
the 11th/16th century, led the Zaydi community, and was also the founder of the
Zaydi-Qasimi State, which ruled the region for many years. He used takfir (declaring
someone an infidel) as a tool for political legitimacy, and throughout his imamate, he
waged a religiously based struggle for authority against Ottoman rule in the region.
This paper will examine the reasons and methods by which Qasim ibn Muhammad
declared those who opposed him, including the Ottoman administration, those who
did not provide him with military and financial support, and certain Sufi groups, as
infidels. Qasim ibn Muhammad presented his political rivals as enemies of God/
enemies of Islam, labeled them as followers of ehl-i batil, and made calls to incite the
public in this direction. Qasim ibn Muhammad’s discourse on excommunication goes
beyond theological differences and also includes moral accusations and criticisms.
In this context, the works of Qasim ibn Muhammad, and especially his letters of
invitation, will be examined using discourse analysis.

This paper will evaluate how politically motivated excommunication, which does
not stem primarily from ideological and doctrinal differences, affects the dimensions
of faith and to what extent it shapes social division and welfare levels. Because this
phenomenon of takfir someone an infidel has triggered an environment of social
unrest and chaos. This situation has damaged social pluralism and transformed the
culture of coexistence into one of conflict. The main purpose of this paper is to
evaluate this transformation and the evolution of the power struggle into a discourse
of excommunication through a case analysis.

Keywords: Zaydiyya, Takfir, Ottoman Empire, Islam, Yemen, Qasim b. Muhammad.
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Toplumsal Barisin Nebevi Temelleri: Kiitiib-i Sitte’deki Ha-
disler Isiginda Birlikte Yasama Ilkeleri

Ogr. Gor. Ahmet Yasin DINCER’

Ozet

Islam medeniyetinde birlikte yasama tecriibesi, yalnizca tarihsel uygulamalarla
degil, bu tecriibenin dayandig1 hadis kaynaklariyla da sekillenmistir. Zira hadislerin
¢izdigi normatif ¢erceve, farkli dini ve sosyal gruplarin bir arada yasayabilmesine
imkan taniyan kapsamli bir degerler sistemi sunmaktadir. Bu ¢ergeve, sahislar
arasi iligkilerin diizenlenmesinden kamusal hayatin insasina kadar genis bir alani
kapsamakta ve toplumsal diizenin siirekliligine katki saglamaktadir. Bu ¢aligma,
Kiitiib-i Sitte’de yer alan rivayetler cercevesinde toplumsal baris ve birlikte
yasamanin temel ilkelerini ortaya koymayi amaglamaktadir.

Arastirmada, konuya dair segilen on rivayet tematik bir yaklasimla su dort ana baglik
altinda incelenecektir: Hak ve giivenlik, adalet ve zuliim yasag1, toplumsal ahlak
ve sosyal dayanisma. Bu baglamda, Isldm tarihinde ehl-i zimmet olarak bilinen
farkli inang¢lara mensup sahislarin haklarinin korunmasi ve can giivenliginin teminat
altina alinmasi, birlikte yasamanin hukuki boyutunu olustururken; zulmiin kesin
bicimde yasaklanmasi adalet ilkesinin merkezi roliinii ortaya koymaktadir. Diger
taraftan, merhamet, komsuluk hukuku ve toplumda yasayan fertlerin elinden ve
dilinden emin olunmasi gibi ilkeler, toplumsal giiven ve ahlaki diizenin insasinda
belirleyici unsurlar olarak 6ne ¢ikmaktadir. Ayrica kolaylastirma ilkesi ve toplumsal
dayanigmay1 tesvik eden rivayetler, sosyal uyumu giiclendiren pratik diizenlemeler
sunmaktadir. Bu ilkeler, birlikte yasama kiiltiiriiniin yalnizca pratik degil, ayni
zamanda teorik bir zemine sahip oldugunu gostermektedir.

Bildiri olarak sunulacak bu arastirmada nitel yontem esas almarak Kiitiib-i
Sitte’den segilen ilgili hadisler icerik analizi yoluyla degerlendirilecektir. Bu
stirecte rivayetler, konu basliklarina gore tasnif edilerek anlam biitiinliigl icinde
ele alinacak; metinlerin baglami, ifade bi¢imleri ve isaret ettikleri normatif ilkeler
dikkate alinacaktir. Calismada isnad tenkidi ve rivayetlerin sihhat derecelerine dair
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ayrintili tartismalar kapsam disinda birakilarak, metin merkezli bir okuma tercih
edilecektir. Ayrica tarihsel uygulamalara yalnizca sinirli 6lgiide temas edilerek, esas
olarak hadislerin ortaya koydugu ilke ve degerler sistemi lizerinde durulacaktir.
Calismanin temel iddiasi, s6z konusu rivayetlerin yalnizca ferdi ahlaki diizenleyen
metinler olmayip, ayn1 zamanda ¢ok dinli ve ¢ok katmanli bir toplum yapisinda
birlikte yasamay1r miimkiin kilan ilkeleri sistematik bigimde ortaya koydugudur.
Bu yoniiyle ¢alisma, hadislerin toplumsal barisa dair sundugu normatif ¢ergeveyi
gorliniir kilmay1 ve giiniimiiz birlikte yagama tartismalarina metin temelli bir katki
sunmay1 hedeflemektedir.

Anahtar Kelimeler: Toplumsal Baris, Birlikte Yasama, Hadis, Kiitiib-i Sitte, Nebevi
Siinnet.

Prophetic Foundations of Social Peace:
Principles of Coexistence in the Light of the Hadiths
in the Kutub al-Sittah

Lecturer Ahmet Yasin DINCER’

Abstract

The experience of coexistence in Islamic civilization has been shaped not only by
historical practices but also by the hadith sources upon which this experience is
grounded. The normative framework delineated by the hadiths offers a comprehensive
system of values that enables diverse religious and social groups to live together. This
framework encompasses a wide range of domains, from regulating interpersonal
relations to structuring public life, thereby contributing to the continuity of social
order. This study aims to identify the fundamental principles of social peace and
coexistence within the framework of the narrations found in the Kutub al-Sittah.

In this study, ten selected narrations related to the subject will be examined through
a thematic approach under four main headings: rights and security, justice and the
prohibition of oppression, social ethics, and social solidarity. In this context, the
protection of the rights and the assurance of the safety of individuals belonging
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to different faiths-historically referred to as ahl al-dhimma-constitute the legal
dimension of coexistence, while the unequivocal prohibition of oppression highlights
the central role of justice. Furthermore, principles such as mercy, the ethics of
neighborly relations, and ensuring that individuals are safe from the harm of others’
hands and tongues emerge as key elements in the construction of social trust and
moral order. Additionally, the principle of facilitation and narrations encouraging
social solidarity provide practical mechanisms that reinforce social harmony. These
principles demonstrate that the culture of coexistence is grounded not only in practice
but also in a coherent theoretical framework.

In this paper, a qualitative method will be employed, and the selected hadiths from
the Kutub al-Sittah will be analyzed through content analysis. In this process, the
narrations will be classified according to thematic categories and examined within
a coherent interpretive framework; attention will be given to their contextual
background, modes of expression, and the normative principles they convey. Detailed
discussions concerning isnad criticism and the degrees of authenticity of the narrations
will be excluded, and a text-centered reading will be adopted. Moreover, historical
applications will be addressed only in a limited manner, with primary focus placed
on the system of principles and values articulated by the hadiths. The main argument
of the study is that these narrations do not merely regulate individual morality but
systematically articulate principles that make coexistence possible within a multi-
religious and multi-layered social structure. In this respect, the study seeks to render
visible the normative framework of social peace presented by the hadiths and to offer
a text-based contribution to contemporary debates on coexistence.

Keywords: Social Peace, Coexistence, Hadith, Kutub al-Sittah, Prophetic Sunnah.
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Bakara Stiresi’nin 208. Ayeti Baglaminda “Silm” Kavraminin
Semantik Analizi ve Birlikte Yasamanin Ilkesi Olarak Baris

Ars. Gor. Metin CIVEK®

Ozet

Baris, insanlarin bir arada yasamasinin en temel ve sarsilmaz ilkelerinden biridir.
Toplumsal huzurun tesisi i¢in Kur’dn-1 Kerim’in barisa yonlendiren ayetleri
iizerinde hassasiyetle durulmasi, giinlimiiz diinyasindaki c¢atigmalar karsisinda
vazgecilmez bir gerekliliktir. Bu noktada Misliimanlarin, Kur’an’mn barig mesajini
hayatlarina tatbik etme ve dahasi insanliga 6rnek olma sorumlulugu bulunmaktadir.
Bu sorumlulugun temel dayanaklarindan biri olan Bakara Stresi’nin 208. ayetindeki
“...Hepiniz topluca “silm’e” girin...” ilahi hitabi, bu bildirinin odak noktasini
olusturmaktadir. Calismada, ayette gecen “silm” ifadesinin kavramsal igerigi ve
hitabin muhatap kitlesi, 6zellikle miitekellim miifessirlerin tefsirlerindeki farkli
yorumlar 1s18inda incelenecektir. Ayetteki ¢agrinin dogrudan bir dini aidiyete mi
yoksa genel bir baris ve esenlik durumuna mi1 yonelik oldugu meselesi, Ebi Manstr
el-Matiiridi ve Fahreddin er-Razi gibi klasik dénemin 6nemli isimleri ile Resid Riza
gibi ¢agdas miifessirlerin perspektifinden analiz edilecektir. Tefsirlerdeki gesitli
yorumlara bakildiginda ayetin muhatabinin kimler oldugu {izerine farkli goriisler
ortaya kondugu goriilmektedir. Ornegin bazi tefsirlerde, muhatabin, Miisliiman
olmaya ¢agrilan Ehl-i Kitap oldugu ifade edilmis ve ayetteki “hep birlikte silm’e
girin” hitab1 “Islam’a girin” anlaminda yorumlanmustir. Diger bir yorumda ise yine
“silm” kelimesine ayni anlam yiliklenmekte ancak bu sefer hitabin miinafiklara
yonelik oldugu one siiriilmektedir. Zira onlar iman etmedikleri halde miimin
olduklarini séylemisler ve ayette de onlar gergekten inanmaya davet edilmislerdir.
Bunlarin diginda hitabin miiminleri de kapsayacak sekilde daha genis bir muhatap
kitlesine yonelik bir barig ¢cagrisini igerdigi de bazi miifessirlerce dile getirilmistir.
Bu calismada da ““silm” kavraminin semantik analizi iizerinden, ilgili ayetin sadece
tarihsel bir niizul gergevesine hapsedilemeyecegi ve Islam’m toplumsal barisi
tesis etmedeki evrensel karakteri ortaya konmaya calisilacaktir. Ozellikle Imam
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Matiiridi’nin Te’vilati’l-Kur’an’daki yaklagimindan hareketle ve ilgili diger ayetler
1s1ginda, catismadan kaginma, adaleti tesis etme ve “Oteki”ni barig ekseninde
muhatap alma gibi ilkelerin Kur’ani temelleri ele alinacaktir. Neticede ¢aligmanin
hedefi, birlikte yasamanin ilkelerinden olan barisin, Bakara Stiresi’nin 208. ayeti
baglaminda ve “silm” kavrami {izerinden degerlendirilmesidir.

Anahtar Kelimeler: Barig, Silm, Matiiridi, Birlikte Yasama Kiiltiirli, Toplumsal
Baris.

Semantic Analysis of the Concept of “Silm” in the Context of
al-Baqarah 208 and Peace as a Principle of Coexistence

Res. Asst. Metin CIVEK®

Abstract

Peaceis one of the most fundamental and unwavering principles of human coexistence.
In the face of contemporary global conflicts, it is an indispensable necessity to
meticulously emphasize the verses of the Holy Qur’an that advocate for peace in
order to establish social tranquility. At this juncture, Muslims bear the responsibility
of implementing the Qur’anic message of peace in their lives and, furthermore,
serving as exemplars for humanity. The divine address in the 208th verse of Surah
al-Bagarah, “...O you who have believed, enter into silm all together...”, constitutes
the focal point of this paper. This study examines the conceptual content of the term
“silm” and the target audience of the address in light of various interpretations,
particularly within the commentaries (tafsir) of theologian-exegetes (mutakallim
mufassirun). The question of whether the call in the verse is directed toward a specific
religious affiliation or a general state of peace and well-being is analyzed through
the perspectives of prominent classical figures such as Abu Mansur al-Maturidi
and Fakhr al-Din al-Razi, as well as contemporary exegetes like Rashid Rida.
An analysis of various exegetical traditions reveals differing views regarding the
identity of the addressees. For instance, some commentaries state that the addressees
are the People of the Book (Ahl al-Kitab) who were called to Islam, interpreting the
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command “enter into silm” as “enter into Islam.” Another interpretation assigns the
same meaning to the word silm but suggests that the address is directed toward the
hypocrites (munafiqun). Since they claimed to be believers without truly having
faith, the verse invites them to sincere belief. Beyond these, some exegetes have
asserted that the address encompasses a broader audience, including believers, as
a universal call to peace. Through a semantic analysis of the concept of “silm,”
this study argues that the verse cannot be confined to a strictly historical context
of revelation (nuzul); rather, it seeks to demonstrate Islam’s universal character in
establishing social peace. Drawing particularly upon Imam al-Maturidi’s approach
in Ta’wilat al-Qur’an and in light of other relevant verses, the Qur’anic foundations
of principles such as avoiding conflict, establishing justice, and engaging the “other”
on the basis of peace are explored. Ultimately, this study aims to evaluate peace,
one of the core principles of coexistence, through the concept of “silm” within the
framework of al-Bagarah 208.

Keywords: Peace, Silm, Al-Maturidi, Culture of Coexistence, Social Peace.
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Abbasi Terciime Hareketinde Kiiltiirleraras: Bilimsel
Is Birligi: Huneyn b. Ishak Ornegi

Ars. Gor. Hasan VURAN"

Ozet

Emeviler doneminde Cin simirlarindan Avrupa iglerine kadar uzanan genis
cografyada gerceklestirilen fetihler sayesinde Misliimanlar diinyanin farkli
bolgeleriyle temas kurma imkani elde etmislerdir. Bu durum tabiatiyla siyasi,
sosyal ve ilmi etkilesimleri de beraberinde getirmistir. Farkli kiiltiirlerden yapilan
terciimeler hem yeni bir medeniyetin insasina katki saglamis hem de kadim ilim
mirasinin yeniden ihyasina zemin hazirlamigtir. Abbasiler doneminde ise sistematik
bir devlet politikasina doniisen terciime faaliyetleri, farkli inan¢ ve kiiltiirlere
mensup ilim adamlariin bir araya geldigi 6nemli bir bilimsel is birligi tecriibesi
ortaya ¢ikarmustir. Siyasi ve ilmi liyakatin dini aidiyetin oniinde tutuldugu bu ¢ok
kiiltiirli ortamda Miisliiman halifeler ve devlet adamlar1 Antik Yunan, Siiryani, Hint
ve Fars ilim mirasi1 Arapcaya kazandirmak amaciyla Hiristiyan, Sabil ve Yahudi
bilginleri himaye etmislerdir. Bu c¢alisma, s6z konusu kiiltiirlerarasi etkilesimi,
Abbasi terclime hareketinin en Onemli isimlerinden biri olan Nasturi Hiristiyan
hekim ve miitercim Huneyn b. Ishak (5. 260/873) iizerinden ele almaktadir. Hireli
Arap bir Hiristiyan kabilesi olan Ibad’a mensup Huneyn b. ishak Arapga, Siiryanice,
Grekge ve Farsca konusundaki derin bilgisi sayesinde Islam diinyasinda adeta bir
“bilgi el¢isi” rolil tstlenmistir. Onun ilm1 kabiliyeti Abbasi idarecileri tarafindan
bliylik takdir gormistiir. Nitekim Huneyn, halife Me’m(n (813-833) tarafindan
donemin en 6nemli ilim merkezi olan Beytiilhikme’de bas miitercim yapilmis ve
Dogu Roma topraklarindan yazma eser temin etmek iizere gorevlendirilmistir.
Huneyn yalnizca saray tarafindan degil Miisliiman bilginler tarafindan da himaye
edilmis ve desteklenmistir. Nitekim Beytiilhikme’de yetisen alimlerden Beni Miisa
nam kardesler de ona mali destek saglayarak terciime faaliyetlerinin kurumsal bir
nitelik kazanmasina katkida bulunmustur. Huneyn b. Ishik, terciime ¢alismalarini
bireysel bir faaliyet olmaktan ¢ikararak aralarinda oglu ishak b. Huneyn ve yegeni
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Hubeys’in de bulundugu ¢ok dilli bir ekip olugturmus, boylece sistemli bir terclime
yontemi gelistirmistir. Abbasi idarecileri ile gayrimiislim bilginler arasindaki iliski
giiclli bir ahlaki giiven temelinde sekillenmistir. Bu gliven ortami sayesinde Huneyn
b. Ishak, Abbasi sarayinda biiyiik bir itibar kazanmis, uzun siire sarayla yakin
iligkide olmus ve ilmi otoritesi sayesinde halife Miitevekkil (847-861) tarafindan
saray hekimligi gorevine getirilmistir. Bdylece o, yalnizca terciime faaliyetleriyle
degil, tip alanindaki bilgi ve tecriibesiyle de Abbasi sarayinda 6nemli bir konum elde
etmistir. Sonug olarak Huneyn b. Ishak &rnegi, Abbasiler doneminde ilmi liyakate
dayali himaye ortaminin farkli inang ve kiiltiirlere mensup bilginler arasinda verimli
bir isbirligi dogurdugunu ve bunun Islam medeniyetinin evrensel bilim mirasmin
olusumunda 6nemli bir rol oynadigimi gostermektedir.

Anahtar Kelimeler: Abbasiler, Terciime Hareketi, Kiiltiirleraras Isbirligi, Huneyn
b. Ishak, Birlikte Yasama.

Intercultural Scientific Collaboration in the Abbasid
Translation Movement: The Case of Hunayn b. Ishak

Res. Asst. Hasan VURAN"

Abstract

Through the conquests carried out during the Umayyad period across a vast geography
extending from the borders of China to the interior regions of Europe, Muslims gained
the opportunity to establish contact with different parts of the world. This situation
naturally brought about political, social, and scholarly interactions. Translations from
various cultures not only contributed to the construction of a new civilization but also
paved the way for the revival of the ancient intellectual heritage. During the Abbasid
period, translation activities evolved into a systematic state policy and produced
an important experience of scientific collaboration in which scholars from different
religious and cultural backgrounds came together. In this multicultural environment-
where political and scholarly merit was valued above religious affiliation-Muslim
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caliphs and statesmen patronized Christian, Sabian, and Jewish scholars in order to
render the scientific heritage of Ancient Greek, Syriac, Indian, and Persian traditions
into Arabic. This study examines this intercultural interaction through the example
of Hunayn b. Ishak (d. 260/873), a Nestorian Christian physician and translator who
was one of the most prominent figures of the Abbasid translation movement. Hunayn
b. Ishak, who belonged to the Arab Christian tribe of al-‘Ibad from al-Hira, assumed
the role of a “messenger of knowledge” in the Islamic world thanks to his profound
command of Arabic, Syriac, Greek, and Persian. His scholarly abilities were highly
appreciated by the Abbasid authorities. Indeed, Hunayn was appointed as the chief
translator at the Bayt al-Hikma, the most important center of learning of the period,
by the Caliph al-Ma’mun (r. 813—833) and was tasked with obtaining manuscripts
from Byzantine territories. Hunayn was patronized not only by the court but also
by Muslim scholars. The famous Bant Miisa brothers-scholars who flourished in
Bayt al-Hikma-provided him with financial support, thereby contributing to the
institutionalization of translation activities. Hunayn b. Ishak transformed translation
from an individual activity into a systematic scholarly enterprise by forming a
multilingual team that included his son Ishak b. Hunayn and his nephew Hubaysh.
In this way, he developed a methodical approach to translation. The relationship
between the Abbasid rulers and non-Muslim scholars was shaped on the basis of
strong ethical trust. Within this atmosphere of trust, Hunayn b. Ishak gained great
prestige at the Abbasid court, maintained close relations with the palace for many
years, and, thanks to his scientific authority, was appointed as a court physician by
the Caliph al-Mutawakkil (r. 847-861). Thus, he attained an important position in
the Abbasid court not only through his translation activities but also through his
expertise in medicine. In conclusion, the example of Hunayn b. Ishak demonstrates
that the patronage environment based on scholarly merit in the Abbasid period
fostered productive collaboration among scholars from different religious and
cultural backgrounds, and that this collaboration played a significant role in the
formation of the universal scientific heritage of Islamic civilization.

Keywords: Abbasids, Translation Movement, Intercultural Collaboration, Hunayn
b. Ishak, Coexistence.
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Birlikte Yasamanin imkanina Kur'an Perspektifinden
Modern Bir Bakis: Muhammed Esed Ornegi

Ars. Gor. Mustafa ERGIN'

Ozet

Modern ¢agda kiiresellesme, gogler ve kiiltiirel etkilesimlerin ivme kazanmasiyla
birlikte, farkli inang, ik ve kimliklerin baris icinde bir arada yasayabilmesi
insanligin en temel meselelerinden biri haline gelmistir. Birlikte yasamanin imkani
sorgulandiginda da bu barig¢il zeminin nasil inga edilecegi sorusu, dini metinlerin
ufuk acic1 ve evrensel bir bakis agisiyla yeniden degerlendirilmesini zorunlu
kilmaktadir. isbu bildiri de ¢agdas Islam diisiiniirii Muhammed Esed’in The Message
of the Qur’an (Kur’an Mesaji) adli eserindeki yorumlarindan hareketle islam
medeniyetinin “birlikte yasama” olgusuna bakisinin Kur’ani temellerini incelemeyi
amaclamaktadir. Esed’in, Kur’an’i, ilk muhataplarmin anladigi sade anlamlar
iizerinden ve akilcilik zemininde okuma c¢abasinin bir arada yasama pratigi i¢in
giinlimiizde de oldukca gegerli olan giiclii bir teorik altyapi sundugunu sdylemek
miimkiindiir. Bu minvalde ¢alismanin ¢ercevesi, 6tekilestirme ve ¢atisma kiiltiiriine
kargt Kur’an’in ongordiigii ahlaki ve sosyo-politik ilkeleri belirleyen bazi ayetler
iizerinden kurgulanmistir. Bildiride; inang 6zgiirliiglinlin temelini atan Bakara Suresi
2/256, farkli inang mensuplariyla asgari miistereklerde bulusmay1 hedefleyen Al-i
Imran Suresi 3/64, otekiye duyulan 6fkenin adaleti zedelemesini kesin bir dille
yasaklayan Maide Suresi 5/8, insan hayatinin dokunulmazligini1 vurgulayan Maide
Suresi 5/32, etnik ve kiiltiirel cesitliligi ilahi bir tasarim ve bir tanisma/kaynasma
(teariif) vesilesi olarak sunan Hucurat Suresi 49/13, Miislimanlara diigmanlik
giitmeyen gayrimiislimlerle iliskilerin iyilik ve mutlak adalet ekseninde ytiriitiilmesini
emreden Miimtehine Suresi 60/8 ve inang sinirlarinin tayinini yapan Kafirn Suresi
109/6 ayetleri incelenmektedir. Muhammed Esed’in s6z konusu ayetleri yorumlarken
kelimelerin ve terimlerin yerlesik anlamlarinin 6tesine gegerek, Kur’an’in dogrudan
insan fitratina ve aklina hitap eden boyutunu 6n plana ¢ikardigi goriilmektedir. Onun
tefsirinde inan¢ dayatmalarimin reddi, farkliliklarin ontolojik bir gerceklik olarak
kabulii ve mutlak adalet vurgusu, salt teorik ahlak kurallar1 degil; saglikli, isleyen
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ve bariscil bir toplumun insasi i¢in vazgecilmez temel sartlar olarak sunulmaktadir.
Sonug olarak bu teblig, Esed’in akli merkeze alan ve genis ufuklu Kur’an yorumlari
ornekliginde, Islam’mn “birlikte yasama” olgusuna bakisinin dislayici ve asimile
edici degil, tam aksine kapsayici, adil ve insan onurunu merkeze alan giiglii bir
imkan sundugunu ortaya koyacaktir.

Anahtar Kelimeler: Birlikte Yasama, Muhammed Esed, Kur’an Mesaj1, islam
Ahlaki, Inang Ozgiirliigii.

A Modern Perspective on the Possibility of Coexistence within
the Framework of the Quran: The Case of Muhammad Asad

Res. Asst. Mustafa ERGIN'

Abstract

In the modern era, with the acceleration of globalization, migration, and cultural
interaction, the peaceful coexistence of diverse faiths, races, and identities has emerged
as one of the most fundamental challenges facing humanity. When the possibility of
living together is scrutinized, the question of how to construct this peaceful ground
necessitates a re-evaluation of religious texts through an enlightened and universal
perspective. This paper aims to examine the Qur’anic foundations of the Islamic
civilization’s approach to the phenomenon of “coexistence,” drawing upon the
interpretations of the contemporary Islamic thinker Muhammad Asad (d. 1412/1992)
in his seminal work, “The Message of the Qur’an”. It is argued that Asad’s endeavor
to read the Qur’an through the prism of reason and the pristine meanings understood
by its initial audience provides a robust theoretical framework for contemporary
practices of coexistence. In this context, the scope of the study is constructed around
specific verses that define the ethical and socio-political principles envisaged by the
Qur’an against the culture of marginalization and conflict. The paper examines: Surah
al-Baqarah 2:256, which establishes the foundation of freedom of faith; Surah Al-
Imran 3:64, which aims at finding common ground with followers of different faiths;
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Surah al-Ma’idah 5:8, which strictly prohibits the subversion of justice by animosity
toward “the other”; Surah al-Ma’idah 5:32, emphasizing the sanctity of human life;
Surah al-Hujurat 49:13, presenting ethnic and cultural diversity as a Divine design
and a means for mutual recognition (ta’aruf); Surah al-Mumtahanah 60:8, ordaining
that relations with non-Muslims who do not harbor hostility be conducted on the
axis of kindness and absolute equity; and Surah al-Kafirun 109:6, which delineates
the boundaries of faith. It is observed that Asad, while interpreting these verses,
transcends the conventionalized meanings of terms and highlights the dimension
of the Qur’an that directly appeals to human nature (fitrah) and intellect (‘aql). In
his exegesis, the rejection of religious coercion, the recognition of differences as an
ontological reality, and the emphasis on absolute justice are presented not merely as
theoretical moral precepts, but as indispensable prerequisites for the construction of
a healthy, functioning, and peaceful society. Consequently, this study demonstrates
that through the example of Asad’s rational and broad-horizoned Qur’anic
interpretations, Islam’s perspective on coexistence offers a potent possibility that
is not exclusionary or assimilatory, but rather inclusive, equitable, and centered on
human dignity.

Keywords: Coexistence, Muhammad Asad, The Message of the Qur’an, Islamic
Ethics, Freedom of Faith.
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2 § Islam medeniyetinin kéklU birikimini baris icinde bir \ 2.7
- arada yasamaya katki sunacak sekilde yeniden ele alan S50

A uluslararasi sempozyum serisi, Turkiye ve Azerbaycan )
- onculigunde baslatilmistir. Baku, Kirikkale ve /; |
7 Yogyakarta'da gerceklestirilen ilk ti¢ bulugsma, =7
=1 [ Musliman toplumlar arasindaki diyalogu guclendirerek 7 /
o yasanabilir bir dinya insasina dair dnemli akademik ve Y-
L\ kultarel ciktilar saglamistir. Bu birikimi ileriye tasimak "]_.“‘
AN amaciyla serinin dérduncu etkinligi, 7-9 Mayis 2026 /"
i\\‘ tarihlerinde Kilis 7 Aralik Universitesi ev sahipliginde g
:\_“\ duzenlenmistir. T

- The international symposium series, which re-evaluates f\z
o the deep-rooted heritage of Islamic civilization in a way "
é that contributes to peaceful coexistence, was initiated 5
< under the leadership of Turkiye and Azerbaijan. The
first three meetings, held in Baku, Kirikkale, and
Yogyakarta, yielded significant academic and cultural
outputs regarding the building of a livable world by
strengthening the dialogue among Muslim societies. In
order to carry this heritage forward, the fourth event of
the series was organized on May 7-9, 2026, hosted by
Kilis 7 Aralik University.
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